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PREFACE

O There arc many great personalities whose biographies people
have read to savour the strokes of geniug in them and to follow
in admiration their ways of life and their attitudes towards the
difficulties and problems which confronted them. The mere act
of reading might be only link between these great personalities
and those who know them and it might develop into adeep
study or a strong human bend.

Q3 I must hasten to say that I did not write about the greatest of
all the persomalities, Muhammad (%), ‘Blessings and Peace be
upon him’ son of * Abdullah, with this limited concept in mind. {
am a Muslim through knowledge: T know why I believe in Allah
(%) “The Exalted’, (Lord) of the Worlds, and in the prophethood
of Mubammad (2%%), and why I follow the Book he brought to
us. Indeed, I know why I call others to believe in all this which
has brought tranquillity to my heart.

2 1 happen to have previously published a number of treatises on
the life of Muhammad (2%%). Did I ever digress from it in anything
which [ wrote? All the treatises in which [ discussed faith, morals,
social hehaviour and govemment, I depended heavily on the iife of
Muhammad (:4%) for their material. Thus I can truthfully say that
this book is not a sudden link with the Prophet of Islam (:8%), nor
is it & collection of proofs for his truthfulness, nor ideas which
occurred to me about his penius. All that has been analysed at
length elsewhere. In producing this book I had a specific objective
in mind and I hope it has been achieved.

3 The Muslims of today know only the surface layer of the life of
Muhammad (%), which neither arouses emotions nor evokes
resolutions. They extol the Prophet (%) and his Companions
from inherited tradition and little knowledge, and think that verbal
praise or some small act is sufficient.

Q Such shallow knowledge of Muhammad (3%%) is equivalent to
ignorance of him. 1t is unjust to the great reality that it should be
turned into a legend. It will be injustice to that period of history,
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which was pulsating with energy and strength, to be presented in
the shrouds of the dead. The life of Muhammad (%) is not for
Muslims, the entertainment of an idle person nor the siudy of &
neutral critic. 1t is the most excellent example for them to
follow, and the source of the laws by which they are governed.
So any shortcomings in the presentation of this biography or any
confusion in its sequence of events will be a terrible injury to the
reality of faith itself.

Q Thus I have done my utmost to give readers # true picture of
the life of the Prophet (:8%) and I have made every effort to give
the reasons and explanations for whatever took ptace during his
life time. Then I have allowed the plain facts and their effects on
minds without anty bias or subterfuge. I have made good use of
the biographies written by both ancient and modem scholars,
The modern histotians lean towards analysis, comparison, and
the tying up of various events into a systematic whole. That is
the best part of their method. However, the ancient historians
rely on the collection of details, sifting of sources, and recording
of small and big events. These numerous archives contain gems
of importance if only proper use is made of them,

Q Pethaps here 1 have blended the two methods in a new way
which extracts the best from them both. From the details of the
biography I have compiled a cohesive topic, all of whose parts
are bound by one spirit. Then I arranged the texts and narrations
in such away as to conform with the unity of the topic and help
to complete the whole picture. My aim was to make the
biography into something which nurtures faith, purifies
characters and fans the strugple, which encourages one (o
embrace the truth and be faithful to it and which contains a
wealth of relevant examples.

Q 1 wrote about the life of Muhammad (:35%) as soldiers would
write about their general or employees about their employer or
pupils about their teacher. ! am not, as [ have said, a neutral
historian unrelated to whom I write about, Moteover, I wrote
with the scenes of Muslim backwardness rightin front of my
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eyes. So do not be surprised if I relate the evenis of the life of
Muhammad () in a manner which hints at our sorrowful
state. Whenevet [ present a story [ include in it references to the
true sentiments, sound thoughts and noble actions of a Muslim
to correct this terible degradation,

O Muhammad (3%) is not a story to be read on his birthday
as many people do now, nor is he to be extolled in fabricated
prayers added to the words of the Adka: (prayer call), nor can
love for him be expressed in poems of praise which may
make his admirets sigh when they hear them. The ties that
Muslims have with the noble Prophet (8&%) are stronger and
deeper than these deviations which have been thrust into the
faith. The Muslims have indulged in these acts to express
their relationship with their Prophet (:%&) only when they
have neglected the essentials of their faith and contented
themselves with outward manifestations and formalism.
However, since these formalisms are limited in Islim they
have resorted to inventing new forms.

@ They should not innovate. To turn away from inventing
formalities does not require much efforts. The cffort that does
requite determination is to hold fast to the essence which has
been neglected and refurn to the true faith, So instead of
listening to the story of the Prophet’s (W&} birth being recited in
a pleasant voice, one should get up and reform oneself in ordet
to draw nearer to the Prophet’s (&) practices in his worldly
and spiritual life, in his likes and dislikes, in his knowledge and
action, in his habits and forms of worship and in matters relating
to war and peace. The Muslims in whose hearts the Prophet does
not live and whose insight does not follow them in their actions
and thoughts will never benefit by merely sending Sal# and
St @n 10 him a thousand times a day.

Q 1 should like to emphasize here the necessity of separating
seriousness from fun in our lives. It would be nice to fix 4 time
for fun and relaxation and not exceed it and a time for
seriousness and work and not fall short of it.
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If people want to sing or listen 1o a song, let them do so.
However tuming [slam itself into a song, making the Que'fin into
beautiful tunes and the sFak (life) (biography) into gasidahs
(poems) praising the Prophet and chants, have no justification and
can be acceptable only to those who are negligent. This
turnaround has been to the detriment of Tslam since it was taken
out of the field of behaviour and understanding into the field of
piay and entertainment. Those who do this are just the people
described by the Qur'anic Ayah (verse):

(And forsake those who take thekr rellgion for 2 pastime and a jest,
and whom the life of the world begulles,} (Qur'an 6: 70)

U The transformation of the Qur'din into mere melodious chanting
to which music lovers listen t0 is like the one what made the Jews
and Christians broadcast it everywhere, confident that it would not
revive the dead, The transformation of the Prophet’s (:3W%) lifc into
stories, qaskiahs and unintelligible prayers has made listening to it
a form of mental imbalance and eccentricity, which in my opinion
stems from a perversion of the instincts, and a corruption of
society. It would be much better for music lovers to listen to pure
music. If they wish for serious work, they should seek it from pure
sources, whether it be the Qur'an which commands and prohibits,
ot the Sunnah which clarifies and explains so that it may be
followed, or the SFah which gives the fragrance of pure literature,
sound principles and upright politics, And that is Islam,

QI began writing these pages while Iwasin Madmah in the
holy precinct, which brought me good fortune for a while and
assisted me in completing some wseful studies on the Sunnah
and the life of Muhammad (#%). To Allah (#) belonps the
Grace for whatever bounties He (3%) has bestowed on me and
perhaps He (%) will make me of those whe fove Him and His
Messenger (3%%). Now, since I can speak and act only with
frankness, I must point out that the distance between the
Muslims and their Prophet {(:%%) is wide indeed, no matter what
love for him they have in their hearts and what prayers they
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offer for him. I saw them visiting his grave with zeal and
yearning before returning (o their homelands to find those who
envy them for their good fortune and long for the same chance.
O No believer would dispute the fact that love for the Prophet
{(:3¥%) is compulsory and that love for him will vanish only from
the heart of a stubbom hypocrite. How should one make this
feeling expressed and show its allegiance to him. This is the
question that needs explanation and clarification.

Q Yathrib, from the point of view of general economics, is
smaller than it was under the Ausand Khazraj in the pre-
Islamic days. The proportion of its land planted and
cultivated today is one-tenth of what the Arabs vsed to plant
and cultivate in the old days, the majority of the inhabitants
today are those pilgrims and visitors who remained behind
after the pilgrimage. They preferred to be near the Prophet
{#%) and unemployed rather than to go home and work! And
they call this Hijrah!

0 Is this Islam or love for the Prophet (23%)? T remember meeting a
group of Moroccans who claimed that they came to Madinah to
escape persecution for their faith. 1 explained to them that they
were fleeing from the battefront because their brothers were
fighting the French invaders, and they were committing a crime m
leaving them to bear the brunt of the struggle ail by themselves.!
Such a love for the Prophet (2%%) is incomprehensible and such a
Hijrah to his Madinah is unaccepuable, The bond between the
Prophet of Allah (:%%) and the slaves of Allzh (%) is stronger and
firmer than finding expression in such crooked, devious paths.

O The enemies of Islaim were able to demolish the structure of
Islam and tum it into ruins as & result of the negligence of the
Muslims. How could the heritage of Muhammad (%) be left
open to the vicissitudes of time? How could the early days of
Jahilpah be allowed to return? How could such a dangerous
transformation be allowed to occur in silence? How could such a

"The first Arabic edition of sis book was published t & time when the French had
eccupied three regions of Morooco along with other Islamic fands,
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dangerous transformation be allowed to occar in the expressions
of love for the Messenger of Allh (348%)? Let the Muslims
therefore understand fully the life of their great Prophet (:¥%).
This would never occur if the Message itself were clearly
understood and the life of the one who conveyed it is studied and
his teaching strictly followed. How cheap is the love when it is
only atalk! And how dear it is when it is ideal, safe and assured!
Q I apologize for my inability to do proper justice to the
subject. The Prophet’s (M%) impottance is great, and
explaining his life needs a sensitive mind and a shap
intellect. Let it suffice to know that this is my effort.

Q O Allah (%)! bless Muhammad (%) and the family of
Muhammad (#%) just as you blessed Ibrahim (Abrsham)
(#2) and the family of Ibrahim (Abraham) (=), and be
bountiful to Muhammad (%) and the family of Muhammad
{2%) just as you were bountiful to Ibrahim (Abraharm) (%8)
and the family of Ibrahim (Abraham) (%), Verily Youarg
the Praiseworihy, All-Glorious.

Muhammad Al Ghazih



The Hadiths of this Book

O I was glad that this new edition was published after being
reviewed by the great scholar of Hadith, Sheikh Muhammad
Nagiruddin Al-AfbanT, who commented on the hadiths of this
book. 1 hope that T may be able to help in bringing to light the
scientific truth and a sifiing of historical events by way of this
criticism. My thanks to him who volunteered.

[ The problem with the historians who document the life of
Muohammad {:%%) and other events is their lack of verification
and authentication. Many ancient as well as modern scholars fell
into this trap, though there are some differences in their level of
precision and observation. When I started to write the life of the
Prophet (%) I strove 1o follow a sound methed and rely only
on trustworthy sources. I think I have achieved this aim and
have gathered such material that would satisfy a keen
researcher. However readers will see that Sheikh Nasiruddin’s
comments suggest that he doubts this is so. Thus I find myself
compelled to clarify the methed which I followed.

Q The scholars of the Sunnah may differ in the authentication or
rejection of a Hadlth, Sheikh Nasiuddin may argue that a
Hadrth is weak, and he has the right to do so since he has a firm
grounding in the knowledge of the Sunnzh. The majority of
HadIth scholars may think that a HadTth is weak. However | may
look at its wording and find that it is in total agreement with a
gah (verse) of the Qur'an or an authentic Hadith and thereby
find no harm in relating or writing it. As [ see it, the Hadith
brings nothing new into the field of law or good deeds; it only
explains what has alteady been fixed in the authentic sources.

O Take, for example, the first Hadith which Sheikh Nasiroddtn
Judged to be weak: “Love Allzh (%) for the bounties He (3§)
bestows upon you and love me for the love of Allah (%)”. He
may reject the authentication of this Hadlth by Al-Tirmidht and
Al-Hakim and he has the right to do so. However I found nothing
in its meaning o prevent me from accepting it without hesitation,



18 The Hidihe of thit Book

Q On the other hand, I hesitated to record the Hadnth of Muslim
and BukhirT in the way in which the Battle of the Bani Mustaliq
took place. Their narrations of the Hadrth suggest that the
Prophet (%) suddenly attacked that tribe without first offering
them the Dawak or without any breaking of & treaty on their part
or anything to rise suspicion occurring on their part or
knowledge of any suspicious activities from their side.

O A battle began by the Muslims in such a manner finds
disapproval in the fogic of Islam, and is far removed from the
character of the Prophet (). Thus I refused to accept that the
battle began and ended in this way. However, I was satishied with
the circumstances as narrated by Ibn Jartr, who, in spite of the
weakness of his narration as disclosed by Sheikh Nasiruddin,
conforms to the assured principle of Islim of “no aggression
except 1o the wrongdoers.™ As for those who ate peacefill and
unaware, there is no justification for attacking them.

Q The Hadith as narrated by Bukhs and Muslim can have no
ofher explanation than its being the description of the second
phase of the incident. In other words, taking them by surprise
came only after hostilities had begun between that tribe and the
Muslims, and each one was lying in wait for the ather. Thus it
was the Muslims who saw the opportunity and attacked their
enemy, and ‘war is deception® in this case there must be some
preface to BukhaT's and Muslim's narration similar to what Ibn
Jarir reported and was criticized by Sheikh Nagiruddin,

O I am not the first to adopt such a line of approach. It is the
approach adopted by most of the scholars when confronted by
both weak and strong narrations. They agree that a weak Hadtth -
may be accepted so long as it isin conformity with the basic
general principles, which are of course, derived from the Qur'an
and the Sumnah. It was in the light of this balanced view that [
related the Prophet’s (%) consultation with Al Habbab on the
oceasion of the Battle of Badt, ¢ven though the Hadnth scholars
declared its chain of namators to be weak, because it comes
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within the scope of the good deeds which Allih (%) and His
Messenger (:%%) enjoined and there is no harm in relating it.
This is so far as the weak hadiths are concerned.

O As for the authentic hadrths Sheikhs Nasiruddin knows quite
well that there is wide scope in their diverse meanings 1o accept
or reject them. There is no scholar who has not rejecied some
authentic hadiths in preference to what appears to be more
anthentic. May Allzh (3) prevent uws from provoking
controversy over the Sunnah, which is undoubtedly the second
source of Islim,

U Nevertheless, if T study hadiths and find that, as a whole, they
agree with the Quran in principle that there was no war until
after the Da*wah had been clearly conveyed, then how could 1
accept what suggests otherwise? Allsh (%) orders His Prophet
(=5) in the Qur’an to say:

(Say: it I only Insplred in me that your God Is One God, Will you
then surrender [to HimJ? “But if they are averse then say: | have
wamed you all alike, although | know not whether near or far s that
which you are promised.” (Qur’an 21: 108-109)

O After this announcement, which is directed to both the callers and
the called, and after the wars of the Prophet (ki) and the righteous
caliphs, in which they adopted this method of explaining the
Message and allowing the people the opportunity of accepting or
rejecting it, I do not think that anyone could force me to accept what
the two Sheikhs (Bukhfif and Muslim) reported on the awthority of
* Abdullzh ibn ‘ Aun. He said:

I wrote fo Nafi', May Allzh (8) bless him, asking him about
the supplication before fighting, He replied thai, that was in the
early days of Islim, when the Prophet (:8%) attacked the Band
Mustaliq unawares and killed their fighiers and took their
women captive, and it was then that he ook Juwairyyah as
wife. He said that *‘Abdullah ibn ‘Umar (&), who was in the
ammy, told him about it.
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D Just as | bypassed this Hadmth, [ also bypassed another, which
stated that the Prophet (%) addressed his Companions and
informed them of the persecutions which would take place until
the Day of Judgement and those who would be responsible for
thetn. ¥t has been proved from the Qur*an and the Sunnah that
the Prophet (%), did not know the unseen in this strange,
detaited and comprehensive mannet.

O I preferred this method of writing the biography so [ accepted
the narrations whose wordings conformed to the fixed principles
and laws, even if their chains of narrators were not sound. 1
tejected those hadmhs which were described as authentic,
because they did not conform to the fixed principles and laws
according to my understanding of Allah’s religion and the
methodology of the Da ‘wah.

O There is no space to comment on all iy reasons for differing
with Sheikh Nasiruddin over certain things. Nevertheless, there
is space to record all of hig comments on the sources [ have
used, since I very much appreciate his profound scholarship, and
he tepresents = well stet founded point of view, in the sifting of
religious matters. T also think that it is the readers’ right to know
the opinion of one of the meticulous researchers on the
natrations which I have utilized here. It does not matter whether
I disagree with him or not, May Algh (%) reward him for his
efforts to protect the heritage of the Prophet (3%) and May He
(%) guide us all to the straight path,



Hadith Terminology

The two Sheikhs
Isnad or Sanad
Matn

Sahih

Hasan

'y

Mursal
Mungai’
Mu ‘addal

TadlE or Mudallas

Mu‘allal

Shadh

: Bukh#fT and Muslim.

+ The chain of narrators.

: The actual text of the Hadith.

: An authentic Hadlth whose Isnad is

complete without any deficiency and
whose namators are absolutely
trustworthy and accurate,

: A good Hadnth whose lsnid is

complete without any deficiency and
whose narrators are absolutely
trustworthy but may not be very
accurate.

: Weak, There are differént categoties

of weak Hadith, of which all those
listed below are examples.

: The name of the Safabrwho heard it

from the Prophet is omitted.

: A name in the fsnaf is omitted or an

unknown name is mentioned.

: Two ot more names are omitted from

the Isnéd.

: (1} The narrator gives the impression

that he/she heard it directly from one of
histher cottempotaries, although that is
not 50,

(2) The narrator ascribes qualities to the
person from whom he/she heard it
which that person does not possess.

: Apparently sound, but there is a hidden

weakness in it,

: A single trustworthy person narrates it

contrary to what other authentic
sources have narrated.
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Munkar : An untrustworthy person narrates it,
contrary to what comes from authentic
sources.

Gharib : At one point in its chajn there is a
single narrator,

Hasan Gharib : A Hadith which has the attributes of
both Hasan and Ghar .

Mawgd 1 A fabrication by liars who ascribe it to
the Prophet (:8%). This i, strictly
speaking, not 3 Hadith,

Note: Pickthall's translation has been used for all the
quotations from the Qur'an except in a few cases where the
context required 2 different translation.



Chapter One

A Message and a Leader
Paganism Ruled the Ancient Civilizations

The history of the mankind is sorrowful, Ever since Adam
{#%83), May Peace be upon him, and his children descended on
earth, as time went by and civilizations flourished and
generations rose on the remains of others, humans have been a
motley mixture. If one day they are on the right track, they are
lost for days soon after, and if they see the fight of truth once,
then the darkness of falsehood engulfs them many times
(thereafter). If we were to scrutinize the history of the mankind
in the light of belief in Allah (%) and preparation for the
Hereafter, we should find the world closely resembling a
drunkard whose periods of drunkenness exceed his sobriety, or &
sick man who is delirious and docs not know what he says.

@ Although in experiences with themselves and their world,
there are men’s many deterrents from committing evil and
many incentives to do good, but overwhelming passion
cannot be subdued by knowtedge alone.

O How muck of the world’s life expired before the
appearance of Muhammad (:#%)? Many centuries brought a
wealth of expertence and knowledpe and encouraged the
growth of the arts and sciences, philosophies and ideas. In
spite of that, however, frivolity became the rule and many
nations fell without achigving the status to which they
aspired.

O Look at the fate of the civilizations of Egypt and Greece,
India and China, Persia and Rome. I do not mean their fate from
the political point of view, but from the aspect of feelings and
reason. Contemptible paganism destroyed them and made them
fall into this miserable pit. And the human being, whom Allsh
(%) appointed  as His superior vicegerent in the heavens and on
the carth, became a slave subservient to the lowliest thing in
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these places. What else could there be afier cows and calves are
hallowed, wood and stones are worshipped? Entire nations
became poliuted with such perversions. Paganism comes from
within the self and not from the environment. Just as sad people
apply their feclings to their surroundings and frightened people
imagine objects to be ghosts, similarly deformed personalities
will apply their stupidity and stexility to their sumoundings, and
deify the stones and the animals.

O Only when the small heart widens, the dormant thought
awakens and people return to their lofiy ideals, these pagan
impressions will disappear automatically. Thus, the first work
for the faith is within men and women themselves, for it is of
no benefit in the fight against paganism simply to slaughter the
holy cows and smash the proud idols while hearts remain in
their previous darkness. The worshippers will just search for
other gods to bow before and make offerings. There are many
pagans in this world, though they have never met over an altar,
and how quickly they ignore the teal presence of their Lord and
run afier some new illusion.

O Superstition does not follow its course in life by announcing
its falschood and exposing its nonsense. It conceals its
shamelessness with the clothing of earnestness, It borrows the
sccepted wear of truth and may even adopt some of its premises
and conclusions before adoming itself for the gullible. This is
how paganism acts. It attacks the troe religion and its plain
realities, not as the bee attacks the flowers of spring, but as the
woms break down and waste a fertile soil. Or locusts attack the
luxarious gardens and turn them into barren wastelands. Now, if
it corrupts what it leaves, then it will not correct what it takes,
and if what it takes was good before it reached it, then it will
become harnful after it has been turned into poison in its
stomach. This is the secret why paganism, which does not know
Allah (%), claims to come closer to Him and seek His pleasure
through its idols: & portion of truth in portions of falschoed, in 2
context which definitely diverts people fiom Allah (%) and
temaves them from Allih's presence.
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O The greatest catastrophe which befell the religions on account
of the pagan attack on them was the terrible changes affecting
the religion of Isd (Jesus), son of Maryam (Mary). They turned
its day into darkness and its peace into distress; they turned
unity into idolatry, degraded the human race and hung its
uplifiment on a sacrifice. They tumed the ideology of Jesus into
a hotchpotch of unnatural beliefs, myths and legends. The myth
of the Trinity and redemption was revived after early paganism
succeeded in thrusting it upon the new Christianity. In this way
it gained two victories: it strengthened itself and it led othets
astray. Thus when the sixth century of the Christian era arrived,
the lights of guidance throughout the world had gone out and
Satan was traversing the vast expanses of land, admiring the
thorns he had planted and seeing how sturdy they had grown.

O Magianism in Persia was stubbom vanguard of the
widespread idolatry in China, India, the Arab countries and all
parts of the ignorant globe. Christianity, which vehemently
opposed it, borrowed most prominent chatacteristics feature the
myths of the ancient Indians and Egyptians. It ascribed a wife
and a child to Allzh (%) and seduced its followers in Rome,
Egypt and Constantinople with a kind of polytheism more
advanced than that of the fire-worshippers and the idoi-
worshippers: a polytheism mixed with monotheism and fighting
pure polytheism! What is the value of these contradictions
which Christianity collected together?

(They [Jews, Christians and pagans] say: “Allzh has begotten a son
{children).” Glory s to Him! He s Rich [Free of all needs]. His ks all
that s in the heavens and all that & [n the earth, No warrant you have
for this, Do you say against Allsh what you know not, Say; “Verily,
those who kvent a (ke against Allzh will never be successful” [A bief]
enjoyment [n this world! And then unto Us will be thelr retum, then
We shall make them taste the severest torment because they used to
disbelieve [in Allah, befie His Messengers, deny and challenge His Ayar
[iproofs, slgns, verses, excl. ) (Qur’an 10: 68-70)
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O It seems that the bond of polytheism which linked the pagan
religions to the distorted heavenly religions is what made them
allies in the bid to destroy the Muslims from the day the latter
began establishing their community on the basis of the worship
of the One True God. Aliah (%) cautioned this Ummeh on the
persecution which would befall them from the idol-worshipers
and from the People of the Book at the same time, and He
advised them to fortify themselves with patience and
steadfastness in the face of this intolerance:

{Assuredly you will be tried in your property and in your persons,
and you will hear much wrong from those who were given the
Scripture before you, and from the idolators, But if you persevere
and ward off [evil], then that ks of the steadfast heart of things.)
(Qur'an 3: 136)

0 The darkness which engulfed the hearts and minds inthe
absence of the lights of fawhid contained in it also traditions of
society and the systems of government, Thus the earth was a den
haunted by murder and destruction where the weak had no hope
of peace and tranquillity. And what good could be expected
flom paganism which rejected reason, forgot Aflgh (%) and
yielded to the hands of imposters?

O It would not be strange if Aliah (3) refused to help them, as
the Hadtth says:

“Allsh () verily looked at the pecple on ecrth and detested them
al. both Arabs and non-Arabs except some remnonts of the
People of the Book." (From a long Had'th narrated by Muslim)

It was these remains which were impcnctrablcjy polytheism
in spite of the tidal wave of unbelief which flooded the hills and
valleys. Before the prophethood of Muhammad (:8%), the world
was drowned in confusion and misery which weighed heavily on
people’s shoulders.

You came, while the people were in chaos: if you had passed
by them you would have seen them worshipping ido) upon idol,
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The king of Rome oppressed his pcople and the king of Persia
was deaf and blind from pride.

Finally Allah (%) announced that He (%) would wipe out
these traces and send His (%) choicest guidance to creation. He
(%) sent Muhianimad (39%).

The Nature of the Final Message

The prophethood of Muhammad (%) had the unique

characteristic of being global and eternal. Allah (%) was capable
of sending & warner to every village and a guide in every age.
Now if the towns are always in need of warners and the ages in
need of guides, then why were they substituted by a single man?
The truth is that this substitution resembles the brevity which
contains many meanings in just a few words. The prophethoed
of Muhammad (%) was a complete substitution for the sending
of an army of prophets distributed throughout the ages and the
wide wotld, In fact, it filled the need for sending an angel to
every person who lived and will live on this earth for a5 long as
people look forward to guidance and satvation,
Q How is that? On a dangercus ground a sincere adviser may
tell you: “Close your eyes and follow me,” or, “Da not ask me
about anything which arouses your attention.” Safety may be in
aobeying him, thus you would prefer to walk behind him until
you cross into a safe territory. In this case he is your appointed
guide, who thinks and sees for you and who takes you by your
hand. If he dies, so do you. However, if at the beginning a wise
person comes to you, maps the iinerary, warns you of the
dangerous places, shows you in detail what stages and
difficulties you have to pass through and walks with you for a
while in order to give you practical guidance in what you have
learnt, then, in this case, you would be your own guide capable
of relying on your own sight and reasoning, The first case is
suited to children and simple-minded people, but the second
case is to be applied when dealing with people of understanding,



28 A Message and a Leader

(3 When Allsh (3) sent Muhammad (:8%) to guide the world, He
ensured that the message comained the principles which would
open doors for intelligent people to understand what was and
what would be. The Qui'an which He (%) sent down on the
Prophet’s (:4%) heart is a Book from the Lord of the Worlds to all
living people to guide them to goodness and inspire them with
uprightness. Muhammad (34%) was not a leader of tribes, people
who were good because he was good, and when he died they
faded away. He was a force of goodness which played arole in
the moral world similar to the role played in the material world by
the discovery of steam and electricity. His appointment as
Prophet (:4%) represented a stage in the evolution of the mankind.
Before that, people under the guardianship of their keepers were
like confined children. Then they grew up and became capable of
bearing responsibility themselves. So Allah’s message came to
them, through the agency of Muhammad (%), and explained
how they should live on earth and retum to heaven. Thus whether
Mubammad (9%) remained or wemt away, it would not take
anything away from his real Message which opened eyes and ears
and sharpened perceptions and minds, and it was all contained in
his huge legacy of the Qur’an and Sunnah.

[0 He was not gent to collect aset of people around him but to
forge a link between creation and the truth by which their
existence would be meaningful; between them and the light by
which they would see their goal. So those who recognize the truth
in their Lives and walk among people with a light, have definitely
acknowledged Muhammad (%), have taken shelter under his
bariner, even if they have never seen nor lived with their guide.

(O mankind! Verlly, there has come to you 2 convincing proof
{Prophet Muhammad] from your Rabf; and We sent down to your a
manifest light [chls Quran]. So, as for those who befleved in Alfah
and held fast 1o Him, He will admit them o His Mercy and Grace
[l.e. Paradise], and guide them to Himself by the Stralght Path. )
{Qur'an 4: 174-17%)
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So if you see children ignoring their teacher’s lessons or
clinging to his clothes while he is alive or holding onto his
belongings after he is dead, then know that he is unworthy
children. He is not fit to be addressed by the teaching of the
Message, let alone standing firmly on its path.

Q In the Prophet’s (%) mosque in Madinah I saw throngs of
people seeking proximity to his grave and longing to spend theit
lives beside it. If the Prophet {z4) came out alive and saw them
he would abhor the sight of them and hate to be near them, Their
shabby appearance, their lack of knowledge, their idleness and
negligence, make their relationship with the Prophet of Islim
(%) weaker than the web of a spider,

Q ¥ said to them: “what do you gain from being near the Prophet
(%) and what does he gain from you?”

U Those who understand his Message and live it beyond the
sands and seas know the secret of the Prophet (%) better than
you. It is a spiritual and mental proximity above which forms the
only bond between Muhammad (3¢) and these who are related
to him. So how could sick spirits and feeble minds be related to
him who came to deposit the good heaith of religion and the
world in the spirits and minds? [s this proximity the sign of love
and the means of forgiveness? You will never love for Allsh’s
sake unless you first know Altah (%). The natural sequence is that
before anything else you should know who is your Rabb and what
is your faith. When you know this with aclean mind you will
appreciate with a gratefil heart the kindness of the one whe
conveyed the Message of Aligh (3€) to you an bore hardships on
your aceount. That is the meaning of the Hadith: “Love Alzh (%)
for the bounties He [%) provides you with and love me for the
iove of Allah [4]"; And the meaning of the Qur’anic verse:

{Say [O Muhammad to mankind]: If you [really] love Allzh, then
follow me; Allsh will love you and forgive you of your slns. Allah
often Is oft-Forgiving, All-Merctful.} (Qur'an 3: 31)
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O Then again, the Prophet of Iskim (%) did not appoint himself
as a“gateway” for forgiveness and blessings. He never did so for
a single day, because he was never implicated in swindling, He
tells you either to go with him or go along with someone else, and
let us all stand before Allzh (8) and pray to Him (%):

(You [Alone] we worshlp, and you [Alone] we ask for help [for
each and everything]. Show i the straight path; The path of those
whom you have favoured; Not the path of those who deserve your
anger nor of those who go astray,) (Qur'an t: 5-7)

$o if this Prophet () is pleased with you, he will pray to
Allah (%) for you: and if you are pleased with him and
acknowledge his great work and status in your heart, then
pray to Allah (%) for him likewise. You will be participating
with the angels, who recognize his greatness and pray for his
increased reward:

(Look! Allsh and His angels shower blessiags on the Prophst, You
who believel Ask for blessings on him and salute him with 3 worthy
salutadlon.} (Qur'an 33: 56)

Q Itis not Muhammad's task to drag you to paradisé with a rope,
His tesk is only to implant insight inte your heart to see the truth
within, His means of doing that is a Book which falsehood can
never approach either from infront or behind, which is easy to
remember and safe from deviation. That is the secret of the
permanency in his message.

O Let us see, therefore, how the Prophet (%) treated the
environment in which he was borm, in the light of this essential
nature of his message, and let us before that look at the conditions
of this environment itself.
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The Arabs at the Advent of Is}1Am

The people of Makkah were weak in thonght, and strong in
desire, since there is no relationship between the maturity of
thought and the maturity of instinct, nor between the
backwardness of societies in their intellect and the backwardness
it lust and desire. The viciousness of desire and tust which we
hear about in Paris and Hollywood is not much more than what
was expetienced in the past cenfuries when corruption was
spread over the surface of the globe. The advance of civilization
has had no effect from this point of view except to increase the
means of gratification. The desires themselves remain the same
before and after the flood [of the time of Nooh (Noah) (38)].
Selfishuess, greed, showing off quarrelling and jealousy, as well
a3 all the other despicable qualitics, filled the world of old, al
though through the ages they appeared in different clothing. You
can see in the primitive village or among members of a simple
tribe rivalry for wealth an status exists as it exists in the most
modern socicties, Many people may lack vast reserves of
knowledge and virtue but they never lack vast reserves of
trickery, ambition and intrigue. You may be astonished at people
who do not understand a problem just under their noses whereas
they understand that so-and-so is no better than they.

2 From the time of (Nook) (#8), life contained a fair amount
of such stupidity and stubbomness. Thus when Nooh's ()
people were invited to believe in Allsh (%) alone, their
response to Nooh (%8) showed no concern for the subject-
matter of the invitation. All they cared about was the person
who extended the invitation and the high status he would

acquire with this message:

(But the chieftains of his folk, who disbelieved, saki: this Is only 2
moctal fike you who would make himself superior to you. Had Allah
willed, He surely could have sent down angeks.) (Qur’an 23; 24)
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O There are many openings for personal desire to influence
one’s actions and the effects of desire on morals are very
complicated. Among the viclent waves of desire and sin and
the people living in that envitonment were prominent
examples of strong passion and paralysed thought, or
thought which developed under the shadow and in the
service of uncontrolled passion. Disbelief in Altzh (3%) and
the Last Day, concern for the pleasures of the world and
engrossment in the satisfaction of them, strong desire for
supremacy, grandeur and authority, fickle prejudices which
wage war or make peace for these desires: they are the
inherited traditions which direct the material and moral
activities of the individual in this limited sphere.
Q Itis a mistake to think of Makkah in those days as a village, cut
off from civilization and in a desolate desert, aware of nothing in
the wotld except the necessities which barely kept the body alive.
On the contrary, it had its fill until it ran wild, disputed its
arrogance until it crushed itself, and ungodliness sank deep into
its being until it became almost impossible to extract it. The
people were either blind to the truth or denied it. In this society
which had never any sort of intellectual civilization, the
individual’s pride reached such an extent that there could be
found those who vied with Pharaoh in his tyranny and amogance.
-Q *Amr ibn Hisham said, justifying his disbelief in the Message
of Muhammad (:%%):

“We rivalled the Ban ‘Abd Manf for honour and prestige

until when we resembled two racchorses, they said: “Among us
there is 4 Prophet who receives revelations. By God, we shall
not believe in him and we shall never follow him unless we
receive revelations too, just like him.”
Q It is claimed that Al Walid ibn Al Mughira said to the
Messenger of Allah (%) “If prophethood were true then I
should have a priority to it rather than you, since [ am older and
have more wealth than you,”
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o Such amopant stupidity was not displayed by Makkah along: in
Madmah, *Abdullzh ibn Ublyy's disbelief was for similar reasons.

After the Hijrah Allzh's Messenper (4%) went to visit Sa'd
ibrn*Ubadah during his sickness before the Battle of Badr. He
rode a donkey and had Usamal: ibn Zaid behind him. They rode
until they passed by a gathering of people in which was
‘Abdullah ibn Ublyy. The gathering contained a mixture of
Muslims, idolaters and Jews, and among the Muslims was
‘ Abdullah ibn Rawaha.

When the dust from the animal reached the gathering
‘Abdullah ibn Ubayy covered his nose with his cloak and said:
“Do not throw dust on us.”

Q The Prophet (%) greeted them and then stopped and
dismounted. He called them to Allzh (35) and recited the Qur'an
to them. ‘Abdultsh ibo Ubldyy said: “Hey man, there is nothing
better than what you say. If it is the truth then don't annoy us with
it in our gathetings. Go back to your mount, and whoever comes
1o you, tel! him about it.”

J “Abdullh ibn Rawaha said: “On the contrary O Messenger of
Allzh ($%%), bring it to us in our gatherings. We love that,”
Thereupon the Muslims, idolators and Jews began to abuse each
other tntil they were on the verge of coming to blows. The
Messenger of Allsh (&) continued to pacify them until they
calmed down.

() Then he mourted and rode off and when he reached Sa“d ibn
Ubadsh he said: “Did you hear what [bn Hibban {that is,
* Ahdullah ibn Ubgyy) said?”

O Sa‘d asked what he said and the Prophet (:3&) told hirn. Then
$a*d said: “You must pardon him, Messenger of Allah (:38), for
by Him who revealed the Book to you, Allgh (3%) has given you
the truth which He (%) revealed to you. The people of this iake
(Madtnah) had assembled to crown him and tie a band (of
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honour) on his head. But when Allgh (3) prevented that with
the truth He gave you, he was outmatched by that. And that is
what made him do what you saw.™

O Ibn Ubayy was tormented by Islim since he saw it, as a threat
to his leadership, and it was the same with Ab Jahl before. Now,
if these people turned away from the truth after understanding it
clearly, there are thousands of others who, although they do not
understand [slam, hate it and fight against it.

Q Amid these simple or compound forms of ignorance and these
deliberate or misguided hostilities, amid innumerable examples of
misguidance and unawareness, Islam began to spread its rays little
by litle il it took & whole nation out of darkness into light, in
fact, Islam tumed that nation into a brlliant lamp which provided
illumination and guidance. The lessons which caused this amazing
transformation and which raised tribes and nations from the Nadir
to the Zenith were not medicine for a perticular ime or a specific
sct of people. They were essential cures for humen nature
whenever it got out of hand, and they shall remain as longas
humans remain, and they shall enncble them and resuscitate life.

A Teacher Messenger

The news had spread among the followers of the previous
“Scriptures that the time for the appearance of a Prophet (4%)
had drawn near and this had its justifications. The people were
accustomed to receiving one Prophet after another without too
long a wait in between, and it often happened that prophets
existed in the same age and lived in the same or neighbouring
regions. After Jesus, however, the situation had changed. Almost
six centuries had passed since his ministry and a new Prophet
was yet to be seen.
Q When the world became crammed with vice and corruption,

"A sound Hadmh narratod by Bukhat with the explanation of Fazg af Bard. 1 is also
narrated by Muslim and Abmad from the Hadtth of Ustima Thn Zayd,
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the eagerness for the awaited reformer increased. There were
men who detested the prevailling ignorance and were looking
forward to this noble position, wishing that they would be
chosen for it. Among them was Umayyah Ibn Al Salt, whose
poetry was full of references to Allah (%) and the praise that
was due to Him. So much so that the Prophet (;#) said of him:
“Umayyah was about to accept Islam.*
O *Amr Ibn al Sharfd reported from Umayyah:

I was riding behind the Messenger of Allah (:2) one day
and he said;

“Do you know any poem of Umayyah ibn al $alt? [ Said yes,
50 he said recite it [ recited a couplet, and he asked meto
continue reciting until L had recited a hundred couplets.”

However, Providence ignored these aspiring poets and
revolutionaries and imposed the great trust on a man who never
aspired for it nor had any thought of it:

{You had no hope that the Scripture would be tnsplred In you; but it
is a mercy from your Lord, so never be a helper to the disbeliever.)
(Qur’an 28: 84)

Selection for the great roles do not come about by aspiration
for them but by the strength to bear them. There are many
people in life who desire but possess only the ability to desire,
and there are many staunch people who remain silent but when
they are given the trust they perfortn mitacles with it.

O No one knows the capacities of individuals except their
Creator, md He (3) who wants to guide the entire world will
choose for this great task a noble soul. The Arabs in their
jahilijah regarded Muhammad (%) with respect, for they saw
in his character the signs of perfect manhood. However, they
never thought for one moment that the future of tife would be
tied to his future, and that wisdom would burst forth from that

*A sound Hadtth narated by Muslim and Iha Mejgh rom AbB [ furaira (). They alsw
namaled it liom §ba al Shard as the completion ef the lolowing Hadith,
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pure mouth and traverse the deseris and the jungles, the hills and
the plains. They saw of him ouly what a child sees of the surface
of the sea: he is fascinated with the calm surface and knows
nothing of its depths. Allah's selection of Muhemmad (%) was
a surprise, but after the initial shock disappeared he braced his
strong shoulders to bear the burden that was to be thrust o him.
Thereafter, he applied himself o his task with clarity and
Allah's assistance.

2 For 23 years the Revelation descended upon him, each set of
Ava (verses) being revealed according to circumstances and
events. This long, vibrant period was one of leaming and teaching,
Alizh (3%) taught His Prophet (%), who in twn received these
interesting sciences and furned them over in his mind untit they
became a pari of his being. Then he taught them to the people, and
captivated their souls wilh the depth and beauty of their message.
The Revelation of the Que’@n over this long peried was done by
the Creator to provide a cure for ailing souls, to establish His (3)
laws in the hearts and souls of people and to construct a new social
order. The Qur'in’s harmony in its goals and meanings over such a
long time is considered o be one of the aspects of its miraculous
nature, The last portions to be revealed after almost a quarter of a
century came in tolal conformity and hamuony with its early
portions, one complementing and reinforeing the other asif they
had all been revealed at the same time. The Arabs wondered why
the Qur'an was revealed in that way:

€And those who disbelleve say: “Why Is not the Qur'an revealed to
him all at otice? Thus [it & seat down in parts], that We may
strengthen vour heart thereby. And We have revealed it 10 you
gracually, In stages. {It was revealed to the Prophet in 23 years. And
no example or similitude do they bring [to oppose or to find fault in
you or In this Qur'an], butWe reveal to you the truth [against that
simiiitude or example], and the better explanation thereof, )

{Qur'an 25; 32-33)



The Life of Prophet Mubammad 37

0 The Qur'in explains the real nature of the faith as Allah (%)
mede it and the history of this faith. In its general call it presents
the doubts and answers them. It brings its proofs with clear
understanding of its opponents” views. It follows all the
accusations made against it to the farthest extent and then it
presents it evidence and destroys afl the accusations, The
Qur'an began among the people in whose hearts dishelief was
firmly rooted and on whose tongues argument was ready. It was
as if fate had chosen this environment 1o be the society
representing the lowest level of doubt that could enter the heart
and the most extensive challenge that falsehood could pose.
Thus if Islam succeeded in dispelling these doubts and
overcoming these hurdles, then it would be even mote capable
of facing the other challenges which are of a Jesser degree,

O Those questions which were directed to the Prophet or were
expected to be dirccted to him in relation to their varying beliefs
and laws found satisfactory answers in the Quran, with the
understanding that the question represented not only the need of
the questioner hut also the need of the mankind at all times. [n
this atmosphere filll of questions, requests for clerification, or
challenges, Revelation came to the Prophet (:28%) with the words:
“Say this” or “Say that”, There are many Apa (verses) which
begin with this command in reply to a question asked or assumed.
When  you read these elaborate answers, you feel a wave of
cerainty flowing into your heart as if the misgivings you
harboured or were likely to harbour had been swept away. These
strong bonds are what tie the etemal Message to the conscience of
the people. The Qur'sn is a living messenger: you ask it and it
answets you; you listen to it and 1l satisfies you.

DO Look how it establishes the concept of the resurrection,
reward and punishment; how it stresses the comprehensiveness
of Allah’s will and power in the course of an answer to a
question asked. Look how the concepts are interwoven in a give
and take, in an objection and rebuttal as if it were a flowing
discussion which extended farther than the immediate speaker
and affecied all the mankind to the end of time.
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(Does not man see that We have created him from Nun/s# [mixed
male and female sexual discharge — semen drops]. Yet behold he
[stands forth] as an open opponent. And he puts forth for Us a
parable. And forgets his own creation. He says “Who wiil give life to
these bones after they are roften and have become dust?” Say: [O
Muhammad] “He will give life to them Who created them for the
first time! And He is the All-Knower of every creation!” He Who
produces for you fire out of the green tree, when behold you kindle
therewith. Is not He Who created the heavens and the earth, Able to
create the like of them? Yes, indeed! He Is the All-knowlng Supreme
Creator. Verily, His Command, when He intends a thing, is only that
He says to it, “Bel- and it ki So glorified I He and exalted above all
that chey associate with Him, and Iin Whose Hands is the dominion of
all things: and to Him you shall be retumed.) (Qur'an 36: 77-83)

O This is one example of reasoning based on accurate vision. It
is mot specific for one age or one place. It is addressed to the
peneral intellect in all the mankind and it is an explanation of the
wisdom behind the Revelation of the Qur'an in installments. The
Aya (verses) came to the Prophet (3)%) with the order “say
such-and-such” in reply to the questions put to him during his
efforts to call mankind 1o Allzh (3€). Then both the question and
the answer are recorded, so that the knowledge thus gained may
benefit mankind till the end of time. The command to “say”
atiracted the concemn of the scholars: Itisan instruction from
Allah (%) to His Messenger (395) and an instruction from the
Messenger (&) to the people; and after this command came the
statements which contained all that Allgh (38) wished of advice,
exhortations and regulations.

O When the idolators wanted as was their custom to transfer
the field of dispute from the real nature of the faith to the
person of the Prophet (24%) and his followers, the following
Ay (verses) were revealed:
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(Say [O Muhammad]: “Have you thought; whether Alah causes me
[Muhammad] and those with me to perish or has mercy on us, st
who will protact the disbellevers from a painful doom?” say: “He is the
Beneficent. In Him we believe and in Him we put our tust. And you
will soon know who It s that is clearly in eror,”} (Qur'an 67: 28-29)

Look how He extracts the marrow from amid the dust of

argument! What good would it do to you if Muhammad (%)
and all those with him were wiped owt? Just think how
superstitions destroyed you and diverted you from the straight
path! It is not the duty of the Prophet (%) and his Companions
to think about themselves and their good fortune. They are
simply callers to the Beneficent: they believe in Him and put
their trust in Him, So if you wani, the way to the Beneficent, it is
prepared and easy!
Q It is not necessary for a question o be asked for the answer
“Sey” to come from Allzh (3%). It may be that the method used to
present the principles and etiquettc of the da‘wah requires this
kind of opening, Thus the purpose behind it would be to explain
the need for [slam and the Prophet in such a clear and satisfactory
manner that all doubts are uprooted before they are bom.

(Say [O Muhammad]: “Truly, my Lord has guided me to a Stralghe
Path, a right rellglon, the religion of Ibrahmm [Abraham], Hanify
fie. the true Islaimic Monothelsm — to believe In One God [Aliah
Le. to worship none but Allsh, Aloneland he was not of Af
Mushiikin {Polythelsts]. Say [O Mubammad): “Verily, my Salsr
[prayer], my sacrifice, my living, and my dying are for Allah, the
Lord of the “glamm [mankind, fine and all that exists]. “He has no
parmer. And of this [ have been commanded, and 1 2m the first of
the Muslims.” Say: “Shall } seek a iord other than Aliah, while He is
the Lord of all things? No person eams and [sins] except agalnst
himself fonly]l, and no bearer of burdens shall bear the burden of
another, Then unto your Lord Is your retrn, so He will rell you that
whereir you have been differing.”) (Qur'an 6: 161-164)
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This address to the Prophet () implies a command to all
living beings in his era as well asthe era of the afterwards to
contemplate with their intellect what is being revealed to him and
judge with their consciences the extent of its accuracy and
sincerity. Thus If one’s heart is full of faith, it is faith in the Lord
of everything and the Prophet’s (:8%) task ends at this point:
when the intellect and heart amive at their Creator and the
straight path becomes clear 10 them. After that every man and
women must {themselves) bear the consequences of the good or
evil that they do.

O The Prophet (%) is not an intermediary who bears for you
the good you performed, nor a sacrificial victim who bears for
you the punishment you deserve. Hercin lies the deep gulf
between Christianity and lslam. Isldm rates highly the value of
humans and gives them their appropriate reward according to
their righteousness or depravity, In Christianity, however,
humans are too lowly to have direct access to the Lord of the
Worlds: there must be another whom they can approach and
who accepts their repentance. And who is that other? An
adopted son! If people confess to sins, it is not they who face the
penalty: the sacrifice was offered in a past age for these sins, and
they must helieve in that if they want to gain salvation! This
insanity is in need of heavy dmg lines to travel through life
opposed to logic and justice.

O In Islam, Alah (%) tells His Prophet (%) something which
opens up the eyes and imtellect:

{Say [0 Muhammad]: “Who & the Lord of the heavens and the
earth?” Say: "Allsh!™ Say: “Do you then take [others] beside Him
for protectors who can nelther benefit nor hurt even themsetves?”
Say: “is the blind man equal to the sighted man, or s darkness equal
to fight?” Or agdgm  they to Allah partners who created the like of
His creation. so that creatlon [which they made and His creation)
seemed alike to them? Say: “Alfzh ks the Creator of all things, and
He is the One, the Almighty.”) (Qur'an 13: 16)
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These questions come one after the other like whiplashes
which sting falsehood, awaken the sleeper and spur humankind
to embrace the truth and rise high with it. This is what the
Messenger of Islam () proclaimed and worked for,

Q Islam encountered the strongest opposition from the paganism
of that time. It did not breathe its last after a battle or two;
instead 1t fought hard for every handfil of earth, Afier the death
of the Prophet (%) it was thought that paganistn had exhausted
its strength. On the contrary, it grew stronger and the whole
peninsula was in a tumoil during AbQ Bakr's (&) reign. The
Muslims were surrounded by a storm of blind apostasy and they
began fighting it once maore. However, they were unable to
defeat it until after they sustained losses greater than those they
had experienced in the Prophet’s (%) lifetime while fighting
those idolaters. The people who remained steadfast to the truth
after the death of their Prophet were the real Muslims. [slim is a
commitment to principles, not people. Allth (%) taught His
Prophet (:3%) and the Muslims through him, how to adhere to
the truth they had recognized and to hold fast to it no matter how
much they were attacked and opposed,

Q The world is overflowing with incentives to deviation, and it
atiems first and foremost not to leave any space in itself for faith.
If faith gains any progress after struggling hard, it will try to make
it forgo a portion and be content with a portion. If it succeeds in
manoeuvring faith into this position, it will then be easy to finish it
off. This is why Allgh (38) gives the decisive order in the Qur'an,
decreeing that faith is an integrated whole which cannot be divided
and that this fact must never cease to be impressed upon the
unbelievers. Thus we must hold fast o these intemelated
teachings, love and hate according to their ditectives and make
peace or war on their behalf. The value of emotion in the service
of Islam is 1o less than the value of reason relevant, The relevant
Qurinic Aya (verses) are actually command to the Muslims
which came in the form of an adkdress to the Prophet (:38%).
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{O Prophet! Remember your duty to Allah and do not obey the
disbelievers and the hypocrites. Behold! Allah ks knower, Wise. And
follow that which Is insplred i you from your Lord, Behold Allzh ks
Aware of what you do. And put your trust in Adlzh, for Allah is
sufficient as Trustee.} (Qur’an 33: 1-3)

It is not expected that the Prophet (:¥%) would obey the non-
believes and hypoctites for him to be warned of it. It is we who
are meant by this directive. Similarly we find the verse:

{*Call [the mankind] w© your Rab®, and do not be of those who
ascribe partners [to Him]. And do not call any other god along with
Allah”} (Qur'an 28; 87-88)

From the very start of his da'wak the Prophet (%) waged
wat on polytheism and false gods, and it is from him that the
people learned of this battle, thus it is not possible to expect
otherwise from him,

1 Similarfy the Qur’in says:

Do not strain your eyes towards that wivich We cause some wedded
pairs among them to enjoy, and do not be grieved on thelr account, and
lower your witg [ tendemess] for the believers.) (Qur'an 15; 88)

{And do not obey him whose heart We have made heediess of our
remembrance, who follows his own lust and whase case has been
abandoned Say: [it Is] the Truth from the Rabbof you [Al].}

(Quran 18: 28-29)

£And if you [O Muhamwmad} are in doubt concerning that which We
reveal you, then question those who read the Scripture [that was]
before you. Indeed, the truth from your Lord has come to you. So,
do not be one of the waverers. And do not be one of those who
deny the Revelations of Allah, for then you will be one of the
losers.) (Qur’an 10: 94-95)

The commentators say thet the Ummal was addressed by these
Ava (verses) in the person of its Prophet (4), just as orders are
gives to the leader though he is the soldier who execute them.
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Others say that the Prophet (:3$) himself was addressed by them in
order fo spur him on and make him more determined, It is like the
strong person who is told not to weaken, or the intelligent person
who is told not to be stupid, not because it is feared that they will
be so but to encourage them o maintain these qualities of strength
and wisdom. In 2 similar manner cowrageous people will go
forward into the jaws of death if they are told not to be cowardly.

Q In any case the Prophet () is the most excellent example
and from his pattem of behaviour the people take his ideal. Both
he as well as ourselves have been ordered to steer clear of the
misguided people and not to adopt their attitudes and actions,
the reason for this being is that on many occasions truth is in a
weak position and hard to follow whereas falsehood is strong
and has many attractions, An ideology has the right to demand
of its adherents their total support and their rejection of anything
opposed 1o it. The orders which command these attitudes will
never be short of sternness: what more could there be after Allah
(%) says to His Prophet (:3%):

{If you ascribe a partner of Allzh your work will fall and indeed you

will be among the losers. No, it is Aflzh you must serve, and be
among the thankful.} (Qur’an 39 65-66)

This mode of address resounds in the ears and it is used for a
purpose. It had the effect of rousing the feelings of the Muslims
against corruption and frightening them against allowing it to
happen, lest they fall into it.
Q The opinions of the commentators which previously quoted
are also equally applicable to this 4v&h (verse):
{And If you [Muhammad] are in doubt concerning that which We
reveal to you, then question those who read the Scripture [that was)
befare you.) (Qur'an 10: 94)

This is addressed to the reader or the listener or to the

Prophst (:3%) himself by way of exhortation as you alteady
know, since the Prophet would never doubt his prophethood.
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This statement supposes the impossible to happen, for in another
chapter, the Qur’an says:

(Say [O Muhammad]: The Bereficent One has no son. [ am first
among the worshippers.) (Qur'an 43: 81)

that is, if He had a son, I should be the first to worship him.

Q So what is the meaning of asking the People of the Book?
The commentators say, it means the trustworthy and just among
them, for they would not hide the evidence of truth if they were
asked. However, think that such truthful people among the
People of the Book are very scarce and one cannot depend on
what they say. 1 do not think this is the meaning of the verse.
One comes to appreciate the value of what one has, when one
sees the confusion among others. So if you ever have any doubt
about the Qur'an being from Allih (38), then search through the
Old and New Testaments and you will quickly retumn to your
Book and hold fast to it, and praise the Almighty a thousand
times for having guided you to it! I thiak this is what the verse is
referring to, since the truth in Isldm becomes stronger and
clearer when one discovers the corruption that happened to the
earlier religions. This understanding agrees with Alah’s saying:

{And if you do follow their desires after the knowledge which has
come o you, then you wil have from Allsh no protecting friend nor
helper.) (Qur'an 2: 120)

Q Ttis also supparted by the saying which Bukh reports from
Ibn ‘Abbas, He said:

“Q gotherdng of Muslims, how could you ask the People of the
Book while your Book which was revealed to your Prophet is the
most recent book from Allsh ()% You recile itin ifs pure form
without any comuption, and Allah (8} tells you that the People of
the Book changed and interpolated the Book of Allah (%), They
wrote the Book with their own hands and soid it was from Allah
(%] so thal they might sell it for a litle pricel Does not the



The Life of Prophet Mubammad 43

knowledge which came to you prevent you from asking them?
No, by Allah ()], we do not see a single one of them ever asking
you about what was revealed fo them!”

3 Islam from the educational point of view is knowledge of the
truth, and from the emotional point of view love for and support
of it and hatred and open enmity towards falsehood. There are
some people who show calmmess in their feclings and with this
they receive an opinion and its opposite. This may be acceptable
in trifling matters. However, if it concerns faith and dishelief,
morglity and fmmorality, then it is not. Et is Allah () who taught
His Prophet (:¥%) the Book and faith, and from this recognition of
Allah’s bounty to him he held his faith dear and felt proud of the
Qur'sn. He tived with them, and for them he waged war and
made peace. Many a time did his enemies long for him to
compromise a little with them, but they were disappointed.

(Who would have had you compromise, that they may
comproimise.} (Qur’an 68; 9)

Q The nation who is worthy of belonging to his fold is that
nation which struggles for truth and does not allow it tobe
disparaged or wronged. Cne of its characieristics is that, itis a
nation with an ideology and 2 methodology: its moral and
material existence depend on the energy it expends for this
purgose and the fruits it produces.

Status of the Sunnah in Relation to the Qur'an

It is the duty of Muslim to arrange in order, the sources from
which they take their faith and to know the correct position of
the recorded sayings and actions of the Prophet (%) in relation
to the complete record of divine Revelation with which the final
message was crowned. The Qur'an is the spirit and essence of
Islam, and ils conclusive verses its constitution was laid down
and its method explained. Allzh (3%) himself undertook to
protect it and in this way the reality of the faith was preserved



46 A Message and a Leader

and everlasting life was decreed for it, The ntan to whom Allzh
() chose to convey His signs and deliver His message was a
“living Qur'dn* who walked among men. He was a perfect
example of faith and humility, striving and struggle, truth and
strength, understanding and expression. It is no wonder,
therefore, that his sayings, actions, tacit agreements, morals and
rules as well as all aspects of his life are counted as the pillars of
faith and legislation for Muslims.

Q Allah (%) chose him to speak in His name and convey His
message: so who is more capable than he of understanding the
meaning of Allah’s words? And who is more capable than he of
defining the method which conforms 1o the Qur'Anic references
and suggestions? The application of the law is no less important
than its formulation. The law has its letter and its spirit, and when
efforts are made to interpret different events according ta the law,
one finds jurstic opinions and advice being given and
experiences and lessons being recalled, sometimes the application
of the law in these various circumstances seems to be nearer to
the letter, and at other times it scems nearer to the spitit.

O The Qur’an is the law of Islam and the Sunnah its application,
and Muslims are required to respect this application just as much
as they are required to respect the law itself. Allzh (3%) Himself
gave His Prophet (:4%) the right to be followed in all that he
ordered or prohibited, since in these things he did not speak of
his own accord but under guidance from his Lord. Thus
obedience to him is obedience to Altah (%) and it is not blind
submission to a human being. Allah (%) says:

(Thoss who obey the Messenger obey Allzh, and those who mim
away, We have not sent you as a warden over them,» (Qur'an 4: 80)
€And We have revealed you the Remembrance so that you may

explain to people that which has been revealed for them, and that
perfiaps they may reflect.) (Qur'an 16: 44)
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{And whatsoever the Messenger gives you, take it. And what-so-ever
he forbids, abstaln from it].) (Qur’an 59: 7)

O It must be remembered, however, that divine inspiration does
not paralyse the higher human faculties. It is a mistake to think
that the prophets are puppets whom the angels cause to talk or
keep quiet. Even if they were not prophets, they would have
been respectable men qualified to be in the forefront. Revelation
does not come to people haphazardly. Only those are selected
for it, who are the most perfect of all people in their intellect,
virtue and character. Their way of life is not to be discarded nor
are they to be neglected, above all when all these qualities are
reinforced by infallibility and the sagacity by correct direction,
Q To follow the footsteps of the Prophets (%) is total virtue
and, as such, the Sunnah of Muhammad (%) was made a
primary source of law along with the Qur’an by which Allah
(%) honoured him and all the Muslims. The things that are
reported from him must be adopted, however, be serutinized
carefully before they are accepted as genuine, because of the
distortions which occurred in the past. Not everything which is
anthentically proved to come from him is always understood
correctly or given its rightful position. The Muslims were not
hut by the fabricated hadnhs as much as by the
misinterpretation of genuine hidnihs. This reached such a great
extent that finally people began to look at the entite collection of
hadiths with a sceptical eye and wished that the Muslim would
eradicate them.

[ This is an error on two counts. Firstly, it ignores historical
reality, since the world has never known any man whose every
action was recorded and minutely scrutinized as those of
Muhammad [bn ‘Abdultih. How could they then be thrown into
the dustbin? Secondly, there are many gems of wisdom in the
Sunnah, and if they were to be ascribed to anybody else, that
person would be considered one of the greatest reformers, so
why allow them to go waste and deprive people of their benefit?
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0 When we study the legacy of Muhammad (%) in morals
and when we review his sayings which run into the thousands on
virtue, we have the impression that if an army of psychologists
and educationists were 4 come together and try to produce such
advice, they would fail. Yet morality is only one branch of the
Prophet’s (%) message. Nevertheless, no-one can be an
authority on the Sunnah unless he or she fulfils all the
requirements necessary to make the study of it beneficial to
Islam and the Muslims.

(1) No-one can be an suthority on the Sunnah unless he or she
stadies the Qur'dnic sciences in detail. The Qur'dn is the sole
constitution of Islam, and it is what defines precisely for
Muslims their duties and rights, it delegates to them all their
responsibilities in order, and it demarcates their acts of devotion,
their lives, so that one act does not cross out another or cause
them to neglect their work and duties in life. Those who fail to
acquire this knowledge from the Qur'in will never be
compensated for ils loss by anything else, and any picture which
forms in their minds about Islm from a non-Qurdnic source is
defective and may be totally contrary to the trath, For this reason
the leading Sajubak were keen to clear the way for the noble
Quran to occupy its rightful place in their hearls and they
ensured that nothing vied with it for priority.

O Ibn ‘Abdul Barr reported in his book Jani' Bayt al 'lim wa
Fadlih from Jabir [bn® ‘Abdullah ibn Yasar who said he heard
*AR () saying:

I strongly wrge all those who have written collections (other
than Qurin) to go back and destroy them, for the people
perished only because they followed sayings of their scholars
and cast aside the Book of their Lord.

“This is how it fs writlen in the book “Jams Bayi af “fim..” I is 2 mistake ejther from
the copier or the printer. Originally it shoukd be “from ‘Atdullak ibn Yast”. This
Jabir is Al Ja'fi and he is very weak, Al Javzajani and others called him a tiar,
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0 He also reported from Al ZuluT from ‘Urwa* that “Umar ibn
al Khattib (&) wanted to write down the Prophetic (%)
sayings and consulted the Companions about it. They agreed,
and ‘Umar (4} prayed for one month, asking Allah’s guidance
in the matter. One day he came, confident of Allah’s decision,
and said:

I had wanted to write down the prophetic sayings but I
remembered a people before you, who wrote books and held fast
to them and forgot the Book of Allah (3£). By Allah (#£), I shall
not mix the Book of Allah (#) with anything at all. [or in
another version] shall not cause the Book of Allgh (%) to be
forgotten.

O Also, on the authority of Tbn Sirin whe said: “The children of
Israel went astray because of some books they inherited from
their fathers.

Q ‘Algama and Al-Aswad visited ‘Abduflsh ibn Mas‘ad and
they had a seroll containing on interesting text. ‘Abdullah ibn
Mag“ad then told his servant to bring a bow! of water and with it
he washed out the writing, repeating,

We refate unto you [Muhamenad] the best of stories through Our
Revelations unto you, of this Qur'an. And before this [i.e. before the
coming of Diving Revelation to you], you were among those who knew
nothlrg abourt it [the Qur'ant.d (Quitan 12: 3)

Q They said to him, “Look, it contains wonderful sayings.”

G But he continued to wash it out and said: “Thess hearts are
vessels, so fill them with the Qur'an and do not fill them with
anything else.” The scroll had contained a portion of the
sciences of the People of the Book,

* He s “Urwa son of Al Zubayr, He never hesrd from ‘Unar (4) and in fic, never saw
him.  This quotation is thenefore weak. It is repovied in the same manner by Al-Khanb with
the exception of the version of Rashid wha reported it from Al Zuhei and connected it by
mentioning ‘Abdullsh ibn ‘Umar jbn “Urwa and “Umari{4). However, this report is rare,
85 Al-Khatih himself explained.
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O Also, on the authority of Amir al Sha‘bi from Quraza ibn
Ka*b (<), who said:

We left the town, heading for Iraq and ‘Umar () went with
us as far as, Sirar, then he said: “Do you know why I have
walked with you?”

Q They said: “Yes. We are the Prophet’s (%) Companions so
you have walked with us in order to see us off and honour us.”
@ Then he said, “You are going to the people of a town who
recite the Qur’an with a humming sound like that of the bee, Do
not distract them with the Hadrth, Recite the Qur*an fo the best
of your ability and keep to the minimum your quotatiotis from
the Prophet (2%g), peace be upon him, Continue and I shall be
your partner.”

Q0 When Quraza reached Iraq, the people asked him to narate
the Prophet’s (%) sayings and he said, “Umar (&) stopped us
from doing that.”

D “Umar (4), "All (&) and the othet leading Companions did
not reject the Sunnah. Nevertheless, they wanted to give the
Qur'an the greatest share of reception and appreciation, and this
is the natwral sequence. One must fully and comectly understand
the law before delving into the details and explanations which
are given for some parts of it, since the details and explanations
are not needed by everyone. Also people’s minds might be
clustered up and no space left in them for the necessary and
important principles.

[ Care must be taken especially since the way in which the
Hadnh are narrated brings together various sayings which the
Prophet (:%%) made on different occasions and at different times.
“Urwa ibn al Zubayr reports that *A"ishah said:

{1) Are you not surprised at Ab Hurairah (#)? He came and sat
next to my room and narrated Hadith from the Messenger of Allgh
(%), wanting me to hear. [ was praying and he left before 1
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finished my prayer. If 1 had caught him 1 should have replied to
him. The Messenger of Allah (%) did not recite Hadith as you do.?
(2} After the understanding of the Qur'an comes the correct
understanding of the authentic hadiths. It is best for those who
know the Sunmah to refrain from quoting the Prophet (&) if
they do not understand the full implication of the quotation,
though they may understand the literal sense of the words, The
Sunnah suffered greatly in the past from those who memorized
much of it but understood very little, *A'ishah’s astonishment at
AbT Hurairah’s (£5) quoting of hadfths was not because she was
accusing him of lying. His method of narrating Hadith neglected
the circumstances under which they had been said and strung
one Hadrth to another. Muslim narrates that ‘Umar (&) struck
Abii Hurairah {42) because he heard him quoting the Hadith of
the Prophet (#&): “who-ever says “there is no god but Allah (%)
will enter paradise.” Perhaps ‘Umar () did so because he
found Ab Hursitah (<) mentioning the Hadith to those who
understood nothing about it except that Islam is a spoken
statement and there is no action behind it.° Stopping the Hadrth,
even if it be authentic, is better than reporting it in this manner,
surrounded by ignorance.’

Q Ibn *Abdul Barr reports that Abd Hurairah () himself said: “1
am narrating to you Hadtth which if 1 had done so during ‘Umar’s
(#) time, he would have struck me with a cane.” ‘Umar’s ()
reason for preventing the naration of Hadith was because he
wanted fo build society on the teachings of the Qur'an, and
encourage people to study the Qur'an and extract what they
needed from it. If the Sunnah were narrated afier this had been
accomplished, it would be absorbed by enlightened minds and

’ Narsated by Bukhart, Muslim and [bn Abdui Barr.

* This explanation is improbable even impossible, since the Hadrth itself as narrated
by Muslim says that “Umar (&) was the ficst 1o meel Abd Huraira () and hear it
from him, May be the author showld look a it again.

" Wha | say is comect, Sheikh Nigiruddin has no reasonable objection to my
explanation. {Author).
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would not be misinterpreted. Ab0 Hurairah (4) might have been
able to quote a hundred hadiths on galh because of his good
memory, and perhaps ‘Umar () would have no objection to
them being taught in a specialist school. However, disliked the
Muslim masses to be occupied with such things when a few
hadiths were sufficient for them, and then they could devote more
time to what would be beneficial for Iskim and all its people. This
is the reason why he objected to those who namated too many
hadiths. Tbn Hazm reported aimost a thousand pages of Hadith on
wughi, for those who were interested in this kind of knowledge,
although to occupy the masses of Muslims with the like would be
sheer stupidity! What time would be lefi for the Qurn itself? In
fact, to occupy the Muslims with the Qur*an in this manner is to
trespass on the religion.

[ The Messenger of Alldh (%) said:

“Recite the Qur'an and do not exaggerate in it nor shun it and
do not eat by it

If any credit should go to the memorizers, it is because they
conveyed the knowledge to those who could benefit from it. Ina
similar vein the Prophet said:

“Perhaps the carrier of knowledge is not knowledpeable,
Pethaps one carries knowledge to a person who is more
knowledgeablc than one self.”

0 Aba Yosuf said:

Al A'mash asked me about aproblem. The two of us were
alone and I answered him. He said:

“Where did you get this from, Ya‘qub? Isaid: “From the
Hadith which you told me and I told others!”

Then he said to me; “0 Ya‘qub, I leamnt this HadTth before your
patents were married and I never knew its meaning until now.”

®A sownd Hadmth narrated by Abimad and ARTahawi in Sharh Ma‘and al Athar from
Abdul Ralwman ibn Shibl.

*A sound Hadrih narrated by fvn *Abdul Bar o well ps other compilers.
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Abd Yosuf, the scholar, might have seen what Al A‘mash,

the memorizer, did not. It is not forbidden to memorize without
understanding. What is forbidden is that, one should understand
incorrectly,
Q The technical arrangement of the hadiths as they were
recorded and came down 1o us, places all matters of faith in one
chapter and all matters of law in another, and so on. Now, since
Istam is a collection of all these truths, the Sunnakh has come to
resemble a huge clothing store in which different garments are
arranged in different comers. Here you will find the headwear,
across there the trousers, and beyond that the shirts, ete,
Naturally, those who want a complete outfit will go to every
comer and select what suits them. It often happens, however,
that you see somecne buying two caps and leaving barefoot, and
anather buying a handkerchief but is without a proper shirt! This
is what happened to many groups who studied the Sunnah,

After much speculation, they came owt to the people armed
with a toothbrush and turban without a tail. This for themis
Istam. The seeret is that they entered this large showroomn and
came out thinking that the whole of the religion was contained in
one or two Hadith. Thus they harmed the Qur’an and the Sunnah,
{3)Lack of understanding of the Sunnah, in spite of the
preoccupation with it, has harmed the orientation of the Muslims
and spread among them a set of unsuitable laws and restrictive
traditions. These are rejected by the spitit of the Quran and
Sunnah, although they may be based on an authentic Hadtth not
properly understood.

O The cause of this is that Islim has presented a set of laws on all
important matters, and they are contained in the Qur’an and
Sunnab; they are all complementary, verified and supported by
one another. Thus if there appears to be something which
contradicts all the others, it is investigated until a rational
explanation is found for it which conforms to all the others, or it
is rejected in favour of those which are more suthenticated. Many
of the scholars think that the Hadfth narrated by one authentic
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individual (and these hadiths are known techrically as a&) must
be rejected if they contradict the evident meaning of the Qur'anic
verses or other awtheniic sources or if they contradict the
reasoning of giyas (analogy) based on the Qur'ain itself. They
differentiate between the hadiths narrated by the jurists and those
narrated by people who are memorizers only. Let me give you an
example of how nations may be exposed to stagnation and loss as
a result of their misunderstanding of events.

O Many Muslims rule that women should not see any stranger
or be scen by any stranger, and in Madinah the women walked
in the streets wearing loose garments covering them from head
to toe. There are two slits for them to see through, although
these may be covered by pieces of glass or celluloid. This
widespread tradition is based on a Hadith which [ heard the
fman of the Prophet’s (%) Mosque quoting in the pulpit during
a Priday prayer, The Hadnh states that the Messenger of Allah
(%) objected to his wives seeing ‘Abdullzh ibn Umm Maktim
and when they pointed out that he was blind, he asked them,
“Are you blind?"

O [ objected to the preacher's citing of this Hadmth, since the
scholar of the Sunnah had spoken about its meaning, It is sheer

“Narraied by Aba Daw0d Ai-Tirmidh, Ton Sa‘d and Al Beihagi thraugh Al-Zubri,
The last said: “Nabhan, slave of Umm Salmsah. reported from Umm Salamiah (hat she
said:

"I was with the Prophet (&) and s0 was Malmana and [hn Umnm Maktam
approached. This was afler frjob was institwied. The Prophet (m) said: Veil
yourselves from him.

Se we said: “( Messenger of Allgh (2455), isn't he blind and cannot ss2 or recognize
us?
He replied: “ Are you blind? Aren’t you seeing him?

Al-TinmidhT said it is a good and sound Hadith, and [bn Hajer declared its chain of
namators to be strong in his Farf af Bari. This is doubtfial, however, since Nabhan iz
accepied g5 quthentic only by Ton Hibbiin who is known for his negligenee in
authenticating the namalors. This fact is pointed out by Ton Hajar himseif in his
inteoduction 10 Lesan a-Mizen. For this season we see thal he did netauthenticate
Nabhin in Al Taqrib bus said of him: *Acceptable when scrutinized. Bust no scrutiny was
donc of him &s regards this Hadnh. This statement can only mean that this Hadith is
upaccepiable. Ibn Abdul Barr says: “He is not of those whose hadhs are authentic and
this Hadrth of his is unknown™, as quoted by Ibn al Turkmani in A! Jwhar Af Nagi.
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ignorance of the Sunnah to cite it when speaking of the duties of
women, their way of life and the principles of their participation
in society in general. Why do we not mention the Hadith
reported by Bukhar in this connection since they are more
precise and aathentic?

Q Under the heading “Women at War and their Fighting with
the Men™ BukharT narrates that Anag (4) said:

“When it was the day of Uhud the people (Muslims) refreated
fiom around the people. And Isaw ‘R'ishah, doughter of Abo
Bakr (). and Umm Sulaym: their gorments were tucked in and )
could see the oufine of their legs. They were comying
waterbags on their backs, pouring the waler into the mouths of
the people and retuning fo fil them ond repeat the same
procedure.”

He also mentioned under the heading “Women at War at Sea”
that Anas (&) said:
“The Messenger of Alldh (%) entered the house of Milhan’s
daughter. He lay down and slept. Then he laughed.
She asked: “Why did you laugh, Messenger of Allzh (8%)°

He said: ‘I saw people from my Ummah sailing across blue
sea in the path of Allzh (%) as if they were kings seated on
thrones.

She said: O Messenger of Alfth (%), pray to Allah (%) 1o
make me one of them,
He said: “O Allzh (3£), make her ong of them.”

Then he siept again, and he laughed, She asked him the
reason and he repeated his drea as before.
She said: “Pray to Allah (#) 10 make me one of them,”
He said:" You are among the first, not among the last.”
Q She married ‘Ubadah Ibn al Samit after that, and she sailed
across sea with Bint Quraza. When they reached shore she
mounted her horse. i stumbled and she fell off and died.
O He also mentioned under the heading of “Women’s Carrying
of Waterbags to the People it Battle” that ‘Umar ibn Al Khatjab
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(#4) distributed scarves to the women of Madimah and one
excellent scarf remained.

Some of those with him said: “O Commander of the faithful,
give this one to the grand daughter of Allah’s Messenger (:§%),
who is with you. They meant Umm Kulthum, daughter of ‘Alt
().

“Umar (#) Said: “Umm Salit is more deserving of it. She was
one of the Ansar women who took the pledge with Allgh's
Messenger (3%5%)."

“Umar {&) continved: “She used to sew water bags for us on
the day of Uhud.”

He also mentioned under the heading of “Women’s Attendance

to the Wounded in Battle” from Al Rubayyi® bint Mu’awwadh. She
said: “We were with the Prophet, giving water to drink, attending
the sick and removing the wounded to Madina,” etc.
O Let us suppose that Bukhari did not namate these authentic
hadrths: should the Hadith of the blind man be imposed upon
society? Should women be confined to their homes and never
able to leave this prison? Such a ruling cannot be seen in the
Qur'an. In fact, the Qur'an makes this ruling the punishment for
women who commit fornication!

(As for those of your women who are gullty of lewdness, call to
witness  four of you against them. And IF they testify [to the truth of
the allegation] then confine them to the houses untll death take them
or lundl] Allsh appoint for them a way [through new legislaton].)
{Qur'an 4: 15)

O However, the Muslims, when they found the civilized ways of
educating men and women too hard because of their deviation
from the Qur'an resorted to prisons and castles, and what
happened is well known. The Muslims abandoned the Qur*an
for the hadiths. Then they abandoned the hadtths for the sayings
of the scholars. Then they abandoned the sayings of the scholars
for the method of the blind followers. Then they abandoned
these blind followers and their sterness for the ignorant people
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and their confision. The evolution of Islamic thought in this
manner was a disaster for [slam and the Muslims. Ibn * Abdul
Barr reports from Al-Dahhak ibn Muzzhim:

“There will come a time over people when the Qur*an will be

left on the shelf and spiders will build their webs over it: no use
will be made of what is in it and men's actions will be according
to narrations and hadnths.”
0 The path of rectitude in this blind alley is to return to the
Qur'an and make it the main pillar of our intellectual and
spiritual lives. Then when we are fully conversant with it we
should look into the Sunnah and henefit from the Prophet’s
(%) wisdom, way of life, worship, character and regulations.
Nobody should be allowed to speak on the Sunnah who has Jittle
understanding of the Qur'an, or little understanding of the
variety of namations, or is unaware of the occasions and
circumstances under which they were said,

The Prophet (:¥%) and his Miracles

The life of the Prophet (), both public as well as private,
went according to the customary laws of nature and, as a whole,
did not go beyond them. As a human being, he felt hunger and
safisfaction, he had his periods of health and sickness, he
became tired, he rested, he felt sad and glad. However, humans
in these things are of various categories and they are not all
bound by a general law. There are those who are passionate
about their necessities, and if they diminish just a little their
hearts palpitate and their energies are drained. And there are
others who are sturdy and content with their small share. They
march towards their goal with high head and firm footsteps. The
machines which ron on oil are of different categories. There is
the bad kind which consumes much fuel and gives hittle benefit,
and there is the good kind which produces much with a small
fuel consumption. Human beings are just like that with their
bodies, necessities and huxuties.
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O Anyone who pursues the Sfah of Muhammad (3#%) Thn
‘Abdullzh will see from his private life the sturdiness of the
material which moulded his body in such a manner that giants
coukl not compete with him. He was able to bear the burdens of
life and the difficulties of the struggle with complete bravety and
rectitede. Yes there are geniuses who are blind or deaf, who have
stomachache or pains in their chest, but genius is not
prophethood.” Allah’s perfect favour to anybody is that He (3§)
should grant him freedom from all these diseases so that all the
elerents may be complete which would rectify his vision of life
and his behaviout in it. From this point of view Muhammad (35)
was a perfect human being and his life was in total accordance
with Allah"s universal laws concerning outstanding heroes.

O As for his public life, as a Messenger (34%) conveying the
Message from Allah (3%), training the believers, resisting the
unbelievers and persisting in the spread of his da 'wak until it
bore fruit in all corners of the globe.

[ There is no doubt that, the Qur*an isa miracutous book, it
awakens the higher faculties in the human race. It is somewhat
similar to the great events which happen to people and canse
them to think deeply and with insight. It is therefore a human
book which assists the general awareness to be more mature and
accurate.

{Behold! We have appointed it a lecture [Que'an] In Arablc that
perhaps you might understand. ¥ (Qur"an 43: 3)

A Scripture  whereof the Ay#& (verses) are expounded, a
leeture (Qur'an) in Arabic for people who have knowledge.

€Cood tidings and 2 wamning.» (Quran 41: 4)

0 The difference between the education of the Arabs by the
Qur'sn and the education of the Jews by the Torah is like the
difference between the voice of guidance which shows the
intelligent person the way and the whip of punishment which

" See my book The lazology of the Muslim.
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stings the back of the stupid beast to make it move forward, but
it takes one step forward and then jibs. ‘ Abdullah ibn Rawaha
used to chant:
“Among us is the Messenger of Allah (:3%) reciting His (3) Book.

When a hidden ray of sunlight splits the dawn, He showed us
guidance after blindness.

So our hearts have faith in him, that what he says is true. At
night he forsakes his bed.
When beds make the idolaters heavy with sleep.”
0 Some scholars say that the Quran is the only miracle of the
Prophet. Here they are looking only at the literal sense of the
word miracle (Arabic mu‘jiza), which is a supernatural
occurrence combined with a challenge, and such a challenge was
offered only by the Qur'an. I have accepted a similar meaning?,
not because of the literal definition of miracie, but in
consideration of the intrinsic value of other miracles in relation
fo the noble goals Islam brought by,
O There is, however, no relationship between belief or action
and these studies: wicked people will not be forgiven their
wickedness because of their belief that the Prophet was sheltered
by a cloud or addressed by a rock, nor will righteous people Jose
their status if they deny such miracles. Such studies go back to
the scientific assessment of the evidence for and against such
occurences and the evaluation of their significance, Accuracy or
inaccuracy in this matter will not take away from one’s faith.
Q A temible craze took over the Muslims in the ascribing of
miracles to righteous people. The majority of them went to the
extent of linking miracles to the level of faith, and one writer on
fawhid even said in verse: “Affirm the ability of saints to
petform miracles, And wheo denies it, reject whatever he says.”
The relationship of this io awhil is like its relationship to
grammar or astronomty! [In other words the essence of the
religion is far removed from these studies whether they conclude

™ Sec my book The Meclogy of the Mustin,
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in the affirmative or negative. The miracles which are attributed
to the saints by their admirers are evil expressions of the vices of
laziness and stupidity which are hidden within them, just as the
nightmares of 2 sleeper are the expressions of their disturbed
minds and frayed merves. This saint opened a locked door
without key; that saint flew in the air without wings; that other
on¢ urinated on a rock and it turned into gold; and that other one
had knowledge of the unseen!

O There is much nonsense of this sort, reflecting ignorance of
the real nature of the religion ({slam) and of the world, It also
shows that its promoters are too deviant in their minds and
hearts to understand fully the lives of the Prophet (%) and his
Companions. Muhammad (:$g) was not a man of fanciful
imagination who built his life and mission on fictitious tales. He
was a man of reality who perceived from near and afar, and if he
wanted anything he would take the necessary steps to achieve it.
In taking these steps, as can be seen in the light of bitter reality,
he took the utmost precautions and expended his utmost
energies. Neither he nor his Companions ever thought that
heaven would strive for him if he relaxed, act for him if he was
lazy, orlook after him if he was negligent. Never were miracles
of supematural occurrences the foundations or girders in the
building of a great man or a great nation.

Q Muhammad (%) and his Companions leant and taught,
fought and made peace, defeated and were defeated. They
spread their call throughout the horizons and they struggled on a
handful of earth. No earthly law was ever broken for them and
no universal law was ever bent for them. In fact, they sweated
more than their enemies did and bore heavy losses in the path of
theic Lord, and thus in the struggie for survival they had the
priority of steadfastness and victory. Allgh (%) taught them
harsh lessons so that they might not expect any favouritism from
Providence in any clash, aithough they were too sharp-witted 10
expect such favouritism. Allzh (%) says to His Prophet (2%);
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¢And when you [Muhammad} are among them and avange {thelr]
worship for them, let only a party of them stand with you [to worship]
and et them take their amms. Then when they have performed thelr
prostration, let them Fall to the rear, and let another party come that
has not worshipped, and let them worship with you, and let them take
precautions and their arms. Those who disbelieve long for you to
neglect your arms and your baggage that they may attack you once for
all, It & no sin for you o lay aside your arms if raln impedes you or
you are sick, But take precautions. Beholdl Allzh prepares for the
disbelievers a shameful punishment.) (Qur'an 4: 102)

Look how they are ordered, while standing in prayer before
Allzh (%) to be extremely cautious and attentive, Allzh (%) did
not allow any hope to them into thinking that the angels would
descend and assist them. I they did not protect themselves, then
no-one would protect them. That is what Allsh (%) said to
Muhammad (%) and his Companions.

0 When the Muslims failed to heed this fesson in the Baitle of
Uhud, they were dealt a painful blow, which felled seventy of
their heroes and made them taste bifter defeat. On that day the
leader of the unbelievers, Abll Sufyan, stood up and shouted
“Long live Hubal!” (Their chief god). The Prophet (:38%) was
severely tested in hig ability to save the situation: he fought and
killed and was wounded,

O Abil Hurairah {) narrates that the Messenger of Allah (:4&)
said on the day of Uhud:

“May Alah's anger be severe on the people who do this fo their
Prophet. [Pointing o his teeth). “May Akah's anger be severe ona
manwho s kiled by Allah's Messenger in the path of Alih (%)."°
Anas (4) said that the Prophet’s () front teeth were
broken on the day of Uhud and his head was gashed. He began

wiping away the blood from his face, saying: “How coulda
people be successful who gashed their Prophet’s () head and

" A sound Hadh natrated by Bukhast and Muslim,
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broke his teeth while he was calling them 1o Allah (%)? ™ Upon
this Allsh (%) revealed:

€It s no concem at all of yours [Muhammad] whether He relents
toward them or punish them; for they are evildoers.) (Que'an 3; 128)"

Do you think that nepligence of the steps toward victory
brought anything other than defeat? Even though those who
were defeafed were representatives of true fawhii? Even though
those who gained victory were upholders of pure paganism?

Q Whenever the Prophet (:3%) wanted 1o attack, he feigned
otherwise, saying: ‘War is Deception”.” In spite of his taking
precautions according to Allah’s order, and his respect for the
natural laws which regulate human life, some of the Arab tribes
were able 1o trick him, They persuaded him to send a group of
Currd’ of the Holy Quran who were some of the choicest
Safabah, and they killed them all to the last man at Bi'r
Ma‘una, Only the birds discovered their place of death and
hovered in the air above the bodies of these martyrs. These men
who fell victims to treachery were some ofthe best-loved of
Allah’s creation to Him, yet He did not give permission to any
of them to fly without wings or escape his imevitable fate, is 1o
be thought by the backward Muslims of today.

U If precaution and care were the Prophet’s () practice, then
gven more so were preparation and exhaustion of energy. How
do you think Muhammad (M) gained victory over the
mankind? He brought his men to matwrity with faith just as the
swmmer ripens its sweetest fruits with its slow heat. Thus when
he dispatched them to all comers of the earth, they went with a
roar like that of a violent stotm. Islim from the day it started
was a battle led by Revelation, thus its first flowing impresstons
wete like a storm with lightning and thunder:

"* A sound Hadrth narrated by Bukhdt and Muslim in the same chapeer,

A sound Hadith narraled by AbE Dawnd frodn Ka'b ibn Malk (). Bukher! and
Muslim narrated something simlar.
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{Or like a rainstorm from the sky, wherein In darkness, thunder and
the fash of lightning. They thrust their fingers in their ears by reason
of the thunderclaps, for fear of death. Allsh encompasses the
disbelievers [in His guldance].} (Qur'an 2: 19)

Do you think that relaxation and negligence would have left
any opening in these crowded ranks? Shame on the Muslims of
today for expecting miracles in a world which has bared its
fangs to annihilate them from the roots.

O I do not deny that miracles happen to people. However, they
happen to the believer and the unbeliever, the righteous person
as well as the sinner. 1f'a man walks on water without his feet
getting wet, this does not prove he is righteous since
righteousness can be determined only by one’s faith and action
as Alizh (3) prescribed. Stories that certain people performed
miracles is a purely historical matter for whoever feels so
inclined, and it has nothing to do with faith or responsibilities.
This is, of course, not speaking of the miracles of the prophets,
which emphasized the truth of what they conveyed from Allsh
(%). Nevertheless, even those miracles which came with
prophethood are a thing of the past and there is no benefit in
atguing over them. We also fearn that the miracle of Muhammad
(4¢%) was not like those which preceded his era. It was a human,
rational and perpetual miracle, around which Allih (%)
organized his life and mission according to the faw of cause and
effect, as you have seen.

Q Mubammad (%) did not know the unseen. He was like any
other human being not knowing what he would eam the next
day. Nothing of the sort should be expected of him after the
clear cotnimand of Allzh (%) came to him:

(Say: “For myself | have no powet to benefit, nor power to hurt,
save that which Allsh will so. Had | knowledge of the unseen, |
should have abundance of wealth, and adversity would not touch me,
I am but & warner, and a bearer of good tidings to folk who befieve.)

{(Quran 7: 188)
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He might be approached by someone who intended evil but
expressed love, and he knew nothing of that until the man was
exposed by his actions:

£And  among the town people of Al Madmah [there are some who)
persist in hypocrisy whom you [O Muhammad] do not know, We
inow them.» (Qur'an 9: 101)

On the Day of Judgement he will be confronted by men
whom he left thinking that they were staunch believers but were
later exposed as to their black hearts and evil intentions. He will
thent say, as Jesus said:'®

{1 was a witness over them whlle [ dwelt amongst them, but when
you took me up you were the Watcher over them.» (Qur*an 5: 120)

Q Allah (%) might have given him knowledge of some unseen
things for specific reasons, like the prophesy in the Qur’an of the
Romans defsating the Persians, after the victory that the latter
had gained over them. This gladdened the pagans and saddened
the Muslims for they supported the Peaple of the Book.

 There are many authentic hadiths which apparently suggest
that the Prophet (%) was aware of the future. For example,
there is the Hadith of ‘ Adr ibn Hatim, in which he said;

“While [ was with the Prophet (%) there came to him a man
complaining of famine. Then came another complaining of
highway robbers. Upon this he said: “Adr, have you seen Hirah?”
31 said: “No. But I have been told of it.”

L He said: “If your life is prolonged, you will see women on
camels travelling from Hirah to the Ka*bah, not fearing anyone
but Allsh (%).”

Q [ said to myself: “So where will be the homes of (the tribe of)
Tayy who have become high ranking in the land?”

O He said: “And if your life is prolonged, you will see the
treasures of Khostau being opened up.™

"* The meaning. of thisis in a Hiadth of Ibn “Abbas 26 famated by Bukh in e chapicr
on TafF.
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O 1 said to myself: “Khosrau son of Hurmuz?

O He said: “Khosrau son of Hurtitz, And I saw the women on
camels travelling Hirah and circumambulating the Ka‘bah
fearing mome but Allah (3), and I was among those who
conquered the treasures of Chosroes,™”

In tuth these hadiths and others like them were not
information of the unseen." They were a testament fo the truth
of Allgh's promise that the future belonged to Islam and that this
religion would become supreme in all comers of the globe. They
were thus an explanation by the Prophet of Altah’s () words:

iHe it Is who has sent His messenger with the guldance and the
religion of truth, that He may cause it to prevall over all rellgions,
And Allsh suffices as a witness. ¥ (Qur'an 48: 28)

fAllah has promised those of you who befieve and do good works
that He will surely make them 1o succeed [the present rulers] in the
earth, ¢ven as He caused those who were before them to succeed
[others]; and that he will surely establlsh for them thelr religion
which He approved for them and will give thet I exchange safety
after their fear.¥ (Qur'an 24: 55)

[ Similar 1o that are the hadiths which warn of persecution. A
person who knows the market forces will not hesitate, afer a
brief examination of the prevailing conditions, to issue a correct
judgement of them. Someone who intimately understands
psychology will, after a quick glance, fathom what lies beneath
the surface. It is like the poet’s couplet: “4l Alma'F who is
suspicious of you as if he actually saw and heard!”

" A sound Hadnth nanated by Bukhait and athers.

" Indeed, they were information of the Unssen, by the Enowledge that ABSh (%)
gave him. The above-mentioned explanation has no supporl for il as long as the
author. May Alish (%) protect him, secepts the possibility of AlZh's informing him.
The Hadith itself contains the proof of this: the Prophet (24&) said: “If your life is
prolonged.” Could this precise temporal definitions be known by any “expert” if Allah
() did not grant him that information?
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QO Muhammad (:8%) had a desp knowledge of people and their
qualities, of the world and its stages, of ime and its vicissitudes,
of the earlier religions and what they and their adherents
suffered in blazing their trail through life. The minds of the
prophets were unblemished and sharpened and they had clear
inspiration. So imagine what the highest of all prophets was like:
Providence took care of him from birth and brought him up, so
that he might bear the message whose miracle lay in its method
and whose method was to purfy the natures of people and
sharpen their intellects.
Q This made him the best person to evaluate the conditions of
the time and expect what the future would hold. Is it pessible for
a traveller in the northern regions to expect the sky to be clear of
heavy fog, or is it possible for a traveller in the equatorial
regions to expect a hailstorm? How then is it worthy of the
Prophet of a preat religion 1o forget the persecution which
affected his teachings and his followers, whether it was in the
near or distant future, and whether it was blatant or hidden.
0 Thus the Prophet (%) talked much about persecution, and
his aim was not to prophesy it but to caution against it, suffering
will affect people because of their different ways of thinking and
their different personalities; suffering will occwr because
worldly pleasures will attract people who will rival one another
for them; and suffering will affect the Ummoh after unbelief
regains its strength. He cantioned his Companions about all of
these in hadrths too numerous {0 quote here,
Q The gravest of all these sufferings is the decay which will set
into the IslAmic teachings themselves.

Saldh will lose its spitit which is humility then its body will
be eroded and it will become absurd.

Jihad will lose its spirit, which is sincerity and will become a fight
for booty and sleves; then it will lose its sharpness and be shelved.
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Fasting will cease to be perseverance in a time of privation
and s¢lf-control, and will become a time of feasting and double
expenditure.

Government will change from being service to the people
with their consent into making oneself their god by suppression
and force. Then it will fall and both the ruler and the ruled will
be destroyed.

Even the Muslims’ love for their Prophet will become, after
his death, 2 market place around his grave, full of awe-inspiring
clamouring and droning.

O When [ visited Madnzh I went to the Prophet’s () grave. The
feelings were flowing from my heart and ringing in my ears. As[
caught sight of the grave | headed for it, feefing very humble as if I
was a bull being rolled under the feet of some giant, 1 paid my
respects in the prescribed manmer and did not say anything else
except one verse of poetry. I did not know how it came to me
because of the emotional state ! was in. My lips murmured it but
my ears did not hear: “O you, best of al] creation, whose bones are
buried in the earth, the fragrance of which has caused the hills and
plains to be fragrant.” Then [ went away,

O I saw, however, waves of people coming in and shouting long
phrases. Someone was reading from a book, and another listening
to someons who had memorized much; this one was disturbing that
one, and everybody was disturbing the people at prayer. These
waves were coming constantly and werc never-ending.

Q Was it not that which the Prophet (:8&) meant when he said:
“Q Allsh (%}, do nol make my grave afier me an idol tobe
worshipped,” "

Q As soon as [ became aware of the condition of the visitors and
residents in the Mosque, I almost stopped praying in it, for [

** A sound Hadtth narrated by Ahmad and Ton $a°d in his Tabaqat on the authority of
Ab0 Hurairah ().
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detest most vehemently innovations, cheos and ignorance. 1
remembered the story of ‘Urwah ibn Al Zubair:

When he built a castle in the vale of ‘Affy and kept away
from Madinah, the people said to him: “You have forsaken the
mosque of the Prophet (A)!"

He replicd: “I saw your mosques being neglected, your
markets overcrowded and lewdness wide spread in your streets,
In the vale is a security from what you are involved in, 1t is said
that when he was scolded about this, he replied; “What is left?
All that is left are those who rejoice at the misfortune of others
and who are jealous of the good fortune of others.”

0 We ask Allah’s pardon and refuge.



Chapter Two

From Birth to Prophethood

Muhammad (%) was born of a family of pure lineage and
noble ancestry which combined all the good qualities of the
Arabs and which held itself aloof from their evil tendencies, The
Messenger of Allzh (:%) said about himgelf:

"Surely AEh (%) purified the Kinznahfrom the chilcren of lsrmatt
fma). purified the Quraish from among the Kinanah, purified the
Bang Hashim from among the Qurakh and purified me rom
among the Bani Hashm."!

Noble ancestry does not grant status to those wha are failures.
It is like stecl: when it is left to rust no benefit can be derived
from it, but when crafts people utilize it they make it do
wonders. Thus when the Prophet (46%) was asked who was the
noblest of people he replied:

“You ask me about the qualities of the Arabs?” They replied

yes, so he said: “The best of them in (the days of} jafiiljah are
the best of them in Islam if they acquire knowledge,
U The Prophet’s (%) birth in such a distinguished family was
one of the means to success which ANah (3) prepared for His
Messenger. Early Arab society was based on keen tribalism
which led & tribe to extinetion in defence of its own honour and
the honour of anyone aflied to it. For atime Islam remained
under the protection of these long-observed traditions until it
was able to stand on its own feet, just as a plant is no longer in
need of the pot when grows sturdy and tall. Even Lot (=8} had
wished that such taditions were in existence when he felt the
danger to his guests and could find no clan to extend protection
to them. At that point he said to his people:

A sound Hadith namated by Muslim  on the authority of Wa'i ibe Al Asqa’, It is
also declared sound by AF Tirmidbr,

A soud Hadth merod by Bukhat an Mt on e athrity of AbO Horsiah )
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{And his people came rushing towards him, and since aforetime they
used to commit crimes [sodomy], he said: O my people! Here are
my daughters [i.e, the women of the nation], they are purer for you
fil you mamry them lawfully], So fear Allsh and degrace me not with
regard to my guest! Is there not among you a single right-minded
man?” ¥ (Qur'an 11: 78)

Thereafter he said:

{Would that ] had strength to resist you or had some strong support
[among youl.1) (Qur’an 11: 80)

O In spite of his noble lineage, however, Muhammad {;3%) did
not have great wealth. It was this lack of wealth combined with
his nobility which enabled him to acquire the best traits of all
classes of people. The sons of noble families are led by their
wealth to become haughty. If they lose this weapon, though they
will 2ill have their noble traditions and status which they will
sactifice their utmost to maintain,

One of them says: “Because of the vicissitudes of time which
affect us, we resist any calamities for fear of being disgraced.
Some of them may find nothing shameful in announcing their
poverty or letting their circumstances be known. Nevertheless,
there are others who keep their grief to themselves and show a
determined face to the world. Such a one was *Abdul Mujalib,
0 ‘Abdul Muttalib was the chief of Makksh. However, this
chiefdom which he inherited ended with hir and was not passed
on to his descendants. Their rivals for the leadership of Makkah
vied fiercely with them and it seemed as if they would take it
over entirely. In a fow years ‘Abd Shams came to power. Yet no
sooner had another few years passed than the leadership fell into
the hands of Abii Sufy2n and remained owt of the control of
Bang Hashim.

Q ‘Abdullah was the youngest of ‘Abdul Muttalib’s sons and
was greatly loved by him. He married him to Aminah bint Wahb
and then left him to make his own way in life. After only a few
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menths of marriage “Abdullzh left on & trading journey, and as it
was summer, he went with a caravan to Syra. He never
returned. The caravan came back with the news of his sickness
and soon after came the news of his death. Aminah was awaiting
her strong, youthful husband to tell him the news of her
pregnancy and the joy they would soon have of their first child.
However, fate for a higher purpose ended these sweat dreams.
The wife who was once envied now became a widow, and she
began counting the days when het only child, an orphan, would
be bom inte this unpredictable life.

D Al Zubri reports that *Abdul Muitalib sent his son ‘Abdullsh to
Yathrib to buy their ration of dates and he died there. Others say
he was in Syria from where he travelled to Yathrib with the
camvan of the Quraish. in MadTnah he fell sick and died and was
buried in the precinet of al Nabigha Al Ja“di. He died at the age of
25 years and before the Messenger of Allah (3%%) was bomn.

1 Muhammad’s (%) birth at Makkah was ordinary, There was
nothing in it to aract attention or cause astonishment. The
historians have not been able to pinpoint precisely the day,
month or year of his birth. However, most sources are inclined
to the year when Makkah was attacked by the Abyssinians,
which comresponded to 570 of the Christian Era. The date of his
birth is set at 12 Rabi‘i al Awwal 53 BH, that is, before the
Hijra,

0 The exact date of the Prophet’s (2%) birth has no religious
significance in Islam, and the celebrations held on this occasion
are a worldly tradition which has nothing te do with the Shar
‘ah. Some sources report that premonitions of ks prophethood
occured when he was born: fourteen balconies of Khosrau’s
palace collapsed; the fire worshipped by the Zoroastrians went
oul; and the churches around Lake Sawah crumbled after the
lake dried up. Al Busiri says:’

* A poet famons for his Qusidat af Burda in praise of ihe Prophet (:3%%) {Translator).
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The event of his birth disclosed the purity of his origin

O What a good beginning and a good end!

That day when the Persians perceived

The premonition of disaster and destruction,

And there appeared cracks in the palace of Khosrau,

Disunited just like the henchmen of Khosrau,

And the fire went out in regret for it,

And the river dried up,

And Sawah became sad at the drying up of its lake,

And everyone coming to it for a drink felt angry with thirst.
These words are the wrong expression of a comect idea. The

birth of Muhammad (%) was truly a proclamation of the fall of

tyranny and the end of its reign. So also was the birth of Moses

(%8). Do you not see that when Allah (#) described Pharaoh's

tyranny over his people and announced His intention of freeing

the slaves and the oppressed, He unfoided to us the story of the

hero who would undertake this task? Allah (3) says:

(And We Inspired the mother of Moses.) (Qur’an 28: 7)

Q Muhammad’s (%) mission was the most momentous of all
revolutions known to the world, which undertook a mental and
physical Hberation of mankind. The Qur'sn recruited the most
upright of men ever known in history and directed their efforts
towards disposing of all the dictators one by one. After this
liberation from the yokes of dictatorship, when the people wished
to outline what actually happened, they imagined the occurrence
of these premonitions and invented tales to fit them. Muhammad
(%) is not in need of any of this, the great role that he plays now
in our present age makes us think little of such tales,

O “Abdul Mutalib received the news of his grandson's birth
with exuberance and joy. Maybe it compensated him for his son
who had died in the prime of life and so he turned his affection
from the past to the newcomer and showed pride and concern in
hitn. It was amazing that he should he inspired to name his



The Life of Praphet Muhammad 73

grandson Mubarmad (#%),' a name probably inspired by a
noble angel! The Arabs heard this name for the first time and
they asked the grandfather why he did not choose the name of
ote of his ancestors.

He replied: “I wanted Allgh () to praise him in the heavens
and mankind to praise him on earth. This wish was a perception
of the futare, for no one of Allah’s (#) creation is so deserving
of the sentiments of thanks and praise for what he accomplished
as much as that Arab Prophet, Muhammad (:%%),

0 Abii Hurairah (4s) namated that the Prophet (2%%) said:

“De you not wender at how Allsh (3] diverts from me the curses
and abuses of the Quraish? They abuse Mudhamimarm and tam
Muhammod {21

O However, the harsh reality still remained in spite of the doving
grandfather's attention. Muhammad (:%%) was an orphan, bon
after his father had left this world. So be it! If we supposed that
‘Abdullzh had remained alive, then what would he have done
for his son? Could he have trained him to become a Prophet? Of
course not: the father is only one of a number of factors which
determine the future of a child. Even if prophethood could be
acquired through effort, his father’s being alive would not make
it more achievable, so what about when it is in fact a selection
(made by Allsh (%)]?

Q Whils Ya‘qab was alive he was provided for. He reached old
age and acquired experience and wisdom, In fact, he wes
granted prophethood. One day he tooked round and did not see
Yusuf (#@) next to him: he had Josi him in the most crucial
period of his life. YOsuf (%) was a young lad full of zeal and
ensrgy, and in spite of the corruption which prevailed in those

ke gave him thig neme on the seventh day afier his birth efier circumcising him.

*A sound Hadnh reported by Bukhart. The Quraish used 1o say Mudhammarn ithe
blameworthy) instead of Muhammad (%) (the praisewortiy) when referring to the
Prophet (2K) (Translator).



74 From Birth ro Prophethood

societies through which he passed, his inmer being still
overflowed with piety and chastity. He was like a bright lamp on
a dark night. When father and son met again, Ya‘qub saw his
son as a staunch prophet,

0 ‘Abdullah passed away, leaving his son an orphan,
Nevertheless, this orphan was being prepared from the first
moment for a noble task. He was being prepared as the leader of
all the righteous people chosen by Allsh (#). Father and
grandfather, relatives and friends, heavens and earth were nothing
but means which All3h (3£) utilized to accomplish His decree and
to shower His bounty on the one whom He himself fashioned.

3 Aminah showered her affection on her son, patiently awaiting
the best nurses who would come from the desert, seeking to be
the guardians of the children of the nobility. These bedouin
women who went to Makkah for this purpose were looking for
sustenance and good pay. Muhammad (:#8) however, had no
father from whom gifts could be expected, nor did he have
wealth 1o attract them. So it is no wonder that these went nurses
turied away from him and sought other children. Halimah,
daughter of Abii Dhu’aib of the tribe of the Banu Sa'd, was one
of those who came to Makkah, wishing to return with an infant
who would be her means of sustenance. At first she was not
pleased to take the orphan, although when she could not find
any other chiid she felt ashamed of returning home empty-
handed. So she went back to Amina and took Muhammad ()
from her.

3 There was untold blessing in his coming with her. Before that,
her life had been one of hunger and hardship. Now Allgh ()
showered His mercy on her and bestowed on her many benefits:
the animals started giving plenty of milk after they had been dry,
and her life became one of ease and fenility. Halimah, her
husband and her son felt that their return from Makkah was one
of the blessings and gain, not poverty and orphanhood. They
thus became very attached to the child and were proud of him.
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0 The upbringing of children in the desert, where they can play
in the pastures of mature and enjoy its pure air, is best for the
natural development of their bodies and minds, and the freeing
of their thoughts and feelings from prejudices. Tt is unfortunate
that Sandi children should live in suffocating apartmenis in
buildings all crammed together as boxes, sealing in their
inhabitants and preventing them from enjoying and breathing
the refreshing air. There is no doubt (hat one of the causes of the
neurosis which has affected modern civilization is its being so
unnatural and steeped in artificiality. We therfore appreciate
the tendency of the people of Makkah to make the desert and its
wide expanses the nursery for their chitdren. Many educational
psychologists would like to see nature as the first cradie for
children so that their faculties may develop in with the realities
of creation in which they find themsebves. Howaver, this seems
to be a dream hard to realize.

The Opening of the Prophet's (%) Chest

Muhammad (:4%) spent five years with the Banu Sa‘d during
which time he developed a healthy body and grew fast. These
were the first five years of his life so it is not expected that
anything strange should occur in that time, The authentic
accounts  of his life, howevet, do record an incident which came
to be known as the opening of his chest. Anas () reports:

“Jibril (%) came to Muhammad (:%) while he was playing
with other boys. Jibrll (%8) held him, threw him down, opened
his chest, took out bis heart and removed a lump from it.

He said: “This is Satan’s portion of you.”

Then he washed him in a basin made of gold with the water
of Zamzam, Then he sealed his chest and returned him to where
he was. The boys ran to his mother (meaning his nurse) and
shouted that Muhammad (%) had been killed. They came to
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him and found him pale.®
O This incident, which scared Halimah and her husband, we
find recurring when Muhammad (%) had become a Prophet
and was over 50 years old. Malik ibn Sa’sa’ah reports that the
Prophet (%) told them about the night of the Isr4", saying:
“While [ was in Al Hafim perhaps he said in Al Hajr
reclining between sleep and wakefulness, someone came to me
and split me from here to hete (meaning from the hollow of his
neck to his stomach) and extracted my heart. [ was brought a
basin of gold filled with faith, my heart was washed, then filled
with it, then it was returned to its position.””
0 If evil were the secretions of a gland in the body and could be
prevented by stopping the secretions, or if good were a
substance which could be poured inte the heart as fuel is poured
into an asroplane to make it fly, then Ishould say the literal
sense of the words should be taken. Evil and good are beyond
the physical, however, and in fact it is obvious that it has more
to do with the spiritual side of people. If it is a matter
concerning  the limits within which the soul has to operate or, in
other words, if the study takes us to the point where we must
discover the means by which the soul motivates its owter
covering of flesh and blood, then it is no use pursuing it since
this is beyond our capacity of discovery.
O There is one thing which we can extract from these hadiths:
that the Providence does not leave an outstanding human being
like Muhammad (%) to be the target of subtle whisperings
which eause confusion among other people. [f there are waves of
evil filling the atmosphere and if there are hearts quick to absorb
them or are swayed by them, despite this, however, the hearts of
the Prophets (z%%) by Allah’s care of them will not receive or be

§ A sound Hadeh namated by Muslim snd Ahmad, who has the addition: Anas (<)
said: T wsed to see the-mark of the needle in his chest. The Hadith is reported from
many authentic sources,

" A sound Hadfth narrated by Bukhass, Muslim and Al Nass™,
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affected by these cuments. Thus the efforts of the prophets will be
directed towards constant progress and not resistance to evil;
towards purifying the people from evil, not self-purification, since
Allah (%) has already cleansed them of pollution.

[ ‘Abdullgh ibn Mas‘td reports that the Prophet (:34%) said:

“There is nobody at oll who has not been assigned g
Companion from the Jinn and Companion from the ongels.
They asked: "And you foc, Messenger of Allah [#%)?"

He replied, "And me too. But Allsh % has helped me to
overcome him and he has submitted. Now he orders me to only
good things."

In another Hadrth ‘A’ishah reports that the Prophet ()
asked her:

“Were you jealous?”

And she replied: “Why shouldn’t someone like me be jealous of
someone like you?”

The Prophet (:%%) then said to her: “Your devil has come to
you.”

She said: “Is there a devil within me?"

He replied: “Everyone has a devil within him.”

She said: “And you?”

He said: “Yes. But Allah (%) has helped me to overeome him
and he has surrendered.”

Perhaps the significance of the Hadith which tells of the
incident of the opening of the Prophet’s (%) chest is that they
highlight the care with which Allsk (%) nurtured His Prophet
(:%%) and made him from childhood free from the defects of
human nature and worldly temptations.

0 Al Khizin quoted the first-mentioned mcident, thatis, the
opening of the Prophet's (:%3) chest during chikihood, in his
commentary on Chapter 94 of the Qur'an:

* A sound Hadtth namvated by Muslim.
? A sound Hadnih nasvates by Mustim,
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{Have We not caused your chest to dllate} (Qur'zn 94: 1)

The dilation of the chest to which these ayat (verses) refer
are not the result of a surgical operation carried out by an angel
or a doctor, The metaphorical expressions in the Sunnah deserve
some attention at this point. *A’ishah reports that some of the
Prophet’s (3%) wives said:

Q O Messenger of Allah (), which of us will be the quickest
io catch up with you (that is, die after you)?”

O He replied: “That one among you who has the longest hand.”
So they took a reed to measure their hands and it was Saudah
who had the longest hand. Afterwards we learnt that a long hand
meant the charity which she gave out. She loved to give charity
and she was the quickest of us te catch up with him."

O Muhammad (%) returned to Makkah aficr spending some
wonderful years in the desert. He returned to find a foving
mother who dedicated berself to him and an aged grandfather
who sought consalation in him for his son who had passed away
in the ptime of life. However, days refused to allow him
tranquillity among these tender hearts and one by one deprived
him of them. Aminah thought of visiting her husband’s grave in
Yathrib in faithfulness to his memory, and so she left Makkah
on this journey of 500 kilometres, taking with her son
Muhammad (%) and her maid Umm Aiman. ‘ Abdullzh did not
die in a strange land but it was the land of his matemal uncles,
the Banu Najjar. [bn Athir reports.

Hashim went on a trading tdp to Syra. On his way he

" An authentic Hadith namated by Bukbari through Masraq from *A'ishah, His version,
however, reads: “She was the quickest of us tocatch up with him and she loved 1o give
charity. Muslint also vorrated this Hadith through *Alishah bint Taloa, and Al Hakim
through *Atnrah, both of whom reporied it from *A'ishal In theit naration, though, they
say: “the one with the longest hand among ws was Zainab because she used to work with
her hands and give charity. This coniradicts Bukham's report, from which we gather that
Seudah was the first to die afler the Prophet (345). But this s aclear mistake for [bn
Hajar's investigation shows that Mushm’s narmation is the authentic ane, Whe ever wishes
1o see the full investigation can refer to ta Hajar's Facfiaf Bard. The Zainal roferred o
herz i Bint Jahsh, not Bint Khuzaima as some peopke have misunderstood,



The Life of Prophet Muhammoed 79

stopped in Madinah and stayed with “‘Amr ibn Lubaid of the
Khazraj tribe. There he saw Salma, daughter of *Amr and fell in
love with het. He married her under a stipulation made by her
father: that she should give birth to her children only in the
home of her relatives. Hashim went on his way, and on his
return he consummated the marriage with her, then took her to
Makkah where she conceived a child. When the time for her
delivery approached, he took her back to her relatives and went
to Syria. He died in Ghaza and Salma gave birth to ‘Abdul
Muttalib, who remained for seven vears in Madinah,

O Muhammad (%) spent about one month among his mother's
relatives near his father’s grave, and then he set out to return to
Makkah. From the start of the joumey, however, his mother
became seriously ill. She died at Abwa, leaving him alone with
the hereaved maid. He was then 5 years of age. This new
misfortune caused old scars 1o reopen and sharpened the feelings
of tenderness which ‘Abdul Muttalib had for the young boy.
From then on he never left him alone, but took him along to all
his public gatherings. When he sat on his mat beside the Kaba
he held the boy close while all the elders sat around him, Abdul
Muttalib lived & long time, and it is said that he died at the age
of 120 years. Nevertheless, when he died, Muhammad (%) was
only neating his eighth year. Before he died, ‘Abdul Muttalib
thought it best to entrust the boy’s uncle Aba Talib with the care
of the boy.

(3 Abn Talib carried out his duty toward his nephew to the best
of his ability. He included him among his sons and even
preferred him to them. For over forty years he continued to
support and protect him and o befriend ar oppose on his behalf,
Muhammad (2¢%) grew up in Abfl Talib’s home and acquired a
deep understanding of his environment. He insisted on sharing
the burdens of life with his uncle since Abn Talib was not
wealthy and had many children. When Abn Talib decided to
teavel to Syria for trade, Muhamimad (%) insisted on going
with him although he was only about 13 years old.
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Bahfra, the Monk

There are no authentic accounts of the details of this journey.
Travelling is one of the most fertile gateways to knowledge and
has the deepest effects. The lessons would not have escaped a
person like Muhammad (%) with his keen mind and pure heart
in all thai he saw at home or on his travels. It ig cettain,
however, that he did not go out 1o study religion or philosophy
nor did he meet anyone with whom he could discuss these
matters. The history books relate some strange occurrences
which happened to him, such as his encountet with the monk
Bahtra. This man saw in his face and on his back the signs of
prophethood.

He asked Abd Talib, “What is this boy to you?”
Abq Talib replied, “my son.”
He said, “His father should not be alive!”

Abn Talib then said, “Infact be is the son of my brother who
died when the child’s mother was still pregnant with him.

The monk said: “Now you have spoken the truth. Take him

back to your country and be careful of the Jews over him,”
D This story may be authentic since the news of a Prophet after
Jesus is to be found in the Bible of the Christians. Ever since
they regjected Muhammad's (%) message they have besn
awaiting the expected prophet but he will never come because
he has alteady come, Whether this story of Bahira is authentic or
not," the fact is that it left no afier-effects, for neither did
Muhammad (3%) start to aspire o or prepare fot prophethood
after hearing the monk nor did the travellers in the caravan
spread this news. It was forgotten as if it never happened, and
this makes it more likely to be unauthentic.

™ It is indeed authantic because Al Tirmidht namated it on the aathority of Aba Mosa
Al Ash'arf and he cestified it 25 2 good Hadith. Furthermere, [ say i has a sound chain
as Al Jazari said. The Iatier also said “The mention of Abd Bakr (a) and Bilsl () in it
i5 not recorded (6. not authentic)” T also add that Al Bezzdr narrated it with the
foltowing words: “His uncle sent 2 man with him.”
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0 It is also reported that a party of Roman horsemen came to
Bahira as if they were searching for something.

When he asked them what they came for, they said, “We have

come because a prophet will appear this month and men have
been sent in all directions to arrest him. Bahifra argued with them
urttil he was able to convince them that their search was fuile,
O The investigators! Who are these investigators? And where
did the fabrication come from? This account isin the above-
mentioned Hadith narrated by Abn Mnis# () and you have seen
that this is authentic. What is wrong in this similarity to the
Christians if it is proved to be authentic? Does not the story of
Pharach’s search for Moses in order to kill him, which comes in
the Qurin, resemble what the Bible-writers say? Should we
then reject this story because of this resembiance?

No, Although [ appreciate Sheikh Nasiruddin’s comments, [
shall quote here what some of the scholars and investigators say
about this story:

Q Al Jazari states, as already quoted by Sheikh Nasiruddin: “Its
chain is sound and its namators are those of the authentic
tradition or one of them. But the mention of Abl Bake (s} and
Bilal {#) in itis not authentic accorking to our fmms, and this
is trve. The Prophet’s (%) age at that time was 12 years and
Abf Bakr (&) was younger than he by two years, and perhaps
Bilal () was not born yet!”

O Al Dhahabi says in Mizanul I 'tidat- “Tt is said that one of the
proofs that this Hadith is not authentic is the statement “And
AbG Bakr (4} sent Bilal (&) with him’ Bilal (4) was not yet
created and Abo Bakr (<) was only a young boy.”

Q The author of Tuhforul Ahwadhi says: “Al Dhahabi
considered this Hadtth to be weak because of the statement:
‘And Abd Bakr (4) sent Bilal (<) with him,’ since Abt Bakr
(4s) had not at that time purchased Bilal ().

O Tbn Hajar says in his Al Isabah: “Its nasrators are trustworthy
and it contains nothing questionable except this point. It is
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possible that this piece was taken from another Hadith and
inserted here by one of its natrators unintentionally.”

There is a similar statement to this in 4} Mawahib Af

Ladunnivah.
Q Ibn al Qayyim says in Z&hu! Ma'd: “In Al TirmidhD’s book
as well as others it is stated that AbD Bakr (&) sent Bilal ()
with him. This is clear mistake. Bilal () was probably not in
existence and even if he was, he certainly was not with the
Prophet’s (%) uncle or with Abn Bakr () See Tuhfarul
Alvadhi.

Now, Ibn Kathr says in his s#ak: “This Hadith is narrated by
Al Tirmidht, Al Hakim, Al Baihagi and Tbn ‘ Asakir, I say, {i.e.
Ion Kathir says) this Hadith is wnwsual: it is mursal (ie. the
Sufabl who nareates it does not say it comes from the Prophet
{4%) but this may be understood). Abh Milsa Al Asha‘ari onfy
came to Madiah in the year when Khaybar was conquered (7
AH), so in any case it is mursaf,

Q Therefore the Hadith is miaflal (contains a weak point
according 1o the principles of the Hadith scholars) asserts that
this Hadlth is fabricated, similar to what the gospel-writers say
about some people who were looking for Jesus soon after his
birth in order to kill him. The Christians took this from the
Buddhists who say that the Buddha, when his virgin mother
gave birth to him, was sought by his enemies who wantzd to kill
him!

Q The scholars of the Sunnah investigate all statements from both
the point of view of their meaning as well as their chain of
narrators, and if they are unable to verify their authenticity they set
them aside. Many myths have become attached to the biographies
of the prophets and if they were to be scrutinized according to the
rules laid down in the Hadth sciences, they would be proved
unauthentic and they could be justifiably discarded,
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A Life of Toil

Muhammad (:3%) refuned from this trp to resume his life of
toil with his uncle, for it was not the habit of men to sit idle. The
prophets before him used to eat from the labowr of their own
hands and they did different crafts to eam their living. It is correct
that Muhammad {#%) worked as a shepherd in his early life.

Of this he said: “l used to graze sheep for the people of
Malkzh in return for a few carats. It is also true that a number of
prophets used to graze sheep” Perhaps this was what
accustomed them to leadership of the people: gentleness to the
weak and wakefulness for their protection.

Pethaps this was what accustomed thern to leadership of the
people: gentleness to the weak and wakefulness for their pratection.
0 You may wondet if all the realities of the universe and what is
beyond it and knowledge of the mankind and all that they are
concemed with were suddenly poured into the hearts of the
prophet without prior and systematic preparation? The answer
is, of course not. Even though the prophets did not acquire
knowledge by the same means and laws as we do, they had a
sound ability to think and reason, and this put them in the
forefront of all educated people. What is the knowledge that
elevates one’s soul? Is it the memorization of lessons and the
absorption of principles and laws? There are many parrots who
repeat all they hear without understanding. At times we witness
small children who memorize perfectly and are able to recite the
speeches of the most famous politicians and leaders. Neither do
the children become great men because of what they memorize
nor do the parrots become human beings.

" Bukh&T narrates on the awtharity of AbG Hurairah (&) thet the Prophet (22%) said:
“There is no Prophet sent by Allah (4} who did not tend sheep.”
His Campanions asked: ~And did you?"

He replied: ~Ves. [ used to graze them for the people of Makkah in etur for g
fow carats.”
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O You may find someone who leams and undersiands, argues
and wins. Even so, knowledge in itself is like the veins of gold
in a neglected piece of rock. It neither promotes good ner
prevents evil. The Qur’an fikened to donkeys the Jewish rabbis
wha carry the Torah and do not discipline themselves by it:

{The [lkeness of those who are entrusted with the Law of Moses, yet
do not apply It, is a5 the likeness of the donkey carrying books.}
(Qur'an 62: 5)

Those people who have knowledge but do not reform
themselves by it are actually doing it an injustice. Thus it is
good to withhold it from such people. A Hadth says:

“The one who gives knowledga to these who do not deserve
il is fike the person who adoms pigs with jewsls, pears and
gold."™

0 Then there are those people who believe in fables and reject
realities. Their brains are like a pair of scales, one side of which
is heavy for no reason and thus cannot weigh comreetly, They
freely accept the impossibilities and attack the realities. I have
seen people who have studied continually, but when they are
confronted with problems they grope around blindly. On the
other hand, when these same problems are presented to people
in the street who remain unblemished in their natue and
reasoning, they immediately hit the nail on the head. The
significance of this is that there are people who spend twenty
years trying to straighten their intellect, study and research, yet
they are unable to reach the status of someone who was granted
uprightness in thought by mother nature.

Q [ am convinced, by my readings of the life of Muhammad
(M%), that he was of a special category of people who are clear-

" & very weak Hadnh. Ibn " Abdul Bare left it undecided in his Jns *baydh ai-ilm, and
also [bn Majah. In its chain of narrators is Hafs ibn Sufaitman a1 Asadi, about whom Ibn
Khamash says: “He is a lier who invents Hadrth, Others declare him 1o be weak, Aba
Hatim says b is rajacted, and a similar stabament is made in 4f Tage® by [bo Lajar.
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thinking and of keen perception. He was living with 2n open and
wakeful heart in the depths of the desent; sober among drunkards
and negligent people, before and after tending sheep, and before
and after going into trade.

0 The atmosphere of the Arabian peninsula was such that it
nurtured the lethargy of the lethargic and the keenness of the
keen, just as the sun’s rays nurture the thoms side by side with
the roses, Muhammad () sought the assistance of its long
silence which stretched across the days and nights and across the
sands and oases to think long and deep and seek out the truth
where it lay. The degree of mental development which one
reaches from constant observation is undoubtedly much higher
than that of memorization withom understanding or
understanding without discipline. Morcover, someone like the
Prophet (:%%), who respects the natural laws of life and the
universe, is more worthy of being selected than any of those
who believe in superstition and live by it.

Q There is no doubt that Providence surrounded him with
protection 5o that he might keep io this unique orientation,
Whenever he inclined towards some worldly enjoyment, which
was really no serious crime, Providence came between him and the
fulfilment of it, Ibn Athr narrates that the Prophet (35) said:

"Only twice did | aver attempl to do something which he
people of jahiiyat used to do, and on both accasions Allsh (%)
prevented me from doing it. Thereafter | never attempted such
things untd Allah {3) blessed me with the rofe of His Messenger
(2%]. Ore night | sqid o the boy who was grazing sheep with
me in upper Makkah: *Wwill you watch my sheep for me so that |
can go inta Makkah and spend the night as the youths do."

He ogreed and | wani off. When I reached the first house in
Makkah | heard some music, ond | asked: “What is this?” They
s0idh, "$o-and-s0's wedding with so-ond-so,”
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| sat down tolister but Allah (%] seoled my hearing and | fell
asleep. it was enly the heat of the sun which woke me. | want to
my companion and he asked me [about the night) and | jold
him, Another pight | did the same and want into Makkah but the
same thing happened to ma a8 on the previous night, After that
| never altempted to do anything wrong,"

O The various levels of education are stages in a continual struggle
to discipline one’s mind and strengthen its faculties and to correct
one’s outlook on the universe, life and living things, Thus every
educational system which fails to take its students to this peak is
not worthy of attention in spite of its beautiful certificates. What is
much more worthy of being honowred and much nearer to the
ultimate goal is that people should attain a high level of
intelligence, and the capacity to think deeply, and have aclear
vision of means and ends. The Qur'an referred to Prophet
Ibrahim’s {Abraham) (%8) abundance of these qualities when it
said:

1And indeed We gave Abraham of old hls proper course, and We
were Aware of him, When he said to his father and s people: what
are these Images to which you devote yourselyes?y

(Qur'an 21: 51-52)

U In this respect Muhammad (%) was like his forefather
lbrahim (Abraham). He did not acquire knowledge from any
monk ot sorcerer ot philosopher of his age. Instead he
scrutinized the pages of life and the condition of people and
growps with his fertile intellect and pure nature, rejected all
superstition and evil things and associated with people on the
basis of understanding. Whatever he found good, he participated
in it to some extent, otherwise he would withdraw into his
accusiomed seclusion and resume his constant contemptation of
the kingdom of the heavens and the earth. This was better for

™ A weak |ladnh narated by Al Hakim through tbn Is-hfo,
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him than those kinds of knowledge which may be termed as
compound ignorance, and better than a society which had had no
guide for centuries and every day was thus adding a new form of
corruption 10 the old ones. He saw nothing wrong in taking part
in the general affairs of his people, such as the Sacrilegious War
in which he assisted his uncles and the Alliance of the Vistuous
which came in its aficrmath.

The Sacrilegious War

As far as the Quraish were concerned, this war was in
defence of the sanctity of the sacred months and the Holy Land.
These symbols were the remains of the religion of Ibrahim
{Abraham), which the Arabs still respected. The respect shown
1o these sanctuaries was the source of great benefit for them, and
a guarantee for the protection of their interests and the settling of
their disputes. A man would meet his father’s murderer in the
sacred month and his consciousness of this sanctity would
testrain him from sceking revenge. When lslim came, it
approved of these heritages of the religion of Ibrahim
{Abraham) (xs1):

{Behold! The number of months with Alizh is twelve months by
Allah's ordinance on the day that He created the heavens and the
earth. Four of them are sacred: that Is the right religion. So do not
indulge In wrong dolng during that thne.» (Qur'an 9: 36)

Q However, the people of Jahillah soon eticountered those
people wha violated the sanctities and indulged in wrong doing,
The Sacrilegions War was onc of the consequences of this
blatant violation. There are no details about this war excepl that
it lasted four years. Muhammad’s (%) age at that tihe was
between 15 and 19 years. Some sources clain that he himself
fought, and others claim that he only assisted the fighters.
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The Alliance of the Virtuous

This alliance is proof that no matter how dismal the pages of
life become and how widespread the evils, it will never be devoid
of those noble souls who arouse the symparhy and kindness of
society. In that sterile jalullpah there arose some promoters of
good, and they made a pact among themselves to establish justice,
fight oppression and revive the virtuous qualities which had been
obliterated in the Holy Land. Thn Athir said:

“Thereafter some of the clans of the Quraish catled for this
alliance, and they all swore to it in the house of *Abdultzh (bn
Jad‘an because of his virtue and age. They were: the Band
Hashim, Band Mutalib, Banii Asad ibn *Abdul ‘Uzza, Zuhrah
ibn Kilab and Taym ibn Murrah. They formed the alliance and
pledged to one another that if ever they found a wronged persen
in Makkah, whether from their own people or from any other
tribe, they would stand by his side and defend him so that the
wrong dene to him might be redressed. This pact was called the
Alliance of the Virtuous by the Quraish, and was witnessed by
the Messenger of Allsh (3)."

After Allzh (3) chose him as Prophet, he said; “1 witnessed
an alliance with my uncles in the home of * Abdullah 1bn Jad‘an
and I should not like to exchange it for the choicest luxuries. If I
were called in Islim to participate in it, I should respond."”

2 One can see clearly in these words of the Prophet (38%) his
approval of this alliance. Vehemence against any oppressor, no
matter how powerful he or she may be, and sympathy for any
oppressed person, no matter how insignificant he or she may be,
are the spirit of Islam. Islam enjoins good and forbids evil, and

" Nareated by Ibn I3-haq and Ibn Hisham in their biographies of the Prophed (%),
Their chains of nasmators are sound except that they arg mursaf [i.c. the Szdabl who
reported it did nat say he heard it from the Praphet (39%)]. However, comes from
other sources 100 which sieangthen its anthanticity, Abmad narrated it from Abdul
Rahman ibo ‘Aul, who said he heard it from the Prophet (3%3), although it does not
contain the statement * If1 were called in Islam o participate in it, 1 should respond”.
Tis chain is suthentic.
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confines itself to the limits set by Allsh (%), It is Islam’s duty to
fight injustice in the politics of nations and the relationships
between human beings with the same fervoue,
D i is said of the cause of this alliance that a man from Zubayd,
who came with some merchandise and sold it to Al *Asiibn
Wa'il al Sahmi, but the latter refused to pay for them. Although
the man pleaded with the clans of the Quraish and their allies to
help him, no one paid him any attention. So the wronged
stranger stood in front of the Ka‘bah and repeated some couplets
of poetry bewailing his misfortune.
Q On hearing this, Al Zubayr ibn *Abdul Muttalib got up and
said: “Is there nobody to assist him?” He gathered together those
whom Ibn Athlr mentioned above, and after concluding the
Alliance of the Virtuous, they went to Al Asfibn Wa'il and
demanded the man’s due from him. Al AsT seems to have been
an unsavoury, evasive fellow for he had also made a deal with
Khabbab iba-ul Aratt, Khabbab was a blacksmith who had made
a swoud for Al AsT.

When he went to him and asked for payment for it, Al AsT said:
“I shalt not pay you until you disbelieve in Muhammad (:45).
U Khabbab replied: “T shall not disbelieve until Alish (%)
causes you to die and resurrects you.”
O Al Asi said “Am 1 going to dic and be resurrected?”
Khabbab replied yes. So Al AsT said: “Let me die and be
resurrecied, then [ shall have great wealth and many children
and I shall pay you for the sword.”
O The following fyat (verses) were then revaaled:

{Have you seen him who disbelieves in Qur Revelation and says:
Agsuredly | shall be given wealth and children? Has he perused the
Unseen, or has he made a pace with the Beneficent? No, but We
shall record what he says and prolong for him a span of torment.
And We shall Inherit from him that of which he spoke, and he shall
come to Us alone [Without his wealth and children], )

{Qur’an 19: 77-80)
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There were many like Al Ast in trade and politics, and
Muhammad (:%%) was the best man 0 oppose and confront
them, and the best men to be were Muhammad’s (48)
Companions, those who helped him against such people and
pledged with him to fight them.

Strength and Activity

When the Sacrilegious War ended and the Alliance of the
Virtuous was concluded, Muhammad (32) was entering the
third stage of his life. This was the period of zealous
youthfulness, active instincts and far-reaching ambitions.
Muhammad (:%%) was a man with a strong body, tall stature and
determination. His amazing strength was noticed even forty
years afterwards. Abd Hurairah (2:) said:

") never sow anybody mare hendsome than the Messenger of
Allah (%), It was as if the sun was shining in his face! And | never
sow anyone wolk more quickly than the Messenger f Allah
{s). It wes as if the earth folded itseif up for himl

whenever we walked with him, we would exert ourselves while
he stayed cool.""?

D Such a man attracts life to himself even if he is not attracted
o life. Beside him who should attract life? Should life be
attracted to dreamers, introverts and pessimists? Muhammad
{:5), however, in spite of the means at his disposal to enjoy
life, was not swayed by fleeting tusts or buming desires, and it
was never recorded of him that he made any attempt to attain
position or wealth, On the contrary, his life began by
illuminating Makkah with the qualities which distinguished him
over his contermporaries: a sweet disposition, a noble character,
deep thought, sound reasoning and a trustworthy attitude.

™ This Hadith hes a weak chain. It is aamsied by Al Tirmidnf in his Suaz and
Showed il He declared it to be weak becavsz one of ils nareators was [bn Luhai’ah,
who is weak because his memory was bad and his books wers bumt.
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Q 1t is not nobility that human desires for the goodness in life
should be non existent, or existent without the means to satisfy
it. Nobility means that the power of chastity should he stronger
than the power of desire. Thus if one’s soul remains in a state of
tranquillity, it means that the internal negative and positive
forces have balanced each other. We may see flighty people who
can never keep their desires or instincts in check, yet if they are
compared with the controlled desires of others, they would not
reach one-tenth of their strength. The fact is that the latter have
found the strength of character to control their desires, whereas
the former have no intelligence to warn them nor the strength of
characier to stay away, so their desires rebel and overule them.
U Although Muhammad's (34%) manhood was of the highest
perfection, his moral and spiritual purity endowed it with the
good qualities of discipline, uprighiness and contentment.
Moreover, he was frge from those hateful psychological
complications which affect the vouth: they [ove greamess with
pomp and show and they seek leadership with flattery and the
purchasing of sentiments. If we add to that his fierce dislike for
the idols which were warshipped by his people, his contempt for
the myths and superstitions which prevailed throughout and
beyond the Arabian peninsula, and his awareness that triuth was
something totally different from all that, it becoimes clear to us
why he preferred the mountains and the open air, why he felt
comfort in grazing sheep in these far-off places and was content
with the little earnings he gained from them.

0 Is this abstention from wealth and worldly life? Of course not.
It is engrossment with the higher realities with which worldly
life is reformed and to which wealth is subjugated. Great men
are not satisfied with treasures of gold and sitver when they are
thirsty for the truth. They do not feel any profit in being kings
over their peopte when they see evil dragging everyone’s life
inte an abyss and stripping them of all goodness and
uprightness,



92 From Birth to Prophethood

[ In this manner Muhammad (¥%) entered the third phase of
his life, It was the phase in which he became acquaintad with his
first wife, Khadfjah bint Khuwaylid.

Khadfjah

Khadijah was an excellent example of a woman who
completes the life of a great man, Those men with great roles to
play are endowed with extremely sensitive hearts and they
encounter terrible stupidity from the environment they wish to
change, and undergo a tremendous struggle on behalf of the
good they wish to establish. They are the people most in need of
someohe to shower their private lives with love and comfort, as
well as understanding and assistance. Khadijah was foremost in
these atiributes and she had a positive effect on Muhammad’s
(2#%) life. Ibn Athir said:

“Khadfjah was merchant woman of nobility and wealth. She
used to employ men to run her business and she would agree on
their portion of the profit. When she heard of the Prophet’s (%)
truthfulness, trustworthiness and noble character, she sent for
him, asking him to go as a trader for her to Syria. She gave him
better wages than she used to give othets, and he had with him
her slave Maysarsh,

0 Mubammad (:%%) accepted this offer and travelled to Syria as
a trader for the mistress who had selected him. It appears that he
was more successful on this irip than on his previous one with
his uncle AbS Talib. Khadtiah’s profit was greater and she was
pleased with his performance. However, ber admiration for the
man whom she tested was much deeper.

{1 She was a woman of noble lineage and vast wealth, and she
was known for her determination and intelligence. Although she
was desired by the leaders of the Quraish, what she despised in
most men was that they were seeking her wealth and not herself.
When she saw Muhammad {:4&), however, she learnt of another
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brand of men. She had found a man who was not swayed by
want, Perhaps when she settled her trading accounts with other
men she found greed and trickery. In Muhammad {;#5), she saw
a man whose character was spotless and who did not desire her
wealth or beauty. He handed over all that he had for her and
went away well - pleased and pleasing.
() Khadijah found in him what she was locking for. She spoke het
mind 1o her friend Nafisah bint Munabbah, who went to
Muhammad (%) and spoke to him about marrying Khadtjah, He
did not delay in announcing his approval, then he consulted his
uncles about it, and AbQ Talib, Hamzah and others went to
Khadfjah’s uncle “Amr ibn Asad since her father had died in the
Sacrilegions War and sought her hand in marriage on behalf of
their nephew, They presented her with the dowry of twenty camels,
Abt Talib stood up and spoke at the wedding ceremony. He
said: “Tf Muhammad (245) were weighed with any youth of the
Qureish, he would outweigh him in lineage, nobility, virtue and
intelligence. If he has lite wealth then (let it be known that)
wealth is a flecting shadow and a borrowed thing which must be
retumed. He desires Khadfjah bint Khuwaylid and she has the
same feeling for him.”
Q Khadljah's uncle, ‘Amr replied: “He is the stallion whose
nose cannot be ringed.” And the marriage ceremony was
concluded.
Q 1t is said that this last statement was made by Aba Sufyan
when Muhammad (%) martied his daughter Umm Habibah. At
that time the war between them was at its fiercest. Abfl Sufyan
made an excuse for that, saying that Muhammad’s (:¥%) status
was such that to become his father-in-law was & great honour!
The enmity between them did not detract in anyway from
Muhammad’s (24§} siatus, and his mamiage with Abf Sufyan’s
daughter did not disgrace Abi Sufyan at all, even though he was
at that time his most ardent enemy!
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Q Muhammad (%) was 25 years old when he mattied
Khadtjah and her age was then about 40 years, This mamiage
lasted until Khedfjah died at the age of 65 years. Throughout
this time she was the source of honour and respect and she bore
all the Prophet’s children for him except Ibrahim. First she gave
birth to Al Q#sim, and this is the Kunniya by which he was
known in the era of prophethood. Then came Zaynab, Rugayya,
Umm Kulthtm, Fatimsh and Abdullah, who is also known as
Tahir. Al Qasim died when he was old enough to ride animals,
‘Abdullgh died as a baby, and ail daughters of Muhammad ()
died during his lifetime with the exception of Fitimah, who died
six months after him. Mahammad’s (:42) union with Khadtjah
was a blessing for both of them, and there is no doubi that, that
house was touched by the spirit of its master; the spirit of
purification from the filth of Jakiljpah and contempt for the
warship of idols,

U After marnage Mubammad (%8) resumed the life of
contemplation and seclusion which he had known before. He
kept away from all that in which the Arabs indulged during their
boisterous partiss such as alcohol, showing off, gambling,
rivalry etc. However, this did not prevent him from conducting
his trade, earning his living, travelling in the land or walking in
the market-places. An iutelligent man living among a frivolous
group of people is required to exercise great care and
considetation, especially if he has the tendency to be softhearted
and pleasant,

Q There was nothing in this successful matriage to raise
concem, except the fact that KhadTjah was grieved at the death
of all her sons in that society where sons were givena high
status, and daughters were buried alive and the fathers’ faces
were dark with anger and gloomy on receiving news of the birth
of a daughter. Tt was strange that the Arabs, after the Prophet’s
ministry, would jeer him for this and announce expectantly that
his progeny would be cut off and he would have none to
remember him. foni “Abbas reporied that the Quraish pledged
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among themselves to persist in disbelief.

They said: ‘What we are doing is more lasting than what the
amputated Surbdr is deing.” The Sunbir is a date palm whose
rools are broken. By this they meant thal when he died,
Muhammad (%) would have no progeny to inherit him or carry
on his mission.
£Or they say: |s he a poet, [one] for whom we may expect the
accident of time? Say [them]: “Expect [your fill]! Behold! | am with
you among the expectant.} (Qur'an 52: 30-31)

3 Muhammad (%) and his mission were above these petty
desires. Nevertheless, as a father, his heart grieved when he Tost
his sons and the old pains of his orphanheod were revived by
this loss. He was able to survive and grow up in spite of his
parents dying while he was a buby, Now, however, he was
seeing those flowers withering which he and his wife had longed
10 see in full bloom. It was as if Allah (%) wanted sad
tendemess to be a part of his being! The men who rule nation
adopt haughtiness only when their hearts are nurtured on
harshness and egotism, and when they live in happiness without
2 towch of sadness. On the other hand, those who have
experienced pain will be the quickest to sympathize with those
who are sad and grief-stricken.

The Ka‘bzh

The Ka'bah was one of the vestiges of Ibrahim's (8
religion which the Arabs in jakilipah still respected. It resembles
a large room built heavy of stones and its ceiling is supported by
expensive wooden pillars. It was first erected by the father of
prophets, Ibrahim (%), and his son Isma‘il (3:8). The purpose
of building was that, it should be a place for the worship of
Allazh (%) and a mosque in which only His name would be
mentioned. IbiBhTm (%8) underwent 2 painful -struggle to
destroy the idols of his people and the lemples in which they
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were worshipped. Then Aliah (38) revealed to him that he
should build this house to be a pillar and comerstone of tawhid
and a place of refuge and security for everyone. Of course, since
not all the pilgrims could fit inside, the land surrounding it was
annexed and considered a sanctuary for them.
D The implication of this is that the Ka‘bah itself is a piece of
stone which can neither benefit nor hanm. The sanctity which it
acquired was on account of the associations and aims which lay
behind it. For this teason the Prophet (i) emphasized that
people's honour, wealth and blood were holier in the sight of
Allzh (%) than the Kab‘ah and more worthy of respect. To think
that the Kab‘ah or a piece of it has the power to harm or benefit
is idolatry which Islam will oppose till the end of time.
D You are well aware that when the rulers, leaders and soldiers
salute the flag of their country and struggle for it, they are not in
fact worshipping a piece of cloth. It is actually a show of respect
and veneration for the deeper meanings that lie behind it. It is
easy to understand that the first mosque ever to be built on the
face of this carth should have a special historical status and be
the giblah (dicection faced) of the mosques which were built
later. Nevertheless, the teal goal of any prayer or show of
humility is Allzh (%) alone. Abd Dharr {4) said:

T asked the Prophet (4) which was the first mosque to be
built on the earth?”
He replied: “The Sacred Mosque™ (that is, 4/ Masfid Al Har&m),
Then I asked: “and what next?”
He said: “the Furthest Mosque” (that is, Af Masjid Al Agsa).
[ asked: “How long was it between the two?”

He said: “Forty years, and furthermore, the earth is a mosque

for you. So wherever the time for prayers catches you, then offer
prayers, for there Is virtue in it,""

" & sound Hadnth namsted by Bukhart, Muslim, Al Nasi'T, Tbn Majah, Al Beyhaqr,
Al Tay8lisi and Ahmad,
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O The Ke‘bah, being an ancient monument, was exposed to the
vicissitades of time, which weakened its structure and cracked its
walls. A few years before the Prophet’s (2%%) ministry a heavy
flood swept through Makksh and the Ka'bah was almost
destroyed. The Quraish felt thai they must renovate its structure to
protect its sanctity. The leaders and great personalities of the
Quraish all took part in the renovation. They pulled down the wegk
pottions that remained and erected a new structure in their place.
3 A structure whose foundations were laid by Ibrahim (38) and
Ismall (%8) in the distant past could not be entrusted to ordinary
labourers, So it is not surprising that the leaders and Sheikhs of
the tribe should take part in this activity, and among them were
Muhammad (:#) and his uncles.
D ‘Amr ibn Dinir reports that he heard Jabir ibn ‘ Abdullah (e}
saying:
“When the Ka'boh was being rebuilt the Messenger of Allah [5)
and *Abbas went to camy stones,
‘Abhas (&) saidlo the Prophet [a): “Lift your iz (loin clothe) over
your shoulder and it will profect you from the stones. He did 5o this
was before prophethood and he fell o the groundin a faint.

His eyes flashed towords the heavens and he said: "My /ad
My iz#t" It was fostened back in place and after that he wes
never again seen naked "™

Q The clans vied with each other in rebuilding the Kab*ah, each
of them wanting to be foremost and gain the prestige from it.
This contest almost tumed inte a bloody war in the holy
sanctuary. Enmity spread among the builders when they
prepared to replace the black stone in the side of the Kab‘sh.
Abii Umayyah ibn Al Mughirah of the Makhz0mi clan saved the
situation by suggesting that they should settle the matter by
asking the first person to enter through the gate of Safa to decide
between them. Allah (3) willed that Muhammad (3%%) should

™ 4 sound Hadnth nareated by Bukhiirf, Muslim and others.
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be that person, and when they saw him they shouted: “Here is Al
Amin (the trustworthy)! We accept him as arbitrator!”

O Muhanunad (%) called for a cloth and he placed the black
stone in the middle of it. Then he called the heads of the
disputing clans and all of them held on to an edge of the cloth.
They lifted it and took it to the Ka‘bah and Muhammad ()
himself put it in its rightful place.”

This was the solution offered by someone endowed with

sound judgement, at whose sight the people were filled with
optimism and ease and whom they willingly accepted as
arbitrator. This shows the high status which he had attained in
their eyes.
U In spite of the effort made by the Quraish to rebuild the
Ka'bal, they fell shont of the foundations laid by Tbrahim (%),
Nevertheless, after the Prophet (##%) had gained supremacy in
the Arabian peninsula he did not see any need fo adjust the
building but chose to leave i as it was.

‘Alishah 'May Allth be pleased with her, reported that the
Prophet (:43) told her:

“Don’t you see that when your people built the Kab“ah they fell
short of the foundations laid by Ibrihim (2E07”

She Said: Messenger of Allah (%), will you not have it
extended to the foundations of [brahIm (%&)?”

He said: “If it were not for the fact that your people were
recently unbelievers, I shoukd have done so.”

bn “Umae (4) said: “If *A'ishah "May Allgh be pleased
with her, heard this from the Messenger of Allah (&), then [ do
not think that he ignored greeting the two comets next to the
black stene except for the reason that they were not completed
on the foundations of brahTm (3&).”

O The scholars say that the Prophet’s (45%) statement mentioned

YA good (fadith narrated by Ahmad. [t would have beeh better for the author to
quote the text of the Fladnth iself rather than use Lhe words of the book of siah,
which have no supporl.
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above meant that the people had just come out of jahiljak and
faith had not yet taken a complete hold of them, which made the
Arabs averse to demolishing the Ka'bah and redesigning it. If it
was compulsory to rebuild the Ka*bah as Thrahim (%8) had built
it, the Prophet (:3%) would never have fefl it as it was.
Nevertheless, the matter was not so important as to provoke
complications.

Seekers of truth

We have said that paganism adorns its falsehood with veneer
of truth to make it easy for people to swallow its bittemess. It
claims to believe in a God who created the heavens and earth
but at the same time it associates with Him other gods who are
the means and intermediaries to approach Him. Now, since the
creation of the heavens and the earth was far removed from our
sight, the stubbom idolaters take comfort in the gods, that are
close at hand. They visit them day and night uniil their
relationship with these gods becomes much stronger than their
relationship with the True God, and mention of Hitm to Whom
they appeal through the agency of others is made only when
arguing or apologizing.
€And It you ask them who created them, they will surely say: Allah
why then do they tum away? And he sald “my RabM Look Those
are people who do not belleve,” Then bear with them [Muhammad]
and say: Peacel But they will come to know. ) (Qur'an 43: §7-89)

Q Persistence in such nonsense, however, went beyond its limits
and the masses became totally absorbed in what they had
inherited. They lost the blessing of a free mind even a perceptive
mind and lived in praise of that of which they had no
knowledge, As for those who were endowed with the ability to
think, their thinking collided with the boundaries of their
inclinations and desires, and maybe they concealed what they
knew or even fought it. Only a few people dared to oppose the
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traditions which had taken root in society and voice the truth,
and even fewet lived for it or sacrificed themselves on its behalf.
Q Before the Prophet's ministry there were those who looked at
the paganism of the Arabs with scorn, and those who knew that
their people were indulging in superstitious beliefs but could not
find the means to prevent them. BukhAr™ narrated from Ibn
‘Umar () that the Prophst (:§%) said, He met Zayd ibn *Amr
ibn Nufay! in lower Baldah before he became a prophet and
offered him some food containing meat. Zayd (u) refused to eat
it. Saying:

“I do not eat from what you sactifice on your altars;”

I eat only that one on which Allsh’s (3) name has been
mentioned.” He used to condemn the way, the Quraish
slaughtered their animals by saying: “The sheep was created by
Allsh (%) and it is He who caused the water to descend for it
from the sky and who caused the pasiure to grow for it from the
earth. But you slaughter in someone’s name other than Allah's!
O In another narration it is said of Zayd ibn ‘ Amr (4)that he
went to Syria and asked about religion in order to follow it,

He met a Jewish scholar and asked him about his religion,
saying: “Perhaps I'll follow your refigion!™

The Jew said “You will not follow our religion unless you
take your share of God's anget.”

Zayd (&) said: *[ am fleeing only from God's anger, and 1
shall not bear any of God's anger at all while I am able, Will
you show me something else?”

The Jew said: “I know of nothing else except that you should

be a Hani”

® Also namated by Alnad on the sulhority of Ton ‘Umar {4s). The Hadith comes
from another scurce 1o with #n addition that contradicts the author’s explanetion
below. This addition is not suthentic, however.

% Zavd () thought that the meat offered 10 him was o the kind probibiied by ATlah
(3%). Nevertheless, it is cectain that the Prophet’s (:488) house never ale the sacrifices
made to idols. Zayd () wanted to be sure of himself and so declared his religion, The
Prophet () remernbiered this and wag pleased with it.
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Zayd (<o) said: “And what is a Hanj?

The Jew replicd: “Abraham’s (%3) religion. He was neither a
Jew nor a Chiristian and he worshipped none beside God.”

O Zayd (&) left and he met a Christian scholar and asked him
the same.

The Christian replied: “You will not follow our religion
unless you take your share of God's curse,”

Zayd (s) said: “I shall always flee from God®s curse while T
am able, so will you show me something else?

The Christian replied: “I know of nothing else except that
you should be a Hanif.”

Zaid () asked: *And what is a Hantf?"

The Christian replied: “Abraham’s (%) religion. He was
neither a Jew nor a Christian and he worshipped none beside
God.”

0 When Zayd (4) heard this about Ibrhim (#8), he left, and
when he was outside he raised his hands and said: “O God, 1 ¢all
You to witness that I have adopted the religion of Ibrihim
{Abraham) (a).”

O These narrations show the great amount of confusion which
had spread throughout the world and observed the prevailing
religions. The Jews felt that they were being persecutad in the
land and were rejected in every region, and so anyone who
accepted their religion had to bear the burden of God’s anger
against them. The Christians disputed among themselves the
nature of Christ and his mother’s relationship 1o the Supreme
God. These disputes led them into violent wars among
themselves and divided them into sects, each of them cursing the
others. The Christians of Syria whom Zayd {%) asked were the
Jacobites and they differed with the official creed of the Roman
Catholic Church. Thus it was not strange that they should inform
Zayd (&) of the curses that would be heaped upon him if he
entered their religion. Or perbaps this curse was the
consequence of the sin committed by Adam (%8) and passed on



102 From Birth to Prophethood

to all his progeny, as claimed by the Christians, who justify
Jesus's crucifixion because of this. It was Zayd’s () right to
abandon ali of them and return to the religion of TbeahTm {#8) to
lock for his roots.

() Bukhari narrates from Asma’ bint Abb Bak (4):

"I saw Iayd ibn 'Amv ibn Nufayl () stonding with his back
leaning agains! the Ka'bah and he was saying: “O assembly of
Quraish, by God, none of you is following the refigion of lkwahmm
{s®} but myself.” He used to rescue the buried baby gids and
say to their fathers when they wanted to kil thek baby
daughters: "l shall take care of her for you." He would take the
gil and when she was big encugh he would say to her father: ‘If
you wish | shall give her back o you, erif not, | shall confinue
bringing her up.2

Q) Zayd (&) was one of those rare thinkers who despised the
wrongs of johiljah, were thankful for their ability to see the
truth and did not underestimate their value in their society. Fate,
however, had selected a man who perceived the truth and
possessed the ability to disseminate it throughout all parts of the
globe in spite of the efforts to preserve falsehood at the cost of
lives and possessions. Fate was in the process of preparing that
towering personality to fulfil this tremendous role, and great
tasks are equalled only by great personalities.

In the Cave of Hira

Muhammad (%) was nearing his forties. His previous
dedication to contemplation had widened the mental gulf
between himself and his people. His opinion of them had come
to resemble the opinion of scientist of 2 modem wotld towards
those who believe thai the earth is balanced on the homs of a
bull, or that of an atomicist towards those who pelt one another
with stones when they fight and travel on horseback.

* & sound Hadiih.
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0 That was as far as the mental side was concemed. As for the
spiritual side, scepticism had spread among the people of
jahiliyah and it caused them to swear their uimost by God that
He would not resurrect the dead, This deep-rooted and obtrusive
scepticisn had caused the best people to be confused and
question the faie of this world. If existence was firstly and lastly
of this flecting life span on carth then extinction was far better!
Was there no glimpse of light in this pervading darkness?

O Every year Muhammad (:23%) used to leave Makkah to spend
the month of Ramadan in the cave of Hird, situated a few miles
from the population in the heart of one of the hills overlooking
the ¢ity, and which was free from the people’s vanities and
aimiess tatk. In this secluded mountain Muhammad (<) took
provisions to last those long nights. There he would detach
himself from the world and turn towards the Lord of the World
with his eager heant. From that covered cave a lone soul could
look down upon the world which was heaving with troubles,
rivalries and disappointments. Then it would withdraw inte
itself, full of sorrow and helplessness because it did not know of
arty way out of all that nor did it know of any cure! In that far-
off cave a penetrating eye observed the legacy of the previous
prophets sent by Allh (3) and found it to be like a deep mine
from which the precious metal could be extracted only by
tremendous effort, and even then the ore would be mixed with
the sarth and no human being could separate them,

Q In the cave of Hird Muhammad (%) used to meditate and
wotship; his heart shone; his soul was purified; he approached
the truth with all his energy and kept away from falsehood as
much as he could. Finally he reached such a high state of purity
that the rays of the Unseen began to reflect from his heast. There
was no dream that he saw without it being realized like the dawn
of the morn, In this cave Muhammad (%) met with the
heavenly hosts.
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[ Before him the desert had witmessed a brother of his who
came in flight from Egypt, and traversed the dry, barren lands,
seeking peace, security and guidance for himself and his people.
He was attracted by the sight of a burning bush on the right hand
side of the valley, and when he went toward it, his hearing and
senses were filled with the holy call:

Behald! 1, even 1, am Allsh, There [s no God save me, 5o worship
Me and establlsh worship for My remembrance.} (Quran 20: 14)

Q One flame of this fire reached across the centuries to flare up
once more in: the depths of the cave wherein was a man devoted
to worship and self-purification, who kept his body and soul
away from the fith and evils of jakilah. However, this flame
was not a fire to atiract the onlooker: it was a light which shone
with inspiration and guidance on the startied heart and brought
stability and consolation to it. Mubammed (:W%) listened in
amazement to the voice of the angel telling him: “Read.”

0 He replied in wonder: *“1 cannot read.”

[0 The question and reply were repeated and thereafter flowed
the first 3yat (verses) of the noble Qus'an:

{Read: In the name of your Lord Who creates, Creates man foma
dot. Read: and your Rabb s the Most Bounteous, Who teaches by
the pen, Teaches man that which he lnew not.”) (Qur’an 96: 1-5)°

Waraqah ibn Naufal

Muhammad (%) was & human being like ourselves,
However creation does not know such great disparity among the
membets of a single species as that existing among the mankind:
some of them are higher than the resplendent stars whereas
others are not worth the droppings of a goat. Nevertheless, all of
them are human beings. This disparity occurs among people
who have not had the support of revelation, so when a human

D an otheatic Hadith.
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being has been selected, he is enlightened with the rays of divine
guidance atid support, what will he be like?

€He sends down the angels with the Spirit of His command whom
He will of His servants [saying]: warn mankind that there is agp god
save Me, 5o fuffl your duty to me.} (Qur'an 16; 2)

Q When the soul is breathed into the embryo Allzh (3%) makes
him a new creation different from what he wag in his first six
stages of being: a type of mud, then a sperm, then & cloi, then a
morsel of flesh, then bones, then a body clothed in flesh,
Similatly, when the Prophets receive revelation and its new
spirit mns in them, they become new human beings and no-one
is able to match them at all in excellence and enlightenment.

Q This crucial change is the reason for Allah's reminding
Muhammad (4%) of the Power which created man from a clot:
The power which created this wondetful human being from a
parasital clot will, by Allah’s Bounty, make Muhammad (:%%) a
hurnan prophet, able to read after his illiteracy.

{And thus have We inspired in you [Muhammad] a spiric of Our
command. You did not know what the Scripture was, nor what the
falth was, But We have made it a light with which We guide whom
We wish of Qur servants. And behold indeed you guide a right path.
The path of Allsh, Whom belongs whatsoever ks I the heavens and
whatsoever is in the earth.) (Qur’zn 42: 52-53)

Q 1t was as if the previous forty years were only a day, and the
morting of the next day began the Revelation. That searching,
yeaming mind could now expest the light of truth, and that troubled
heart could now feel the cochess of certainty and the expanse of
hope. That far-reaching change had oceurred it was prophethood!
How wonderful was the coming blessing and how great were the
arxieties Muhammad (%) would have to face on its behalf,

O Thus he quickly regained his composure, and his wife’s
reaction to it was one of the noblest reactions to come from a
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worman past or present. She soothed him when he was perturbed,
she made him rest when he was exhausted and she reminded
him of the virtues of his character, emphasizing that righteous
people fike himself could never be humiliated, and that when
Allzh (%) moulded a man with the most excellent traits of
character it was to bestow honour and kindness on him, With
this well-balanced opinion and purity of heart, Khadrjah
deserved the salutations semt 10 her by the Lord of the Worlds
through the Faithful Spirit [Angel Jibril (e8)].*

™ The muthor is referring to an suthentic HadTth reparted by Bukhtr! and Muslim on
the authority of AbD Huoraicah (%), in which he zaid:
vJibrll (%8} came to the Prophet () and said. © O Messenger of Allah (),
here is Khiadljah coming with 2 pot-of sonp or food or drink. When she reaches you,
convey safdm to-her from her Locd and from myself, and give her the good tidings of
a home in Paradise made of jewe), in which there shall be no Clamour or fatigue.



Chapter Three

The Mission’s Struggie

The dark clouds of confusion dispersed and the scenes of
reality took shape. Muhammad (:85) knew with certainty that he
had become a Prophet of Alifh (%), The High Exalted, and
that it was the ambassador of Revelation who came to him with
news from the heavens. The awe of contact between angel and
man, however, had left its mark of exhaustion in his being as if
he had vudertaken a strenuous task, This is not surptising, since
he remained for a long time fecling the effeets of the Revelation.
Allab (%) wished the Revelation to cease afier ils
commencement, as we have described above, so that the
Prophet’s (:2%%) eagerness and expectancy for it would again
provide him with the swength and stability to bear it when it
retumned. In spite of that, however, the human capacity was
tested by its pressure. Jibitt (38) came for the second time,

O Jabir ibn ‘Abdullsh (&) reported that he heard the Prophet
(:3%) speaking about the cessation of Revelation and saying:

"While | was walking, | heord a voice from the sky, so | looked
up. There was the angel who had come to me in Hira, and he
was seated on a throne between the ecrth and the sky. 1 was so
temifled of him that I fell to the ground. Then | went back fo my
fornily ond scid, Cover me upl And they wrapped me up ina
blanket, Then Allsh (X&) Revealed:

€0 you enveloped In your cloak, Arise and wam! Your Rahd
magnify, Your raiment purify, Pollution shunf) (Qur'an 74: 1-5)'

0 These decisive, successive orders heralded for the Prophet
(:43%) the end of the past with its dreams, peace and quiet, and
that he was now on the threshold of a new occupation which
required wakefulness and determination, warning and acquittal.

! Narrated by Bukhart and Muslim.
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Let him therefore bear the message, let him guide the people,
and seek support in the Revelation, for it is the source of his
message and the reinforcement of his call.

O Revelation is the inspiration of the heart with what Allah (%)
wants in a clear manner which contains no possibility of doubt.
It takes various forms, some of which are easier than others.
‘Umar (&) is reported to have said: Whenever Revelation
descended on the Prophet (&), a sound like the buzzing of bees
was heard near his face’ Sometitne it would come like the
ringing of a bell, and this was the hardest form for him. The
angel would come upon him in such & way that his forchead
would sweat profusely on a cold, winry day,’ and his mount
would lie down on the ground if he was riding it.* Once
Revelation came to him while his thigh was resting on the thigh
of Zayd ibn Thabit (), and it became so heavy that Zayd’s (&)
thigh almost broke.’ At other times it might come more easity
and lightly than that.

Q One might ask why did the first Revelations come with such
intensity and why did the Qur'in not begin to be Revealed as
inspiration in a dream or inspitation in wakefulness as the
incident described by the Prophet (:4%):

"The Holy Spiit Jibnl (3] inspired my heort with the fact that no
soul shall die unfil it has exhausted its sustenonce; so fear Allah
{%}) ond be restraingd in seeking.t Is this not less likely to couse
fright and exhaustion?™

¥ A weak Hadnh, narrated by Al Titmidht, who mentioned that there was some dispuis
bout its chaim, The chain has Yanus i Salm i it, and from him *Abdul Razzag,
nmaied it But Yinus is not known. *Abcl Razzag was asked about him, and he said;
* don't think he is anything.”

 This s the meaning of the Hadfth narvaied by Bukhi on the authority of *A’ishah.
;Tllis by e meaning of the Hadnh narrated by Amad and A-HSKim on the authoity of
. }m

* This is dhe meaning of the Hadth narmaied by Bukhart o the authority of Zayd b
Thabit ().

* A sound Hadtth coming from differsnt sources, each strengthening the other.
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Q The answer is that the Que'an first began to be Revealed in this
manner,” s that there might be no doubt that the words and the
meaning were from Allsh (3) and that Muhammad (:8%) was
entrusted with it after having been singled out for it. Thus it is not
the fabrication of a recluse who had certain visions, nor the
invention of a philosopher who excelled in logic and beautiful
speeches; it is the word of Allah (&) who is Absolute Truth.

€It is naught save an inspiration that Is inspired, Which one of mighty
powers has taught him, One vigorous; and he grew dear to view,
When he was on the uppermast horizon, Then he drew close and
came down, Till he was [distant] two bows’ length or even nearer,
And He revealed to Hls servant that which be revealed. The heart
did rot lle [in seeing) what It saw. Will you then dispute with him
concerning what he sees?) (Qur'an 53; 4-12)

What is the call?

Muhammad (:#%) began telling the people about Istam and
wging them to join the religion with which Allah (%) had sent
him. The Sorahs of the Qur'an which were revealed at Makkah
explain the beliefs and actions which Allsh (%) charged His
servants to uphold, and he commissioned the Prophet (%) to
establish and nurture them. The most important are:

1. Absolute Unity. Humans are not servants to any being on
earth or in heaven because all in the heavens and the earth are
servants to Allh (%): they submit to His Majesty and obey His
Command. There are no partners with Him, nor intercessors, nor
intermediaries. It is every person’s tight to approach Allzh (%)
directly without going through any other creation, whether big
or small. It is every person’s duty to denounce those who
establish themselves or others as intermediaries and bring them
down to their rightful position, whether they happen to be

! Communication of the physical body with the unsaen world is strenwous For buman
nsture. Tt may be compared to what the mediums experience during hypnosis, though
there is & great diference.
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human or stone or anything else. All individual and collective
links ought to be built on the basis that Allsh () is Supreme in
His Kingdom with this Perfect Oneness.

Q The consequences of this belief were that the stones which the
Arabs worshipped became no better than the stones with which
they used to build their houses or pave the roads, and that the
human beings whe were deified in other religions were given
their rightful status, It was made plain that they were servants to
the One who created and fed them, that they would progress ot
tegress only if they obeyed or disobeyed Him, and that they had
1o say in creation or the provision of sustenance,

2. The Hereafter:

The day will inevitably come when people will have to face
their Lotd and be questioned on every minute detail of theiy
previous life,

(And whoever does an atom’s weight of evil, will see it then.)
{Qur'an 99: 7-8)

Thereafter will be either eternal bliss for the good people to
enjoy or dreadful punishment in which the evil-doets will
remain miserable.

Q Considering the Hereafier in every action that one performs or
avoids is an established principle of behaviour in Islam, Just as
passengers on & frain know that they will get off at the next stop,
likewise Muslims know that time will inevitably take them back
to their Creator where they shall harvest the fruits of what they
have planted in this life.

3, Purification of the Self: This is done by adhering to the
preseribed  acts of worship and keeping away from other actions
in order to aveid their evil consequences.

Say: “Come, | shall recite to you that which your R256 has made a
sacred dury for you: that you ascribe nothing as partner to Him; that
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you do good to parents; that you do not kill your children because of
panury. We provide for you and for them and that you avold
indecency whether open or concealed, And that you do not destroy
the life which Allsh has made sacred, save in the course of justice.
This He has commanded you, in order that you may discem. And do
not touch the wealth of the orphan, except to improve it, tiil he
reaches maturity. Glve full measure and full weight in justice. We do
not test any soul beyond its capacity. And If you give your word, do
Justice to It, even though It may be [against] a kinsman; and fulfl the
Covenant of Allzh. This He commands you so that perhaps you may
remember.) (Qur’an 6: 151-152)

O And He (%) commands you, saying;

(This is My steaight path, so follow it. Do not follow other ways, lest
you be parted from His Way. This He has ordained for you, that you
may ward off [evil)."¥ (Qur'an 6: 153)

U Aktam ibn Sayfi said: “Surely what the Prophet (%)
brought, if it did not become a full fledged religion, it would
have been good moral teachings for the people.”

4. Protection of the well-being of the Muslim community.

The Muslim community must be considered to be a solid unit
based on brotherhood and co-operation. This demands that the
wronged should be championed, the deprived should be assisted
and the weak should be strengthened. In Stirah (Chapter) 74,
which is the first Siirah in which the Prophet (3&) was ordered
to preach openly, we read these ayat (verses):

(Every souf is a pledge for its own deeds; Save those who will
stand on the right hand, In gardens they will ask one another,
Conceming the gullty: What has brought you to this burning? They
will answer: we were not of those who praved; Nor did we feed
the wretched; We used to take part [in vain dispute] with [all] the
disputes, And we used to0 deny the Day of Judgement, Till the
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Inevitable came to us. The mediatlon of no mediators will avail
them then.) (Qur'an 74: 38-48)

Whenever Abl Bakr () saw any of the weak and oppressed
Muslims being tortured, he would spend all his energy and
wealth to free him. This is the individual's right over society.

The First Group

The propagation of Islam began to increase in Makkah. It took
effect in those broad-iminded individuals, who quickly abandened
their former Jahiliyah and secretly embraced the new faith. The
Ayat (verses) of the Qur*an descended on the heants of those who
had accepted the seeds of faith as rain descends on fertile soil:

(When We send down water on i, it thrills and swells and put forth
every dngle kind [of growth].» (Qur'an 22: 5)

U The belicvers in this ideology gathered around theit leader
with determination, and in love and admiration they listened to
him explaining the principles of their ideciogy. Faith is a
magical force; once it has taken root in someone’s heart it can
make the impossible possible. We have seen old men and youths
meeting over a particular thought and giving it the position of
firm faith in their hearts. Although it is only a materialistic
thought, it makes their lives the fuel for its spreading and it
urges them to bear the worst kinds of suffering on its behalf.

D In the prisons now are men who graduated from the
universities of the West. They spend a large part of their lives
with murderers and drug traffickers. This is because they see it
as part of the necessary effort they must make to achieve success
for their principles. How much more effective it would have
been if the faith which appeared at that time was faith in Allah
{#%), Lord of all the worlds, and faith in the Hereafier, where
people encounter their Lord after they leave this wotld, and
where they find lush gardens and exquisite palaces under which
tivers flow? The first group was in the process of formation and



The Life of Prophet Mubammod 113

it was increasing daily,

O It was natural that the Prophet (&) should present [slam first
to those who were closest to him among his household and
friends. These people had never had any doubts about the
greatness of Muhammad (%) or his tnuthfulness, so it is no
wonder, therefore, that they were the first to support and follow
him. His wife, Khadijah, believed in him and so did his slave
freed, Zayd ibn Harithah, and his cousin, *All ibn Abi Talib,
who was a young boy living under the care of the Prophet (:%).
His bosom friend, Abi Bakr (&), also accepted Islam and was
very active in propagating it and he persuaded those whom he
loved and trusted to accept it too. These were ‘Uthman ibn
‘Affan (), Talha ibn ‘Ubaidullah and Sa’d ibn Abi Wagqas.
The Christian scholar, Waragah ibn Naufal, also believed in
him, and it is reported,’ that the Prophet ($%) saw himina
dream after his death in a state of bliss, which meant that he had
found favour with Allsh (3). Al Zubayr ibn al “Awwam, Abd
Dharr al Ghifari, Umar ibn ‘Anbasa and Sa'id ibn al *As
accepted Islam, and Istam spread in Makkah among those whose
hearts Allzh (%) enlightened. The propagation of Islam going o
in secret without any open show of zealousness or provocation.
O The news filtered down to the Quraish, although they paid no
attention: to it. Perhaps they thought that Muhammad () was
one of these religious fanatics who would speak of Divinity and
its rights as Umayyah ibn Al Salt used to do, or the Christian
scholar Tbn Sa‘idah or ‘Amr ibn Nufayl and others like them.
Nevertheless, their fear grew when his fame started to spread and
50 they began to observe him and his call. The secret propagation
of the Da'wah contitived for three years, then the order was
revealed to the Prophet (%) to announce it to his people and
openly confront their falsehood and denounce their idols.

* This is a goad Hadah, and the words “i i$ feposted” are 0t appropiale since they
suggest that it is not awbentic. The Hadlth comes from two sowrces, bath of which
have been authenticated by Ibn Kathfv. It is alse strengthened by the Prophet’s (245)
saying; “Do not curse Warageh for 1 dreamt of a garden or two belonging to him.”
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Announcement of the Call

Ibn ‘Abbas said that when the Ayah (verse) “And wam your
tribe of close relatives” (Qur'an 26: 214), was revealed the
Prophet (28%) climbed the hill of SgfF and started shouting: “O
Bant Fihr, O Band ‘Adt,” calling all the clans of the Quraish to
assemble, and those who could not come out sent a messenger to
see what had happened.

When they all had assembled the Prophet () said:

“What would you say if | told you that there was an omny of
horsemen in the valkey wonting to attack you, would you befieve
meg"”

They said: “We have never heord you tell alie.”

He said: "Well, | am warning you of temible punishment!”

Abn tahab then shouted: "May you be in misery all day long! ls
this what you called us for? Then allsh (%) revecled Sorat of
lohab (Chapter)?

Q According to AbS Hurairah (&), when this dyah was
tevealed, the Prophet {:%) stood up and said:

"0 assembly of Quraishi Purchase your own {ireedom], | shaft
not avail you in any way before Allzh [%); O Banw 'Abdul
Muralits, | wil not avail you in any way before Alsh (#&); O
“Abbas ibn 'Abdul Muttal, | will not avall you in any way before
Alish {%}; O Sofiyyah, aunl of Allah's Messenger (), | will not
avail you in any way belore Aliah (3).""

This loud call was the final degree of communication. The
Prophet (:4) sevared relations with his people on account of his
call. He explained to those who were closest to himself that
belief in this message is what would keep alive the relationship
between him and them and that the blood kinship which the

* & Sound Hadtth narrated by Bukhart and Mustim.

¥ A sound Hadith narrated by Bukhi® and Muslim with two chains of narrators
through Abd Hurairah {4).
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Arabs upheld had melted in the heat of this waming coming
from Allzh (%),

U Muhammad (%) had enjoyed a high status in his town and
was the object of confidence and love, Nevertheless, here he
was confronting Makkah with what it disliked and exposing
himself to opposition from the foolish people and the men of
high rank. The first group whose affection be risked losing was
his nearest of kin, although such pein was insignificant
compared with the truth with which Allzh (%) had enlightened
his heart, It was not for him, therefore, to find rest at night while
Makkah was shaking with astonishment and condemnation, and
wes preparing to put an end to this revolution which had
suddenly descended upon it and was about to sweep away its
customm and inherited traditions.

Q The Quraish continued moving along their path: the path of
obstinaey and avoidamce of truth. Likewise Muhammad (:3%)
continued moving along his path, calling them to Allah (%),
being gentle in his presentation of Islam, exposing the disgraces
of paganism, listening and answering, attacking and defending.
His keenness to bring guidance to his close relative, however,
spurred him on to have another try at presenting Islam to them.
Winning them over would have far-reaching benefits since they
held a position of honowr among the Arabs, Moreover, they
wete his close relatives for whom he wished good and whom he
hated to have Allah’s anger descend.

O Do Athir reports that Ja*far ibn ‘ Abdullsh ibn Abil Hakam
said that when the 5 “and wam thy tribe of near kindred” was
revealed, the Prophet (:4%) became very worried and sat at
home like a sick man.

His aunts came to visit him and he said to ther: “I do not
have any complaint of sickness. However, Aliah (%) ordered me
to warn my close relatives.”

Q They said, “Well, call them, but do not invite Aba Lahab, for
he will not respond to you,”
O He called them together and they all came, and along with
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them came some from the clan of the Banu Muttalib ibn ‘Abd
Man&f. They totalled forty-five men, AbQ Lahab was the first to
speak He said: “Hers are your uncles and cousing, so speak and
do not act childishly, and know that your people do not have any
power against the entire Arab nation, and I am the most fitting
person to stop you. So let your father’s children be enough for
you, and if you remain steadfast in what you are doing, then it is
easier for them than to have the clans of the Quraish ambush
with the help of the Arabs. I have never seen any man bringing
50 much evil on his father's children as you have brought.”

O The Prophet (%) kept quiet and did not speak in that
gathering. Then he called them on another occasion and said:
“Praise be to Allzh (%): Ipraise Him and seek His help, and
believe in Him and place my Trust in Him. And [ bear witness
that there is no god but Allah (%), Who is Alone and has no
partner.” Then he continued, “A leader does not Lie to his
family. By Allah (3), besides Whom there is no other god, [ am
Allah’s Messenger (%) fo you in particular and to the mankind
in general. By Allah (%), you shall die even as you fall asleep;
you shall be reswrrected even as you wake up; you shall be
called to account for what you are doing, and then it will be
paradise forever or hell forever.”

QO Abll Talib said: “How we would love to assist you! And how
eager we are for your advice! And how sincerely we believe in
what you have said! Here is your clan gathered together and I
am one of them. However, I am the quickest of them to accept
what you say, s¢ proceed to execute the orders that come to you
from Allgh {#), I shall continue to protect you although my
heart will not bear to part from the religion of *Abdul Mugtalib.”

" 1 did no1 Gnd this pamator in the list of narrators. There is Jafar ibn ‘Abdullsh ibm
Hakam, who is & Tabi"i of the tribe of Dus. He narrated from Anas (#) and the
Tahi'in. if he s this person, then the chain is murral and thersfore weak. 1 did not
smeouMer this escription being made 1o him However, if it is someone elsa, then |
have no knowledge of him.
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U Then Abd Lahab said: “This, by Alldh (%), is a disgrace!
Take hold of his hands before othets take hold of you!”

Q Aba Talib replied: “By Ailsh (3), we shall protect him as
long as we live,”

Abi Talib

In spite of remaining in idolatry and holding fast to the
religion of his forefathers, Abu Talib’s affection for his nephew
did not change. He clearly understood the hardships which this
call would bring himself and his family. Nevertheless, his
consideration for Mubammad (%) and dislike of hurting his
feelings led him to assure the Prophet (:Mg) of complete
freedom of action. In fact, Ab Talib undertook to protect him
while he was conveying the message of his Lord! Ab@ Talil was
one of the few great men of Makkah. He was respected in his
family and among the people, and no-one dared to defy his
authority, His remaining with the people of Makkah in the
worship of their gods was a good reason for his influence to
spread and his rights to be upheld.

Q On the other hand, Abfi Lahab was the exatple of those family
heads who bent over backowards to protect their own interests and
prestige without any regard for right or wrong, Any action which
¢exposed his interests to destruction or marred his status would
rouse his anger and impel to do something foolish. In Abii
Lahab’s nature was a streak of harshness which led him into self
behaviour, His sons ‘Utbah and Utaybah, were married to the
Prophet’s (:%%) daughters, Rugaivyah and Umm Kulthum. So he
ordered his sons to divorce them which they did, Perhaps Abd
Lahab was influenced in his violent hatred for Muhammad (:%)
by his wife, Umm Jamil, daughter of Harb and sister of Abg
Sufyan. She was a domineering women, incited into hatred for the
Prophet (:%%) and his religion by a variety of reasons. So she let
her loose tongue spread innumerable slanders against him.

O X the passions of jahiljah could incite Mubammad’s (%)
uncle to act so selfishly and harshly towards him, what would be
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the behaviour of those who were not related to him and who
would like 1o see every upright person stumble and every
innocent sentenced? Nevertheless, what was Abi Lahab, what
wete the Quraish and the Arabs, what was the entire world
worth compared with a man who bore a message from Allah
(%), Sovereign of the heavens and the earth, who wanted restore
rationality to a world which had lost its reason and erase
superstition from a people suffocated by it ke a sandstorm?
What could be the effect of the attitude of an ignoramus, or the
indignation of a haughty man? Could they stop this great
message from proceeding towards its distant goal?

O Floating seaweed cannot stop an ocean liner. I the people of
jahilpah were angry with the Muslims for abandoning their
people for this call to the extent that they called them apostates,
then the Muslims were even more angry with them because they
mede fools of themselves and disgraced theit intellects: they stuck
stubbomnly to superstitious beliefs for which had no authorization
from Allsh (%). The call which Muhammad (:%%) started in
Makkah was not for the building of a small nation. It wasa
complete tenaissance for nations and generations which would
continug t0 inherit the truth and spread it in all comers of the
globe until the story of life and living things ended on this earth.
O What, then, could the enmity of an individual or 2 tribe do to
message which had this role to play in its present and future?
And who were those enemies? Prejudiced people with closed
minds and whose pride and power told them to strike vielently
at anyone who opposed them.

{And when Our Revelations are recited to them, you know the
denial In the faces of those who disbelieve; they all but attack those
who recite Our Revelations to them.} (Qur*an 22: 72)

Or those in ease and luxury who were in love with falsehood
because it came to them comfortably couched, and who distiked
truh because it was devoid of embellishments:



The Life of Prophet Muhammad |19

(And  when Our clear Revelations are recited unto them, those who
disbelleve say 10 those who belleve: which of the two parties [yours
or ours] is bewer in position, and more Imposing then any anmy?)
(Qur'an 19: 73)

Or obstinate people who believed that Allah’s guidance was
the joke of youngsters or the fashions of a pretty gitl so that they
could say, leave this and bring that!

€And when Our clear Revelations are recited to them, they who do
not look for che meeting with Us say: Bring 2 lecoure [Qur'an] other
than this or change it.} (Qur’an 10: 15)

Or fools who tried to outdo one another in making the loudest
noise when the Revelations were being recited so that they
might not be heard and understood and so influence pure and
healthy hearts and minds:

(Those who disbelleve say: do not heed this Qur'sn and drown Its
recitatlon; perhaps you will be victorious.) (Qur’an 41; 26)

O If the people Makkah had hesitated in accepting Muhammad
{#%) until they could study the matter and serutinize his message
weighing it carefully with what they possessed, no intelligent
person could have done better than they. Instead, however, they
fled from Islam as a criminal flees from the courtroom afler his
crimes have been exposed and his guilt proved.

The Prophet (%) was grieved by this rejection coupled with
disbelicf and provocation, and it is the right of any noble,
truthful man to feel sadness and pain when he finds himself
disbelieved and shun. However, Allsh (%) consoled him and
showed him the real nature of those who disbelieved and joined
forces against him:

(We know well how their talk grieves you, though In truth they do
not deny you {Muhammad], but evilk-doers flout the Revelations of
Alish.» (Qur'an 6: 33)
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Q Thus Muhammad (%) had to continue preaching and
overcoming all the obstacles that were placed in his way, and
those who believed in his Message had to be firm and steadfast.
Their steadfastness was not to be in their own interests alone,
nor even in fulfilment of the duties of faith, but also in the
interests of the future generations. A skyserapet does not rest on
the surface of the earth but on foundations which go deep into
the earth, and these bear its weight and pillars. The early
Companions of the Prophet (:¥%) with their strength of
conviction and sincere loyalty were the pillars of his call and the
roots which extended in later days in alt directions of the globe.

Persecution

The idolaters decided that they would spare no efforts to fight

Islam and persecute those who entered it. Ever since the Prophet
{2#%) had proclaimed his mission openly and condemmned his
people’s deviation, which they had inherited from their
forefather, Makkah erupted in a storm of anger. For years it
remained like that, regarding the Muslims as outlaws and rebels.
The earth shook under their feet and the security of the holy
sanctuary was violated with the spilling of their blaod and the
looting of their wealth and honour. No-one in their position
could expect anything but oppression and persecution.
0 This atmosphere filled with hatred was accompanied by a war
of ndicule and humiliation, the intent behind it being to
demoralize the Muslims. The Prophet (%) and his Companions
were accused and abused, and a group was formed to carry out
these campaigns against IslAm and its followers. It is a similar
strategy o that used by the newspapers when they publish
satitical reports about their rivals and amusing pictures to lower
the public confidence in them. With this two-pronged attack the
Muslims were canght in a tight spot their Prophet was being
accused of madness:
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(And they say: O you whom the Reminder s reveated, Look! You
are indeed a madman. (Qur'an 15: 6)

And accused of indulging in magic and telling lies:

{And they marvel that a warner from amonyg themselvas has come
them, and the disbellevers say: this is a wirard, a charlatan.)
(Quran 33; 4)

This spreads and he is met with hostile stares and feelings of rage;

€And Behold! Those who disbefieve would like to upset you with
their stares when they hear the Reminder, and they say: Look! he fs
indeed mad.} (Qur'an 68: 51)

O The lot of the Muslims was no better than this sort of
treatment. Moming and evening they were the objects of
amusement and derision;

Behold! The gultty usad to laugh at those who belleved, And wink
one to another when they passed them; And when they returned to
thelr own folk, they recurned jestings And when they saw them, they
sald: “Behold! These have gone astray,” Yet they were not sent as
guardians over them.) (Qur*an 83: 29-33)

This war turned into torture and bloodshed as far as the weak
and oppressed believers were concerned. Those of them who
had no clan to defend them could not be saved frotn bumiliation

and murder by anything. They were held and tortured painfully
until they dishelieved, died or became unconscious.

‘Ammar ibn Yasir (4)

Among them was ‘Ammér ibn Yasir, who was one of the
earliest converts to Islam. He was a freed-slave of the Rani
Makhzim. He, his father and his mother accepted Islam, and
they were dragged by the idolaters into the hot sands of Makkah
in the blazing midday heat and there they were tortured.
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One day the Prophet (28%) passed by them in this state and he
said; “Patience, family of Yasir, for your rendez-vous is
Paradise.” Yasir died of the torturs. His wife, Sumayyah,
shouted curses at Aba Jahl: he stuck a spear into her heart and
she died. She was the first female in 1slam to be martyred.

They redoubled their torturing of ‘Amméar, sometimes by heat
and at other times by placing a stone on his chest or by ducking
him underwater and saying: “We shall not let you go until you
curse Muhammad (¢4i) or say something good about Al Lat and
Al Uzza. Eventually he did so and they et him go. He came to
the Prophet (:&), weeping, and the Prophet (:%%) asked him
what was the matter. He replied by explaining what had
happened.

0O Then the Prophet (2%) asked: *How do you find your heart?
O He teplied: * 1 find it content with faith.”

0O The Prophet (:8%) then advised him: “O Ammar, if they do it
again then do the same as before.” Thereafter Allah (%)
revealed:

{Save him who Is forced into it and whose heart is still content with
fith.) (Qur’an 16: 106)”

‘Ammar was one of those who accompanied the Prophet
(%) on all his expeditions.

Bilal (%)

Among them also was Bill ibn Rabah, whose master,
Umayyah ibn Khalaf, would force him to Lie on his back, then
on his stomach on the scorching sands during the midday heat of
Makkah.

A good and sound Hadth. It is marrated fiom various authentic sources, which
strengthen one another,

¥ There is some doubs aboul the authenticity ol'this narration, since the name of the
SafiabF who heard from the Prophet {25 is not mentioned (i, it is a mursal Hadnth).
There 35 na doubt though, that the A (verse} of the Quran was tevealed about
‘Ammar (&) for this is corroborated by various sources. However, Aligh (&) knows
best.
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He would order a huge stone 1o be placed on his chest and
say: “You will remain like this until youdie or disbelieve in
Muhammad (%) and worship Al-Lat and Al-Uzza”

Nevertheless Bilal (&) would only continue saying “One,
One”, with more vigour.

Khabbab ()

When the Queaish’s savagery toward the oppressed Muslims
became unbearable, one of them, Klhabbab ibn al Arati, went to
the Prophet () and sought help. Khabbab () reports:

“We went and complained to the Messenger of Allah (&), and
he was ab that fime lying in the shade of the Ka'abag using o
clook as ¢ pilow. We said: “Will you not seek Allsh's help for us?
Will you not proy for use”

He replied: "Befare your time a believer would be 1aken and
a hole dug in the garth and he would be put init, Then o sow
weuld be Brought and placed on his head and it would be split
into two. Or he would be combed with an on comb reaching
just short of his flesh and bones, Yet that would not deter him
from his faith,

By Allah, surely Allah (%) will bring this matter to a conclusion
so that a fraveller wil be oble to travel from San'a' 1o
Hadromaut, fearing no-one except Allah (%), and the wolf aver
his sheep. However, you are being too hasty,”

D What could Muhammad (&) have done for these oppressed
people? He could not have extended protection to any-one of
them since he did not possess the power even to protect himself.
While at prayer in the Sacred Mosque, the intestiies of a camel
or the uterus of a sheep would be thrown on him, and at other
times filth would be thrown in front of his doorstep, and all he
could do was to bear it with patience.

£ Muhammad (%) did not gather his Companions on the basis
of any immediate or future gains. He removed the blind fold and
they were able to see the truth which had been hidden from them
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for some time; and he cleaned the rust from their minds and they
became aware of the reality engrained in their natures, but of
which they had been deprived by jehilpah. He united people with
their Lord, thus re-establishing their ancicnt and noble heritage,
whereas before this they were in 2 state of perplexity and
frustration. He balanced the flecting and the everlasting for the
people, and they chose the abode of the Hereafter in preference to
this vanishing world. He offered them the choice between lowly
idols and a Great God, and they discarded the idols and turned
towards Him who created the heavens and the earth.

Q 1t was enough glory for Muhammad (3§%) that he should be
the one to offer this limitless good, and it was enough glory for
his Companions that they should be the ones towards whom
Providence directed it. So if they were molested, they were to be
patient and if the worshippers of the filthy idols waged war on
them, they were to stick to what they knew. One day the war
between unbelief and faith would come to an end and disclose
the martyrs and the believers who stood firm to the command of
Allah (%), and the idolaters who were routed by the permission
of Allah (%),

{And say those who do not befleve: Act according to your power,
Look! We [too] are acting. And walt Look! We [too] are walting.
And Allah's is the Invisible of the heavens and the earth, and to Him
will the whole marier be retumed. So worship Him and put your
tust unto Him. Look your Rabb ks not unaware of what you
[Mortaks] do.» (Qur'an 11: 121-123)

@ The Messenger of Allah () gradually inculcated the
elements of trust in the hearts of his men and instilled in them
what Allah (%) had instilled in his heart; the deep confidence in
the fact that [slam would be victorious; its principles would
spread far and wide; and that the domination of the tyrannical
rulers would crumble at the onslaught of its army at the east and
the west. The scoffers, however, took this confidence as material
for their taunts and jeering. Al Aswad ibn al Mutfalib and his
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associates would, whenever they saw the Prophet's (%)
Companions, wink at each other and say: “Here come the Kings
of the earth who will tomorrow conquer the kingdoms of
Khosrau and Caesar.” Then they would whistle and applaud.

Q Besides throwing obstacles in front of the du*wah in this
manner, the idolaters urged one another to prevent any visitor in
Makkah from listening to it. Al Waltd ibn al Mughirah said to
the men of the Quraish:

The people will come to you during the days of pilgrimage

and ask you about Muhammad (%), and then you will all say
different things. One will say “2 poet”, and another will say
“possessed by a Jinn” Howevet, he does not resemble any of
those things, you say. The best that could be said of him is that
he is a sorcerer because he causes division between a man and
his brother and his wife,
Q) These conspirators stood at the gates of Makkah during the
Hajj season and cautioned the people apainst that propagandist
who rebelled against his tribe, They accused him of indulging in
sorcery to separate brothers and couples, as they had agreed. The
Messenger of Allah (48), nevertheless, went to the pilgrims in
their gatherings and spoke to them of Islam and requested their
support. Jabir ibn *Abdullah reported that the Messenger of Allah
(2#%) would stand at the Hajj station and say; Isn't there any
man who will take me to his peoplet The Quraish have
prevented me from conveying the words of my Lord.®

Negotiations

The idolaters thought that their harsh treatment towards the
wezk Muslims would deter others from responding to the callr;
they thought that the various methods of scorn and ridicule
which they employed would demoralize the Muslims so much
that they would hide for shame of their faith and soon retum to

* A sound Hadnh narrated by Abo Dawod, Al Tirmidbt and [bn Majah, Al Tiemidhs
said il was a good and sound Eladith. Al Hakim also nareted it and said it was
authentic according to the stipulations of Bukhart and Muslim,
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the religion of their forefathers. The hopes of the idofaters were
doomed 1o disappointment, however, Not a single Muslim
forsook the truth with which Allzh (3) had blessed him; in fact
the Muslims were on the increase. The methods of ridicule did
not succeed in blocking anyome from Allsh's path or in
distorting its features; they only strengthened the feeling of the
Muslims that paganism contained nothing but disgrace and
ignominy and that it ought to be rooted out from the society.
What could the ridicule of an ignoramus de 1o a learned man?

{...though you mock us, yet we mock at you even 2s you mock. And
you shall knew to whom a punishiment that will confound him cones,
and upon whom a lasting doom will £211.} (Qur’an 11: 38-39)

0 The Quraish sought 1o employ another strategy, which
contained both allorement and threat. They sent to Muhammad
(), offering him any worldly thing that he desired, and they
sent to his uncle, who was protecting him, waming him of the
consequences of maintaining such protection and urging him to
silence Muhammad () 50 as not to cause any harm to himself
and his family.

Q The Quraish sent ‘Utbah ibn Kabl‘ah, who was a calm and
composed man. He went to the Prophet (1) and said:

0 nephew, you know the pasition which you hold cmong us
because of your ancesiry, However, you have brought a serious
matter to your people and have broken up their community
with it. So listen to me and | shall offer you some dlternatives;
perhaps you may accepl one. If by this affair you wish to gain
wealth, we shall coliect all we can for you from ourselves so that
you will become the richest of us, If you desire siatus, we shall
make you owr feader and shall never decide any affair without
consulting you. If you desire to be o king, we shall make you
king over us, And if that thing which visits you is an ewvit spirit
which you cannat eradicate, we shall look for the best doctor
and spend all we possess to have you cured.”

O When he had finished, the Prophet (:) recited to him the
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opening 4v& (verses) of Stirah Al Sajdah:

(Ha, Mim. A Revelation from the Beneficent, the Merciful, A
scripture whose the dy3t (verses) are expounded, a lecture [Qur'an]
In Arabic for people who have knowledge, Good tidings and a
waming. But maost of them turn away so that they do no hear, And
they say: “Owr hearts are protected from that to which you
[Mubammad] call us, and in our ears there Is 2 deafess, and
between us and you there is  veil, Do then [as you whish] We shal!
also do [ we wishl.” Say [to them, Muhammiad]: “I am only a
mottal ke you. It Is Inspired in me that your God ks One God
therefore take the straight path to Him and seek forglveness of Hirm,
And shame on the kiolaters, Who do not pay the welfare tac and
who are disbellevers in the Hereafter.”} (Quran 41; 1.7)

He recited until he reached &yah 13, which says:

(But If they wm away, then say: ‘l wam you of a thunderbolt like
the thunderbolt [which fell of upon the old wibes] of ‘Ad and
Thamad].**Y (Qur*an 41; 13)

Q The Prophet () chose those Zyat (vetses) from the blessed
Revelation so that his intetlocutor might know the reality of the
message and the messenger, Muhamimad (3%%) brought a Book
from the Creator to His creation, which guided it away from
eror and saved it from destruction. He before all others was
responsible for believing in it, acting upon it and submitting to
all its dictates. Thus, when Alzh (%) demanded of His servants
that they should tread the right path towards Him and seek Hig
forgiveness it was Mubammad (:8%) who applied himself more
than all the mankind to being upright and secking forgiveness,
without looking for kingship, wealth or status. Allah (%) had
already placed all of these things before him and he had turned
away from them, disdaining to touch them. Instead, he gave
away freely all the good-things that came his way. He spent a
mountain of wealth in the path of Allsh (%) and when he left

"“This story is trnsmitied by Tbn ls-hiq in 47 Maghis. It i also navrated by Tbr
Kathir iis his Tas® and in both cases the chain of namators i a good one,
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this earthly life he had not a dirham to begueath to his progeny.
[ *Utbah on behaif of the Quraish wanted Muhammad (¥£) to
give up calling towards Allah (%) and establishing justice
among the mankind. What would become of life if a piece of
rock detached iiself from the earth and fiew through the strata of
space to ask the sun or any other star to stop giving light and
heat to the universe? What a strange request it was! How well it
would be for the person who makes such a request te retum
home and stay there. In fact, after hearing these Qur'anic ayat
‘Utbah’s dormant thoughts began to stir, He listened to the
threat and he was moved:

But if they turn away, then say: ‘| wamn you of a thunderboit llke
the thunderbelt [which fell of upon the old tribes] of ‘Ad and
Thamad.» (Qur’an 41: 13)

‘Utbah put his hands to his side and got up as if the
thunderbolt were going to sirike him. He returned speedily to the
Quraish and urged them to leave Muhammad (&} alone.

Q As for the Quraish’s delegation to AbD Talib, they told him:

“0 Aba Talib, your nephew hes cursed our gods and
criticized our religion; he has belittied our ideals and accused
our forefathers of having gone astray. Either you keep him away
from us let us deal with him; you are one of ug, for you disagree
with his views.”

" “Abn Talib spoke nicely to them and rejected their proposal
in a gentle manner. So they went away, and the Prophet {3%)
continued his di'wak. Soon relations between him and them
reachied such a low level that he became the center of all the
Quraish’s talk and plots, Once more they went to Abi Talib and said:

“Abtt Talib, we respect you because of your age and nobility
among us. We had requested you to restraiti your nephew but
you did not. By God, we shall not show toleranee to this cursing
of our gods and forefathers and belittling of our customs. So
either you restrain kim from eriticizing us or we shall fight him
and you over this matter until one side perishes,”

Then they left him.
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O Abd Talib felt very worried at the thought of separating from
his people and at their show of enmity toward him.
Nevertheless, he did not fecl comforiable at handing over the
Prophet (3%) to them. So he sent a message to the Prophet
(4), informing him of what the Quraish had ssid, and he
urged: “look after yourself and me, and do not burden me with
more than I can bear.”

Q The Prophet (%) thought that his uncle had changed his
mind, withdrawn his protection from him and was helpless o
defend him. So he said: 0 Uncle, by Allgh (), if they put the
sun in my right hand and the moon in my left so that I might
give up this matter until Allsh (%) causes it to prevail or [ die in
the process, I should not give it up.™*

O The Prophet (:%) then wept and stood wp. However, his
uncle called him back and said: Go, nephew of mine, and say
whatever you wish, By God shall never hand you over for
anything.” He also recited this couplet of poetry: “By Ged, they
will never reach you with all their numbers until I am buried and
sealed in the earth.” Thus did allurements and threats fail to stop
the da'wah.

Q The Quraish realized that their target was far beyond their
reach, so they went back to their old ways, pouring their anget
upon the believers and expending their utmost energy to torture
them and tum them away from their faith. The Prophet (%)
became very sad at the misfortunes that befell his Companions
while he was unabie to siop them. He intimated to those who
had little support and were fearful of remaining in Makkah that
they should migrate to Abyssinia. This was in the fifth year after
his minjstry, or twe vears after he openly proclasimed his
message.

™ A weak Hadnh raated by T L-hiq oo Tbn Jey. The: person who reported shis HadRh,
Ya'qub ibn ‘Lithah, never met any of the Companions. He was thus a disciple of the Tabi‘in,
The story is also memated by A) Tabartni on the suthotity of “Agl s AY Twib, and in this
version, instead of “if ey pol...” it has. 7 am no mone capable of abandoning that with
which T have heen sent then of snaiching 4 flame of fire frote: the sun,” It contieses, “And
Aba Telih said, “By God, my nephew bas niever lied. Go back and be of good chesr.”
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The Migration to Abyssinia

The journey to Abyssinia was a secret procedure so as notto
arouse the Quraish, who would try to stop it. Nor did it beginon a
large scale. The first batch was made up of a few families, among
whom were Rugayyah, daughter of the Prophet (8%, her hushand,
“Uthméin ibn ‘Affin (&), and asmall group of other emigrants not
exceeding sivteen in total, They headed for the sea where Providence
had waiting for them two merchant ships, which took them to
Abyssinia. By the time the Quraish had reached the shore in pursuit
of their trail, they had already set sail. However, it was not long after
they had setiled in that lmd when the news came to them: that the
idolaters had concluded a truce with Iskim and had agreed to leave
the Muslims free to practise their religion without molestation. Thus
they feli there was no harm in retaming to Makkah. This rumour has
its effect on the Muslim emigrants mxd they decided to retum to their
home-town. When they approached Makkahi, thought, the woeful
reality became apparent: the idolaters were more bitter than ever in
their enmity towards Alish (8), His Prophet and the believers, and
their aggression had not ceased for one second.

O Some simpletons claim that there was actually a truce
between Islim and paganistm and it all came about because
Muhammad (3%&) sought to curry favour with the idolaters by
praising their idols and recognizing their status. They claim that
this truce had brought the Muslims back from Abyssimia, what
Muhammad (%) said in praise of the idols. The simpletons
claim that he said: (Those lofty cranes, And surely thelr
intercession s to be sought. )

00 Where did he say these words? In S0rah Af Mafm, between the
Qur'anic & (verses) which mention these idols, Thus it became
like this:

(Have you thought upon Al Lat and Al Uzzs and Manat, the third,
the other?) (Qur'an 43: 19-20)

Those lofty cranes,
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And surely their intereession is to be sought.

€Are yours the males and His the females? That indeed were an
unfair division! They are but names which you have glven, you and
your fathers, for which Allsh has revealed no wamant. They follow
but 2 guess and that which [they] themselves desire. And now the
guidance from thelr Lord has come to them. ) (Qur'an 43: 21-23)

The meaning of this would be:

Tell me of youridols: are they so and so? Their intercession

is desired. They are only names with no reality behind them:
myths invented and followed, How do you make them feminine
and ascribe them to Allsh (3%) when you yourselves hate
females (that is, daughters) to be ascribed to you? That would be
an unfair division!
Q Can such words come from an intelligent person? Not to
speak of it being Revelation from the All-knowing. Yet such
nonsense was actually written and conveyed by someone. If
Muhammad (%) had tcld a lie on Allah (#) by inventing some
statement and claiming that it came from Him, his neck would
surely have been severed according to the same Book which he
brought. Allah (&) says:

€And i he had Invented false sayings concerning Us, We assuredy had
taken him by the right hand And then severed his IHe-artery, and not
one of you could have held Us off from him.} (Qur*an 69; 44-47}

O Nevertheless, the books of history and iafs ¥ which allowed
the copyists and freethinkers 1o stuff them with falsities, also
opened their pages o record this ugly calurnny. Had the scholars
been fully aware of its spuriousness it never should have been
recotded at all, If you open the fafs # of Al Khazin at Sorah Hid
you read the following:

“When the droppings of the animals became too much in
Nooh’s (Noah) (3@) Ark, Allzh (%) inspired him to squeeze the
elephant’s tail. He did so and a boar and a rat fell from it and
they rushed to the droppings and devoured them. When the rat
started causing confusion in the ark by gnawing at its boards and
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rope, Allah (%) inspired him to strike between the lion’s cyes.
He did so and 2 tom-cat and a she-cat came out of its nostrils;
and they rushed to the rat and devoured iL.”

Q What do you think of such trash? What do you think of the
story of the cranes? Quite a few short of these fairy tales exist in
a variety of our literature and I do not know when our literaty
heritage will be purified of them. No doubt they were thrown in
during the days of the Muslims’ negligence and Jewish
conspiracies against their thoughts and writings.

0O The authentic version of this story is that the Prophet (:3%2)
recited Strah 4! Najm in a gathering of both Muslims and
idolaters, and the final part of this Siirah (chapier) was so striking
that it stitred their hearts. So when the Prophet’s (:%%) resounding
voice teached the end of the Siirah, the awesomeness of the truth
had crushed the stobbomness in the hearts of the haughty and
mocking idolaters and they could not hope but fall in prostration
together with the Muslims. When they checked themselves,
however, and found that they had been overcome by faith, they
felt ashamed of themselves and wanted to make an excuse for
what they did. They felt ashamed of themselves and wanted to
make an excuse for what they did. They claimed that they
prostrated with Muhammad (%) only because he had spoken
kindly of their idols. This is not strange, coming from a people
who were always composing satires to ridicule the Muslims, and
one of them was not ashamed to say to the Prophet (&) and he
was the Prophet's (:5) cousin on hig mother's side: “Today you
have indeed spoken from heaven, Muhammad (45).”

O There is nothing more disgusting than this excuse offered by
the idolaters for their prostration except the acceptance of this
excuse. The idolaters attempted to spread this calumny of
theirs” to confuse the Prophet (%), confound Revelation and

" Where is the historical proof of this reasoning that il was the idolaters who
fabricated this charge and anempled 1o spread it? Sech matters must have historical
proof. What is there to rule out that his charge could have been invented afierwards?
In fact, this is more plausible since there is no authentic rarration of it from a Sadab7
All of its sources stop short of the Sghdbak and none of e nasTators was known 1o
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insinuate that the Prophet (48) sometitmes had leanings towards
them. However, this was far beyond their reach, since the war
which the Prophet (%) waged against paganism only increased
in strength as the days went by,

U Those who had migrated to Abyssinia returned to Makkah to
find that the persecution of the Muslims was ficrcer and more
cruel than ever. Some therefore entered under the protection of
those whom they knew, while others hid themselves, But the
Quraish insisted on persecuting them and incited other tribes to
redouble their persecution of the Muslims, Thug the Prophet
(%) saw no altemative but to advise his Companions to
migrate to Abyssinia oncs more. The second migration was
more difficult than the first since the Quraish had become aware
of it and were determined to foil it. The Muskims were quicker,
however, and on this oecasion cighty-three men and nineteen
women lefi. Allah (%) made the joumey a safe one for them and
they reached the Negus of Abyssinia, where they found the
security, protection and weleome they were secking. It is
apparent that the Negus was an upright man with a sound mind
and good knowledge of Allah (%), and correctly belicved in
Jesus being a servant and Prophet of Allsh (). The flexibility
of his thouph! was the secret of the good ireatment which he
accorded these Muslims seeking refuge in his kingdom to
preserve their faith from persecution,

Q The idolaters felt terrible af the thought that the emigrants
should find a place of refuge for themselves and theit faith,
They were incited by their hatred of Isfam to send a delegation
to the Negus, bearing gifis to dissuade him from extending his
protection and kindness to the refugees. The delegation
consisted of ‘Amr ibn ul ‘As and ‘Abdullah ibn Abj Rabi'ah
before they accepted Islam and they sought the assistance of the
Negus's men to approach him, They offered them gifis and
supplied them with reasons for rejecting these refugees, They

exist & the tine of the Prophet {28}, | have explained in detail the falseness of this
stody in my forthcoming book. !
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said: “Some of our foolish people left the religion of their people
and did not embrace the King’s religion. Instead, they invented a
new religion with which neither we nor you are acquainted.”

Q They agreed to advise the Negus to expel the refugees. When
he was confromied with this matter, the Negus thought it best to
examine the case from all angles and listen to both parties
concerned. He sent for the Prophet’s (%) Companions and they
came, having agreed to speak the truth to him in everything,
whether it pleased him or not, and they selected Ja'far ibn Abi
Talib (&) to be their spokesman.

O The Negus asked them: “What is this religion becanse of
which you separated from your people and did not convert to my
religion or anybody else’s religion?”

O Ja'far (%) replied: “O King, we were a people living in
ignorance: we worshipped idols, ate carrion, committed all
manner of indecencies, treated our relatives and neighbours
badly, and the strong among us oppressed the weak, Then Allzh
(%) sent to us a Messenger from among us, whose lineage,
truthfulness, tustworthingss and chastity we knew well. He
invited us to believe in Allzh’s unity and not to associate partners
with him, and to give up the worship of idols. He ordered s to be
truthful in our speech, to fulfil our trust, 1o be kind to owr kith and
kin, to love our neighbours and keep away from the forbidden
things and bloodshed. He forbade us immorality, lying and
embezzling the orphan’s wealth, He ordered us to establish prayer
and fast He enumersted all the principles of Islam, then
continued: “So we believed in him and put our trust in him: we
forbade what he forbade and we permitted what he permitted.
However our people were aggressive towards us: They tormented
and persecited us so that we might relinquish our faith and go
back to the worship of idols. So when their oppression became
unbearable and they hindered us from practising our religion, we
came to your country, choosing you above others and hoping that
we should not be wronged in your presence.”

D The Negus said: “Do you remember any of the Revelations
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which he has brought from Allzh (%)?" )5"far () replied in the
affimative and recited to him a portion of Sirah Maryam, The
Negus and his hishops wept upon hearing it, and the Negus,
speaking to ‘Amr and Abdullsh ibn Abi Rabr*ah said: “Surely
this and what Jesus brought came from the same niche. Go. By
Allzh (%), I shall never hand them over to you.”

O So they left the palace and *Amr said to *Abdullah: “By God,
tomorrow I'll return to him with something that will wither their
greenery.” The next moming, he went back to the Negus and
sard: “These people are spreading a great slander about Jesus,
son of Mary.”

O So the Negus again sent for the Muslims, asking them for
their opinion of the Messiah, and Ja‘far replied: “We say about
him what our Prophet (:3%) told us: he is Allah’s (%) servant,
messenger and spirit, and His word which He inspired into the
Virgin Mary,”

O The Negus then took up a stick from the ground" and said:
“Jesus does not exceed what you have said more than the width
of this stick.” At this his bishops objected, and he said, “Your
objection doesn’t make any difference.” Then he said to the
Muslims: “Go in peace. I should not like 1o have & mountain of
gold in return for harming a single man among you!™ He
returned the Quraysh’s gift to them and said: “Ailah (#€) did not
take any bribe from me so that [ might take it from you, and the
people did not submit to me so that I might abey them
concemning Him,™"*

O The Muslims remained in hig coutity, emjoying the best
reception. ‘Amy’s plan fell through and the delegation retumed io
Makkah in disappointment and failure. The Quraish realized that

** “The Cheistians of old ciffeed over the nature of fssg {Jesus) (W) and split into severa!
Sects asa resull, There was one sett which cansidersd him to be:a human Prophet and not 2
god ot partner of God. In the Christian West theve still remain some people who profess
this monotheistic faith, We believe that the Negus of Abyssinia was of this creed aMhough
the church hicrarchy totally digagreed with him.

" This story was nanted by [bn Is-hag in his 4/ Magh&i and Ahmed from him, The
chein is good and it was Uimm Salmah, wife of the Prophel {295%), who reported i,
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they could never appease their spite against [sim and the Muslims
except within the borders of their jurisdiction. Thus they resolved
1o vengeance on any of the Muslims who fell into their hands.

Hamzah (&) and ‘Umar (&) Accept Islam

It is possible that in the dark, heavily clouded sky lightning is
produced which illuminates everything. The lines of the
Muslims in Makkah were overladen for many days with thick
clouds which forced quite a few families to flee to protect their
faith, while others remained and bore the insults, provocations
and machinations of the idolaters. However, some new elements
entered into Islam, which made the Quraish think twice before
executing any of their dastardly plots.

O Hamzah, son of ‘Abdul Muttalib and uncle of the Prophet
(2%) as well as his foster brother, was a strong and energetic
man. He accepted Islam because of the anger be felt upon
hearing that AbQ Jahl had abused and attacked the Prophet (s4).

A slave wolnan belonging to ‘Abdullzh ibn Jud'an, saw the

incident and reported it to him, saying: “O Abfl ‘Amarah! You
should have seen what Abul Hakam ibn Hishdm did to your
nephew Muhammad (%) He abused him and insulted him,
and then left, but Muhammad (%) never uttered a word.”
0 Hamzah became infuriated and he horried to meet Aba Jahl,
who was sitting with other members of his clan. He stuck him
on the head with his bow, which left a deep gash, and then he
said: “Are you abusing him whils [ belong to his faith?” as the
saying goes: “We sought knowledgs for worldly Jife but God
insisted that it should be for His faith.”

Hamzah's acceptance of Islim was in the first place the
reaction of a man who refused to let his protégé be insulted.
Then Allih (3&) expanded his heart and he took a firm grasp of
that iron handhold, and the Muslims were ever after fo feel
unlimited pride in him.

Q As for ‘Umar ibr al Khattab (#), he was one of those who
used to insult and scoff at the Muslims. He was famous for his
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hot temper and tremendous strength, and the Muslims had long
met with all kinds of injuries from him. The wife of ‘Amir ibn
Rabi‘ah reported:

We were about to set out for Abyssinia, and *Amir had left to
look for something when ‘Umar (&) appeared. At that time he
was still an idolater and he used to treat us badly.

U He approached me and said;

“Are you all leaving, Umm ‘Abdullzgh?”

Q Ireplied: “Yes, by Allah (3%), we are definitely going Allah’s
land. so that Allah (35) may show us a way out, since your
people have injured and oppressed us.”

O “Umar () said: “May God be with you” I saw in him
tenderness and sadness. So when ‘ Amir returned 1 told him what
had happened and said: 1 wish you had seen ‘Umar’s (%)
tenderness and sadness for us.”

O He then asked: “Do you have any hope that he will accept
Islam?* 1 said yes. But he replied: “He will not accept Islam
untif Al Khattab’s donkey accepts Islim! This was as a result of
what he saw of "Umar’s (<) harshness and severity towards the
Muslims.

O Nevertheless, the woman’s heart was trer than the man's
opinion. ‘Umar's (4} harshness was just a thin venesr beneath
which lay hidden springs of tendemness, compassion and
forbearance. Apparently there was a conflict going on in
‘Umar’s () mind between his respect for the traditions laid
down by his ancestors and his indulgence in drunkenness and
sport on the one hand, and his admiration for the staunchness of
the Muslims and their capacity (o bear injuries for the sake of
their ideology on the other. Moreover, he must have reflected
greatly, like any intelligent person, that what Islam was
promoting, was nobler and purer than anything else he had
known. Thus no sooner bad he flared up, than he cooled down.
He was going to kill Muhamemad (%) but was diverted by the
thought that his sister and her husband had accepted Islam. He
confromted them in their home, shouting threateningly. He
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sttuck his sister and injured her. The sight of flowing biood
brought him to his senses and the feelings of goodness and
virtue within him took over. He picked up a pigce of paper on
which a few Qur'anic 4& were written, and as he read them he
said: “How excellent and noble are these words!” “Umar (4)
bowed to the truth and watked to the Prophet (28&), to whom he
declared his conversion.

O When his heart was cleaused from all its blemishes and his
Islam was purified, he became a tremendous help to the anmy of
Allsh (%), The Muslims felt braver and stronger while the
unbelievers felt more angry and frustrated. The Quraish saw that
Islam was going stronger and that their previous attempts at
resisting it did not stop it from spreading or even deterr its
supporters. They reviewed their entire strategy and planned a
new one, which was tougher, more detailed and more
comprehensive.

The General Boycott

Pagan malice produced an agreement whereby the Muslims
and all those who approved of their religion or sympathized with
them or protected any of them were considered to be outcasts
from the rest of the society. The idolaters agreed not to trade
with the Muslims nor to infermarry with them. They
consequently wrote this agreement on a parchment and hung it
inside the Ka‘'bah as a sacred pact. There is no doubt that the
hot-tempered  extremists among the pagans succeeded in
imposing their views and satisfying their malice. Thus the
Prophet (%) and his followers were forced into confinement in
the Valley of Bano Hashim and all of the Bantt Muttalib went
with them, Muslims as well as unbelievers except Abii Lahab
who supported the Quraish in their enmity toward his clan.

O Thus blockade of the Muslims was tightly controlled, and asa
result they were cut off from any assistance. At times (heir
provisions ran 50 Jow that the plaintive cries of the children were
heard outside the valley, and they endured such trying
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circumstances that eventually their enemy took pity on them. Thus
they really bore immense sufferings for the sake of Allzh (3§).
Q Al Suhayli reported:

Whenever a caravan arrived in Makkah, one of the Sahabah
would come to the market to buy food for his family. However,
Abf Laheb would stand up and say: Merchants, raise the prices
of your goods for Muhammad’s (%) Companions so that they
cannot make any bargain with you. You are aware of my wealth
and Joyalty, and [ stand surety that there will be no loss for
you!” They would then increase the prices of their various
commodities, and the Companion would retum to his children
who were writhing with hunger without any food to give them.
The merchants would go to AbG Lahab the next moming and
make a profit on whatever food or clothing they bought, whereas
the believers were left hungry and ill-clad.

0 Yimus reported from Sa‘d ibn Abi Waqqas who said:

“I went out one night to pass urine and 1heard a crackie
under the urine: it was a piece of dried camel’s skin. I took it
and washed it, then I roasted it and crushed it in water, and I
gained strength from it for three days.”

Q Look in how serious a condition the blockade placed the
Muslitns, and how privation drove them to eat unpalatable stuff!
These sufferings grieved those of the Quraish who had some
feeling of compassion: one of them would load his camel with
provisions, lead it in the direction of the valley, and then leave it
to reach the inhabitants, and this would alleviate their distress to
some extent,

(I How long did this blockade last? For three long years only the
bond of faith kept the hearts together and gave them strength to
bear the conditions, It was natural that the Muslims would want
te escape from their predicament as quickly as possible, Fora
long time they were promised victory and supremacy but they
found only an unfair rest. Here they were being oppressed ina
land which had rejected them. No doubt their hearts were filled
with anger at those idolaters who scoffed at all the high moral
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standards, and who were sceptical of their ever becoming and
prevalent as they were sceptical of the Hereafter. Even if those
who were being oppressed did not seek help to save them from
their misery, they could surely have sought it to the unbelievers
ashamed and to instil mannets into those who were insolent.

O Revelation would, however, descend and demand of the
Moslims that they should remain with certainty and
steadfastmess withowt looking forward to any retribution of that
sort. They ought to praise Allah (%) for making aware of the
realities of faith and should derive from that the ability to resist
the pressures which the days brought them.

(Whether We show yon [Muhammad] something of that which We
promise them or [whether We] cause you to die, still to Us is thelr
return, and Alizh, moreover, ks witness over what they do, And for
every nation there s 3 messenger. When thelr messenger comes [on
the Day of Judgement] it will be judged between them fairly, and
they will not be wronged.» (Qur'an 10: 46-47)

O The idolaters too wete in hurry to end the struggle between
themselves and the Muslims. They wete in 2 hurry because they
thought it was an easy victory, and because they did not believe
in a resumection after death or a reward and punishment. Tt
never oceutred to them that one day, sooner or later, a dawn
would break over Makkah emptied of Idols, when the call of
unity would resound in every comer, and when those
imprisoned in the valley would be in conirol while the rulers
would be prisoners seeking amnesty! Their conviction that today
and tomorrow belonged to them make it easy for them to poke
fun at such threats.

{And they say: “When will thks promke be fulfiled, If you are
truthful®® Say: “]1 have no power 1 hurt or benefit myself save that
which Allah wishes. For every nation there ks an appointed time: When
thelr time comes, then they cannot put it off an howr, nor hasten It.”
Say: “Have you thought: when His doom comes to you as a rafd by
night, or In the [busy] day; what Is there of it that the gullty ones
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deslre to hasten? “Is it [only) then when it has happened to you, that
you will believe? Whatl [Befieve] now when Juntil now] you have
been hastening It cn {through dishellef]?) (Qur’zn 10: 48-51)

O Accepiance of Islam and remaining steadfast to it was beyond
any suspicion of ulterior motive. It is possible that a group of
people could cmbrace a particular ideology with sincerity and
conviction and yet seck personal benefit and advancement by it.
Nevertheless, those early converts to Islam knew that the first
sacrifice they would have to make on behalf of their faith was
loss of all personal benefits and interests, I cannot see anything
more capable of nurturing sincerity and dedication to a cause in
any soul than this self-sactifice for the truth and the truth alone,
Morcover, the Qur’an was very determined in its eradication of
trafficking with faith, enriching oneself at its expense and
elevating oneself in its name.

(Whoever wishes for the llfe of the world and its pomp, We shall
repay them for their actions In it, and they will not be wronged
thereby. Those are they for whom there Is nothing in the Hereafier
save the fire, [All] that they contrive here is valn and [all] that they
are wont 10 do is frultiess. (Qur’an 11: 15-16)

Q The Sauhabah benefited tremendously from this training and
perfected their chastity, purity and sincetity to such an extent that
history can find no match for themn. Thus when the crowns of the
kings fell at their feet and the wealthy regions surrendered to their
armies, it was the motivation and objective of the faith which
occupied their minds before and after victory. They did not give
any thought to gold or silver. All they were concerned with firstly
and lastly was the establishment of ptayet, the payment of Zakah
and the enjoinment of good and prohibition of evil.

£ During the days of the blockade the Muslims continued 1o meet
the pilgrims during the season of pilgrimage, and they did not
allow their straitened conditions to stop them from conveying the
message 1o every delegation. Suppression does not kifl a
movement; on the contrary it increases is roots in depth and its
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branches in length. The Islimic movement gained many
supporters during this period, and gained, besides that, from the
fact that the idolaters had started to disgrace among themsclves,
and were questioning the correciness of what they were doing. In
addition, a group of them had begun working to frustrate the
boycott and cancel the pact written on the parchment,

O The first person to make a successful attempt was Hisham ibn
‘Amr, who was very upset about the terrible plight of the
Muslims. He went to Zuhayr ibn Abi Umayyah, whose mother
was ‘Athikah bint ‘Abdul Muttalib, and who was very
concgrned abowt the Prophet (3%%) and the Muslims. He said to
Zuhayr: O Zuhayr, are you content to eai food, wear clothes and
marry women while your (inaternal) uncles are in such a state? I
swear by God that if they were the uncles of Ab Hakam (That
is, Abll Jahl) and you invited him to do what he invited you to
do, he would never respond to you!”

O “What canIdo? I am one man. By God, if thete was another
man with me I should break the pact!”

{1 “You have found another man!”

U “You! who is he?

O Me”

O Let’s find a third.”

O So Hisham went to Al Mut‘im ibn “Adi and said to him: “Are
you content 1o let two families of the Banu *Abd Manaf perish?
Blo you witness that and approve of it? By God, if you allow them
1o do that, you will find them quicker to do the same to you!”

0 “What can [ do? I am only one man.”

O*I have found a second.”

J*Who?”

0O “Myself”

3 “Find a third for vs.”

(3 *I have done s0.”

Q*Who?

1 “Zuhayr ibn Abi Umayyah.”
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0 “Find a fourth for us.”

Q So he went to Abul Bukhturi ibn Hishim and told him what
he told Al Mut"im,

Abul Bukhturi asked: “Is there anyone to help us in this?
Q“Yes.”

Q“Whe?”

£ Myself, Zuhayr and Al Mut‘im,”

Q “Find a fifth for us.

QU So he went to Zam’ah ibn ul Aswad and spoke to him,
mentioning theit blovd relationship.

Zam'ah asked: “ Is there any helper in this canse?”

Q ‘Yes”" And he named the others. They climbed to Khatm al
Hajum, in upper Makkah, where they assembled and pledged to
do their best to destroy the parchment. Zuhayr volunteered to
inake the first move.

So the next morning, when the ¢lans had assembled in their
various meeting-places, Zuhayr amrived at the Kabfah,
circumambulated it, and then turned to the people and shouted:
“People of Makkah! Shall we eat food and wear clothes while
Bana Hashim are left to perish ne-one buying from them or
selling to them? By God, I shall not sit down until that cruel pact
is destroyed!”

Q Aba Jahl replied: *You are a liar! By God, I will not be
destroyed?”

0 Zam’sh ibn al-Aswad said: “It’s you who are a liar, by God.
We have not been pleased with it since it was written!”

0 Abul Bukhturi said: “By God, Zam'ah is telling the truth. We
are not pleased with what is written in it.”

O Al Mut'im ibn *Adi said: “You are both right and anybody who
says otherwise is a liar!” Hisham ibn *Amr said something simifar.
Then Abn Jahl said: “This conspiracy was hatched last night!™

Q Al Mut'im strode toward the parchment to tear itup, but
found that the worms had already eaten it except the words: “In
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Your Name, O God.” (The Arabs used to begin their writings
with these words).

The Year of Sorrow

The Muslims who left the valley to resume their previous

activities after Islam had spent in Makkah almost ten years
packed with momentous events. However, they had hardly taken
a breath of relief from their iroubles when the Prophet (%) was
afflicted with the loss of his wife Khadijeh and his uncle Abd
Talib, In other words, he was afflicted in both his public and
private life at the same time.
O Khadijah was one of Alldh’s greatest blessings on
Muhammad (:$%). She supponied him in the most irying times
and assisted him in fulfilling his mission. She participated with
him in the perils of bitter struggle, and encouraged him with her
person and her wealth. You will appreciate the value of this
bounty when you reslize that of the wives of the previous
prophets, there were those who betrayed their husbands,
disbelieved in them, sided with the idolaters and waged war
against Allah (3) and His messenger.

(Alish has cited an example for those who disbelieve: the wife of
Nozh and the wife of Lot, who were under two of Our rightaous
servants yet betrayed them so that they [the husbands] availed them
naught against Allah and It was sald [to them): enter the Fire along
with those who enter.) (Qur'an 66: 10)

Q On the other hand, Khadijah was the truthful among women,
She showered het love on her husband in the hours of distress;
she was the breath of peace and righteousness; she wiped his
sweating forehead during the afier-effects of Revelation; she
remained with him for a quarter of a century; she respected his
contemplation, withdrawal and natural characteristics long
before Revelation came; she suffered the conspiracies of his
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enemies, the miseries of the blockade and the pains of the
da‘wah after Revelation came; and she died while he was in his
fiftieth year and she was over 65 years of age. He was faithful to
her memory for the rest of his life.

Q As for AbD Talib, he was of a confusing character. In the
same measure as one admires his nobility in bringing up
Muhammad (%), end his courage in defending him as a
Prophet after he had proclaimed his Lord's Message and warned
his closest relatives, one is perplexed at the way his life ended,
and how he insisted with his last breath that he belonged to the
faith of his ancestors. The Prophet (:4g) was extremely sad at
Abl Talib’s death: was he not the fortress which protected the
daw'ah from the attacks of the arrogant and the foolish? Here he
lay dead, the man who had exploited his position and authority
to defend his nephew and protect him from any calamity. Now
the Quraish did not need to fear anyone amy-more in their
confrontation with Muhammad (:8%). It is reported that the
Messenper of Allzh (:$8) said: “The Quralsh were unoble to
make me do anything which | disiked unfil the death of Aba
Taib. ™

O They became bold in insulting him and they even threw dust
on his head. Ibn Mes*id reported.

“While the Messenger of Aflah (:%%) was praying near the
House (that is, the Ka'bah), Abn Jahl and his colleagues were
seated nearby, where there had been a camel slaughtered the
previous day.”

AbQ Jahl said: “Which one of you will take the stomach of so
and so's camel and throw it between Muhammad's (:&)
shoulders (on his back) when he prostrates?” The most
unfottunate of ithem got up, and when the Prophet (%)
prostrated he threw it on his back, and they all laughed, leaning

™ A weak Hadth namabed by Ishaq &s mursol with a sound liain o the abority of
“Urwah ibn Al Zubayr.
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on one another. 1 was standing there, looking, and if I had had
the protection [ should have taken it off his back. However, the
Prophet (%) remained in prostration, not raising his head until
someone went and told Fatimah. Although she was still a little
girl, she came and removed it. Then she tumed to them and
started abusing them. When the Prophet (%) finished praying
he raised his voice and supplicated against them. It was his
habit, whenever he supplicated, to supplicate three times, and
whenever he asked, to ask three times.

Q “Three times he said: “O Allah (%), scize the Quraish.” When
they heard this they stopped laughing, fearful of his
supplication. Then he said: “O Allah (%), seize Abd Jahlibn
Hish&m; ‘Uthah ibn Rabi‘ah, Shaybah ibn Rabi‘ah, Al Walid ibn
‘Utbah, Umayyah ibn Khalaf, ‘Ugbah ibn Abi Mu'it,” and he
mentioned the seventh whom I do not temember. By Him Who
sent Muharmad (:3%) with the truth, [ indeed saw those whom
he called killed on the day of Badr and ihrown inte the trench
(which was dug for the dead after the baitle) ™

QO Makkah had proceeded along the path of unbelief nntil she
had penetrated deeply into it and reached its limits. Now she
was delighting in polluting the prostraters with filth, and was
bent double with laughter at the sight of its sliding down their
shoulders. There was no space left in these hearts for a speck of
goodness. In Arabian society, a daughter lived of her father,
proud of his strength and enjoying his protection. What feelings
would pass through a man’s heart to see himself in a position
where he had to be defended by his daughter while he himself
was helpless? Muhaminad (383) suppressed his lurt and
suffered all the pains for Allah’s sake. Soon he began to think of
redivecting his message to another town, which perhaps might

*' & sound Hadnh nesmated by Bukhar, Muslim, Al Nasa'T and Abmad. Itis Aba Is-haqg
who said e mentioned “the seventh whom | do net remember.” He was Al Sabar’, as
Muslim's naadon clarifies. In a version of Bukhirf and Ahmad, however, the seventh
was *Amarah ibn Al - Walid.
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respond more quickly and favourably. He consequently took
Zayd ibn Haritha along with him and headed toward the tribe of

Thaqf, seeking their support.
In Ta'"if

The Messenger of Allah (%) went to T8'if where the Thaqtf
lived. It is about 50 miles from Makkah, and he travelled there
and back on foot. When he reached it he approached the men in
the leadership and spoke to them about Istam, calling them to
submit to Alish (). However, they all gave him a bad reception
and responded harshly. He spent about ten days visiting them in
their homes, but to no avail. When the Prophet (:4&) despaired
of favourable response from them, he asked them to keep his
visit & secret. He feared that if the matter should reach the ears
of the Quraish, it would increase their enmity and malice,

The Thaqlf, however, were even ruder than expected. They
replied, saying: “Get out of our country?” They incited the
youngest and street rabble to pelt him with stones. Zayd (&) tried
in vain to defend him and in the process his head was injured,
The Prophet (&) himself sustained such serious injuries that
blood began to flow freely from them. The pursuers forced therm
to take refuge in garden belonging to *Utbah and Shybah, sons of
Rabi‘ah. There he sat in the shade of a grapevine, secking rest
and security. The gardeners, who were around, chased away the
rabble, and the. Prophet (%) sat there, reflecting on his
miserable condition. Memories of his sufferings at the hands of
the Quraish came back to him: he was dragging behind him a

chain of consecutive failures. So he cried out:

“O Allah ($), to you I complain of the weakness of my
strength, the meagreness of my strategy and my insignificance
to people. You are the Most Merciful of those whe show mercy;
You are the Lord of the oppressed and You are my Lord. Toa
distant person who will despise me, orto an enemy to whom
you have granted power over me? If you are not angry with me
then 1 do not care, However, Your pardon is best for me. [ seek
refuge in the light of Your Countenance, for which darkness hag
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become illuminated and upon which the prospetity of this world

and the Hereafter stands, from your anger befalling me, or Your

displeasure afflicting me. [tis Your right to scold until you are

pleased, and there is no strength or power save in You,”

Q The feelings of kinship stirred in the hearts of Rabi*ah's sons as

they summoned a Christian slave of theirs, who was called *Addgs,

and asked him to take a handful of grapes to the Prophet (:8%).
When *Addas placed them in front of him, he said: “In the

Name of Allsh (3¢),” then ate them.

Q Thercupon ‘Addds said: “This phrase is not used by the

people of this land!”

O The Prophet (%) then asked him: “What land are you

from?”

% am a Christian from Nineveh.”

QO “From the town of the pious man Jonah, son of Matta?”

Q Where did you hear shout Jonah?"

O “That is my brother. He was a prophet and 1 am a prophet.”

*Addas bent over the prophet’s hands and feet and kissed them.

2 One of Rabi‘ah’s sons said to the other: “Now he has spoiled

your slave for you!”

[ When ‘Addiis returned they asked him what the matter was all

ghout and he replied that there was no-one better than that man ™

The two brothers then tried to belittle Muhammad’s () status

and make their slave stick to his former religion as though they

were upset at the thought of Muhammad (%) leaving T2'if

with any gain,

O Muhammad (%) returned to Makkah, the town which had

expelled the choicest of its people, some of whom migrated to

Abyssinia and others whe were forced to bear the perpetual

persecution o flee to the mountaintops.

 This story it harsated by Ibn Ishaq with a scund chain from Muhsmmad ibn Ka“b

of the Bany Quiay2ah as a mursal HadMth, However, the stutement “If you refuse, then
keep it a secret”, and the whele of the @i sianing “0r Allth (%) to You |
complain....” He quotes withou reference, Likewise bn JarTr naerated it theough 1o
Isshaq. Al Tabarani afso narrated the story from the Hadith of * Abdul tah Ibn Ja*far
(&) in & shartened form and the ofu'a is mentioned in 8 simitar manner, A Haythami
said: “In the chain is fbon Ishaq and he is a fruud, but the rest of them in the chain are
reliable. Thus the Hadmth is weak.
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Zayd () asked: “How can you confront those who threw you
out?”

Q The Prophet (:3%%) replied: “O Zayd (<), Allzh (%) is going
to provide release from what you see,”

O Undoubtedly the news from the Thagtf had preceded him to
the Quraish. Thus the Prophet (28%) thought it best not to enter
Makkah until he could assure safety for himself and his Da ‘wah.
He semt a message to Al Mut'im ibn ‘Adi, appealing for
protection to continue preaching the Message of his Lord! Al-
Mut‘im acceded to this request and gatheted his sons, who
anmed themselves and stood at the comers of the Ka‘bah.

Al-Mut'im himself mounted his camel and called out; “O
assembly of Queaish! I have given Mehammad (&) protection,
50 let none of you accost him,”

The Messenger of Allah (38%) entered, and when he reached
the Ka‘bah he prayed two raka 1. Then he went to his home with
Al-Mut*im and his sons guarding him.?

It is reported that Abb Jahl asked Al-Mut'im: “Are you
granting asylum or are youa follower, a Muslim?” He replied
that he had only granted asylum, t¢ which Abd Jahl said: “We
have granted asylum to whom you have granted asylum!” The
Prophet () always remembered this deed of Al-Mut‘im, for
he said on the day of Badr when the Makkans were taken
captives. “If Al-Mut’im were alive [ would have released these
tascals for his sake.”

O Al-Mut'im, like Abd Talib, remained in the religion of his
ancestors. He was also like him in his courage and assistance to
others. AbT Jahl wanted to ridicule a Prophet (%) who needed
asylum! He might have wondered why did a group of angels did
not descend to protect him. Thus when he saw him, he said:
“Here is your Prophet (:8%), clan of *Abd Manaf!™

Q “Uthah ibn Rabi‘ah said in reply, “And is it not possible that
there should be a Prophet and 4 king from among us?”

® [ did net find any claim for this narration. Ibn Jartr also mentioned something
similar without a chain. He said: “Someone mentioned..” and perhaps this somaenne is
Al Amawi in his Magh&i since 1bn Kathir also ascribed it 1o hiv without i ¢hain,
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0 When the Prophet (%) was informed of Abfi Jahl’s question
and ‘Utbah’s reply, he said: “As for you, *Utbah, you did not get
angry for Allah’s sake; you got angry for yourseif.”

This was because he said it out of clannishness and not out of

faith, The Prophet (%) continued: “And as for you, Abd Jahi,
by Allah (%), it will not be long before you shall laugh little and
cry much. And as for you, peaple of the Quraish, by Allsh (38),
it will not be long before you enter into that which you are
denying.” [n this comment there is enough evidence of the
Prophet’s (%) confidence in a bright future, even though the
present might have been heavy with sufferings,
0 The Prophet (:%%) returned to Makkah to resume his previous
methods of presenting Islam and conveying the message of
Allah, and while he was in pursuit of his struggle the events of
the Jsr” and Mi'r g took place.

The fsra’ and Mir' 5

By the word Jsr4’ is meant that strange journey which started
from the Sacred Mosque in Makkah and ended at the Farthest
Mosque in Jerusalem. By the word Mir'§ is meant the
ascenston, which took place after this journey, into the layers of
the heavens where to that point the knowledge of created beings
stops and whose extent no-one can fathom, then the return to the
Sacred Mosque in Makkah. The Quran has referred to both
jouneys in different Strahs. The fsr4" and the reason for it are
mentioned as follows:

{Glorified be He Who camied His servant by night from the
Inviolable Place of Worship to the Far Distant Place of Worship,
whose nelghbourhood We have blessed, that We might show him
Our rtokens! Behold! He, only He, Is the Hearer, the Seer.)
(Qur'an17: 1)

The Mir‘g and its fruits are mentioned as follows:

(Indeed he saw him [that is, the Angel Gabriel] yet another dme, By
the lote-tree of the utmost boundary, is the Garden of Abode, When
that which shrouds did enshroud the lote-tree, They tumed not aside
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nor yet was overbold. Indeed, he saw one of the greater revelations
of his Lord.} (Qur’an 53: 13-18)

Thus the reason for the 574", as the Ayah (verse) states, is that
Allsh (%) wanted to show His servant some of His (%) signs;
and the other yat explain that the Prophet () did actuaily see
some of these greater signs.

O The seholars of old have differed over whether this miraculous
journey was in spirit alone or in spirit as well as body. The vast
majority uphold the fater view. Dr Haykal, however, has an
unusual view. He considers it to be a mental and spirimal
reinforcement of the oneness of existence throughout eternity in a
period of unique spiritual enlightenment ocourring to a pure and
noble human being like Muhammad (:%). During this period of
enlightenment, in which be could see the whole of creation, he
was able to absorb all the realitics of faith and worldly life and
witness all manner of reward and punishment, ete,

U The Jsr&’ was thus real, although, according to him, it was
spiritual not physical. Nevertheless it was in wakefulness, not in
sleep. Thus it was not a true dream, as some people think, but an
actual event happening exactly as he explains it. He goes on to
say: “And no power can undertake that ascent except one who is
beyond the understanding of human nature.”

Q The truth is that the boundaries betwesn the spititual powers
and the material powers have begun to fade, and what people
considered easy in the spiritual world is not impossible in the
world of matier. I believe of matier, I believe that now science
has taken away the veil from the secrets of the universe, the
problem of matter resembles the problem of the spirit: no-one
knows its fullest extent except the Sustainer of the heavens and
the carth. People have remained bewildered since they have
leamt that the atom represents a solar system within itself,
revolving around an axis. Although it is only a mere speck, it
contains tremendous energy which, if released, could reduce
everything to ashes,

O The Prophet (&%) was taken on this night journey and
ascension. But how? Did he ride some vehicle which traveiled
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faster than the speed of sound, as people have lately invented?
He rode the burdy, a being whose step reached the furthest
extremity asif it walked with the speed of light. The word burag
is derived from barg, which means lightening. In other words,
the power of electricity was used on this journcy. However, the
human body in its ordinary state cannot possibly be transported
through the stmosphere at the speed of flashing light; there must
be some special preparation which protecs its various parts and
fortifies them for this distant journey.

O I betieve that the narrations of the opening of the Prophet’s
(%) chest, the washing of his heart and its restoration are the
symbols of ihis inevitable preparation. The story of the fsrd” and
Mir'g is flooded with such symbols conveying special
meanings, although they are imperceptible to the simple-
minded, The fsr# and AMu“4 happened to the Messenger of
Allah (%) in person at atime when his spirit had reached its
peak of enlightenment and the density of his body had decreased
to the point whete ithad freed itself of most of the laws which
controlled it.

O Probing the reality of this journey and following all its stages
with minute observation depends upon the ability of the human
mind to perceive the reality of matter and spirit and the power
and characteristics with which Allah (%) has endowed it.
Therefore we shall leave this discussion for one which is easier
and more beneficial. We shall discuss those main features
connected with Islam in its capacity as a universal message and
as & clearly defined system of law.

(0 The story of the Ir# and Mi'F should concern us from this
point of view. Do you niot see that psychology was not analysed
deeply and did mot flourish until the day when the world
disentangled itself from discussions on the spirit and blind
grouping into its importance.

Why was the journcy fitst to Jerusalem, and why did it not
proceed directly from the Sacred Mosque to the lote-tree of the
utmost boundary?

O This takes just back into ancient histery, For long epochs the
prophets came specifically to the Children of Israel, and
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Jerusalem remained the centre of revelation, the lighthouse of
the world and the metropolis of the chosen peaple of Allh ().
When the Jews ignored the sanctity of revelation and broke the
divine laws, Allah's curse fell wpon them and He decided to
deprive them forever of prophethood, Thus revelation came to
Muhammad (). showing that the spiritual leadership of the
world had been taken from one nation and handed over to
another, from one country to another, from the Children of Isreal
to the descendants of Isma'Tl. This privation enraged the Jews
and led them to reject it outright:

(Evil Is that for which they sel thelr soul: that they should disbelieve
in that which Allah has revealed, grudging that Allah should reveal of
His bounty whom He will of His bondmen. They have incurred anger
upon anger.} (Qur'an 2: 90)

Q The will of Allah (%) was done, however, and the new nation
accepled its role. The Arab Prophet (%) inherited the teachings
of [brahIm (38), Isma'1l (%3, Ishaq (#8) and Ya'qub (#), and
he undertook the struggie in order to spread them. He was
successful in gathering the people to them, and thus he joined
the present to the past.

0 It is therefote natural that all should be united in a single reality
by Islam’s observance of the Farthest Mosque as the third of its
sanctuaries. Similarly the Prophet’s journeying by night to it was
a mark of respect for the faith which had of old been nurtured in
its precincts, Moreover, Allah (¥) gthered all the previous
prophets  who brought guidance in this land and around it to form
a reception for the bearer of the final Message. The prophets
attested to the truth of one another, and each prepared the ground
for the next. It is a fact that Allth (%)} took a covenant from the
prophets of the Children of Tsrael in this regard.

(When Allah made [HIs] covenant with the Prophets, [He said]:
behold that which ! have given you of the Scrfpture and Inowledge,
And afterward  there will come to you a messenger, confirming that
which you possess, You will believe In him and you wi help him. He
sald: do you agree, and will you take up My burden [which | lay
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you] In this [matter]? They answered: we agree. He said: then bear
witness. | shall be 2 witmess with you.¥ (Quran 3: 81)

0 In the authentic sources it is recorded that the Messenger led
his brother prophets in two rak‘ahs of prayer in the Mosque.
This leadership was a plain acknowledgement that Isiam was
Allah’s last message to the mankind and had taken its final form
in the hands of Muhammad (%) after the noble prophets of
Allah (%) had prepared the ground for it.

( To reveal the status of Muhammad (38%) and the faith he
preached is not to eulogize him at celebrations organized in his
honour. It is to explain the undeniable truth, which was
established from the moment heaven undertook the
responsibility to guide earth, He came at the time which was
ordained for him and which was the most suitable.

Q The struggle which Muhammad {8%) bore on his shoulders
on behalf of the da‘wak had exposed him to a violent storm of
hatred and calurmnies and shattered the calm of his followers.
Since they had begun to believe in him they had never been able
to taste the sweet comfort of family and wealth. The latest of
these problems encountered by the da'wah was the Thagl’s
expulsion of the Prophet (¢24%) and his re-eniry into Makkah
under the protection of an idolater. The contempt with which the
people had looked at him since he had begun his preaching
made him scek refuge in the Lord of the mankind with
complaint and hope.

{ Thus as a consolation to the Prophet (:%) and as a blessing,
Allgh (%) prepared this heavenly journey to comfort his heart
and make him aware that He had been watching him ever since
the day he professed His unity and worship of Him and started
to teach the mankind of His unity and worship. He would say:
“If you are not angey with me, then [ do nof care.”

[ Thus that night he knew for certain that Allah’s pleasure with
him was boundless and that his position among the best of those
whom Allah (3) had selected was first and foremost,

* This Hadith hes already been proved weak in the story of Tl
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The Isra’ and Mi‘rg took place almost midway in the span of
prophethood, which lasted for twenty-three years, and so they
were a baim for the hardships of the past and a planting of the
seeds of success for the future. The sight of some of Allzh's
preatest signs in the kingdom of the heavens and the earth must
have had a decisive effect in belidling the plots of the
unbelicvers and their numbers while telling of their wltimate fate.
Q On this journey Muhammad (#%) knew that his message
would spread throughout the earth and settle in the fertile
valleys of the Nile and the Euphrates, and that these regions
would be wrested from the hands of the Persian fire-worshippers
and Trinitarian Romans. In fact, the residents of these places
would become the torch-bearers of Lslim from generation to
generation. This is the meaning of his seeing the Nile and the
Euphrates in the heavens, It does not mean that the waters of
these two nvers spring from Heaven, as simple-minded and
foolish people belicve.

Q Al Tirmidhl reported, for example, that the Messenger of
Allah (%) said: “When one of you is given the rayhin sweet
basil, he should not refuse it for il hos come from heaven®

Does this prove that the rayhdn is from Heaven, while we are
able to pick its flowers in the fields and gardens?

The Wisdom of the Isr?

Apart from that Allgh (3) provides the opportunity for His
Messengers to observe the greal manifestations of His power so
that their hearts might be filled with confidence in Him and
dependence on Him when they confront the allied forces of the

B A weak Hadith namated by Al TirmidhY through Hanan, who reported form < Aba
‘Uthmén Al-Nahdi as & mursol Hadnh, Apart from it being mursed, Hangn is unkmown
ad only Thn Hibbin suthenticatad him. [f the Hadith wag sound, it would be more
fitting to take its surface meaning, which is that the rayll: is otiginally rom heaven,
This doss not mean that whatever we pick in the fields is from beaven also, as the
author thinks. Do you not see that when a man Says about wates in a glass, “this is
from Heaven, “he is telling the truth and this ianing is cear? Simitar to this is the
authentic saying of the Prophet (:34%) that four nvers are from heaven, This means that
they were originally from heaven, not that they now spring from there.
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unbelievers and attack their standing authority. Before sending
Musa (Moses), Allsh (%) wished him 1o see His wonderful
powers and 50 ordesed him to throw down his staff.

(He said: “Cast it down, O Moses!” So he cast it down, and Beholdl
It was a snake, gliding. He sald: “Grasp it and do not fear We shall
retum it to lts former state. “And thrust your hand into your armply;
it will come cut white without harm [that will be] another token. ‘That
We may show thee [Some] of Our greater portents.} (Qur’an 20:
19-23)

When his heart was filled with wonder at the sight of these
great signs, Allah (%) then said to him:

{(Go to Pharaoh! Behold He has transgressed [the bounds).)

{Qur'an 20: 24)

Q You are aware that the fruit of the fs»#' and Mir' § was that
Allsh (3) showed the Prophet (%) these great signs, and you
may say: “This happened almost twelve years after prophethood,
contrary to the case of Moosa (Moses) (%).” This is true, and the
secret of it is what we have already explained; that miracles in the
lives of the previous prophets were meant o subdue their people
imo belief in their truthfiliness. Miracles are thus a support for
them, when foreed with the wild accusations of their enemies.
However, The life of Prophet Muhammad () was above this
level.

Q The Qur'an took responsibility from the first day for
convincing those who had understanding, and miracles came
into the Prophet’s (:4%) life as a form of distinction to his
personality and consolation to himself. This did not disturb or
paralyse the normal rational method that the Qur'an employed.™
The idolaters themselves had challenged the Prophet () o
ascend into the sky and the teply came from Alldh (3£).

* See my book *Agitlar ai-Muslim.
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(Say [O Muhammad]: My Lord be giorified] A | nothing but a
mortal messenger?) (Qur'ain 17: 93)

Afterwards, when he did ascend into the heavens, he never
once mentioned that this was in reply (0 the challenge. The
affair was, as we have mentioned, purely a distinction and
additional information granted by Allah (%) to His servant.

The Completion of the Building

In the story of the lsrd' and Mi*r# you will observe the close
bonds which link all the Prophets of ANgh (4%). This concept is
a deep-rooted Islamic principle, .

{The messenger belleves in that which has been revealed to him from
his Lord and [so do] the believers. Each ane belleves in Allah and
His angels and His scriptures and His messengers, we make no
distinction between any of His messengers.) (Qur'an 2: 285)

The greeting that were exchanged between the Prophet (:8%)

and his fellow Messengers pive added strength to this bond. In
every heaven where Allah (%) had a prophet reside, Muhammad
(%) was received with these words: “Welcome, righteous
brothert”
0 Any difference between the prophets is a falsehood concocted
by those nations who deviated from the straight path, or, more
correctly, by the priests and tricksters who trade in religion. In
response to that, Muhammad (82) openly declared that he was
a Prophet sent to complete the building which was started by
those whe preceded him, He said:

"The likeness of me and the prophets before me is the likeness of
a man who built a house and perfectsd and beautified it
except for the placing of ane brick in one of ifs comers. The
people begon circumambulafing it with pleasure and wonder|
And they were saying: “Will this brick not be set in pluce?” | am
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that brick and | am the seal of the prophets."?

Q The religions derived from divine revelation are well-known.
Not included among them, naturally, are those which the people
invented for themselves of idok worship and religious rites such
as Hinduism, Budhism, etc, Neither are those cults which have
arisen in recent times under the patronage of Western
imperialism and which have acquired many supporters in order
to strangulate the East and prevent the Muslims from breaking
their bondage and rescuing from the slavery of the imperialist.
Examples of these are Qadianism and Baha®ism.

Wi It is possible if intentions are sincere and truth is sought that
just foundations for religious unity could be set up, and these
should be based on respect for common principles and
prevention of biased exploitation of the differences until such
time as they are climinated or reduced. Islam, which considers
its teachings as a continuation of the early prophecies and as a
final brick in its ancient building, will be the first to welcome
such a move and support it.

The Pure Naturé

On the night of the lsra' and Mir‘ 7 the primary characteristic
of this faith was highlighted, that it is the religion of nature, The
Hadith is as follows:

“Then | was brought a vessel coniaining wine and another
condaining milk. | tock the mik and he {that is, the angei) scid:
"It s the true nature which you and your followers stand for

The purity of mature is the essence of Islam, and it is
impossible for the gates of heaven to be apened for a person
whose inner nature is corrupt and whose mind is sick. A corrupt
nature is like an eye infected with comjunctivitis which

T A sound Hadith naraied by Bukhart and Muskim on the authority of Abd Hurairah
{5).

#4 sound Hadrth. 1t is pan of the Hadnth reporied by Sa'sa ibn Malik on the fsr#",
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discharges impurities as pus. Although these impurities may be
hidden under a brightly coloured covering and people may be
deceived by it, the Lord of men will never be deceived.

QO The day when the acts of worship themselves become 2
screen for an impure nature, they will be considered the lowest
grade of wicked sins. The more the mankind advances in
civilization the more it indulges in show and hypocrisy and the
more it binds iiself to strenuous acts of worship and traditions,
Most of these affected airs are nothing but curtains which
conceal the bright glare of nature and suppress its freshness and
pority, There is nothing more hated by Allzh (%) than that these
fetters should b fabricated in the name of religion and that souls
should be left imprisoned and misetable in them,

The institution of Prayer

In the Mi'r4 the five daily prayers were instituted. They were
prescribed in heaven so that they might be a Mir ' which elevated
the mankind just as its lusts pulled it down to earth. However, the
prayers which Allzh (3€) prescribed arc not the prayers performed
today by many people. The sign of true prayers is that the
performers keep away from despicable things and are ashamed to
repeat them. Thus if prayers, which are so often repeated, do not
raise those who pray to this level, then they are false prayers.
“Prayet is a cleanser,” as the Sunnah says, However it is a
cleanser for a living person, not for a putrid corpse. Purification
removes the accidental dust which accumulates on the living hean.
Those things which frequently affect people in their lives and
corrode their minds have even more means %0 remove them, A

® 1 am fot awase of this wording. Perhaps the author mentioned the meaning, One of the
Prophet's (2%) saying in this connectiont is the following: “What do you think, if there
were 8 stream at the door of one of you and he bathed in it five times a day, would there be
any din £t on him? That is like the five prayers: Allsh (3%) wiped away sins with them ™
Narvated by Bukhary and Muslim on the muthority of ABD Hursirsh {a}, and also by the
two of them in the: chapter “The actions of Allah's staves™ on the suthority of Jgbir (&),
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Hadrth of the Prophet (3% is as follows;

“A man's deviations s regards his family, wealth, children, self
and neighbours are expicted by fasting, prayers. charity,
enjoining good and forbidding evil.* u

Prayer will help people whose hearts are dead, although they

will always remain in existence until their hearts are revived or
they are buried in the earth.
QO Many hadiths have been reported which state that the
Messenger of Allah (8%} saw on this journey a variety of scenes
depicting the rewards of the righteous and the punishments of
the wicked. The biographies of the Prophet (%) convey these
wonderful scenes as if they took place during the night of the
Isrd’ and Mir'g. The truth is however, that they were seen in a
dream on another night which was normal like all the others, as
is confirmed in the authentic sources.”

The Quraish and the Isr#

On the morning after this famous incident the Messenger of
Allh (:4%) spoke to the people of what happened to him and dhe
greater signs of his Lord which be saw, As for those who denied

4 sound Hadrth narrated by Bukharf and Mustim an the authority of Hudhayfah ibn
al-Yaman.

" This is areference to the Hadmth of Samurah it fundub (&), narrated by Bukhrs
in several places of his compilation, md by Ahmed slso in his Mustiad. However this
does not negate the possibility of his having seen some rewards and punishments on
the night of the fsrd". In facy, this is as Anas (&) veports in a Hadnth from the Prophet
(3&): “When my Lowd took me up to the heavens | passed by a people with king
claws of tin with which they were scrasching their faces and chests, | asked: Who are
these, Jibetl (533)?" He replied:” These are the ones who used to eal the fesh of men
and attack their honour™ This is nartated by Ahad and Abd Dawad with a sound
chain. It is also namated as mrursal but mesnod is more sound. Anas ) reporis
another Hadith about his secing on the night of the /s the orators who do not
practice what they preach. [bn Hibban nanreted it in his authentic collestion. On this
matier there are 8 number of other Hediths reported by various Sahhah, some of
which are mentioned by ibn Kathle in hig Taje® of Sorat af fsr¥, sod may be used for
further reference.
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the possibility of Revelation coming to earth: do you think that
they would have accepted it happening in heaven? They quickly
called one another to gather and listen to this strange wonder
and thus strengthen their rejection of him. Some of them
challenged him to describe Jerusalem if he had really seen it
during the night.

0 Jabir () reported that the Messenger of Allah (:3%) said:

“when the Quiaish denounced me, | began describing it as
had wotched i"?

0 We do not attsch much importance to the way in which the
Isrd and Mi'rg took place. The two incidents were realities and
they left their impressions on the mind of the Prophet (%), He
became conterted with the praises of his Creator and paid less
attention to the ravings of the unbelievers and ignorant people. He
stepped up his do'wah activities with the conviction that every
day which passed brought him a step closer to centain victory.

U Some writers claim that a group of Muslims apostated after
the fsr# and Mir# because they disbelieved it. Dr Haikal even
adds that the Muslims weakened when this tale was spread on
everyones lips and the idofaters dismissed its authenticity. This
is all a mistake since neither does the historical evidence prove -
it™ nor does objective reasoning Jead to such a conclusion.

O The Prophet (&) continued along his old path, waming by
Revelation everyone whom he met, joining gatherings with his
call, attending the seasonal gatherings, following the pilgrims

" A sound HadUh narmated by Bokhi, Mugiim, Tba Hibban and others, [l is
supparted by adong Hadmth narsated by Ahmad on the authority of Ibn * Abbas and its
chain is Sound.

** This s refoted by the Hadith of Ibn *Abbas in the Musnad: “The Prophet (4&) wes
taken to Jerusalem by night and hie was returned the same night. He spoke to then of
his journey to Jezusalem and of their caraven. Upon this some people said: *Shall we
believe what Muhammad (4%) says? They apostated and became unbelicvers, and
Allah (M) struck their necks off with Ab0 Jahl..., ks chain is good. Also Tbn Kathir
says i his Tafsz: "It is namated by Al Nast'Tand its chain s sound., I say: this is onty
one of the many proofs of one fact that ibe /sr£was in body end soul, a fact to which
the respected author does not atach much importance,



J62  The Mission's Struggle

into their homes, walking to the market squares of ‘Ukkiz,
Majnah and Dhul Majdz, all the time inviting the people to
discard the idols and listen to the guidance of the Qui'an, He
asked about the homes of every tribe and visited them. Soliciting
them to believe in him, follow him and shield him,
Q However, his uncle, AbD Lahab, would walk behind him,
shouting; “Do not obey him. He is an apostate and a liar!”

The reply of the tribes would invariably be: “Your family and
relatives know you best! And they would cruelly reject him.
O Among the tribes visited by the Prophet (#2) and which
rejected him were the following: Fazirah, Ghassan, Murrah,
Hanlfah, Sulaym, ‘Abs, Ba nual Nadr, Kindah, Kalb, ‘Adhrah,
Hadarimah, Band Amir ibn Sa'sa’ah, Muhdrib ibn Hafsah, etc.
He never found an open heart or a broad mind in any of them.
On the contrary, all travellers and residents were advising one
ancther to keep away from him, and they would point him out.
A man would retumn 10 his tribe from afar and be received by
them with these words: “Beware of the man from the Quraish
lest he misguide you.”
O In spite of this and in that suffocating atmosphere, the Prophet
(%) never allowed frustration to befog his mind. He continued
patiently in his struggle for the da*walk until finally providence
announced the coming of relief.



Chapter Four

The Mass Hijrah: Its Causes and Effects

The idolaters of Makkah deprived themselves of all benefit
when they rejected the message and sat on the wayside,
threatening and debarring the believers from Allah's way,
wishing it were crooked. Even though their false propaganda
succeeded in preventing many tribes from entering Islam, the
truth had eventually to prevail, and those who were misguided
and deceived were to return 1o it provided that its supporters
remained faithful to it, eager to spread it, and were patient and
steadfast. Allah (%) ordained that a group should arise and
rescue Islam from the environment which rejected it, provide it
with land and stability after it had experienced isolation and
homelessness, and enable it to blaze a trail through life when the
huge obstacles had been removed from its path.

Q This change came about at the hands of delegations which
came from Yathrib to Makkah during the pilgrimage season, The
people of Yathrib' held the distinction over the rest of the Arabs
of being neighbours of the Jews and acquainted with the ideology
of fawhil. It is possible that the Jews used to converse with them

" 108 that the suthor uses the word Yathrib instead of Al-Madingh or Tibal, Beside this
word being of Jahili onigin, thete is o disregard here of Allsh's naming of it as fibah, as
the Hadrb of Jabir ibn Samurah states: “They used to call Madmah, Yathnib, then the
Messenger of Allah (i) named it Tibah™, narrated by Muskim and Al Tayalisi and the
wording belongs to the laner. Muslim's wording is: “Allsh (%) indeed oamed Al
Madinah Tabah. “Abmed nareted it also in both forrs. In this connection Bukharf alss
namaied hadnhs fom Abn Humayd, Muslim namated from Zayd iba Thabit and Ahmad
narrated from Fatimah bint Qays, and their chains are all sound,

0 The best that we can derive from these hadrths is that this usage is disliked {makrith
and that the nse of Tabsh or Tibah is advisable (mustamabd). In Bt Ahmad narrated on
the anthority of Al-Berra jbn * Azib that the Prophet (24) said: “Whoever calls Mading,
FYathrib, should ask Allsh (3) forgiveness: Itis Tabah, it is Tabak." Al Haythami also
narmates il on the authority of AbO Y'ald and says that its chain i5 strang, However, in
Afmad’s chain thers is Yazid itn Abi Zivada, who is weak. IT dhis Hadnth is wesk, the
previous ones are sufficient evidence. The etiquetic (of calling Madiah by its correct
name } was abused by most people so | wanted to draw attention i i,
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on matters of religion and deplore their worshipping of idols.
Whenever the controversy raged hot, the Jews would say to
them: “God is about to send a Prophet whom we shall follow and
we shall heip him to destroy you as ‘Ad and Iram were destroyed!”
The strange thing, however, is that the Jews weee the first to
disbelieve the Prophet the day he appeared among them, and the
Qur’ain decties this contradictory behaviour of theirs.
€And when there comes them a Scripture from Allzh, confirming
that tn their possession though before hat they were asidng for a
signal triumph over those who disbelieved and when there comes
them that which they know [to be the truth they disbefieve it.)
{Qur'an 2: 89)
D On the other hand, the Arabs, who were threatened with his
coming, opened their hearts to him. When the pilgrimage season
approached and the tribes of Yathrib amived in Makkah, they
saw the Prophet (%) inviting the people to Allth (%), and
some of them said: “O people, by God, you know that this is the
onc with whoitt the Jews threaten you, So do not let them
precede you to {belief in) him,”
0 The talk of Islim began to spread graduaily in Madiah, and
althouph it was not given awarim welcome, it was, nevertheless,
not received with animosity. The elements of hatred and opposition
to which it had grown accustomed in Makkah med into elements
of respect and acceptance here. Scarcely three years had passed
gince the new helpers had heard of Islam then they became its
refuge and fortress.

Differences Between the Two Towns

Makkah had lived a life of ease and tranquillity for a long
time, assured of its food from all sources. This comfortable state
of affairs was due to two factors: (1) the mercantile skill of its
people: end (2) the religious status of ifs sanctuary. Both of
these factors attracted benefits to the city and it grew so rich that
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it became haughty, and it became so congested that it choked.
Then it was overtaken by that which overtakes all societies upon
which fortune and wealth smile: pride, hard-heartedness and
inflexibility. So when Islim appeared in it and Muhammad
(:8%) called towards the truth, it rejected him and all those who
followed him. Stubbormness possessed it from the first day and it
announced that its centre, which was a capital for paganism and
idolatry and a focal point for pilgrims, would be lost if people
listened to this religion and allowed it to take root.

O The Messenger of Allih (%) tried his utmost to convince the
people of Makkah that their acceptance of the truth would not
deprive them one iota of the benefits that they were enjoying.
Nevertheless, the oppressors stuck doggedly to disbelief: And
they said:

{417 we foliow the guldance with you, we would be snatched away
from our [and.” Have We not established for them a secure
sanctuary [Makkah], to which are brought fruits of all kinds, a
provision from Ourselves, but most of them know not.)

(Quer'an 28: 57)

Q Henceforth the leaders of Makkah were at war with Islam,
and they considered it to be the defence of their material and
economic well-being besides other factors. The result of these
wars is well known.

{And how many a town [population] have We destroved, which was
thankless for Hs means of (velihood [disobeyed Allsh, and His
Messengers, by dolig el deeds and aimes]] And those are thefr
dwellings, which have not been Inhablted after them except a {life. And
verflyl We have been the inhertors.) (Qur'n 28: 58)

O As for the conditions in Yathrib, they were the opposite. Deep
roofed emmity between its people had drained their blood,
destroyed their wnity and made them precccupied with one
another.. The perpetual wars had brought them down to such
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depihs that the intelligent were grieved and longed for salvation.
The Aus and the Khazraj, who were originally of one stock,
were suffering under the yoke of this deadly rivalry, so much, so
that, their children inherited it from the cradle and grew up 1o be
encmies of one another. The germ of this antagenism was laid
by ne other than the Jews.

The Jews' Handiwork

The Fews who had settled in Madmnah and its environs had fled
to the Arabian peninsula from the persecution of the Christians,
who had long tried to Christianize or exterminate them. The reason
for this was the Jewish attitude towards Jesus and his mother, and
the Christians belief that the Jews had crucified Jesus.

O There is no doubt that the Jews are the active people, and
wherever they seiile, they make great cfforts to control the
financial sector. Some of them do not mind using cunning and
deception fo attain their goals. In the Arabian Peninsula they
found themselves a mtnority, and were afraid that if they clashed
openly with the Arabs they would be annihilated. They thus
resorted 0 the sowing of enmity between kith and kin. Socn
their efforts bore fnut and the Arabs began to destroy one
another in a series of wars which had no justification
whatsoever, In the meantime the Jews grew stronger, their
wealth increased, their foresses were secured and their
influence began 1o be feared.

Q A few years before the Hijra there occurred a ferocious battle,
the battle of Buath, between the Aus and the Khazraj. The
Khazraj had the upper-hand, then the tables were turned and
victory favoured the Aus. Both parties were on the verge of
annihilating each other when sensible people intervened and
advised them to live and let live, for it was better to be the
neighbours of their brothers rather than neighbours of the foxes,
that is, the Jews.
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O These tribulations made the people of Madmmah fook to Islam
with hope when the news of it reached them. Who knew?
Perhaps it would give their life new meaning, restore peace
among them and raise them spiritually above the Jews.

O b Ishag reported: When Allah (%) wished to make His
religion victorious, strengthen His Prophet (:%%), and fulfil his
promise to him, the Messenger of Allsh (&) went forth in the
pilgrimage season, where he met the group of people from
Madinah. He introduced himself (o the Arab tribes, as he would
do on every pilgrimage, and whil he was at Al-dgabah, he met
a group of pilgrims from the Khazraj tribe whom Allah (%)
wished to benefit. ‘Asim ibn ‘Uenar ibn Qatada () spoke to me
of what the elders of his tribe said.

0 “When the Messenger of Allth (%) met them, he said:
“Who are you?’

[ They replied: ‘A group of the Khazraj.’

He said: Clients of the Jews?'

They said, ‘Yes.'

He said: *Won't you sit down and let me talk to you?' They
agreed and sat down with him. He then invited them to Allgh
(%), explained Islam to them, and recited the Qur'an for them.”
Q “Asim continued; “They responded to his call by believing in
him, and they accepted what he offered to them of Islam.

They said: “We have left our people behind with so much
enmity and evil among them. Pethaps Allah (%) will unite them
through you. We shall retum to them and invite them to your
affair, and we shall explain to them this faith which we have
accepted from you. If Allah (%) unites them under you, then
there will be no man dearer to us than you!™ Then they retumed to
their country, having believed and trusted.’

U This small group was the vanguard of a successful campaign
for 1stim in Yathrib. Their efforts bore fruit rapidly, and there

* lis chain is good.
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remained not a single home which Islam did not enter. When the
year clapsed and the season of pilgrimage came around again,
twelve men who had accepted [slim left Madlnah with the
intention. of meeting the Prophet (%), and strengthening their
faith with him. Among them were the six to whom the Prophet
(&) had spoken in the previous season.

The First Pledge of ‘Agabak

The Prophet () met them at ‘Agabah and took from them
a pledge to believe in Allsh (35) alone, practise all virtues and
keep away from all vices. ‘Ubfida ibn Al-3amit said:

“On the night of the first pledge of *Agabah, we pledged to
the Messenger of Allsh (&) that we will not associate any
partners with Alldh (%), we will not steal, we will not commit
adultery, we will not kill our children, we will not make false
accusations before our hands and feet, and we will not disobey
him in what was tight. The Prophet (:%%) then said:

Mt you fulfil this you will have paradise. However, if you omit any
of it and you are punished for it in this world, it is an atenement
for you. If you conceal it until the Day of Judgement, then your
matter wil be left for Allsh (%) fo decide: i He wills, He () wil
punish you, otherwise He will forgive you."]

This is what Muhammad (3#&) was demanding and what
jahilipah was objecting to. Would anyone defest these pacts
except 2 cnminal who wished evil upon the mankind and
corruption upen the earth?

O The delegation from Madmah completed this pledge, and then
headed for home. The Prophet () thought it best to send along
with it one of his trusied men, who would oversee the growth of
Islam in Madinah, teach its inhabitants the Qur’an, and give them
an insight into their religion. His choice fell on Mus‘ab Ibn

* A sound Hadnth narvated by Bukh and Muslim.
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‘Umayr, who was to be their faithful teacher. Mus‘ab met with
great success in the propagation of Isidm ameong the people. He
was able to overcome the difficulties which always confront
someone away from bhome, and at the same titie he strovetfo
encourage the people to change from their familiar traditions to a
new system, which encompassed the present and the future, and
included both faith and action, behaviour and morals.

Q Do not suppose that Mus‘ab was like those mercenary
migsionaties whom Westem imperialism thrusés before itself as
it marches on the East, You may see one of them crouching
beside the bed of a sick man, saying to him: “This glass the
Virgin is offering you and this loaf Christ is presenting to you.”
Or perhaps one of them will open a school with education as its
apparent aim, or a refuge with the sole purpose of charity, then
he will direct the entrants to the goal he has in mind. This is &
form of spiritual dishonesty which hides behind the title of
missionary work, and those who represent this mockery find the
courage to do their work from the states which send them. So if
you see them determined and persevering, do not forget the
powers that support them on land and sea and in the air.

Q On the other hand, Mus*ab was sent by a persecuted prophet
whose message condemned the existing law and who had no
material atractions to offer. The equipmem that Mus‘ab
acquired from the Prophet (:24%) was the sincerity to Allah (%)
and the astuteness, and this made him sacrifice his family’s
wealth and position for the sake of his faith. Then there was this
Qur'an which he took pleasure in reciting, choosing from its
gems of wisdom, and with it he confronied people’s hearts,
which softened and opened up to the new religion.

0 Mus‘ab returned to Allzh's Messenger (:355) in Makkah a litile
before the pilgrimage season, and informed him of the wamm
reception given to Islim in Yathrib. He told him of the large
numbers who had entered into Islim out of heartfelt conviction,
and who would be represented during the pilgrimage by their
delegations sent to meet him,
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The Second Pledge of *Agabah

The men who accepted [siim knew, without doubt, of its recet
history and the tremendous difficalties with which it was faced.
They felt disturbed that their brothers in Makkah should be
oppressed and their Prophet (:4%%) should call o Allah (%) and
receive no response except from an ungrateful sinner. Thus, they
wondered as they left Madinah for the House of Allah (%); how
can we leave the Prophet (3%%) to be persecuted and terrorized in
Makkah? Faith had reached its peak in thege young hearts, and the
time was fast approaching when they would be able to express their
enthusiasm and assist in breaking the suffocating siege, that was
laid around the dir ‘wak and the Messenger (%),

0 Jabir Ibn *Abdullah {4) reported;

“Thus seventy men from among us travelled to meet him in the
piigrimage season. We promised to meet him at ‘4gaba, and so we
arrived there in ones and twos until our numbers were complete. We
said: “Messenger of Allah (%), what shall we pledge with you?

He replied: “You shall pledge to hear and obey me in times of

activity and inactivity, to spend in ease and hardship, to enjoin
what is right and forbid what is wrong, to stand up for Allah's
sake without fear of any reproach, and to aid and profect me when
[ come to you from all that which you protect your persons, wives
and children from, and in return you will have paradise.”
L So we stood up for to him, and As*ad Ibn Zurarah, who was
the youngest of the seventy after me, took his hand and said:
“Slowly, people of Yathrib! We did not travel to him without
knowing that he is the Messenger of Allah (:3%), and to accept
him now is a challenge to all the Arabs; it is the killing of your
best and clashing with your swords. So either vou understand
that and accept it and then your reward will be by Allah (%), or
else you are afraid for your lives, soadmit that plainly and it
will be your excuse before Allah (4¢).”
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U They said: As‘ad, take your hand away. By Allzh (%), we
shall not abanden this pledge nor shall we retire.” So we stood
ups one by one and took the pledge with him.*

C Ka‘b Ibn Malik () reported:

We slept that night {the night of 4gabah) with our people in

our ¢amp, When a third of the night had passed, we left the camp
for the rendez-vous with the Prophet (), slipping away like cats
and hiding until we were all assembled in the valley near *Agabuh,
We were seventy-three men  and with us were two of our women
Nasecba bint Ka‘h () and Asma’ bint ‘ Amr ibn *Adi.
O We assembled and waited for the Prophet (:9), and he came
accompanied by ‘Abbas ibn *Abdul Mualib, who was still in
the religion of the Quraish. Despite this, he had wanted to be
present with his nephew and vouch for his integrity. When he
sat down, he was the first to speak.

He said: O people of Yathrib: Muhammad’s (:2) status
among us is a3 you know. We have protected him from our
people who hold the same opinion about him as we do. He is
thus respected among his people and protected in his country.
Now he insists on aligning with you and going over to you, If
you think that you will be able to fulfil your promise to him and
protect him from whoever opposes him, then that is your
responsibility! But if you think you are going to betray him and
withdraw your support after he has gone over 10 you, then leave
him alone from now on for he is safe in his country.”

Ka'b (&) continued:

! Abmad, Al Hakim and Al-Bayhaqi namated i1 by way of Ibn Khaytham from Abn
Zubeyr from Jabir. Al Hakim says its chain is sound and Dhahabi agrees with him.
Ibn Kathir says thal its chain is good according to Mustim’s stipulations. Again, Ibn
Hajar says: “Ahmed namated it with a good chain, and Al Hakim and 1bn Hibhan
consider it sound.”™ However, 1say these is a weakness in it sinee the chain has AbG
Zubayr in it and he was a forger. Nevertheless, perhaps his naration is considered
good or sound because there are oiher scund narvation to the same effect. In any case
Allgh (%) knows best.



172 The Mass Hijroh: lts Causes and Effects

We said to him: “We have heard what you said, so speak, O
Messenger of Allgh (34&) and decide for yourself and your Lord
whatever you like.”

0 The Prophet (:3%) spoke and recited from the Quian, called to
Allzh (%) and invited us to Islim. Then he said, “I take your
pledge that you will protect me from that, which you protect your
women and children from.”

QO Then al-Barr®” Ibn Ma'rilr took him by the hand and said: “Yes.
By Him who sent you with the truth, we shall protect you from that
whick we protect our familics from. We have made a pledge to
you, O Messenger of Allzh (2%%), and, by Allih (3§), we are sons
of war, having inherited it from our fathers and grandfathers.”

0 Abul Haytham ibn al Tahin then interjected and said: “Q
Messenger of Allsh (%), we have treaties with the Jews and
we are going to annul them. Is it possible that if we da s and
then Allah (%) grants you victory, then perhaps you will return
to your people and leave us?”

Q The Prophet (:4%) smiled, and then said: “No, blood is blood and
destruction is destruction. I am on¢ of you and you of me. I fight
whom you fight and make peace with whom you make peace with,”

The Prophet (%) asked them to select twelve chiefs (nag i)
from among themselves, and they chose nine from the Khazraj and
three from the Aus.’ Then he said to them: “You are the guardians
of your people just as the disciples were guardians on behalf of
Jesus, son of Mary, and [ am a guardian over my people.”

That was the pledge of ‘Agabah with the agresments that
were concluded and the discussions that took place.

Q@ Surcly the spirit of certainty, sacrifice and daring reigned over
this gathering and infilteated every word that was uttered. It was
clear that bubbling emotions did not direct conversations or
dictate pacts. On the contrary, the account of the future was
compared with the account of the present and the expecied

* A sound Hadnk narrated by [bn Ishaq in his Maghazi. However, the fast part “You
are the guardians...” is mursal and therefore weak,
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liabilities were examined before the supposed gains.

O Gains? Where is the talk of gains in this pledge? The whole
affair was concluded on the basis of pure self-denial and
sacrifices. These seventy men were an ideal example of the
spread of Islam by way of free will and personal conviction,
They came from Yathrib, full of the firmest faith and
responsibility to the call for sacrifice, even though their
acquaintance with the Prophet (:3%) was only for a fleeting
motnent, and it was not expected to have lasting effects, We
must not forget however, that the source of this active reserve of
bravery and confidence was the Quran itself. Although the
Ansar {the people of Madinah who accepted Islam) had met the
Prophet (%) only occasionally before making pledge with him,
It was the resplendent Revelation from heaven which
nevertheless lit up their way for them and illuminated their goal.
O Almost half of the Qur'an was Revealed in Makkah, and it
flowed from the lips of the HuffZ (those who memorized the
Qur'an) and was recorded on scrolls by the honourable seribes.
That portion of the Quran revealed in Makkah illustrated the
reward of the Hereafter in such vivid, visual terms that one
could almost stretch out one's hand and pluck the fruits of
Paradise. The bedonin, Arab of the desert, who loved the truth
could transport himself in one moment of self-sacrifice from the
heat of the Arabian peninsula fo the Gardens under which rivers
flow and where pure nectar is offered.

J The Qur'an also recounted the history of the early believers:
how they were sincere 1o Allah (%) and were saved with their
Prophets from destruction. It spoke of the unbelievers of the
past. how they transgressed and became complacent when
Allah’s punishment did not overtake them. They rebeiled further
until finally Allzh (%) meted out justice and swept the
oppressors away, leaving behind them a trail of destroyed
houses and cities.
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0 This faith in the truth was made by the Prophet (%) into a
catalyst which automatically brought the believers together from
all parts of the globe into a strong bond of mutual love and
support. Thus the Muslim in Madinah, although he had not seen
his oppressed brother in Makkah, was overflowing with
sympathy for him and anger towards his oppressor, and was
willing to fight on his behalf This is what brought the Angar
from Yathrib, the feelings of love and devotion surging in their
hearts, towards the out of sight brothers of faith whom they
loved for Allah’s sake.

O Aba Malik al-Ash‘ari reported that the Messenger of Allah
(s3%) said:

"Q people, hear and understand, and know that Alish (5} hos
servonts who are neither prophels nor martyrs, but the prophets
and the marlyrs envy them for thelr high siatus ond thelr
closeness 1o Allah {4¢)."

@ Thercupon a bedouin, who was at a little distance, rose on his
knees. to the Prophet (:#%) and said: “O Messenger of Allah
{:4€), a group of people, neither prophets nor martyrs but envied
by the prophets and the martyes for their status and closeness to
Allah (%)? Describe them to us.”

0 “They are the people from far-off tribes, who are not connected
by any close blood relationship, love one another, and have
bonded themselves into one rank for Allah’s pleasure. On the Day
of Judgement Allzh (%) will erect pulpits of light for thern and
they will sit on them. He will make their facés and their clothes
shine. The people on the Day of Judgement will be frightened, but
not they. They are the friends of Allah (¥} upon whom no fear
shall corne nor shall they grieve.

L Faith in Allsh (3), and love for His pleasure, brotherhood in His
teligion and mutual suppott in His name. Al of this was surging
through the minds of those who were gathered therz in the darkness

® 4 goad Hadith narrated by Ahmad.
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of that night near Makkah, still in her reckless rejection of faith,
The announcement was about to be made that the Helpers ( Ansér)
of Allah (%) would defend His Prophet (:8%) just as they would
defend their honour: they would protect him with their lives and no
harm could befall him while they were alive.

O The idolaters of Makkah thought that they had cnclosed Islam
within namow confines, and had harassed the Muslims so much
that they were now preoccupied with themselves. So they went
to sleep like a criminal who has committed a crime and feels
sure that no one saw him, Indeed, during this night the army of
truth swore to one another that they would break the back of
paganism once and for all and would wipe fahilpah and its
supporters off the face of the earth,

O A devil from the idolaters was walking among the pilgrims®
tents, and on hearing the noise coming from 4i-dgabat closs by,
he was able to guess what was happening, He shouted a warning
to the people of Makkah “Mubammad (%), and his converts
have gathered together to wage war on you!” His voice was Joud
enough to wake the sleepers. The Muslims realized that their
plans for the idolaters had been uncovered, but they showed no
cancern for the consequences.

Sa‘d Tbn ‘Ubada (&) said: “O Messenger of Ailah (:85%), by
Him Who sent you with the truth, if you wish we shall attack the
people of Mina tomomow with owr swords™ However, the
Prophet (23%) said: “We were not orcered 1o do that Retum to
your comps,”

Ka'b () continued his report, saying;

“When the morning came, some of the leaders of the Quraish
approached our camps and said: “O Assembly of Khazraj! we
were informed that you have come to our man to take him away
from our presence and you have pledged with him 1o wage war
oh us. By God, there is no Arab settlement with which we
should hate to be at war with more than yourselves.”
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At this some of the idolaters among us ot up and swore that,

there was nothing of the sort and that they had no knowledge of
such a thing. And they were right: they had no knowledge of it.
Ka‘b (&) added: We exchanged glances with one another.”
Q However, citcumstances proved the ramour to be tre, and so
the Quraish went afier the people from Madinah but were unable
to catch up with them. The only one they caught was Sa‘d Ibn
‘Ubada, and they brought him back to Makkah in chains,
dragging him by the hair and kicking him. However, Jubayr Ibn
Mut*im and Al-Haris Ibn Harb rescued him from them, since
$a‘d always used to extend to them his protection in Madinah.

The Beginning of the Hijrah

The success of Istam in founding 2 homeland of its own in
the middle of a desert surging with disbelief and ignorance
was its greatest gain since it began to be propagated. The
Muslims called to one another from every corner: Come to
Yathrib! The Hijrah was oot only an escape from persecution
and ridicule, it was in fact a movement to establish a new
society in a safe country. It became the duty of all able
Muslims to assist in the building of this new homeland and to
put their uimost efforts into fortifying it and raising its status
among other nations. Leaving Madinsh after migration to it

" This is from the Hadnth of Ka'bh [bn Malik (4} mentioned sbove, An observation
here is thal the authoe related the meaning of the first part of the Hadrth and not the
words, which are as follows: “And when we took the pledge with the Messenger of
Algh {8}, the devi) shouted from the head of *Agabah in the most piercing tone |
had ever heard, and the Prophet (2E) said: ‘This is the devil of “dgobak this is the
son of the devil. Listen, encany of Allgh (5), by Allth (%), | shall soon apply mysell
o you.” i comnot be understood from this text thal “the devil” refers 1o one of the
idolaters nor is it fikely that the Prophet (4&) would say to one of them, “Enemy of
Allgh (3. T shall soon apply myssif to you.”

Q Our view is supported by the murse! Hadh narrated by Al Tabarini on the
antherity of ‘Urwa. In it is this statement. "And the Messenger of Allth (3§5%) said:
“Let mot this voice scare you, It is the coemy of Alksh (%), Iblis. No-one whom you

fear has heasd him.'..,”
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became a shirking of responsibility and a betrayal of Allah
(%) and His Messenger (%) for life, In it was part of faith,
since the establishment of the faith depended upon the
development of Madinah.

Q) In the twentieth century the Jews have been proud of themselves
and have congraiulaied one another on being able to find a nationat
homeland of their own after having lived for centuries in exile. We
deny not the effarts made by the Jews to establish this state, nor the
zeal of the immigrants who came fiom everywhere 1o live there
and revive and develop the place. Nevertheless, how great is the
difference between what the Jews have done in the twentieth
century, or, o be more precise, what has been done for the Jews in
the twentieth century and what was done by Islam and its children
for themselves on the day they migrated to Yathrib, saving their
da*wah and establishing their state.

O The Jews came at a time when the Arabs were divided and in a
state of weakness and negligence, and they wove their plots in the
field of Westem politics which held bitter enmity sowards isl3m
and the Muslims. All of a sudden, the entire world attacked
Palestine with wealth, arms, women and cunning, One million
Arabs could not do a single thing, confined as they were within
tight circles because of the treacherous acts of some. They could
find no help from the rest of the world as a result of the agrestnent
concluded by the United Sates, the Soviet Union, Britain, France
and.... the Arab kings to desert those unfortunate Arabs. In this way
a national homeland for the Jews came into existence. There was a
campaign to solicit immigrants to it and assistance was given by
political leaders and business tycoons in all parts of the globe.

0 How can we compare this decadence with those personalities
whose hearts were dedicated to Allzh (%) and whose mbitions
were above wordly gains;, who ignored their own peace and
comfort and cared only for those higher ideals in a world
teeming with the deaf and dumb. They tied their fitture to the
futare of the message which they embraced and whose chief



{78  The Mass Hijrah: lts Canses and Effects

proponent, they followed in his selflessness and hard struggle,
who never tired of repeating:

{Say: This is my way: | call on Alish with sure knowladge, I and
whosoever follows me Glory be to Alish! And 1 am not of the
idolaters.» (Qur'an 12: 108)

Surely the Utopia which the philosophers dream of and as

described in books is beneath what these early immigrants
accomplished. They proved that a mature faith could transform
the mankind into a creation competing with the angels in
resplendence and purity, The Muslims with the Prophet’s (24%)
petmission hurried from Makkah and other places to Yathrib,
motivated by certainty and guided by confidence.
O The Hijrah was not an employee’s transfer from a nearby
town 1o a distant one, nor was it the wanderings of a person in
search of food from abarren land to a fertile one, It was the
coercion of & man with decp roots in his native place to give
up his personal interests, sacrifice his wealth and flee empty-
handed. It was to make him feel that he was a hounded man,
whose life and property were not safe, whe might be
destroyed at the beginning of the path or at the end of it, and
that he was maving toward an obscure future not knowing
what ttials and tribulations were in-store for him. If it was the
adventure of a single individual one might have said he was
reckless adventurer. On the contrary, however, it affected the
length and breadth of the country; men took their wives and
children, and at the same time they were content at heart and
their faces were bright. It is nothing but faith which moves
mountains and is not aimless. But faith in whom? Faith in
Allah (%), to whom belong the heavens and the earth, and to
whom belongs all praise in this world and the Hereafter, and
who is the Wise, the Aware. It is only believers who can bear
these difficulties. As for the noisy, confused cowards they are
unable to withstand any of that, for they are of those about
whom Allzh (3) says:
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{And if We had decreed for them: Lay down your lives or go forth
from your dwellings, few of them would have done it.)
(Quran 4: 66)

As for those men who rallied around the Prophet (:3%) in
Makkah, acquired the rays of a guiding light from him and
exhorted one another to the truth and perseverance, they
hastened, travelling light, as soon as they were told to migrate to
where they would strengthen Islim and be assured of its future.
Q The idolaters looked around, and suddenly in Makkah there
were houses once populated with families bot now deserted.
“Utba, *Abbés and Abn Jahi passed by the house of ‘Umar Ibn
RabT'ah (&) after it was shut up and the owner had migrated
with his wife and brother, Ahmad, who was ablind man.
When ‘Utba noticed the wind blowing through the window of
this desolate house, he recited: “Every home even though it
may remain safe for a long time, will anc day be affticied by
disaster and outrage.”

Then he said: “This home is now deserted by its owners.”

AbD Jahl then said fo ‘Abbas: “This is your nephew’s
handiwork: he has divided our people, destroyed our unity and
separated us.” With this statement Aba Jah! displayed perfectly
in himself the aftitude of tyrants. They are the ones who commit
the crime and put the blame on others: they are the ones who
oppress the weak, who if they refuse to be subjected, are then
the cause of all the problems!

Q Among the earliest muhajirin (emigrants) were Abfl Salma,
his wife and his son.

When they decided on leaving, his in-laws said to him: “So
you are determined to go inspite of us? But we shall not let you
take our daughter to wherever you want,” and they took his wife
away from him.

Upon this his relatives became engry and said: *We shall not
leave our son with her since you took her away from our brother.”
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There ensued a tug-of-war for the boy and his arm came out. They
took him away and Abd Salma went alone to MadInah. For 4 year
“Umm Salma (Abd Salma's wife) wept over het husband and child
in Altah, a place where she would go in the moming and stay 1ill
evening, Eventually one of her relatives felt sorry for her and urged
her parents to refease her. They did so, and she retrieved her son
from her in-law and migrated to Madinah.
Q@ When Suhayb wanted o make the Hijrah, the Quraish said to
him: “You came to us as a despised pauper, then your wealth
grew with us and you atained your present status. Now you
wish to go away with all your wealth. By God, that will not be!™
Subayb replied: “What do you say, if I give you my wealth,
will you let me go?” They said yes, and Suhayb showed them
where he kept his wealth. When this news reached the Prophet
{24%), he said: “Suhayb has profited™ .
Q Thus the muhajir 5t continued to leave Makkah singly o in small
groups unti] the city was almost enaptied of Muslirs, The Quraish
began to feel that Islim had now acquired a home and a protective
fortress, and they became apprehensive of the consequences of this
dangerous stage in Muhammad's (38%) de'wah, In their vein
flowed the instincts of a beast of prey when it is comered.
Although Muhammad (%) was still in Makkah, he would no
doubt soon join his Companions that day or the next, so they had io
hurry and catch him before he slipped out of reach.

In the Council Chamber

The tyrants of Makkah assembled in the Council Chamber to
come to a firm decision on the matter, Some opined that
Muhammad (@) should be put in chains, thrown inte prison
and kept in solitary confinement, although he shouid be given
food until he died. Others thought that, he should be expelled

A sound Hath amated by Ton Hishaen s marsal. Al-Hekim suppled the links and sod it
was sound according to the requirements of Muslim. it is supporsed by a similar Hadath from
Suharh himsell,
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from Makkah and never allowed to re-enter it thus the Quraish
would have washed their hands of him.

[ Both of these views were rejected, because they were not
feasible. The decision reached was the view proposed by Abl
Jahl that every clan should select a sound, strong young man
from among themselves and they should atl stab Muhammad
(%) in one attack. In this way the Band Hashim would not
be able to take revenge on the Quraish since, all of the clans
would be implicated, and if they asked for blood money this
could be paid. The conspirators agreed on this solution to the
problem which had baffled them, and dispersed to execute it.
The Qur'an referred to this plot when it said:

{And when those who disbelieve plot against you [Muhammad] to
put you Tnfataly, or to kill you or to drive you out; they plot, but
Allah [also] plots; Allah i the best of plotrers.p (Qur*an 8: 30)

O This decision was not taken in & secret meeting but ina
general assembly so it was natural that the Messenger of Alidh
(%) should hear about it and know the reality of his position in
Makkah. They were only waiting for the appointed time to
execute their plot, and there would be food beforchand as an
offering to the idols! In any case the Prophet (:¥%) would not
suggest 1o his Companions to migrate and riot do so himself. He
had planned his journcy o Yathrib ever since he had urged the
Muslims to migrale there, Al Zuhei narrated from "Urwa who
narrated from ‘A’ishah, May Allah be pleased with her, that the
Messenger of Allzh (%) said to the Muslims while still in
Makkah: *)was shown the hame of your migration: | was shown
a marshy-lond and Al of date palms between two mountains,™

Thus began the Hijrah of the Muslims to Madinah, and
those, wha had migrated to Abyssinia returned and migrated to
Madinah."

* & sound Hadth narrated by Bukharl, Al-Hakim and Al-Bayhaql on the atharity of
*A’ishah, and by Bukhrt, Muslim and Ibn Mjah on the authority of Aba Mosa.

™ They began to retum, and this continusd unlil the year of the Hijrah,
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The Hijrah of the Prophet (:4x)

When the Prophet (4%) decided to leave Makkah for
Madtnah, the following prayer was Revealed to him:

{And say: My Lord! Cause me to come In with a firm entrance and
10 go out with a fim exit. And give me from your Prasence a
sustaning power.} (Qur*an 17: 80)"'

No-other human being is known, who is more deserving of
Allah’s (%) help than the Prophet (i), who met with all sorts of
afflictions in His (%) cause. Nevertheless, his deserving of
Aliah’s aid does not mean that, he was negligent in the slightest
of cause and effect. The Messenger of Allah (%), accordingly
made secure the route of his migration and prepared a plan for
every contingency. In his calculations he did not leave anything to
chance. Tt is the nature of believers to take all the normal causes
and effects into considerations if there were everything needed for
success. Then they place themselves in Alah's hands, because
nothing can take place except by His will.

Q Thus if pepple make all possible effort and fulfils their duties,
but fail after that, then Allah (%) will not blame them. For a defeat
over which they had no control. However, this rarely happens
unless it is totally beyond their capacity. Itoften happens that a
person does all that is necessary for success and help comes from
above, making this success produce double the expected fruit. It is
like a ship sieered by an experienced captain and also assisted by

" This 15 fom the Hadith of Ton * Abbas, who said “The Messenger of Allgh {:46) was
in Makkah, Ihen he was ordered to migrate and this ayoh was Revealed to him. [t is
naraled by Al Tirmidht, AI'Hakim, Al Bayhaqtand Ahmad by way of Q&bos ibn Abg
Zibyan from hig father from Thn Abbas, However, Ahmed's and Al-Bayhagl's chain
does nat contain “fiom his Faher.” Al Tirmidbt said it was 3 good, sound HadTth, and
Al-Hakim szid, “Tis chain is sound and Al Dhahabi has authenticated ic.™

There is doubt in this stalement since Al-Dhababi has mentioned Abil Zibyan in
his Af Mizan, and hes teporied that [bet Hibbén, says about him: He hes a bad
memory,  He eeponts things from his father which have no basis, Semetintes he would
veport as sarftT what is mursal and as musned what is moug "
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favourable winds and cument, thereby reaching its destination in
less than the appointed time.

Q The migration of the Prophet (%) from Makkah to Madinah
was of this nature. He asked AbQl Bakr () and ‘AR (&)t0
remain with him, and gave permission to af! the other Muslkims to
precede him to Madinah. Abll Bakr () had come 1o him, asking
for permission to leave, and the Prophet (24%) had replied: “Do
not hutry. Perhaps Allsh (%) give youa Companion.”"

Abii Bakr (&) felt as if the Prophet meant hirself by this
statement. He therefore bought two mounts and kept them at
home, feeding them in preparation for this gvent.

U As regards ‘Alf (4), the Prophet (%) had prepared him fora
special role which he would have to play in this risky adventure,
b Ishag said:

Someone with whom 1 find no fault reported to me on the
authority of ‘Urwa Ibn Al Zubayr who reported that ‘A’ishah,
May Allah be pleased with her, said; “The Messenger of Allah
{#4) never failed to come to Abt Bakr's {:%) house once 4 day,
cither in the moming or in the everting. Then came the day when
Allah (%) gave his Messenger the permission to migrate from
Makkah and the Messenger of Allah (%) came to us at nedday
at a time when he never used to come. When Abi Baky (45) saw
him he said: The Messenger of Allsh (:#%) has come at this hour
only because some important event has taken place. When he
emered, Abd Bakr (&) stepped back fiom his bed and the
Messenger of Allzh (%) sat down, There was no-one else
present except my sister Asma’ and [.

The Messenger of Allah (:%) said:

" Narated by b Ishaq without & chain. Howswer, i mezning, 51 be foun in the fong
Hadith of “A'isheh on the Hijreh namated by Bukhaet. The words are: “And Abo Bakr{.a)
prepared hiiscIf o go 10 Madizh and the Messenger of Allah fsy sad, “Take your time for |
hopeﬂnﬂs}ullbegfvmpmnissim’AhﬁBﬂasnid:shallmmpeh that ? sy mry Eather be
saqificed for you? He said yes, s0 Aba Bakr () stayed behind s0 25 to accompany lhe
Messenger of Allah (%), and he groomed two mouns §or four monks with the leaves of
Sanr” This is also ramated by Ahimad.
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“Let those who are with you leave my presence.”

Ab Bakr () replied: “Messenger of Allth (%), they are my
daughters. What is it? May my father and mother be your
ransom.”

He Said: “Allgh (3) has ordered me to leave and migrate.”

O AbQ Bakr () said: “Companionship, Messenger of Allgh
(=)”

He said: “Companionship.”

A'ishah, May Allah be pleased with her, continued: “And, by
Allsh (%), 1had never before witnessed anybody crying for joy
until I saw Abl Bakr ()} crying for joy on that day.”

Abl Bakr {s) then said: “Prophet of Allah (38), ['have
groomed these two mounits for this.”

So they hired ‘Abdullah Tbn Uraygit who was still an idolater to
be their guide to Madmnah. They entrusted him with the two
mounts and he kept them and groomed them until the appointed
time."”

Ibn Ishaq continued:

“No one knew of the Prophet's (%) departurs from what |
heard, except * AlT (%), Abfi Bakr () and his family. As regards
‘All (), the Prophet (:%%) ordered him to stay behind, so that
he could return the trusts that he was keeping for the people.”
There was no-one in Makkah who possessed something precious
and did not give it to the Prophet (:3%) for safekeeping, because
of what they knew of his tuthfulness and trustworthiness.

A Lesson in Diplomacy

It should be noted that the Prophet (%) hid the secrets of his
journey and disclosed them only to those with whom he hiad strong
ties. Even so, he did not explain to them in detail except where it

'* Ibn Ishag namated it from his Sheikb, whom e did not ame. However, Ibn Harir
named hit in & Teport from b Ishaq as Muhammad Tbn Abdul Rahwman Al- Tamim.
This Sheikh is ot wellknown others also napmied this Hadith, e.g. Ibn Janr with a
sound chein, Bukhat and Ahmad.
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was necessary for them 10 take action. He hired a guide who was
intimately acquainted with the desert to make use of his experience
in enabling them to escape the pursuers, For this purpose he looked
at the person’s competence alone, and even though he was an
idolater, the Prophet () still made use of his skill.

Together with this flexibility in his plan, the Prophet (%)
also insisted on paying for his mount and refused to accept it
free from Abl Bakr (). Spending on this Hijrah was a form of
worship which one should be keen to observe and for which
there was no deputizing,

The Prophet (:2%) and Abti Bakr (5} came to an agreement on

the details of the departure. They chose the cave in which they
would hide, deciding on one in the south in the direction of
Yemen so as to fool the pursuers. They then selected the
individuals with whom they would need to have contact while in
the cave and assigned each one his duty.
[ The Prophet (:3%) then retuned home to find that the Qugaish
had begun to surround it and had sent the youths who were
eiven the responsibility of assassinating him. He instructed *All
10 put on the <cloak in which he [the Prophet (34)] normally
slept in and to lic down on his bed. In the quiet of the night and
unknown to the watchers, the Prophet (:%%) slipped out of his
house and went to Abi Bake’s (%) home, From there they left
by way of a back entrance and headed for the cave of Thawr, the
cave in which Providence entrusted the future of the last
Message and the destiny of a perfect civilization. There it was
left to be guatded by silence, eerieness and loneliness,

In the Cave

The evemts unrolled as they planned. Abd Bakr (#s) had
ordered his son *Abdullh to listen fo what the people said about
them, then report to them in the cave when he came in the
evening. He had ordered ‘Amir ibn Fuhayra, his slave, to graze
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his sheep during the day and bring them to the cave in the
evening. Thus Abduliah would Yisten to the Quraish and in the
evening he would recount it all to the Prophet (4%) and Abl
Bakr (). Meantime, ‘Amir grazed his sheep with the other
shepherds during the day, and brought his sheep to the cave in
the evening for the two of them tomilk and slaughter. When
‘Abdullah left to go back to Makkah, ‘Amir would follow him
and wipe out all their traces with the sheep.

O This was the utmest precaution that could be taken, as
necessity imposes on any one. The idolatets of Makkah
followed the cmigrants, keeping a careful eye on all the roads
and investigating every refuge. They searched the hills of
Makkah and its caves until they arrived quite close to the cave
of Thawr. The Prophet (33%) and Abdl Bakr (4} listened to their
footsteps near the mouth of the cave. Abl Bakr () felt a tremor
and he whispered to the Prophet (2%): “If one of them Jooked
down under his feet e would sec us,”

The Prophet (:2) replied: “AbQ Bakr (), what is this
thought of two. The third among us is Allzh (3).”"

O The pursuers apparently became frustrated at not finding
them in the vicinity, and they meunted their horses to return
home. Ahmad narrated:

“The idolaters folowed the trail until they arrived at the
mountain, Mount Thawr; then they were thrown into confusion.
They climbed the mountain and passed by the cave. Over its
mouth they saw a spider’s web, so they said: “If anyone had had
entered hete, there would be no web over the entrance.”

They spent three nights in the cave,

" T chain contains “Uthiman AkJazari which thc auther said is good. Apparesly e has
Followed Ton Kathfr in this just as ba Hajar did in his book Faih of B&. But dhere is doubnt
aboul this sinee “Uthmen al-Jazar “is mot to be followed in his Hadnh," as Al-Aqili says.
For this reason I Hajar says in his book Al Taqrb, “There is a weakness in him, it is not
strengihiened either by the Hadh memioned by (b K athir and Ton Hajar on the authority
of Hasan AlBasri. because ihis Hadnih, apat from bemg ruisal, conmains Bishar al
Kheffaf Ton Masa, who is not rustworthy. as fba Mu'in, Al Nasa'T and others say.
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Ahmad’s narration is good, even though the authentic books
of the Sunnzh do not report the same story and even though
there is no mention of doves who laid eggs near the entrance of
the cave, or other incidents,

Q Allah (%) mentions the Hijrah thus:

{Aithough you did not help him, stil Allah helped him when those
whe disbelleve drove him out, the second of two; when they were
both in the cave, when he said to his comrade “Do nat grieve. Look
Alizh s with us. Then Allsh caused Mis peace of reassurance o
descend upon him and supported him with hosts you cannot see, and
made the world of thase who disbelieved the nethermost, while Aliah's
word was that which became the uppermast, Allah is Mighty, Wise.)
(Qur’an 9: 40)

U The hosts which defeat falsehood and help truth to gain
victory are not restricied to a particular kind of weapon or
miracle, They are mote general than to be either matedal or
spiritual. Even if they are material, their imporiance has
nothing to do with their size. A single virus, invisible to the
naked eye, could destroy a strong army:

None knows the hosts of your Lord, save Him.» (Qur’an 74: 31)

L It was Allah's action on behalf of His Prophet (%) that the
enemies’ eyes should be blind to him even though he was within
am’s reach. This was not favouritism from Allah (%) towards a
people who had neglected 1o prepare all the means of escape. It
was in fact a reward from Him for those who had taken every
single precaution possible. How many plans have been drawn up
to the best of the planners’ ability, yet they pass through trying
petiods for reasons beyond their will or their consideration, and
finally things settle down according to the dictates of Divine
Wisdom and within the limits of AlZh’s words:

{And Allsh was predominant in His affalr, but most of mankind was
unaware of ft.) (Qur'an 12; 21)
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On the Way fo Madmah

Three nights had passed since the Prophet (%) had taken
shelter in the cave. The idolaters had lost their zeal tolook
further, so the two emigrants prepared to resume their hard
journey. ‘Abdullah Ibn Urayqit came &t the appointed time with
the mounts which he had groomed for long journey. The
tavellers loaded up with provistons and set out in the name of
Allah (3). However, the Quraish were angry at their failure to
bring back Muhammad (%) and his Companion, and so they
set the blood money for each of the two as a prize for anyone
who brought them back dead or alive. Two hundred or even one
hundred camels in the deseri were tempting enough for anyone
10 undergo difficulties and take risks.

O The Prophet (:¥%) estimated that the pursuers would spare no
effort to catch him, 5o he kept on the safe side throughout the
journey, He was helped in this by the skill of the guide, who was
able to take them along routes which the caravans did not
normally use, Then they fet the mounts go at full speed.

0 When they (the Makkans) passed by the district of Madhlaj a
man saw them and said: *I have just seen some sifhouettes on
the coast and I think they are no other than Muhammad (2%)
and his Companion.” Upon this, the idea of gaining the prize all
for himself flashed through the mind of Suriqa Ibn Malik and he
said; “No, they are 50 and so who have gone out on some errand
of their own.”

He waited a litile, then he got up and entered his tent, saying
to his servant: “Lend the mare out from behind the tent and F'll
meet You behind the hillock.”

Suraga himself described the incident:

“1 took my spear and left from the back of the tent, drawing a line
on the ground with its point, When I reached my mare I mounted ber
and spurred her on, She carried me rapidly until I was quite close to
thern, bt my mare stumbled and I fell of her. [ got up...”
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Surfqa mounted his marz once again and spurred her on until
he came close to the Prophet (:%%) and his Companion. Abf
Bakr (#) was tuming around frequentdy to see if he could
recognize this daring pursuer, and as he came close Aba Bakr
{#») did recognize him.

He said to the Prophet (:3%%), both of them bent on reaching their
degtination; “That is Surfga [bn Malik chasing us!” He had hardly
finished this statement when the mare stumbled again, throwing
Suraqa off her back. He got up covered with dust and calling for an
amnesty! It ocourred to Surdga that the Messenger (:#) was
genuine, so he apologized to him and asked him to pray to Allzh
(34) for him.

He offered them his provisions, but they said: “We do not
need them. However, you can cover our tracks for us,™
0 He agresd to this and turned back. Along the way he found
the people still intent on their search, so whenever he met
anyone he tried to dissuade him from pursuit, saying: “This road
has already been checked.” [n the moming he was keen to seek
them out, and in the evening he was covering up their tracks!

Supplication

Deesert travel wears out the strongest people who have no fear
for their safety, so what about those who are being pursued and
are fearful for their lives? Only one who has experienced it, can
understand their circumstances. One day we went out into the
heat of the noonday sun and were almost blinded by its white
rays reflecting off the sand. So we hurried back, shielding our
eves for fear of being blinded. However, when you spend all day
long ameng never-ending hills and valleys, you begin io see the
wotld covered with dust and dark, Travellers have developed the
habit of taking a siesta under any shade, and in low Iying lands

" Up 1o here is namaisd by Bukhar and Al FiSkim. The rest of the incident apart
from the last kine is narrated by Muslim. The last but one fine is narcated by Muslim.
The lnst e is norcated by both Bukhart and Abmed.
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where everything casts 2 shadow on them when the sun isin
deadline, the languid travellers stir themselves to fave the
dehydration and sleepiness.
0 The Arabs had the strength to these hardships inspite of the
lack of provisions and water. You have already seen that the
Prophet (#%), while still a child, had undertaken the same
journey with his mother to visit his father's grave and had
returned alone. Now he was undertaking it again at the age of
53, not for the purpose of visiting the graves of his parents, who
had died in Madinah, but for the preservation of his message,
whose roots had taken a fim hold on the soil of Yathrib after
having been rejected by Makkah.
0 He was the staunchest of all people in certainty that Allzh
(%) would help him and cause His faith to triumph.
Nevertheless, he was still grieved at the harsh reception given
to the faith and the stubbornness which he had encomntered
from the beginning of his mission untit he was forced 1o
migrate under these trying circumstances. Here he was, being
chased out of Makkah, and its leaders announcing generous
rewards for anyone who could kill him.
(] Abd Na'im narrates that the Messenger of Allah (%) made
the following supplication when he left Makkah and migrated
to Madfnah:

“Praise be to Allah (3§), who created me, though I was nothing.
O Allsh (%), help me bear the might of the word, the vicissitudes
of time and the calamities of the nights and days. O Allzh (3),
accompany me on my journey, and replace me in my family, and
bless me in what you have provided me. To you E am humble, and
in my good character keep me steadfast. Make me, O Lord,
beloved to Yourself, and do not leave me to the people. Youare
the Lord of the oppressed and my Lord. T seck refuge in Your
noble countenance by which the heavens and the earth were
illuminated, by which the darkness was dispelled, and on which
the affairs of the first and the last (of the mankind) were put in
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order. [ seek refuge from Your anger befalling me and Your
displeasure overtaking me. 1 seek refuge in you from the
withdrawal of Your bounty and the suddenness of Your
vengeance, from the removal of Your blessings and the coming
of Your wrath. And there is nio power or might save in you.”

O it is noteworthy that the news of the Prophet’s (:8%) departure
from Makkah spread to every part of the desert. It was, as if, the
telegraph wires had taken the news to the farthest comers, and both
bedoun and town-dwellers all along the way as far as Yathrib had
come to hear it. In fact, Makkah heard about the places through
which the Prophet (:45%) passed, soon after he departed from them.,
Men usually enjoy stories of heroism and are excited by all sorts of
challenges. They quickly pass on hot news by word of mouth and
clothe it with an aura of legend. Many hearts were outstrip with
Muhammad (:2%) in his bid to his pursuers, and their sentiments
were translated into a piece of poetry which was sung everywhere
yet its composer was not known!

U Such was the case as described by Asma’ bint Abi Bakr. She
said: “We spent three nights not knowing where the Messenger
of Allah (%) had gone until a man came from lower Makkah,
singing some couplets of poetry:

“May Allah (%), the Lord of mankind, shower His choicest
blessings on two Companions who visited the tents of Umm
Ma'bad. They stayed in the area and then travelled on. And
successful is he who becomes Muhammad’s (:4) Companion,”
Asmé continved: “When we heard this we realized which
direction the Messenger of Allah (%) had taken: he was
heading for Madina,""

Q Who was the reciter? The narration says that he was a jinn, and
that was the custom of the Arabs in ascribing their poetey: in their

" bs ied it mived up. 1bn Ishaq sy inhis Skal “Asma’ bint Abe Bekr ssid; *Three
nights passed and we id not kniow in which diretion the Prophet :#5) was heading untit a
Jitiw came: from lower Makkah, singing verses from the poetry of Aral songs. The paople
llloswed Bien. bearing his voice but nol seeing hine, il he fefi from upper Makksh He was
saving .. and she mentionad the verses,
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gyes every poet had a devil” It is probable that these couplets
were composed by a sccret belicver at Makkah, who was onthe
lookout for news of the emigrants. He thus declared his joy at the
success they were making and found a way to express his hidden
feelings by means of this fluent poetry. These couplets refer to an
event that took place during the Prophet’s (:%%) journey. He had
passed by the dwellings of Khuza'ah where he had entered the tent
of Umm Ma‘bad, rested for a while and drunk milk from her goat.

Arrival at MadTuah

Similarly the news of the great traveller and his Companion
had reached Madmah. Its inhabitants would come out every
morning and scan the horizon for signs of his approach and when
the sun became too hot they would retum to their houses with
hopes and fear for the morrow. On 12 Rabi‘i in the thirteenth year
of the call, the Ans#, as usual, went cutside Madtnah to look for
the Prophet (M). As noon approached and the heat became
intense, they began to despair and were about to retum to their
homes when one of the Jews, who had climbed up a hillock for
his own reasons, saw a cloud of dust approaching the city.

He shouted at the top of his veice, saying; “0 Banu Oaylah!
There i3 your man now amiving! There is your grandfather

" Let me {i.e Nasiruddin} say: [Tthe Arabs had permilied temsclyes to say (his in
Jokilfah, was it permissible to them as Muslims? Allab {4€) had rid their hearts of
fancizs. 1z i permissible to say of Asmd’ that she called a believer “Jimn™ or
“Shaytan™? What is the need for the author to resort to such Farfetched interpretations?
Do you net see in the narration of the previcus nete thal the peophe ware Rellgwing his
voige but could not see him? 15 this the cese ol a human being? |1 would be betier for
the suthor to ignore this naration entirely rather tham dnicrpeet # in this manner.
Especially since it is weak.

Q1 found this Hadnh namated a5 Mursal by Al-Hikim on the authosity of Hisham Ibn
Habtsh, and he said it had & sound chain. However, there is doutt sbowt (his. Al Haythami
sail: Al Tabarini mamated it bt his chain contained 3 number of men whom | do net
know.™™ The Hadith has two other sources which are merioned by Ibn Kathir in his A!
Bidieh. Thus with its various sources the Hadth is no less than Avan{Good).
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whom you are awaiting!™ The Angar hurried to take up arms and
greet their Prophet (%) with the sound of “Allahy Akbar”
echoing in every comer of Madinab. Yathrib took on the
appearaice of a festival with all its exubetance,

D Al-Bama’ () said:

“The first Companicns of the Prophet [} to reach uswere
Mus'ap Ibn ‘Umayr (4} ond the son of Umm Maktam, they
began to teach the people the Qur'an. Next came *Ammicx {4,
Bilal {&) ond Sa'd (). then ‘Umar ibn-ul Khatab () in a group
of twenty riders. Then came the Messenger of Allsh (28). and |
have never seen the people maose overjoyed with anything than
they werg overjoyed with his coming. | even saw the women,
children and slave gils saving: “Here is the Messenger of Alzh
|#k&} who has anived.""

O How strange are the contrasts in life and the difference among
people! The one whom Makkah sought but failed to kill is warmly
received by Madinah, and its citizens offer him profection, arms and
numerous supporters. One noleworthy point was that most of the
people of Madinah had never seen the Prophet (2%%) before. So
when he ammved they could not at first distinguish him from Abii
Bakr (%), and the women who were watching him from the roofiops
were saying: “Which one of them is he?”

O The Prophet (:%) stayed as the guest of Bany ‘Amir [bn *Auf
for fourteen nights, during which he laid the foundations for the
Quba Mosque, the {irst mosque ever to be built in Islam. Allah
{4£) revealed the following Ayah (verse) about it:

€A place of worship which was founded ugon duty [to Allah] from
the Frst day ks more worthy that you shouid stand [to pray] inIt, in
which are men who love tu'pu!ify themselves.) (Qur'an %: 108)

" A Saith Hadnh narrated by Bukharrand Al Tayalisi.
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Settling Down in MadTnah

A man of faith acts in accordance with it and finds
tranwquillity wherever it resolves that there should be recepiion
and wider scope for the ddwah. People seek happiness in those
things to which their minds cling and for which they yearn,
They lock at the world and they share in it the light of the
feelings and thoughts deep down inside them. Thus a seeker
after leadership will be content or displeased, will be active or
idle in proportion to his closeness to or distance from his
beloved target.

Q Look at Al-Mutanabbi: how much he eulogizad and satirized,
how he travelled from Syria to Egyt and from Egypt to other
places; and look at what he said of others talking about hitn and his
desires: "They ask me, what are you? In every town, and what do
you want? What 1 want is too great to be named.” What was too
great to name he did mention clearly everywhere else; he asked to
be given charge of an estate or a province! In other words, some of
that which luck had placed in the hands of kings and masters. And
he even sought to fulfil his desire quickly by asking Kafia *Abul
Misk, is there anything left in the cup that [ can have? 1shall
become rich in a short while, and then yow will drink.”

Q' Al Mutanabbi, in my opinion, was quite capable of being in a
high post because of his qualifications. Nevertheless, aspiration
for worldly things with such haste and insistence is indicated by
Allah’s (3) will as mentioned in the following Zyah (verse):

£Who-ever desires that [JIfe] which hastens away, We hasten for him
therein what We will for whom We please.3 (Qur'an 17: 18)

O Then there are those men who worship beauty and pursue
women, whe find satisfaction in being in their company, and
aflerwards frel at case and humbled. They say: “[ do not see
the world by the light of the moening; | see the world by the
light of the eye.”
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O Then there is the one who pursues wealth, and spends most of
the day and half of the night checking the figures in his cash
book, counting what is in his hand and eslimating what is not
there yet. He may even neglect his clothes and food in following
his instinet to possess, which has blinded him to everything cise.
O Along with these classes of men you will find another group of
people whe canniot bear to give up rendering services, giving
advice, fooking afier public welfare and sacrificing themselves 1o
show those virtues which have totally possessed their hearts. They
spend sleepless nights wondering whether they have fiiled to
perform their duty. Their greatest source of comfort is their search
for perfection and their utmost happiness lies in the day they are
able to achieve it. Those people with great missions are pledged 1o
carry out the responsibilities and trusts they have undertaken. Theie
camings and their debts, their dwellings and their travels, their
friendship and their enmity, all g0 back to the ideals with which
they have identified themselves and for which they live,

Q The man who had the greatest mission to fulfil, Muhammad
(%) Ibn ‘Abdullzh, made of himself a rare ideal for strivers,
Ever since he had taken upon his shoulders the task of stripping
away the darkness which had spread a thick blanket of idolatry
and superstition over the world, nobody had succesded in turning
him away from his determination or blocking his path or swaying
him by enticements or deterring him by threats, The differences
of time and space all vanished before his eyes, for the person who
was estranged from him became very close when he accepted the
truth, his homeland when it rejected the guidance he rejected it,
and those who believe in him until the end of time are his trothers
even though they have never scen him,

Q He had spent 53 years of his life in Makkah until it knew him
well, but that day he Ieft it for a new land in which he saw the
fulfilment of his heart’s desite and the fruils of whtat he had
sown. People whose happiness springs from their hearts, and
who are conscientiously committed to their principles, do not
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revere an environment for itself but for the principles which they
see reflected in it. It is small wonder, therefore, that Muhamemad
(5) should enter Madinah with emotion and pride, happy at
the victory that Altzh (%) had granted him and seeing the signs
of further victory and prosperity.

D A poet from Madinah said: He had lived with the Quraish for
about ten years, wondering if he would ever meet a friend ot a
pleasant man. He spoke to the pilgrims from afar, yet saw no-one
1o give him shelter or understand. So when he came to us and his
mind was made up, being joyful and pleased at Taybah
(Madinah), and the tyrant far away no longer fearing his will, and
he ot fearing a rebel from the mankind, we sacrificed our lawful
wealth for him and ourselves in times of war and peace. We
became foes of his enemies, all of them, even though they had
been our bosom friends, and we knew that there was no Lord save
Allzh (3%), and the Book of Allah (3) was our only guide.

1D The organizing of a Hijrah and the reception of the refugees
fleeing with their faith from various directions are not easy
tasks. In our times such a condition is considered an emergency
which needs an immediate solution.

[ When is the life of a great man ever {ree from emergencies? It
so happened that al the time of the Hijrah Madinah was
suffering from an epidemic of malaria, In just a few days Abn
Bakr () and Bilal () fell ill, and the Sahaba began 1o feel
upset by the aumosphere of the place which had given them
refuge. Soon the feelings of homesickness began to stir in them.
(Q The Prophet () had always urged his Companions to bear
hardships and make a greater effort and sacrifice for the cause of
Islam. On this occaston he said: *Anyone of my Ummak who
endures the harshness of Madinah will have me as his intercessor
and witness on the Day of Resurrection, for it will be replaced in
it by someone who is betier than he.™”

"™ Sabth: naemated by Muslim and Ahmad on the authority of Sa°d [bn Abi Wagqas
with an inversion of the sentences. Al Bazzdr namated i on the authority of *Umar
{) a5 quoted above, and Al Haythari said its chain was Saji.
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This was his method of uniting the hearts towards Madinah
s that they might feel Yove for it, and hate to leave it,

‘A'ishah, May Allah be pleased with her, reported: “When
the Prophet (:#%), on whom be peace, arrived at Madmnah, Abg
Bakr () and Bilal () contracted fever. [ visited them ang said:
“Father, how are you? And Bilal (), how are you?”

0 Whenever the fever attacked Abi Bakr (4s) he would say ina
couplet: “Every man who awakes in the moming among hig
family finds that death is closer to him than his shoelace.” And
Bildl (4}, too, would recite some couplets of poetty when the
fever eased.

0 *A’ishah said: “I informed the Messenger of Allsh (24%) of
this, and he said: “O Allzh (3), make Madinah as beloved to us
as Makkah or even more so. O Allah (%), make it a good place
and bless us in its weights and measures and iake away its fever
and make it free from illness.”

O Anas () reported that the Messenger of Allah (R} said:
"O Allsh [32), putin Madinah double the blessings you put in
Makkah,"

U Abt Hursirah () reported: “Whenever the Prophet {468)
was brought the first crop of fruit, he would say: “0 Allgh (%)
bless us in our Madinzh and our fruits, in our weights and our
measures, blessings upon blessings. O Allah (%), Ibrahim (3t}
was Your servant, prophet and friend, and [ am your servant and
prophet. He called you to Makkah, and [ am calling youto
Madinak with the like of what he called vou to Makkah and
double that,” Then he would give it to the youngest of the
children present. ®

O With this encouragement and concern, the morale of the
Muslims rose high, youthful energies were ditected into building
and the past was forgotten. A pure Hijrah does not take back its

N&ME narrated by Muslim.
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gift or recall its sacrifice or cry over what is already done.
Instead, it is as the poet says: “When my mind is removed from
a thing, 1 hardly ever look at it again until the end of time.”



Chapter Five

The Foundations of the New Society

The Islamic Ummak is not a group of people whose air is to
live in any manner and head in any direction so long as they have
enough food and amusement. On the contrary, Muslims POsSess
an ideology which defines their relationship with Allah %)
clarifies their viston of life, organizes their affair internally
according to specific patierns and leads their extemal connections
towards definite goals. There is a great difference between a
person who says to you: “My only concem in this world is to ljve
my life, and another who says: “If1do not protect my honour,
safeguard my rights, please Allah (%) and defend His cause, then
may my legs not carry me and my eyes not guide me.”

O The Muhgjirs to Madinah did not forsake their bomeland out
of desire for wealth or dominion. The Ansdr, who welcomed
them, swore enmity to their own people and made their lands
targets for all the Arabs, did not do so in orderto live in any
manner as chance would have it. Al of them had the desire to be
guided by Revelation, gain the pleasure of Allzh (4%) and realize
the ultimate goal, for which humans were created and life wes
established. Can those who deny their Lord and yield to their lusts
by anything other than despicable creatures or accursed devils?

Q From this point of view the Messenger of Allzh (%),
immediately after settling down in MadTnah, tumed his attention
to the laying of those foundations which were necessary for the
fulfilment of his mission. The basic priorities were as follows:
{1} The refationship of the Ummah with Allsh (%);

(2) The relationship of the members of the Ummah with one
another; and

(3) The reiationship of the Unmmah with non-Muskims.
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The Mosque

Concerning the first item, the Messenger of Allah (%)
hastened to build the mosque in which the rites of Islam, which
had lohg been suppressed, could be practised, and in which the
prayets could be established, drawing people closer to their Lord
and purifying hearts from the filth of the earth and the schemes
of worldly life.

[ According to the report the Prophet (%) built his mosque
where his camel knelt down, in an empty lot belonging to two
orphans under the care of As‘ad Ton Zurfrah. Although the two
boys wished to donate the land for the cause of Allh (3), the
Prophct (%) insisted on paying the full price for it. This land,
before being developed for a mosque like the mosques which
abound in the Saudi Arabisan countryside, was once covered
with date palms and seeding trees, and had a few tombs
belonging to idolaters.

Q The Prophet (:4%) ordered the palms to be cut down and the
tombs to be levelled! The palms were arranged to mark out the
gibla of the mosque,’ which was Jerusalem in those days, The
length of the mosque from the ¢ibla to the back wall was 100
dhird® and the two sides were approximately of the same length.
The sides were made of stones and the foundations were dug 3
dhirZ deep and built of bricks. The Prophet (%) and his
Companions joined together in fetching the bricks and stones on
their shoulders and they would cheer themselves up by singing:
“Q Allzh (%), there is no life except the life of the Hereafier, So
forgive the Ansar and the muhajirn!” The Companions {(Sahaba}
became more enthused with the spirit to work when they saw the
Prophet (4) himself toiling like any of them and disliking to

' They were tombs which had sarted to collapse and were bandoncd, nobody being
buried there.

¥ This is namated by Bukhart and Muslitn a5 well a5 others on the sulhority of Anas
().

¥ A dhiri is equivalent to 2 cubit, an anchent lincar measure equal 1o the lengih of a forearm.
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show himself superior to any of them. One of them sang this
couplet: “If we sat down while the Messenger was working, that
would be a misguided deed on our pan.”

Q0 The mosque was completed in all simplicity: its flooring was sand
and pebbles, its cefling palm branches and its pillars the trunks of
trees. Perhaps whenrainfcllﬂugzmn:lwmﬂdbeoomemuddy,and
perhaps the dogs were able to pass in and out of the walls.

Q This simple, humble building nurtured the angels from among
people, the educators of mighty personalities and the monarchs of
the Hereafter. In this mosque Allah (3) gave permission to his
Prophet (%) to train the choicest of those who believed in him,
and mould them with the discipline of heaven from carly moming
until the darkness of the night, The status of the mosque in
Islamic society is unique. It is an institution. Tt is the souree of
spiritual and material gnidance, it is the hall for worship, the
school for knowledge and the centre for literary pursuits, Strongly
attached 1o the duty of prayers and the rows of worshippers are
moral atfitudes and traditions which form the essence of Istam,
Now, however, the people, who are incapable of building
personalities on the basis of strong morals, have sought
consolation in the building of huge mosques containing dwarfish
worshippers! In contrast to that were the early generations of
believers. They avoided adoming their mosques but purified and
disciplined themselves and were a tre reflection of Islam.

Q The mosque which the Prophet (:3%) dedicated his efforts
lowards building before any other task was not just a piece of
land on which prayers alone were offered. In fact, the whole
earth is a mosque, and Muslims need not confine themselves to
a specific place for the purpose of worship. It was in fact a
symbol - of that to which Islam attached the utmost importance.
It was a symbol of the deep connection between the
woushippers and their Lord, which is comsiantly renewed with
the passage of time and recurs throughout the night and day,
There can be no value in a civilization which is negligent of the
One God, is ignorant of the Last Day and mixes the good with
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the bad. The civilization which Islam brought constantly
reminds people of Allzh (4%), and the meeting with Him urges
adherence to the good and repudiation of the bad and stays
within the limits set by Allth (3%).

Q The Jews and the idolaters of Madmnah saw this new Prophet
{##2) labouring with his Companiens to build the mosque and
prepare it for prayers. Did they ever notice any behaviour which
was questionable or any suspicious activity?

Q Al Bayhag! reported on the authority of *Abdul Rahman ibn
*Auf,’ who said:

“The first sermon delivered by the Messenger of Allgh (:8)
in Madtnah was when he stood up and praised Allzh (3%) in a way
befitting Him. He then said: “To proceed: O people, send on
(your good deeds) for the benefit of your souls. You do know, by
Aligh (%), that one of you will surely be struck dead. Then his
Lord will surely ask hitn, and there will be no spokesman nor
guardian between them: ‘Did My Messenger not come to you and
convey (My message)? Did I not give you wealth and shower My
bounties on you? What have you therefore sent forward for
yourself?’ He will look right and left and will see nothing but
heil. So whoever of you can protect himself from the fire, even by
means of a single date, let him do so, and whoever cannot find
that, then by a good word, for through it a good deed will be
rewarded from 10 to 700 times its value. Peace be upon the
Messenger of Allgh (&)™

The Brotherhood

As regards the second item the relationship of the members of
the Ummah with one another the Messenger of Altdh (24%) based
it on perfect brotherhood. 1t was brotherhood in which the word

* This is a mistake, AMBayhaqt reportzd it from Abn Salzmeh ibn ‘Abdub-Ratuman
ibn ‘Acf. This is how [bn Kathic quoted it in A%-Bidapak, then he declated it to be
mersal {therefore weak). Thn Jastr narrated with a sound chain another version of the
first khutha which is totally different from this. This Hadmth is also weak owing to
some complications.
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*I” was non existent, and individuals moved with the spirit,
interests and hopes of the group, unable o see themselves as
separate entities detached from it. This brotherhood meant that
the racial prejudices of jahilyah should dissolve; that only for
Islam should one show enthusiasm; that all differences of lineage,
colour and country should disappear; and that no-one should be
placed in front or behind except histher bravery and piety. The
Prophet (:#%) made thia brotherhood into a confract to be
executed, not a mere word and deed linked to blood and wealth,
nor a mere greeting muttered by the tongue and having no effect.
Q The feelings of altruism, beneficence and love were an
integral part of this brotherhood and they filled the new society
with the most wonderful examples. The Ansar were so eaget to
welcome their brothers, the Muhgjirh, that lots had to be drawn
for a muhgir to live with an AnsirT, The Muhgjirh respected
this sincere sacrifice and never exploited it nor took from it
more than that which enabled them to establish themselves in
feee, dignified business.

Q Al-Buokhart narrated:

“When they arrived at Madinah the Messenger of Allsh (%)
united Abdul-Rahman ibn ‘Avf and Sa‘d ibn al Rabl in
brotherhood.”

Q Sa‘d () said to Abdul Rahman: [ am the most wealthy of the
Angar and [ shall split my wealth into two halves for you. [ have
two wives, so se¢ which of them is more pleasing to you: name
her and I shall divoree hex, and when her period of waiting is over
you can marry her”

Q ‘Abdul-Rahman said: *May Allah () bless you as regards
your family and wealth. Where is your market-place? “So they
showed him the market square of the Band Qaynug3, and he
retumed only to show that be had acquired some cheese and
butter! Then he went out the next day, and one day he came
back wearing various adorments,

Then Prophet (&) asked: “What s this?

He replied: *T got married.”
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The Prophet (%) asked: “How much did you give her?

He replied: “A nugget of gold.”

O Onme’s amazement at Sa‘d gencrosity cannot be equalled
except by one’s amazement af ‘Abdul - Rahman's nobility. He
competed with the Jews in their own market and outstripped
them in their field. Within few days he was able to eam enough
to safeguard his chastity (that is, to get mamied). Lofty
determination is a characteristic of faith. May Allah (%)
disfigure the faces of those people who clung to Islam, devoured
it and devoured in its name until they caused the truth to lose its
dignity in this world.

O The Messenger of Allah (3%) was the elder brother to this
believing group. He did not distinguish himself above them by
any honourable title. A Hadtth says:

“If | were to have taken anyone from my Ummah os a friend,
! would have daken Abo Bakr (#) a5 a friend. But the
brotherhood of Islam is better

True brothethood does nol grow in a mean environmen.
Wherever ignorance, cowardice, miserliness and greed arc
prevalent, brotherhood will not appear and love will not flourish.
If it were not for the fact that the Prophet’s (:3&) Companions
were brought up on pure qualities and were united on acceptable
principles, the world would not have recorded for them that deep
brotherhood for the cavse of Allzh (3). The iofiy ideal which
had brought them together and the shining example which had
led them o it were the two things which nurtured in them the
qualities of virtue and honour and did not leave any space for
the appearance of bad qualities.

Q Moreover, Muhammad (:4%) was 4 man in whom were
accumulated all the virtues which were scattered throughout the
mankind, and he was therefore a reflection of the highest peak
of perfection aftainable by humans. No wonder, therefore, that

* A sound Hadrth narrated by Bukhart on the authority of |bn * Abbas.
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those who acquired their training from him and always
supported him were the one who lived by bravery, fidelity and
generosity. Love is like a gushing spring which flows of its own
accard, Tt does not need machinery to extract its water.
Similarly, brotherhood cannot be imposed by laws and
regulations. It can come about only when people eradicste their
atitude of selfishness, preed and egotism. There was this
interchange of brotherliness among the early Muslims because
they had evolved to a higher level in all aspects of theit lives
through Islam, and had become brothers by becoming the
servants of Allzh (%). However, Had they become slaves of
their own selves, they would not have allowed one another 10
continue living.

Q The Islamic emphasis on the value of sublime attitudes in the
building of brotherhood does not negate the fact that the ruler
must institute a system among the people so that each is given
hisher rights and does histher duty, If he/she does not do so
willingly, then he/she is compelled to do se. It is similar to
compulsory education, taxes, military service etc.

U The brotherhood contract continued 1o have priority over the
rights of blood relationship in matters of inheritance until the
Battle of Badr, when the following Qur'anic @yah (verse) was
Revealed:

{And those who are refated are nearer to ohe another in the
ordinance of Allzh. Indeed? Allsh is All-krowing.} (Qur’an 8: 75)

Thus inheritance through the contract of brotherhwod was
abrogated and it remained the sole right of the blood relatives,
BukhT namated on the awthority of Ibn ‘Abbis about the
explanation of the following dyah (verse):

{And each we have appointed helrs of that which parents and close
relatives leave; and as for those with whom your right hands have
made a covenant, give them their due.) (Qur*an 4: 33)

He said: When the Muhajirfr amived in MadTnah, a Muhair
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would inherit from an Ansar o the exchusion of his relatives. This
was because of the bond of brotherhood with which the Prophet
(3%} had united them, So when the 5 {And unto each We
have...y was revealed, this was abrogated then the test of the F7. 4
was revealed: “and as for those with whom your right hands have
made a covenant, give them their due.”

In other words, give them their due of support, kindness and

advice since they can no longer inherit, although they can still
receive something through your wil,
LN It is reported in detail of this brotherhood that the Prophet
{#%%) made "All () his brother, Hamza the brother of Zayd, Aba
Bakr (<) the brother of Kharijah, and ‘Unar () the brother of
“Utban ibn Malik, etc, Some scholars have doubts about the
Prophet (%) and ‘All (4) becoming brothers. However, this
account is supported by the authentic Hadrth in which the Prophet
(%) declared that *AIT (%) was fo him as Harn {(A8) was to
Mas3 (#3).° This, however does not detract from the status of
Abfi Bakr (#) and his descrving of the leadership.

b say that there is ne support here sinee the brotherhood referred to is more specilic
than that refationship [between Mis (%8} and Haron {#§}), and what is more specific
cannot be praved by what is more general. Thus the brotherhood must be proved by a
specific reference 1o it | have studied the Hadith on s igsue end have fousd that they
all contain a liar in their chains.

The most famous of them is the Hadith namated by Al Firmidhe and Al-Hakim by
way of Hakim ibn Jubayr irom Jani *ibn “Umayr from. ‘Umear {4}, This narcation says
that the Praphet (:5) united his Companions in brotherhond, and ‘Al () came to him,
hi¢ eyes wet with fears, and said, “0 Messenger of ARM (), you have united your
Companions in brotherhood and you have niot united me with anyone.

The Prophet (&) replied: “You are my brother in this workd and the Hereaftar,
Al TirmidhT says: “ This is a good and strong Hadnth,

Al-Mubarakpuri commented on this Hadnh and said that Hakim ibn Jubayr was
weak and suspected of being a Shitah. | say that both he and Al Tirmidh! missed the real
weakness of the Hadith, which is that Jam'T bin ‘Amir was argida (belonging 1o an
extremist group) who fbricated. He also said; *Amir was one of the worst Jiars.”

Al Dhahabi then quoted this Hadrth,

O The Hadnh in question is also reparted by Salim ibn AbO Hantfih af Kahik, and Al
Kanili has been declared @ liar by Iba Abi Shaybah and Misa ibn Harin. Alse Diargueriy
says; “He is-onc who fabricates Hadth.

Q Whoever wishes to study the remaining Hadfth and their wesinesses can refer o
Al-Majem'‘a and Al-La I Masni ah.
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The Non-Muslims

As repards the third item the relationship of the Ummah with
the non-Muslims the Prophet (%) instituted tolerant and
indulgent laws which were never known before in 2 world filled
with racism and prejudice. Whoever thinks that Islam is a
religion which canriof accept being neighbours with another
religion, and that the Muslims are a people who can never find
rest unless they alone remain dominant in this world, is
mistaken, or rather, biased and audacious,

Q When the Prophet (:¥%) came to Madinah he found Jews
who had seitled there and idolaters who were natives of the
place, He did not begin to create any strategy to evict or wage
war on these people. On the contrary, he accepted the
presence of the Jews and idolaters with a good heart, and
proposed that they make a covenant with himself as equals,
they keeping their religion and he his,

0 We shall quote a few items from the terms of the contract
which he concluded with the Jews as proof of Islam’s stance in
this matter. The clauses state:

That the Muslims of the Quraish and Yathrib and all who
follow them, join them and wage jih&! with them are one
Ummah. That the believers shall unite as one person against
any of them who rebels or seeks to spread evil, sin,
transgression or corruption among the believers, even if he be
the son of one of them,

That no idolater shouid grant asylum o the wealth or person of
anyone from the Quraish and should not hinder a believer from
access 1o such.

That it is not permissible for a believer, who has accepted this
pact and believes in Allah (%) and the Last Day, to assista
criminal or grant him refuge; and that anyone who assists or
grants refuge to such will have the curse and anger of Allsh (%)
on him on the Day of Judgement, and no compensation or fine
shall be accepted from him.
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That the Jews shall spend with the believers as long as they are
at war.

That the Jews of the Bandl ‘Auf are a group of believers, and
the Jews shall have the tight to keep their religion just as those
of the Muslims are entitted to theirs.

That the Jews of the Band al Najjar, Al-Harith, Sa*idah,
Bana Jasham, Ban0 Aus, etc, shall have the same rights as the
Band ‘Auf.

That the Jews shall bear their own financial burdens and that
Muslims shall bear their own, and that they {the Jews and the
Muslims) shall assist each other against anyone who wages war on
the signatories to this agreement,

That among themselves they should be sincere, advise one
another and be kind to one another.

That a man is not in the wrong if his ally commits a wrong;
that assistance should go to the ome who is wronged; and that
any one who is given asylum is 1o be considered as oneself as
long as there is no injury or sin,

That Allgh (3%) is witness to the most pious and righteons
iterns mentioned in this document,

That all shall assist one another against any surprise attack on
Yathnib.

That whoever leaves is safe and whoever remains in Madinah
is safe, except the one who oppresses or sins.

And that Allth (%) is the Refuge for the one who docs
righteous deeds and fears [Him (3)].”

O This document expresses the desire of the Muslims for sincere
co-operation with the Jews of Madinah in order to establish peace
and tranquillity throughout the city and put a stop to any
transgressor or trouble-maker, whatever their religion might be. It
clearly stated that freedom of religion was guaranteed. Thus there
was not the least thought of atlacking any group ot oppressing any
weak person. On  the contrary, the words of this document clearly
emphasized assistance to those who were opprressed, protection to

7 Jon Ishq narmated this docoment without ascription (chin of namators).
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the one who sought refuge, and safeguarding all the general and
specific rights, it sought the support of Allzh (%) for the best and
most pious, just as it sought the wrath of Allah (3¢) on anyone who
was treacherous and deceitfil,

Q The Muslims and the Jews agreed to defend Yathrib ifan
enemy attacked it, and they granted the right to leave Madinah to
antyone who wanted to leave and the right to remain as long s its
sanctity was observed. It must be noted that the Prophet (:3%)
made mention in this document of the standing enmity between
the Muslims and the idolaters of Makkah, and he announced his
decisive rejection of any co-operation with them and prohibited
extending any form of aid to them. Could anything other than this
be expected from a people whose wounds were still dripping
blood from the assault of the Quuraish and its allies on them?

Q Were the Jews truthful in their agreement to this treaty? It is
almost certain that they wete not serions when accepted the terms
of this treaty. The problem with treaties is that faithfulness to
them lasts only as long as one can see one’s personal benefit from
them. And when the treaty becomes stumbling block in fulfulling
one’s personal ambitions, adherence to it slackness and
opportunities are sought whereby one will not have to remain
bound by it. The Jews used to build their material and political
power on the basis of disunity among the Arabs. However, when
the Arabs entered into Islim, theit old differences began to
disappear and time began to show that Islam would make of them
a single nation, Therefore the Jews started to feel unessy. They
were filled with anxiety. They soon began to plot against this new
faith and lie in wait for its followers.

Q The Jews in Madinah in fact represented an atmosphere in
which abounded all the shameful appatent formal religiosity and
despicable trade with the principles of heaven. The most prominent
characteristics of such an environment were envy, hypoctisy,
outward formalities without depth, and love of discord, And behind
&ll that were devious hearts and corrupt minds.
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Perhaps as a result of their proximity to the Arabs they had
acquired some of the virtues of the desert such as generosity and
bravery. Nevertheless, their racial ntroversion dominated their
character and these virtues stuck to their selves just as wallpaper
sticks to a cracked wall.

T One would have expected the Jews 1o welcome Islim. Even if
they did not do so, then at least one would have expected them
to be more hesitant than the idolaters in opposing it, since
Muhamimad (%) was inviting towards monotheism, upright
deeds and preparation for a more sublime life in the Hereaiter.
His religion esteemed Moosa (Moses) (%), spoke highly of his
Scripture and urped the Jews to execute its laws and keep within
its limits. The Jews, at first, kept quiet as a doubtful person and
then they decided to show their opposition openly.

Q Reference can be found in many Qur’anic ay4t (verses) to the
kind of welcome that was to be expected. For instance, when the
idoi-worshippers denied prophethood, then the people who
possessed scriptures (the Jews and Christians) should have
testified it,

{They who disbelieve say: you are no messenger [of Allsh], Say:
Allah, and whoever has true knowledge of the Scripture, is sufficient
wimess between me and you,) (Qur'an 13: 43)

And when the idol-worshippers refused to be reminded of
Allzh (%), the People of the Book should have been the ones
who should act humbly when they were reminded:

£And now indeed We have caused the Word to reach them, that
haply they may give heed. Those to whom We gave the Scripture
before It, they belleve in 1t.» (Qur'an 28: 51-52)

3 You will be astonished to find that the Jews were just as
insolent as the idolaters towards Allzh (%), fleeing from His
laws and speaking of Him in a disrespectful tone. If Islam
shows anger at someone who ascribes a son to Allsh (%),
whether human or of stone, then what would you say about
one who describes the Lord of the heavens and earth as being
poor and miserly?
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(The Jews say: Allah's hand is fettered. Thelr hands are fettered and
they are accursed for saying sof) (Qur'an 5: 64)

{Indeed Alizh heard the words of those who said: “plish, forsooth,
is poor, and we are rich!” We shall record thelr words with their
slaying of the prophets wrongfully and We shall say: you will taste the
punishment of burning.) (Qur*an 3: 181)

O Islam, however, allows these stubbom people to remain in
their etror and does not root out their disbelief with the sword, [t
suffices by presenting its message, revealing its truthfulness and
filling the air with its ayat and signs. Those who are comforted
by it and enter it will have its benefit, Otherwise they will be left
to their own devices, and [siam will not ask anything of them
except politeness and peace and allowing the truh to 20 on its
way without hindrance or objection,

U The Prophet (%) came to Madmah and stretched out his
hand in peace to the Jews. He bore all their insults with
forbearance until he saw them uniting to destroy him and his
faith. It was then that be tumed on them and there occurred a
number of incidents between him and them which we shall
discuss in their appropriate places,

Q From fear of Altah (%) and sincerity to Him, the spiritual side
of the new society was created with sincere brotherhood its
structure held together and its foundations remained fitm. With
justice, equality and co-operation, the policy towards outsiders
was formulated and the followers of the other religions included
in a treaty. As a consequence, the situation was stabilized and
the Muslims found sufficient scope to rebuild their strength and
regulate their affairs.
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The Chosen Oues

The believers who had the opportunity to be Companions of
the Prophet (&), living close to him, were able to drink from
the fountain of purity and perfection what was not available to
others. One’s feelings soften upon hearing sweet music and
one’s soul becomes elated upon reading of great heroes, In
fact, those who witness the acting of wonderful stories are
moved by the simulated atmosphere: they laugh and cry, they
calm down and are roused. What, then, would you say of a
people who follow a man upon whom descends Revelation,
whose presence emanates perfection, and who envelops those
arourd him in an aura of purily? When their souls slacken from
doing the good he urges them forward, and when desires
infiltrate their behaviour he purges them and restores their
brightness to them. Great people reflect an aura which engulfs
their environment, Just as a dimmed lamp will light up when it
is put next to a blazing one, similarly, when ordinary people
come close to great individuals they fall under their influence
and follow in their footsteps.

Q Around Muhammad (&) flocked a group of pious saints who
became his trusted disciples. As 2 consequence of being in his
company, their hearts were purified and their natures became so
translucent that the rays of inspiration penetrated them and
tadiated wisdom and sound judgement. Do not think that a
powerful intellect, in spite of its deep innate ability, can reach
perfection of its own accord. If it is not guided by a superior
force, it may confinue to wander in every direction without
perceiving its goal or treading the correct path. Tt would be just
like a pilot whoe is lost in the air as a result of thick fog, although
he may try his best to correct his instruments and send out signals,
if there is no-one to guide him and explain how he should land, he
will remain hovering in the air uniil some disaster oceurs.

Q How many a philosopher tackled the problems of the universe
and life! Many of them totally missed the truth in spite of their
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long search, and many others wasted much time before arriving at
the truth. If they had simply followed the Prophets, their task
would have ended in a few days without the wandering and
stumbling. Moreover, humans are not intellect alone. They are,
prior 1o that, hearts that ought to be freed from lust and sin, and
saved from misery and darkness. The heart onght to be a force
within its owner which leads towards goodness and love, and
guide who directs toward beauty and mercy.

Q The noble prophets are the ones who undertake the
education and training of human hearts, and the people who
resemble them miost are those who follow in their footsteps.
Among them the most prominent are those who spent their
lives in their company, sharing with them the burdens of their
mission and the troubles of their struggle.

0 *Abdullgh ibn Mas*td said:

Whoever wishes to foliow the Sunnah of anyone, let him

follow the Sunnah of those who are dead because we cannot
guarantee that the living will be safe from temptation.
Q Those are the Companions of the Prophet Muhammad (%),
They were the best of this Ummah, the purest in heart, the
deepest in knowledge and the least sophisticated, Allah (%)
chose them to be the Companions of His Prophet () and to
establisk His d#. So acknowledge their cxcellence, follow them
in their footsteps and hold fast to whatever you can of their
character and way of life, because they were straight guidance.

There is no doubt that Muhammad’s (3%) Companions were
superior t¢ those of Moosa and Issa (Jesus)(2). The history of
their faith, jiha! and swuggle to convey the Da wak to future
generations is complete and witnessed, neither faulty nor
distorted, nor {ike any other history.

Q We felt it necessary to make these preliminary remarks before
discussing the Adh (call to prayer) and how it began. Since the
birth of this great feature of Islam it has contained clear
indications of the greatnass that can be achicved by people when
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they purify themselves, defend the truth and become the
recipients of inspiration.
Q i Ishaq said:

When the Prophet of Allzh (:3%%) arrived at Madinah the
people used to assemble for prayers at their prescribed times
without there being any announcement. So the Prophet ()
wanted to use & bugle like that of the Jews with which they
announced their prayers. Then he decided against the idea. Then
he ordered a gong to be made and it was forged to be struck at
the times of prayer.

Q While they were in that staie, ‘Abdullih ibn Zayd ibn
Tha'labah saw the call to prayer in a dream. He came to the
Messenger of Allak (245) and said:

“C Messenger of Allah (), last night | hod o dream. A mon
weaing two green garmenis passsd by me and he was
Camying a gong in his hand.

Q1 saidk: *O servant of Allsh (%], will you seil fhis gong?’

He replied: *And what will you do with i@

QO lsaid: 'We shall announce the prayers with it"

Q He said: ‘May | show you something betier than that?

| Said: ‘What s itg'

He said: 'You should say: Al Akbor, Alohu Akbar, Allohy
Akbar, Allahu Akbar,

Ashhodu an jaa faha ilo-lah twice)

Ashhady anna Muharmadan rasuiu-tlioh twice]

Hayya ‘ofa of solah {twice)

Hayya ‘oo of falah (twice)

Allahy Akbar, Allahu Akbar

Lo Mata fa-liah.

Q When the Prophet {8} was informed of this, he exclaimed: "t
is a trua dream, kshid Afah. 5o stand up with 8ilal () ond tell it to
him so that he may proclaim it. for he has alouder and nicer
voice than you."
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O When Bilal (&) gave the callfo prayer, ‘Umar () heard him
while he was stil at home, He huried aut fo the Prophet (25),
dragging his robe. He said; “O Prophet of Alah (s)! By Him who
sent you with the truth, | dreamt the same as he aid"
Q The Prophet (:#%) said:
“Allzh (%) be praised.”

In another version it says: “The Messenger of Allgh (4%)
ordered Bilal () and he proclaimed it °
U Az Zuhri says: “Bilal () added to the adha of the momming
prayers: Al salatu khairum minan naum® (twice) and the Prophet
(4} approved it."
Q In another Hadith ‘Umar (4s) is said to have seen in his dream
someone saying:

“Do not use the gong but call people to prayer.” ‘Unar (4s) then
went to the Prophet (%) to inform him of this dream but
Revelation had already come to him about that. *Umar () was
surprised when he heard Bilal () calling to prayer, and when he
told the Prophet (:8%) of what he dreamt, the Prophet (%) replied:

* Masrated by Ion 15haq in his A%-agheeT e said: ‘Mubammad Sbeshtn Al Harith
reported o me from Muhamemed ibo *Abdulzh ibe Zayd ibn Tha'labah fom his father,..”
and this is & good chein. B was alsy namated by Abl Dawid, Darimi, Ion Majah, Al-
Darquint, Bayhsar and Abmad, al by tbn Ishaq. A? Tirmidht nacrated it in 2 shortorred
farm and he said it wes 8 good and soand Hadnh, A number of other schadars consider il
sound Hadith and | have mentioned their names in y book Sahin Sunan Abi Daw'nd.

" There fs o need for this version since it already ¢omresponds with the f1rst,

* Naraied by Ibn Math from Al Zubi with 3 weak chain, Almad also narrafed
something similer but its chain is broken, Mevertheless, the meaning of the Hedith is sound
sifice: there are many other supporting Hadth, some of which I have quoted in my book Af
Thamar of-Mustatab o) Figh af Sunngh wol Kirab, For examphke, Anas (¢ ) raraies: The
Tathwib (dssalatr Krairgm mingmaum) is in the moming prayers: afler saying * Hapy
alafeleh’ the i sdralin says ‘Assalat Hhairtim minannns:”wice.” This wag narrated
by AMDamuint, Tahewi and Bavhaqi, and ihe last said that its chain was soumd. Node: iLis
not ohscure to the scholar of figh thar Bitgl (4} used to give the first b for the dawn
preyer. When we jain this to what has already been said, the result is that the Surpah is 10
say the tatrwib in the first adhdn, not the second. This fact is mentioned clearly in
statement of tbn ‘Umar: “tn the first gk afler *4l-Faloh ' here is Assalaty khairam
weinanenqum, Assaloti bhairm minart-venim.” Tabhawi and ofhers namrated it with agood
chain, us Ibo Hajar says in Al Takhts,
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“Revelation has preceded you to it,”

This proves that Revelation came to confitm the dream that
*Abdull3h Ibn Zayd saw.
Q These excellent words which resound at regular intervals,
sirking the ears, stirring the hearts and calling to the people to
come to Alldh (¥), were perczived by an enlightened mind in a
true dream. That man hurried to the Prophet (3%) to relate
exactly what he saw, and it has become the call of the Muslims to
prayer for as long as prayer continues on the surface of this earth,
O This harmony between people and Revelation is the limit of
entightenment and the peak of perfection. It is a sign that the
guidance has become an integral part of them, for they remain
steadfast to it in wakefulness and sleep and they move towards it
instinctively and after reflection. The Prophet (:45%) used to keep
his Companions immersed in the Revelation which descended on
him fiom above, He read it to them and they read it to him as an
indication of the duties they had to carry out for the do*wah and
the responsibilities they had for theit mission. It addition, they
had to reflect o and understand its meaning.
Q *Abdullah ibn Mas‘0d said that the Prophet (2% said to him:
*“Recite the Qur'an to me.”
0 He said: “O Messenger of Allah (%), should I recite the
Qur’an to you whereas it was revealed to you?
Q The Prophet (28%) said: “I love to listen to it from others.”
*Abdullah said: “So 1 recited for him from Sirah of Nis7until I
reached the dyah:

¢But how [whl [t be with them] when We bring of every people a
witness, and We bring you [O Muhammad] as a wimess against these?')

(Qur'an 4: 41)
Then he said: “That's enough now.”

“Abdullzh twrned to him and saw that his eyes were filled
with tears.”

"“The chain is not complete for the Hadnh is sirsal.
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In one version there is the addition, said by the Prophet (3%):
"A witness as long as | am with therm."

O If people can be guided to the words of the adhgr (call for
Prayer) by their pure hearts, devoted to the worship of the truth,
then there were those Companions of Muhammad (%g) also who
had totally imbibed the meaning of faith and dedicated
themselves sincerely to the fountain of prophethood to such an
extent that Allah (%) ordered His Prophet (%) to recite some of
the Surahs of the Qur'an to them as an acclamation of their status
with Allah (%) and their steadfastness in faith.

U Anas ibn Malik (%) said that the Messenger of Allah ()
said to Ubayy ibn Ka‘b:

“Indeed Allzh (%) has ordered me to recite to you ‘Al
Bayyinah.”

Ubayy said: “Did he name me?” The Prophet (:6g) replied yes.

In another version Ubayy asked: “Did Allah (%) namemeto
you?” He said, “yes”, Ubayy said: “Was | mentioned by the Lord of
the Worlds?" He said “yes”, and Ubayy's eyes were filled with
tears."

The Meaning of Worship

The secret of the high spiritual and collective status which wis
attained by the Companions { Sufiabak) was that their relationship
with Allgh (%) was on the proper basis, They did not fee], as
many others do, any sort of inconvenience or discomfort in doing
things for Him nor did they suffer from any distraction or
confusion,

Q [n the human nature two qualities are not unknown;
admiration of greatness and acknowledgment of kindness, When
you see a precision instrument or appliance, or an exquisite
picture, or an eloquent article, you do not stop talking of its

" Narrated by Bukhar and Muslim, and the wording is the [atier’s.

" Natrated by Bukhas?. The second version is also nastated by him as well 25 Muslim
and Ahmad.
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beauty until your praise extends to its creator. The deep wisdom
ar skill of individuals makes you bow to them involuntarily in
respect and admiration. Likewise, when someone does youa
favour, you always remember it, and your tongue expresses your
gratitude just as your heart is filied with praise. A post says:
“Your favour has gained you three things from me: My hand,
my tongue and my hidden heart.

Q) The Prophet () of [slim came to arouse these two qualities in
the hearts of mankind towards the One Who is most deserving of
thern. Do you nct admire greatness and salute its possessor? Do
you not appreciaie kindness and show gratitude to its doer? You
admire the inventor of the acroplane, and every-time you seg it
streaking through the atmosphers your praise of his genius
incieaszs. So what do you think, therefore, of the One Who causes
the thousands of stars to move in space withowt stopping or
deviaung? What do you think of Him Who created the mind of that
inventor and deposited intelligence in the folds of his brain 5o thai
he could produce those things which arouse your admiration? Is
not your Lord and the Lord of all things more descrving of your
praise for His greatness and favours?

0 When you recopnize His greatness through the magnificence
of the creation which surrounds you, you will be ashamed 10
attack Him and attribute anything unwoerthy to Him and you will
say, together with the people of knowledpe:

{O our Rabb [Lord]'! You did not create [all] dhis without
purposel.y (Qur'an 3; 91)

If generous peopls invite you toa meal and you see the smiles
on their faces and the plentiful food, you will remember them as
long as you live and will do your best to repay them. You will talk
i0 everyone you know of these hospitable people. So what do you
say of Him Who has taken charge of you and showered His
bounties on you from the cradle to the grave? You eat only of what
He has provided; you cover yourself only with the clothing He has
given you, you take shelter only under His roof; and you do not
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escape from any hardship except with His help.

Q Muhammad (%) indeed united the people with their Lord on
the basis of acknowledgment of His greaess and appreciation
of His bounty. Thus when they arose to obey Him they were
impelled to perform their duty by their heartfelt desire and the
sincere wish to pay their respects to the One who is great and to
praise their Bencfactor. Worship is not obedience by force and
anger but obedience by will and love. Worship is not abedience
from ignorance and negligence but obedience from knowledge
and awareness.

O The government may issue an order to control prices and
merchants accept it unwillingly, or an order to Jower wages and the
employees accept it angrily. You may be able to control a dumb
animal and lead it, although it does rot know whether it is to food
ot death, All these are kinds of obedience far removed from the
meaning of worship which Allah (%) prescribed for mankind.

Q The words of worship which Allgh (%) caused us to repeat
ofien in the dyah: {You alone we worship and from you alone we
seek help,) and which He (%) made the purpose of creation in
the ayah: | have not created jinn or men except to worship me,}
mean submission coupled with knowledge and love, In other
words, it stems for admiration of greatness and appreciation of
favour. There are numerous Qurdnic yat which build the
believers’ atlitude on these firm pillars. While acquainting them
with Allsh (%), it shows them shining examples of His
wonderful creation and His boundless favours, and it tears away
the veils of ignorance and ingratitude from their ayes.

(Allzh is He Who created the heavens and the earth and causes
water to descend from the sky, thereby producing frutes as food for
you; and makes the ships to be of service t0 you that they may sall
upon the sea at His command, and has made the rivers of service o
you. And he makes the sun and the moon, constant in thelr courses,
to be of service to you, and has made the night and the day of
service to you. And He gives you all that you ask of Him, and if you
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counted the bounty of Allah, you could not reckon it, Indeed, Man
Is verfly a wrongdoer, an ungrateful creature.t (Qur'an 14: 32-34)

0 People will not fulfil  task if they are driven to it with red-het
rods. Excellence and perfection are atiained only when the task is
accompanied by desire and willingness, When people accept a
belief with their minds and souls they will give it their lives and
feelings, they will live with it in their dreams, and it will spur
them to activity in their waking hours. This wili evenmally
elevate them to a position of understanding and perfection in their
service. Hence Islam does not think highly of a purely theoretical
faith, and does not accept it except as a stairway to something
higher, which is faith with both understanding and emotion.

0 One’s feelings must play a great role in the matters of faith.
They are not Muslims who recognize Atigh (55) and hate Him.
Nor is there any value ina Muslim wha recognizes Allah (s5)
while the feelings ar¢ ¢mpty and have no admiration nor
gratitude, just as he has no disdain nor ingratitude. The Muslims
every bit of them, are those, who know Allah (3£) with cettain
and definite knowledge and join to this knowledge their feelings
which acknowledge the plory of the Glorious and bounty of the
Bountiful. Faith in its manner is a productive faith and is the
worker of miracles, the builder of nations and the establisher of
advanced civilizations. It 15 what makes individuals relish the
responsibilities placed upon them, and thus they will undertake
them as their personal desires, not as religious duties.

U Do you think that when the Prophet (%) stood at night,
praying until his feet became swollen, he used to fight off the
pain in his body like the truant pupit who is made to stand for
long hours by way of punishment? Of course not. The sweetness
of his private talk with Allah (3} and his engrossment in
humility made him unaware of any pains that might occur owing
to the long hours of standing.

O An enthusiastic man overflowing with zeal may continne
working to such an extent that the less enthusiastic would find i
impossible to keep up with him. The weight of affairs in the
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eyes of those who possess faith and determination is unlike that
in the eyes of those who are skeptical or weak-minded. Look at
Hudhayfah ibn al Yaman when he went off to spv on the
idolaters in the Battle of the Trench during a ¢old wintry night
filled with howling winds. He said later about himself *It was
as if  were wading into the jaws of death.”

The strength of his faith made him go into the darkness of
the night as if he was an arrow shot accurately at its target.
< This faith based on living feelings ignited fierce battles and
led the Muslims fo cenain vigtory. It was the faith that destroyed
the sovereignty of oppression and tyranny which had reigned for
many centuries and was thought to be invincible, [ts basis. as
you have fearnt, was the absorption of faith into bath the heart
and feelings, and s flowering tree was nurtured by ever-
increasing knowledge of Allah (3%} and awareness of His
greatness and bounty.
3 That is the Qurd nic method of acquainting people with Allzh
(%) This method sets them on a foundation of servitude to Him.
consisting of love and self-sacrifice, not scom and humiliation.
It is a servitude of admiration of greatness and acknowledgment
of favours not a servitude which takes away one's free will and
debases the mankind.

82y [O Muhammied] “Pralse be to Allah and peace be upon His
servants  whom he has chosen! Is Allzh best, or [all] that you ascribe
a5 partners © [Him]? “ls not He [best] Who created the heavens
and the earth and sends down for you water from the sky wherewith
We cause to spring forth delightful orchards, whose trees It never has
been your to cause 1o grow. Is there any god beside Allzh? No, but
there are people who ascribe equals [to Him]! “Is not He [best]
Who made the earth a fixed abode, and placed rivers in the fold
thereof, and placed firm hllls thereln, and has set a bamier between
the two seas? Is there any god beslde Allzh? No, but most of them
are Ignorant! “Is not He [best] who answets the wronged one when
he cries Him and removes the evll, and has made you viceroys of the
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earth? Is there any god beside Allah? Little do they reflect! “Is not
He [best] Who guldes you in the darkness of the fand and the sea,
He who sends the winds as heralds of His mercy? Is there any god
beslde Allah? High exalted be Allsh from all that they ascribe a5
parters o [Him]l “Is not He [bast] Who produces creation, then
reproduces it and Who provides for you from the heaven and the
eath? Is there any god beside Allah? Say: bring your proof, if you
are truchfull} (Quran 27: 59-64)

O These questions, following quickly one after the other, open
up for the soul wide hotizons of intelligent faith, impe] it toward
Alish (%) with sincerity, and make it flee from the evils of
idolatry as grown men flee from the pranks of children. Most of
the ayat which call to contemplation and investigation spin
around this fixed axis.

L The soul, in times of haughtiness, may stand in need of
discipline by force and threats to curb refractoriness. Nevertheless,
this does not conflict at all with the principle which we have
already established. A father’s stemness 10 his child at times does
not negate the natural love he has for him. The Qur'sin, when it
stimulates the lofty tendencies in people and shows them the
effects of Providence on them, sometimes couples that with sharp
stings which awaken their stuggish feelings so that they may
advance and use their minds, not recoil and show cowardice,

0 Allah (%) says:

§Have you not seen- how Alish has sent down water from the sky
and has caused it to penetrate the earth as watersprings, and
afterwards thereby produces crops of diverse hues; and afterwards
they wither and you see them tum yellow; then He turns them Into
chaff Indeed, this is a reminder for men of understanding.}

(Qursn 39: 21}

Then He (%) says in the next 5

{5 he whose bosom Allah has expanded for the Surrender [ak-lstam]
[to Him], so that he follows a light from his Lovd, [Hke the one who
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disbelieves]? Then woe unto those whose hearts are hardened agalnst
rememberance of Allsh. Such are In plain ervor.} (Qur'an 39: 22)

O The Prophet (%) himself adopted the same course in
implanting faith and nurturing its fruits, His way of approaching
Allsh (%) was a living lesson which filled the hearts with
Allah's glory and greatness and urgency to obey Him and avoid
sin. These hearts opened up to the guidance of Allah (38) and
His Prophet (:%%) and theteafter had space for nothing else.
Q Jubayr ibn Mut'im teported:

I heard the Prophet () reciting Stirah a/ T at the evening
prayers (Maghrib) and when he reached the ayah:

{Or were they created out of nothing? Or are they creators? Or did
they create the heavens and the earth? No, but they are sure of
nething! Or do they own the treasures of your Lord? Or have they
baen given charge [thereof]?) (Qur'an 52: 35-37)

my heart almost skipped a beag!™

U The growth of faith from an idea in the head to a feeling in
the heart, making a person pulsate with certainty and sincerity,
is an integral part of the Sunnah. M is the bedrock of the noble
virtues which possessed the Muslims and raised their status. It is
what is meant by the famous Hadith:

“There ore three things, in which if they ore present in a person,
wil be found the sweet taste of faith: thot Afah {%) ond Hk
Messenger should be more beloved 1o him than onything else:
that he should love g servant [of Allah {#}] for no other recson
than 1o gain Alsh™s pleasure: ond that he should hate 1o retum to
kUi (disbefef} ofter Allsh (&) has saved him from it, just o5 he
would disike being throws into a fre,

O In a similer manner, faith in prophethood and love for the
Prophet (%) should be 5o deep-rooted that one forgets oneself,

* An authentic Hadrh naeraied by Bukhas,

"Anauﬂmicl:]aﬁlhmntedbyBukhMmﬂMuslhnasw]lasoﬂmmﬂuﬂmwof
Anars (),
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One should be ready to sacrifice self and possessions for the
sake of prophethood and the Prophet (), not out of obligation
ot fear but out of love and devotion. * Abdullzh ibn Hisham said;
We were with the Prophet (:3%), on whom be peace, and he
had taken ‘Umar (&) by the hand, when the later said:
Messenger of Allah (%) You are more beloved to me than
anything else except myself.”
The Prophet (:%%) replied: “No, By Him in Whose hands my
soul lies, unless I become maore beloved to you than yourself”
‘Umar () then said: “Now, you are assuredly more beloved
to me than myself.”
The Prophet (%) replied:
“Now, ‘Umar (&)." (That is, now only has your faith been
petfected.)
U This Hadrth needs explanation. It is not right for virtues to be
subjected to differing criteria. The people respected the virtue of
faithfulness in Sammel when he let his son be sacrificed,
preferring that he should fulfil his trust and return it safely to the
person who trusted him. When people sacrifice themselves to
protect their honour, they have carried out their duty,
) Muhammad (%) did not demand of the people that they
should sanctify his physical form of flesh and blood, or that they
should kill themselves for him 1o live, or that they should debase
themselves for him to atiain honours, or that he should be made
a god above them as Pharaoh and his family made themselves
gods. Muhammad (3k) wished the believers to sanctify the
status of prophethood, follow its lofly ideals exemplified in
himself, and protect, by way of his person, the landmarks of
Revealed truth and the signs of universal mercy.
2 The Prophets do not live for themselves alone and misfortune
does not befall them or their families alone. They live for the
entire universe. Ate they not the center of its complete guidance
and general happiness? It is not swpnising, therefore, that

“An authentic: Hadith natvated by Bukhat and Ahead on the authority of*Abdullah ion
Hisham,
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sacrificing oneself for them should be an integral part of faith
and a rung in the ladder of perfection. Muhammad (&) was
indeed a man worthy of love. The world does not know of
another man who was so much ¢steemed by people that they
totally dedicated themselves to protecting and surrounding him
as was recorded of the bearer of this great message of Iskim,
Muhammad (%), son of ‘Abdulish,

A Leadership Which Aftracts the Hearts

‘Abdullih ibn Sakam reported:

“As soon as the Messenger of Alfzh {:3%%) arvived in Madinah
the people flocked towards him, and Fwas among those who
came to see him. When I contemplated his face and scrutinized
it 1 found that it was not the face of a liar,

He continued:

The First thing I heard him say was: “O People! Spread peace,
feed others, pray at night while the people are asleep, and you
will enter patadise in peace.”™”

[ The light from one’s inner self is reflected on one’s face, and
in its features can be read the signs of one’s purity. *Abdullzh
went to acquaint himself with the news of this migrating leader.
He looked at him in an effort to determine his truthfulness and
the first thing that satisfied him after scrutinizing him was that
he was no liar. It is not possible to recognize a person’s
intellectual and moral standing by a fleeting glance.
Nevertheless, the physical features which hid the spirit are often
an accurate guide to what fies beneath,

O Those who lived with Muhammad (%), however, loved
him to the point of insanity. They did not care whether their
necks were cut off so long as he was not seratehed by a nail.

" An authentic Hadtth narrated by Al Tirmidht, Thn Majah, Al-Hakim and Ahmad,
Al Tirmidh? said it was an suthentic Hadmh, At Hakim said it was according o the
stipulations of Bukhart and Muslim, and Al Dhahabl agreed with him.
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Their love for him was only because the perfection which he
had attained, and which is usually only a dream, was not seen
in any other human being.

O Thauban, the close associate of the Prophet (#2), loved him
exceedingly and could not bear to part company with him, One
day when he approached him, his face was pele and he looked
sad. The Prophel (#%) asked him what was the matter, and he
replied:

0 Messenger of Allzh (%), I have no pain or sickness
except that whenever ! do not see you I feel extremely miserable
until T am able to meet you. Moreover, whenever T remember the
Hereafter, 1 become afraid that I shall not see you because you
will be raised ta  the lofty mansions (illiy#) with the Prophets,
and if I enter heaven I shall be at a lower level than you, and if I
do not enter it I shall never have the chance of sesing you again.
Thereupon the following Qur*anic dyah was revealed:

(Those who obey Allzh and the Messenger, are with those whom
Allah has shown favour: the prophets, the saints, the martyrs and the
righteous. The best of company are they!) (Qur'an 4: 69)°

In one Hadith, the Prophet (3%) said: “A person shall be with
whom he loves,"”

This refers to the love of an ideal example, not the love of
‘lust. When people love someone who has similar or higher
qualities than themselves, then the basis of such a love is that

** Norrted by Al Watilin dséab f Mz o the autharity of Al Kalbl. Apat fom the fac
thet thete is a distucbance in its chan, AIKalbY is a noted liar. However, the same Hadith is
ako namated by Al Tabarserin Al Mu'jam al Saghi, by Abl Na‘im in Al-Hulysh fram e
same chai, and Al Wahidi rom hirn. Alsg ibn Mardawath and AlMurgaddist narmated on the
anthority of “A'ishak withoyt ﬂ\emion“Whali:ﬁlcmmmf'"Al-Muqaddisisaﬁoﬁt "1
do ot ste anything wrong in its chabn." It is also supported by a Madih reportad by Ibn
*Abbls mmmmw&'iaimmwmmmmmqmwm
Kathty in Al Bidgak,

** A sound Hedh naratod by Bukiiart and Muslit on the suthoriy of Angs (),
Mas'td and Ab0 Misa. 1 is & musawarir Hadhth, as affimed by Tn Kathir and others,
that i, it is reported through numerous suthentic chains,
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their hearis are receptive towards the noble qualities and innate
abilities with which nature hes endowed him or her.

Q The marks of bravery and generosity are not welcomed by
these who are cowardly or miserly. They are welcomed only by
those who possess them to some extent and are on thejr way to
perfecting what they lack. It is a bounty of Allzh, therefore, that
He has caused the great people to be surrounded by those who
love them, the beauty of greatness. Thus Allah (34) says after the
previously quoted &a%:

€Such is the bounty of Allah, and Allzh suffices a5 knower,)
(Qur'an 4: 70)

U In truth, the follower and devotee is a virtuous person.
However, there are many despicable people in the world who if
they rise in status, show contempt to those below them, and if
they fall, hate those above them. So how does one know when
they will cleanse their hearts of the feelings of hatred and
inferionity? As for those who are devoted to unblemished
principles, no sooner do they see the ideal representatives who
teflect them than they flock around them, and their eyes shine
with devotion for them, that is, devotion for the principles which
have come to life in them, Allah (%) will not cause this firm
belief 10 go to waste or allow its virtuous supporters to deviate.

O Anas (&) reporied:

“On the doy when the Prophet (%), entsred Madmah,
everything in it became iluminated, and on the day when he
died everyihing in it become dull, and as soon @5 we had
finished burying him our hearts began to grigve.'"®

Look at the cheerfulness of overpowering emotions, how it
paints the horizons in its wonderful colours. And look at the
grief of loss, how it spreads its duliness over everything! Such

* An anthentic Hadtth narrated by Al Tirmidhr, Al-Hakim and Amad. Tiemid said it
was a sound Hadnth. and Al-Hakim said it was spupd according 10 the conditions of
Muslim. Al Dhahaht agreed with this classifieation. and it is indeed as they say. Al
Dagimii also rarvated it in A similar manoer and his ehain is also spynd according to the
vonditions of Muslim. This version it also namated by AlHakim and Ahrrad
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was the home of the Hijrah. It loved Allih (%) and it loved His
Prophet (#%), and it was this powerful love which wasthe
secret of its absolute support for Islam and its willing sacrifice
of all its precious possessions. Any nation who is so strongly
attached 10 its leader is bound 1o crush mighty mountains with
determination.

O Hasan, son of ‘All (&), asked Hind ibn Abi Halah to
describe the Messenger of Aligh (8%) and he described his
physical features as follows:

He walked modestly bui briskly, with long strides. When he
walked it was as if he was descending a slope that is, descending
with force, and when he tumed he tumed with his whole body.
His gaze was lowered, and he looked at the earth much more than
he looked at the sky. His gaze was not noticeable, that is, he did
not stare. He led his Companiots and he first greeted anyone he
meets with a salam. _

Q) Hassan said: “Describe to me his way of talking.”
O Hind replied:

The Messenger of Alldh (4#) was continually sad, always
preoccupied. He was never at rest and he never spoke without
need. He remained silent for Jong periods. He began and
finished his speech with clear pronunciation without mumbiing.
He spoke few but comprehensive words and to the point. He
saig nothing superfluous nor did he say too little. His tone was
mild neither harsh nor deriding. He magnified a blessing even
though it might be small. He never criticized anything, and he
never criticized mor praised a man of taste for what he ate, His
anger was great if an attack was made on the truth, and could
not be suppressed until he defended the truth. He would not,
however, get angry if he was attacked, nor would he defend
himself, out of forbearance. When he pointed with his whole
arm and when he was surprised he would raise his arms, When
he became angry he would turn away and when he became
joyful he would lower his head. His laugh was less than a smile
and he would become listless in a hailstorm or the like.
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U Hind described his relationship with the peaple in this way:

The Messenger of Allah (5%) used to hold his tongue except
about what concerned him, He would keep his Companions
together and niot separate them. He would be kind to upstanding
men of the community and appoint them over others. He was
careful of people without keeping himself apart from any-one of
them. He would enquire about his Companions and ask people
about their conditions. He considered the bad as bad and
disapproved of it He was moderats in his af¥airs and did not
change his mind. He was not neglectfu] for fear that they might
be neglectful or become bored. He was prepared for every
occasion. He never fell short of the truth nor did he bypass it for
something else. Those nearest to him were the best of people.
The most virtuous of them in his sight was the one who gave the
most advice, and the greatest of them in status was the best of
them in sympathizing with and assisting others,

U Then he said, describing his manner of sitting:

The Messenger of Allah (:35) never sat down or stood up
without mentioning Alah (). He never reserved any place for
himself. When he entered a gathering he sat wherever there was
space and he ordered others (0 do s0. He gave all those sitting
with him their due attention so that none should feel that another
was more favoured than himsell. Whoever sat with him or stood
with him for some reason, he would be patient with him until he
(the other man) lefl. Whoever asked a need of hint, he would
never send him away without (fulfilling) it, speaking kindly to
him, His generosity and kindness extended 1o everyone, and he
became a father to them while they drew close 1 one another
under his guidance on the basis of truth, and vied with one
another, under his direction, in the matter of piety, His
gatherings were gathering of compassion and ntodesty, patience
and faithiulness. Voices were not raised in them and gossip was
not spread. They were compassionate towards one another: they
showed respect to the elder, tendemness 1o the young, eiderly
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helped the neady and made the stranger feel at home.
Ags regards his character, he said:

He was always pleasant and easygoing. He was neither
hard nor tude nor foul-mouthed. He neither scolded too
much nor praised too much. He ignored what he did not like
but did not become disheartened at it. He kept himself from
three things: showing off, excessiveness and what did not
concern him; and he kept three things from the people: ke
did not find fault with anyone, nor abuse anyene, nor seek
out the weaknesses of anyone. He spoke only of those things
from which he hoped to gain blessings. When he spoke, his
audience would bow their heads as if there were birds sitting
upon them. When he kept quiet, then they would speak, and
they did not rival one another to speak in front of him. 1 was
one of them who spoke in his audience. They would all
listen until he had finished. Their statement was the
statement of the first person to speak. He laughed at what
they laughed at and wondered at what they wondered at. He
would be patient with a stranger’s uncouth manner of
speaking, and he would say: “If you see aneedy person
seeking help, then assist him,” and he would not seek
appreciation except from someone capable ™'

O This is arough outline of how the people saw the marks of
perfection in the lifestyle of the “Praised” Prophet (:3%).
However, It is not possible to fathom the depths of the qualities
and attributes possessed by him. Detailed knowledge of great
people cannot be possessed by every person, not to speak of
that great man whose enlire character was the Qur'in. The
community which he produced for the mankind in Madnah

™ A weak Hadlth namated ot dength by Al Tiemihl in 4! Sham#17 on the awthority of
Jamr* ibn “Amr. who said: “It was seported (o me by a man from the Bant Tamim, of the
children of Ab2 Halah, and be s calied Abd * Abduilgh Ibo Abi Hilah, and he heard it from
Hasan, son of "AlN (&} This is & weak chain since Jami is weak, and about him Aba
Dawad says: "1 fear he may be lier”
Alss AbD *Abdullih is unknown, while Hind ibn Abi H3lah has not been
assessed a5 authentic or nol, Aba Dawad says aboul this HadTth, “1 fear it may
have been fabricated,” and Bukhar? indicated that It was not authentic.
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had reached the pinnacle. They worked and strove only for
Allzh (3), and pushed ahead to the aspired goal with joy and
confidence, They flocked around their Prophet (&) as
students would flock around their teacher, or as soldiers would
flock around their general, or as children would flock around
their loving father. They stood together shoulder to shoulder in
strong bonds of brotherhood, and they were 4 single soul in
many bodies and cemented bricks in a well-constructed
building. They wished to establish relation with others on the
basis of justice and righteousness: thus no innocem person
would be wronged in their presence, and no-one in distress
would be deprived of their kind concern.

O They considered those who accepted Islam to be free of their
past, in spite of the attacks they might have previously made on
their community, So there would be no examination of the past
of those who cleansed themselves of their jahiljah and repented
10 their Lord. On the contrary, they would join the Muslim
community as noble and respected members of it, their past sins
forgiven, so that they might tum overanew leaf and start his
new life with good deeds. As for those who remained
disbelievers and strove to impede the progress of [slam, it was
essential to equip oneself to fight them until the earth was
purified of their dishelief and enmity.

Q That group of believers toiled for Allah’s pleasure and spent
their days and nights in worshipping Him. They had resigned
themselves to one of two alternatives: either to live for Allh
(%) orto die in His cause. If you made an attempt to batance the
Muslims of those times against the rest of the mankind, you
would find that all the factors of preference were in their favour,
while on the other hand, other nations were constantly shaken by
tribulations. It was no wonder, therefore, that within a few years
they had become a youthful state executing the commands of
Allih (%) withou! interference.
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O In addition, detailed legislation began to be Revealed in
Madinah, organizing the private and public affairs of the Muslims
and explaining the basis of the lawful and unlawful in stages until
they reached their final form as was recorded by the history of
legislation. The penal code was set, zakah and fasting were made
compulsory, and the number of rak’af in prayers was increased
for the first time in Madinah. According to a report of “A’ishah
Sal#h consisted of two rak'ar when it was made computsory and
the Sal# when travelling remained at that, whereas later the
sal#h on non-travellers was increased. 2

Q 1t is worth mentioning here that *A’ishah started living with
the Prophet (:%%) during the first year of the Hijrah although
their marriage had taken place before the Hijrah* We shali
speak about polygamy and the wives of the Prophet (%) in
another chapter.

2 An guthenlic Hadwh narvated by Bukhdrf and Mustim on the authority of
‘A'ighah. In one of Bukh&Ts versions she is reported (o have said: “Sal#h was
made compulsory as iwo rek'at. Then Ihe Prophel () migrucd and four were
prescribed, while the prayers when iravelling were lefl as before ™
# This is the meaning of the authentic report from *A'ishah in which she said: “The
Messenger of Allah {3g) mamied me after the death of Khadljah, two or three years
before his deporture for Madingh while | was yet 7 years ald. When he arrived in
MadTneh some women came (0 mé... ther they took me to the Prophel (&) and 1
Tived with hi from the age of 9 years.” Narrated by Bukhdri and Ahmad. 1n another
veport she said: “He married me in Shaww and stanted living with me in Shaww .



Chapter Six

The Bloody Struggle

Islam entered Madnah at a time when the forces of unbelief
were pursuing it from every angle. and the Muslims sooght
refuge in their new settlement as soldiers would seek refuge in
their foriress. They kept themselves prepared so that no one
might attack them from any direction. They had learnt bitterfy
from the vears of experience in Makkah that weakness led to
humiliation and wibulation. People do not appreciate health until
they are struck down by sickness. nor do they value wealth until
poverty besets them. And who were capable of learning faster
than the muhajirt and the Ansar from the lessons of the past?
There was their Prophet pursued by kilters for a thousand miles,
while most of the muhafir were robbed of their possessions
and homes and chased out of the Holy City. “A state of war”
was undoubtedly in existence between the tyrants of Makkah
and the Muslims in their pew homeland, and it would be foolish
1o lay the blame for this hostility on the Muslims.

O Moteover, the enmity shown toward the Prophet {52%) and his
Companions no longer came from the Quraish alone but also
from the other idolaters (mushriki) of the Arabian peninsula,
This is not blind supposition, for even the worshippers of idols
among the people of Madinak had already begun to declare their
hostility to Jslam, and joining with them were the Jews. who felt
fearful at the spread of this faith and the collapse of Arab
paganism in its wake.

Q It was absolutely necessary, therefore, 1o be prepared for
every eventuality, lie in wait for any attacket and muster such a
force as would discipling the criminals the day they stretched
out their necks. The fighting prescribed by Istam and those
battles waged by the Prophet (%) and his Companions are the
best form of jikal We have explained in other books of ours,'

Y 4l Isldn wal Istibdad al Stei (Jslam and Political Oppression} and A7 Fassudrvad
Tostmud bayn of MasHhah wal Isifi (Tolerance and Intolerance between 1siam and
Christianity).
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by scientific reasoning and historical analysis, that the wars
fought by Islim in the era of the Prophet (:#%) and his
successors were necessary to protect the truth, repel injustice
and hostility and break the power of the tyrants. As for the
fabrications of the orientalists, the malice shown towards Islam
from the other religions and the claim that it was the Muslims
who first used force when there was no justification for it, those
are all lies and part of the scheme to efface Islam from the earth
and make the Muslims slaves of the crusaders and the zionists,
D A time comes when fighting becomes obligatory. When Islam
and its followers are threatened to extinction and the hostile
forces unite to wipe Istam and the Muslims out for ever fighting
becomes the only allemative for survival. Such situstion and
circumstances developed in the early days of Islam, before and
after the Hijrah. Same situation developed again in recent times
when the lands of Islam have fallen into the hands of the rogues
of the earth, and the most devilish of policies have been drawn
up to extinguish them little by little. How can the call to arms,
therefore, be considered strange, and those who dedicate
themselves to sacrifice in Allah’s way be looked upon with
disdain? How can the vocation of death be disapprovedina
ration upon which buichers are pouncing from all quarters?

{And Tet not those who disbelieve suppose that they can outstrip
[Allzh's pupose]. Indeed! They cannot escape. Make ready for
them all you can of [armed] forces and of horses tetherad, so that
you foil the enemny of Allzh and your enemy, and others beside them
whom you do not know, Allzh knows chem. Whatsoever you spend
Tn the way of Allah, it will be repaid to you in full and you will not
be wronged. And if they indline to peace, you must incline also to it,
and tust In Allzh, Indeedl He is the Hearer, the Knower. And if
they would decclve you, then Indeed! Allzh is sufficlent for you.)
{Quran §: 59-62)

0 In accordance with the dictates of Revelation and the politics
of the times, and to preserve the rights of Allzh (%) and the
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rights of life, the Prophet (:4) trained his men in the art of war.
He participated with them in the training, the manocuvres and
the battles. He counted the efforts in these ficlds as steps
towards the noblest of actions and the holiest of worship, and by
this means he would pethaps be able to blunt the edge of
unbelief and deflect fts harm from the Muslims,

(S0 fight [Muhammad] in the way of Allsh you are not taxed [with
the responsibllity for anyone] except for yourself and urge on the
belfevers. Peradventure, Allsh will restrain the might of those who
disbelieve. Allah is stronger in might and stronger in Inflicting
punishment.} {Qur'n 4; 84)

O ‘Ugbah ibn ‘Amir reported: “I heard the Messenger of Allah
(%) say while he was on the pulpit: *And prepare for them
with whatever you can of force. Indeed, foree is shooting!
Indeed force is shooting! Indeed, force is shooting.2

This Hadith emphasizes the forceful effect that accurate aim
has on winning & battle, and shooting is broad enough to cover
arrows, bullets or bombs.
Q Faqiin Al-Lahmi said:

“I said to *Ugbah ibn 'Amir: “You still go between these two

targets although you are an old man and it is hard on you!”
0 ‘Uqbah replied: “If it were not for what 1heard from the
Messenger of Allgh (%), I should not take the trouble,”
QI said: “And what is that?
O He said: “Iheard him saying: ‘Whoever leams 1o shoot and
then abandons it, is not one of us!™

Look at how the old men continued to practize shooting at
their targets, keeping their aim accurate and their bodies agile.

*An suthentic Hadtih narsated by Muslim, Abo Dawd, Al Tiroidhr, Lon Majah and
A!lmad

"An authentic Madhh narsted by Muslim. The last sentence is narraied by the
compilers of the Sunan through anothey chain of authorities.
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Islam expects everyone to have the ability to fight and makes it
compulsory for young and old to acquire such a skill.

O Abf Najih Al Salami reported:

[ heard the Messenger of Allth () saying:

"Whoever hits the larget with an arow, it shall be a degree for
him in paradise.” On that day | hit my targets with fen araws,
and | also heard him saying: “Whoever shaals an arow far the
cause of Allsh {$¢). it will be equivalent 1o fresing a slave.™

O “Ugbah ibn * Amir again reported that he heard the Messenger
of Allah (:%%) saying:

“Indeed God Almighly brings three people into paradise on
account of ohe amow:

1. The maker, who expects o good reward for his daed;
2. The one who shoots if; and
3. The one who hands it fo him,

So shoot andride, and it is better for you to shoot than to ride.
All pastimes are vain: there & no praiseworthy pastime axcept
frwee things:

1. One's fraining of one’s more;
2. One's daliying with one’s wife: and
3. One's shooting with one's bow.

These are all of the truth; and whoaver abandons shocling
from dislike after having leamt it, then it is o bounty which he has
left or for which he is ungroteful* s

0 Ibn ‘Umar (&) namated: “Attached to the necks of horses is
goodness until (he Day of Judgement: reward and booty.”® This

*An muthentic Haduh narmated by Abil Diawnd, Al Nasa'r, Ahmed and Al Hakiny, 28
the latter said that it fulfilled the eonditions laid down by Bukhary znd Muslim, and
Dhahabt agresd with him. In fact it is secording to the sonditions of Muslim alone,
since the Tabi'i who reported the Hadth was Mi'din itw Abi Talha, from whom
liukhlr‘l‘ never narrated any Hadih,

There i3 a disturbance in its chain, as pointed out by Al-Hafiz ab‘Iraqi in bis book Akhrif
Al P,
g.*\ sound Hadrth nammated by Bukhiart and Muslim on the aothosity of Ibn *Umer and
‘Urwsh al Bariqi. However, Ibn ‘Utnar’s version does not have “reward and booty.”
It would be better, thersfore, to ascribe it to *[frwah,
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is an encouragement from the Prophet (4E) to lcarn hotse
riding. The highlighting of one aspect of fighting does not
detract from the value of the other aspects or lower their
importance. Lock also at how the Prophel (#5) encouraged the
learning of warfare at sea in his saying;

“A battle at sea is better than ten battles on land, and
whoever crosses the sea, it is as if he has crossed all the
valleys, and the person who is scasick is like the person who
is stained by his own blood.”

States are in need of infantry on land and fleets in the sea and
air, and every item of weaponry is a help towards achieving
victory. However, the closest of soldiers to Allah’s pleasure are
the ones who hit their enemies the hardest and are most careful
of their duty towards their nation and their ideclogy, whether
they walk shoot, sail or fly.

Flying Columns

When the Muslims had seftled in, they began sending out
armed flying columns which traversed the neighbouring deserts
and caravan routes between Makkah and Syria, and explored the
conditions of the tribes which lived here and there.

1. In Ramadan of the fitst year, Hamzah, leading a party of
thirty Muslims, encountered Abli Jaht, who was leading a
caravan of the Queaish consisting of three hundred horsemen.
However, Majdi ibn *Umar al Juhani came between them and
there was no fighting.

2. In Shawwd of the same year, ‘Ubaydah ibn Al-Harith led
stxty horsemen to the valley of Rabigh, and there he
encountered two hundred idolaters led by Aba Sufyan. The two
parties exchanged fire with arrows but there were 1o clashes.

3. In Dhul Q‘ada, S*ad ibn Abi Waqq¥is led a party of about twenty
men to intetcept a caravan of the Quraish but he failed to catch it.

! Sofilfz narrated by Al Hakim on the anthority of *Abdu)lah ibn *Amr.
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4. In Safar of the second year, the Prophet {2k%) himself went
out on a mission after appointing $'ad ibn *Ubadah as his deputy
in Madmah. He travelled until he reached Wadan, where he
hoped to encounter the Quraish and the Band Damrah, although
he did not meet the Quraish, and he conciuded an alhancc with
the Band Damrah.
3. In Rabi*-1 of the same yesr, the Prophet (%) led two
hundred of the muhajiri and Ansdr to Buwat to intercepta
caravan of the Quraish led by Umayyah ibn Khalaf consisting of
one hundred men, but it escaped him.
6. In Jumada he went to Al-'Ashirah where he spent one month
and concluded a peace treaty with the Bani Madlaj.
7. Then Karz ibn Jabic Al-Fihd attacked Madinah and carried
away its caitle. Although the Prophet (:%%) followed him until
he reached the valley of Safwin near Badr, he did not catch him.
Historians call this “the first battle of Badr.”

The wisdom behind sending out these expeditions in
succession can be summarized into two points.
O Firstly, it made the idolaters and Jews of Madtnah and the
desert Arabs around it feel that the Muslims were strong and that
they had overcome their former weakness, that weakness which
enabled the Quraish in Makkah to put a ban on their beliefs and
liberties and seize their homes and properties. It was the
Muslims’ duty to take interest in these military demonstrations
although they might be minor, since there were many people in
Madmah who were plotting against Islam and whom only fear
could deter from their evil schemes. This is the explanation of
Aliah's words:

(5o that you can Lll the enemy of Alfah and your enemy, and
others beside them whom you do not know, Allzh knows them. )
{Qur*an §: 60)

Q The last category mentioned in this dyah (verse) is the
hypocrites who hide their hatred for Isl&m and its followers, The
only thing which prevents them from publicizing their hostility
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is their cowardice and the evil consequences, The first category
is the idolaters, desert thieves and others like them, who would
have thought nothing of attacking Madinah and violating its
sanctity if there had not been these expeditions. It was possible
for incidents such as that of Karz ibn Jabir to recur and for the
desert Arabs to threaten Madinah from fime to time. These
expeditions, however, destroyed any such evil intentions and
maintained the awe of the Muslims.

Q Secondly, those expeditions were a warrting o the Quraish of
the consequences of their folly, They had opposed Islam and were
still continuing to do s0. They had persecuted the Muslims in
Makkah and they still remained steadfast in their error, refusing to
allow anybody from Makkah to enter into Allah's faith, and
refusing o allow Islam to find a secure home anywhere else on
carth. Thus the Prophet (3%) wanted the rulers of Makkah to feel
that this devilish plan of theits could lead them only into serious
misfortune and that the er2 had gone forever when they could
attack the Mustims without any fear of reprisal.

(3 The European orientalists look upon these flying columns as
if they were a kind of highway brigandry. This stand is a
teflection of their malice, which blinds them to the realities and
gives free rein to their emotions to speak and pass judgement in
whatever way they like. This sort of one-track orientalism
reminds me of an incident said to have taken place when the
British suppressed the rebellion of the peoples in East Africa,
the colony of Kenya, who were seeking freedom for their
country and were trying to expe! the foreigners,

Q One British soldier said to another, describing these
Africans: “They are wild beasts. Imagine: one of them bit me
while I was killing him!” This story truly reflects how the
orientalists think in their approval of the Makkans and
lamentations at IslAm and its origin.
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The Expedition of ‘Abdullab ibn Jahsh

In Rajab of the second vear of Hijri{era) the Prophet (siz)
sent *Abdulldh ibn Jahsh to lead s small group of muhajiri, He
handed him a letter and ordered him not to open it until he was
two days away on his journey, when he read it, he should proceed
with the orders therein and not force any of his men to come
along with himn.

Q Thus ‘Abduliah started off, and afier two days he opened
the letter which read: “Proceed until you arrive at Nakhlah
between Makkah and T#'if, and ihere you shall lie in wait
for the Quraish and gather news of them for us.”

*Abdullah said: “l hear and obey.”

Then he showed the contents of the letter to his men, saying:
“The Messenger of Allah (:2%4%) forbade me to force any of you
to come along. So whoever desires martyrdom, let him come
with me, and whoever dislikes that let him return.”

O No-one stayed behind. However, the camel which Sa‘d ibn
Abi Wagqas and ‘Utbah ibn Ghazwin were riding had strayed,
and so they went in search of it while ‘Abdullzh procecded with
the others until they amived at Nakhlah. Soon a caravan of the
Quraish passed and ‘Abdullth and his men attacked it, killing
‘Amr ibn Al-Hadrami and captured two of the idolaters.
*Abdullih then retuned to Madinah with the caravan and the
two prisonets,

3 The incident apparently took place in the latter part of Rajab,
that is, in the sacred month. When the party reported to the
Prophet (:8%), he said: “Idid not order you to fight during the
sacred month.”

And there was indecision over what to do with the caravan

and prisoners.
O The idolaters found in this incident an opportunity to accuse the
Muslims of disregarding what Allzh (4) had prohibited. There was
much talk until Revelation descended, putting an end to the talk
and supporting the action of *Abdullh toward the idolaters.
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(They queston you [Muhammad] with regard to warfare In the sacred
month, Say. “Warfare at that time is great [transgression]; but 1o tm
[men] from the Way of Allzh, disbekieve in Him and in the nviclable
Place of Worship and to expel His people from it is greater with Allity
for persecution Is worse than Klling.} Qur’an 2: 217)?

QO There is no justification for the clamour raised by the
idolaters in order to cast doubt on the character of the Muslim
fighters, Everything held sacred had already been violated when
the same idolaters declared war on Islam and oppressed its
followers. So what had brought back their sanctity to them all of
a sudden so that their violation could be considered a shameful
act? Were the Muslims not living in the sacred city when the
idolaters were determined to assassinate their Prophet and steal
the believers’ properties? Some people appeal to the law when it
is in their interests, bul when their interests are threatened by
these same laws they think nothing of violating them. Thus the
only laws which are upheld by such people are those which
serve their own vested interesis,

0 Allah (%) has made it clear that the idolaters will not be
deterred by either a sacred month or a sacred city for pursuing
their original plan, which is to destroy the Muslims and leave
not a vestige of thetr faith in existence. He (%) said:

{And they will not cease from fighting against you dll they have made
you renegades from your refigion, If they can.d (Qur'an 2: 217)

O Then He (%) warned the Muslims against being defeatist in the
face of these tyrannical forces and renouncing the faith with which

Allah (%) had honoured them. He made their happiness in this
world and the Hereafter conditional on their remaining steadfast:

{And the one who becomes a reniegade and dies in his disbellef, such
are they whese works have fallen both in the world and in the Hereafter.
Such are the rightiul owners of the Fire: they will abide ln It}

{Quran 2: 217

* Narrated by Ibn Hisham from lbn Ishag.




242 The Bloody Struggle

O The Qur'ain extolled the action of ‘Abdullah and his men, since
they faithfully and boldly carried out the orders of the Prophet
(s5) and penetrated deeply info the enemy’s territory, thereby
exposing themselves to death in the path of Allah (%) willingly
and without being forced. How could they then be rewarded for
such with scolding and threats? Allah (%) says about them:

{Indeed! Thase who believe, and those who emlgrate [to escape the
persecution] and strive In the way of Allzh, these have hope of
Allah’s mercy; Allsh s Forglving, Mercifiul.» (Qur'an 2; 218)

{3 The Qur’an, in dealing with the events of this expedition, did not
leave any room for lenfency with the idolaters who had committed
aggression, and this had a far-reaching effect on the Muslims and
their eneries. Before that, all thoss conscripted into these flying
columns were from the muhajiriy, aflerwards, however, they
consisted of both muhajir and Ansar. In additions the fiesing
grew that the expected struggle might be a protracted one and its
consequences severe. Nevertheless, 2 desirable struggle, coupled
with immediate ot future benefits. Finally, Makkah realized that it
was being taken to task for its past and future sins, and that its trade
with Syria was at the mercy of the Muslims. Thus the gap between
the two groups widened and hostility grew. It was as if all of these
events were a preface for what was going o take place onlya
month later when the cream of Makkah clashed with the cream of
Madinah at the unappoinied rendez-vous of Badr.

The Battle of Badr

The news reached Yathrib that a huge caravan of the Quraish
was returning from Syria to Makkah, carrying enormous wealth
belonging to its residents: a thousand camels loaded with goods
and led by Aba Sufyan ibn Harb with a company of men not
exceeding thirty or forty. The blow received by the people of
Makkah if they lost this wealth would be painful indeed, and the
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wealth would be sufficient compensation for the losses the
Muslims had sustained during theit last emigration.

Thus the Prophet (:%%) said: "Here is the coravan of the
Quraish, containing their riches. So go out and intercept it:
maybe Allah (%) will give it to you as booty.”

The Prophet (%) did not order anybody 10 go along nor did

he urge anyone who remained behind. He left the decision to the
will of every individual. Then he set out with whoever was able
to take part. Those who went with him on this occasion thought
that this expedition would be nothing more than the previous
ones. It nmever occurred to any of them that they were
approaching one of the most significant events in the history of
Islam. I they had known that, they would have made full
preparations for it and not a single able bodied Muslim would
have been allowed fo remain in Madinah. When other news
came that the caravan had changed its route, their determination
began to wane. AbD Sufyzn had managed to save the caravan
{rom certain disaster by changing the route after sending news to
the people of Makkah, calling on them to defend their wealth
and rousing their passions against the Muglims.
D The Prophet (%) tried hard to contain this waning of
determination, and warned his followers of the consequences of
tuming back so quickly if the caravan slipped by and its owners
came out to confiront them. He insisted on the need to pursue the
idolaters for as long as they could:

(Even as your Lord caused you [Muhammad] to go forth from your
hotne with the truth, and indeed, a paty of the believers were averse
[to it]; “Disputing with you about the truth after it had been made
manifest, as if they were being driven to death visible.)

(Qur'an 8: 5-6)

® A sound Hadith barvtd by Ibn Hisham from b g with & sound chain traced back i
Mo “Abbs,
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Those who disliked facing the Quraish were not afraid of

death, but they did not understand the wisdom behind waging a
battle unawares without prior preparation. The Prophet (:5%),
however, weighed all the circumstanees of the affair, and found
that it would be better to proceed than to retreat. Therefore, he
was determined to forge ahead, since the reason for mabilizing
these armed parties would have been lost in vainif they had
returned in such a manner.
Q The feelings of uncertainty disappeared all of a sudden and
they ali proceeded lightly to their destination. Travelling
along the caravan route to Badr was not at all easy. The
distance between Madinah and Badr was over 100 miles, and
the Prophet (%) and his Companions had only seventy
camels, which they took turns at riding. Ahmad narrated on
the authority of *Abdullah ibn Mas*0d who said:

“On the day of Badr, we were three to a camel, that is, taking
tums. AbD Lababah and ‘AN ibn Abi Talib () were sharing a
came] with the Messenger of Altah (%),

When it was the Prophet’s (:24%) turn, they said: “We shall
walk instead of you.

However, be replied: “You two are no stronger than [ am to

walk, and [ am no less in need of the reward than you.”
2 The Muslims sent their spies to ascertain the position of the
caravan and the men who had come ocut to defend it. Abd
Sufyan, when he was awate of the dangers to his caravan, sent
Damdam ibn ‘Amr al-Ghifari to Makkah to urge the people to
defend their wealth,

Damdam was able to arouse the entire town: he stood upon
his camel after cutting off its nose, reversed his saddle and remt
his shirt, Then he ctied: “O people of the Quraish! The caravan!
The caravan! Your wealth with Abl Sufyan has been attacked
by Muhammad (8%} and his Companions! I don't think you’ll
reach it in time! Help! Help" Ewveryone hurriedly made
preparations and either went himself or sent someone in his
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place. Nine hundred and fifty fighters in all departed, and with
them were two hundred horses, which they rode. Female singers
also came along, beating drums and singing satires about the
Muslims. They tuemed to the north in search of the caravan
which was to pass by Yathrib on its way home.

O However, Abli Sufyan did not delay in waiting for the
expected help. He exerted his utmost caution and skill in
resisting the Muslims and escaping from their reach. He had
dlmest faflen headlong with his caravan into their hands as they
were proceeding towards Badr, but luck was with him.

Q It is narrated that he met Majdi ibn *Amt and asked him:
“Have you noticed anyone™”

O Majdi replied: * 1 have not seen any strangers, except two
riders who dismounted from their camels on this hillock, drank
from a comainer of theirs, then set off again.”

0 Abo Sufyan came 10 the spol where they had dismounted, and ,
taking the camels’ dung in his hand, he split it and found that it
contained a date seed. Then he said: “By God, this is the fodder of
Yathrib.” He immediately realized that the two men were
Companiens of Muhammad ($%) and that his army was close by,
He therefote retumed to the caravan and changed its route to the
coast, leaving Badr on his left and thus he escaped, Secing that the
caravan was now safe, he semt to the Quraish, saving: “You have
corme out to defend your caravan, your men and your wealth, Now
God has saved them, so go back.

D However, Abn Jahl said; “We shall surely not return home
until we reach Badr, camp three days there, slaughter camels,
feast and drink wine and have the girls sing and dance for us.
The Arabs must hear of us and our march and continue to fear
us forever.”

O This announcement made by Abd Jahl was the very thing
which the Prophet {(:8%) was trying to prevemt, The Quraish
consolidation of its position and the spread of its influence in
these parts, after what it had done to the Muslims, could be
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considered a catastrophe for Islim and might contain its
growth. In fact, was there any other reason for the sending of
expeditions and reconneitering parties from Madinah except
to raise high the banner of Allah (%), disgrace the banner of
idolatry, and to expose the idolaters as incapable of nflicting
any harm or benefit? For this reason the Prophet (%) did not
pay attention to the escaping caravan as much as he did to the
need for scouring the region with arms and instilling the awe
of the Maslims into the hearts of the peaple nearby.

Q The Quraish advanced in positive response to Abd Jahi’s
advice until they arrived at the far bank of the oasis of Badr. In
the meantime, afier their stremuous joumey the Muslims had
camped at the bank of the oasis. Thus the two forces drew close
to each other, not knowing what would be the resuli of this
awesome meeting.

O Night came on and the Prophet (%) sent ‘All (45), Al
Zubayr (&) and Sa‘'d () to survey the surroundings and seck
news. They encountered two young slaves of the Gurayish,
whose duty was 1o provide water for them.

They brought them back to the camp, and began questioning
them while the Prophet () was praying. The boys said that
they were water carriers for the Quraish and that they had been
sent in search of water. The Muslims disliked this piece of news:
they were hoping that the boys would be from Abd Sufyin’s
caravan, for some of them still had hopes of capturing the
caravan. They questioned the two boys painfully until they had
no chodce but o say that they had been sent by Abil Sufyan, then
they left them alone.

The Prophet (%) completed his prayers, and then said: When
they tell you the truth, you beat them; and when they lic to you,
you leave them alone? | By Allah (%), they spoke the truth when
they said that they were from the Quraish.” Then he turned to the
boys and asked them: “What news do you have of the Quraish?

Q They said: “they are behind this mound that you see.”
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U He asked: “How many are they?”

O They replied: “Very many.”

0 He asked: “What are their numbers?”

O They replied: “We do not know.”

U He asked: “How many camels do they slaughter every day?”
() Then replied: “Nine or ten a day.”

0 He said: “The people number between 900 and 1000.” Then
he asked the boys again: “Which of the Quraish notables are
among them?”

Q They replied: “Uthah and Shaybah, the sons of Rabi‘gh,
Abl Bukhtari ibn Hisham, Hakim ibn Hizim, Naufal jbn
Khuwailid, Al-Hrith ibn *Amir, Ta’imah ibn ‘Adi, Al Nadr
ibn Al-Harith, Zam‘ah iba al-Aswad, Amr ibn Hisham,
Umayyah ibn Khalaf, Eic.”

Q The Prophet (:3%) then turned to the Muslims and said: *Here
is Makkah confronting you with its choicest sons,

O The seriousness of the situation was now revealed. The long
-awaited confrontation was going to taste bitter, The Quraish
had come in theit full pride, intent on doing that action which -
the odes narrated and which riders spread to all comers, They
wanted to conclude the fifieen-year struggle with Islam so that
afterwards paganism might reign supreme.

O The Prophet (%) looked around him and saw those believers
who were either Muhafirin who had sold themselves and their
property in the way of Allh (%), and the Ansgr who had tied
their present and future to this religion of Islam to which they
had given refuge. He therefore wanted to make them realise, the
teality of the situation so that they might be aware of what to do.
One may encounter unforeseen situations as one proceeds along
the way and will need to rally one’s strength and experience to

"* Narrated by lbn Hisham from Ibn [shaq, s chain is somnd but i is mursal, Amed
also namated it on the authority of *AlTibn Talib without the last question and this
version also has 4 sound chain. Muslim has & sheriened version of it on the authority
of Anas (&}
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face them. These sudden tests prove a person’s real worth, more
so than ihe tests which can be prepared for. Thus the Muslims
who had gone out on an easy task suddenly found themselves
confronted with a hard test.

O Their senses awakened to it and they began to examine
quickly what it called for and what would be its resuls. The old
certainty was aroused and it steered the people to take that
unique step which a believer would inevitably take, The Prophet
(345) consulted with the gathering and Abl Bakr (4} stood up
and spoke positively. Then “Umar (&) stood up and hetoo
spoke positively,

Then Al-Miqdad ibn ‘Amr stood up and said: “ O Messenger of
Allsh (:3)! Proceed w wherever Allzh (%) guides you for we are
with you. By Allzh (%), we shall not tell you what the Bant Isra’il
(%) told Moosa (%8): “Go you and your Lord and fight while we
remain seated here, instead, we say:*Go you and your Lord and
fight and we shall be fighting with you’. I swear by Him who scnt
you with the truth, if you took us to Birk Al-Ghimad we should
fight with you against any one who blocked our path untit we are
able to reach it.”

O The Prophet (%) thanked him and made a supplication for
him. Then he said: “Advice me, O people.” By this he was
referring to the Ansar, since they were in the majority and at
the Pledge of ‘Agaban they had said: Messenger of Allzh
(5)! We are not under obligation to you until you reach our
land. When you reach us you will b under our protection-and
we shall defend you from that, which we defend our wives
and children, The Prophet (3%} was thus afraid that the Ansar
might not think it necessary to fight on his behalf unless he
was attacked at Madiah.

Q When he said that, however, Sa'd Ibn M'adh replied: By
Allah (#), pethaps you are referring to us, Messenger of Allgh
(:%)? When the Prophet (:3%) replied in the affirmative, he
continued: “We have belicved in you and accepted what yon
say. We have testified that what you have brought is the truth,
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and on the basis of that we have given you our pledge and swom
to hear and obey you. So proceed, Messenger of Allgh (:4:), to
do whatever you will, for we are with you. By Him (46) who
sent you with the truth, if you approached the sea with us and
dived into it, we should dive into it with you and net a single
man would remain behind. We are not against your confronting
the enemy with us tomortow, We are steadfast in war, truthful in
meeting. Perhaps Allzh (%) will show you something of us
which will gladden your heart. So proceed with the blessings of
Allah (%),

O In another version the words reported are: “Perhaps you
went out for one purpose and Allah (%) caused something else
to happen. So look at that which Allah (%) has cawsed to
happen and proceed. Accept whom you will and reject whom
you will; oppose whom you will and conclude peace with
whom you will; take from our wealth what you will and give
us what you will. What you take from us is more precious to us
than what you leave.”

O The Prophet (%) was pleased with Sa*d’s () reply, and so
he said:

"Go forward and be cheerful. Alsh (%) had promised me one of
the two parlies. By Aflsh [#). # 5 as i | con already see the
places where those people will die. !

O The Muslims prepated to go into battle, and they camped in
front of the wells at Badr.

" Narrsted by fba. Hisham rom on Ishaq withoot a chain, The sccond version was
narraied by Ibn Mardawaily and it is mursal, [n this way it was also narrated by [bn
Abi Shaybah, as recorded in Fath al Bart, Bukhan, Al-Hakim sad Ahmasd narrated
the avcount of this story on the authority of * Abdullah ibn Mas*0d, while Al-Tabaraai
narrated it on the authority of AbD Ayyub Al-Angarm, About the latter, Al-Haythami
says that its chain is good.

O In the previous fontnote, mentioned is made of a Hadrth narrated by Muslim on
the authority of Anas (4). In this Hadnth the Prophat (8%} was reported as
saying: “This is the place wheee so and so shall die,”

The nanator added that he pitt his hand an the ground in various places, and,
continued, no1 one of them was found in any other position.
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Al-Habbab ibn  Al-Mundhir came up to the Prophet (z3) and
said: “Is this a place whete Allzh (%) has put you and thus we are
not permitted to move forwards or backwards? Or is it an opinion,
war and stratepy.”

[ The Prophet (;3%) said: “It is indeed opinion, war and strategy.

Al Habbab then said: “Well, Messenger of Allzh (:8%), this is
no position. Lead the group onwards until you reach the wells
closest to the enemy. Let uscamp there and fill up all the wells
behind us. Then let us build a cistern and fill it with water. So
when we fight the enemy, we shall be able to drink and they will
have no water.”

The Prophet (%) said:

"You have indeed given us good advice,” ond he ordered it fo
ba executed. Belore midnight they had acted upon Ak
Hobbib's suggestion and oceupied the walls,?

O The Muslims spent a night which was quist and encouraging
for them. Confidence filled their hearts and they were able to
have a full night's rest. A light rain fell upon them and
moistened the atmosphere, and the early morning breeze blew
upon them, refreshing their hearts and renewing their spirits.
Even the sand below their feet was made firm by the rain and it
allowed them ¢asy movement.

{When he made the slumber fall upon you as a reassurance from
Him and sent down water from the sky upon you, that thereby He
might purify you and remove from you the fear of Satan, and make
strong your hearts and firm [your] feet thereby. ) (Qur'an 8: 11}

. Narrated by Tbn Hisham fram fbn Ishaq, who said: “50 | was toid of the men from
the Bang Salmah that they mentioned that Al-Habbab..." This is a weak chain sinos
the Jink between |bn Ish3q and the men from the Bani Salmah is not known. Al
Hakim rarrated it with a complete chain, although thers was someon in it whont ]
could not recognize, and Al Dhababr said it was & rejected Hadnh. Also Al-Amawi
narrated it on the authority of Ton *Abbas, as was reported in 4i-Bidayak, However,
there i8 Ai-Kalbi in the chain and he was a lfar.
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Q) The Prophet (43} was solicitous of his men: he atranged their
ranks, gave advice and reminded them of Allah (%) and the
Hereafter. Then he returned to the hut which had been prepared
for him and engrossed himself in humble supplication, seeking
the help of the Almighty. Abl Bakr (%) was standing by his side
when he unceasingly implored Allah (3§), saying: O Allzh (3¢), if
this band of men are to die, there will be no-one left 1o worship
you on earth. He continued imploring with the following words:
“0 Allah (%), fulfill what You bave promised me. O Allah (%),
grant us victory. While saying these words, he raised his hands to
the heavens until his cloak fell from his shoulders.

Abll Bakr (#) stood behind him, setting his cloak aright and

saying in concemn: “O Messenger of Allsh (%), enough of
imploting your Lord. He will surely fulfill His (3) promise to
you,”
Q The two armies marched towards each other and the idolaters
began the attack. Al-Aswad ibn ‘Abdul Asad made a dash for
the cistern which the Muslims had built, saying: “I pledge to
God that I shall drink from their cistern or destroy it or die in the
attempt. Hamzah ibn *Abdul Mut{alib met him with his sword,
taking one of his legs off. But he continued to hop toward the
pool, followed by Hamzah. At this point ‘Utbah and Shaybah,
the sons of Rabi‘ah, and Al-Walid ibn °Utbah came forward
from among the idolaters and they were challenged by three
youths from the Ansar.

They shouted: “Muharamad (%), send out our equals from
our own people.

O Another version says that the Prophet (:3%) himself recalled
the three youths since he wished that the enemy should be faced
fitst by his own relatives on such an occasion. He thus said;
“Aris¢, ‘Ubaydah ibn-ul Harith; arise, Hamzah; arise, “Al ().
“Ubaydah fought with *Uthah, Hamzah fought with Shaybah, and
“AlT () fought with Al-Waltd. Hamzah and *All () killed their

" A sound Hadith narrated by Muslim and Ahmad on the authority of *Umar [brsal
Khanab (3. Part of it ix in Bukhart on the authority of [bn " Abbas,
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opponents, but ‘Ubaydah and ‘Utbah both wounded each other.
Then Hamzah and ‘Al (&) came to the help of ‘Ubaydah,
finished off his opponent and took him back behind the ling, They
laid him at the feet of the Prophet (;:35).

He put his chesk against the Prophet’s {;9%) feet" and said:
“Messenger of Allsh (%), if Aba Talib saw me, he would
know that I am more worthy of his stalement; *We protect
him il we die in the effort though we may neglect our
children and wives. He then breathed his last."*

Q The unbelievers were so enraged at the sad bepinning of their
encounter that they bombarded the Muslims with a shower of
armows. Then the battle intensified and swords clashed. The
Muslims shouted “Afud, Afad,” and the Praphet (i) ordered
thern to break the attacks of the enemy. The Muslims were all
fixed in their stations, and so he told them thal if the enemy iried
to charge them, they should repel them with arrows and not rush
towards them uniless the order was given."

O As the battle was nearing its peak, the Muslims had by that
time exhausted the enemy’s strength and dealt them some heavy
losses. The Prophet (%), still in his hut, was supplicating to
Allgh (%) and watching the heroic efforts of his men,

Tbn Ishaq said:”

u Up 1o here Ion dlisham narated Grom Ihn IshBg withou! chain. B was alse narred by
Abn Dawdd on the authority of AN (&) withoul the story of A-Lswad, but its chain is
sound. Likewise it was namaied by Ahmad.

" This amount is quoked by [bre Kathtr, who said that Shafi nurrated it However, he
didd not say on whose awhority. Al-Hakim narrated a similar zecount on the authority
of Ibn Hibab in mursal form and il did nol have the addition. *Then he breathed biz
fast” What shows the weakness of this wddition 15 that Al 18kim reporied on the
aulhorily of lon “Abbds that “Ubayduh died al Al Safra while on his way from Bedr
and the Prophet () baricd him thers. The chiin of this aduth is goud, and Al
Hakim and Al Dhahabt authenticaied i,

* Namated b, Ibn Ishilg witheul a chain, Bukhfis reported on the autherity of Abe
Usayd: “Om the day of Badr ihe Messenger ol Allzh 188 said 10 us: “When they
allack you, shoot them with arrows and remain in s or pusitions,

" In bis Al-Mughazi and also by thn Hisham withewn a chain. Uswever, Al-Amawi
alsa narrated with & full chain which is considered a gowd chain,
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“In his hat the Prophet’s (2¥%) head drooped, and afier a short
while he was alert again and saying: “Glad tidings, O AbG Bakr
(). The help of Allah (%) has come, Here is Jibril (28
holding the reins of his horse and spurring it o into the midst of
the battle!”

8 Dust gathered over the heads of the fighters, who were in a
state of attack and retreat: the army of truth displaying courage
in suppert of Allah’s faith, and the army of falsehood possessed
by the delusion that they could vanquish truth. No wonder,
therefore, that the angels of goodness should descend, fill the
hearts of the Muslims with the spiit of certainty and urge them
to be sieadfast and courageous.

D The Prophet () came out of his hut to his men and urged
them on with the following words:

"By Him in Whose hands is Muhammad's () life, if any
man fights them today and is killed while displaying
sieadfastness and hope in Allsh (3%). advancing and not
retreating, Allah (%) will surely bring him into paradise.”

Contemplation of the Hereafier is the commodity which the
Prophet (=) offered. However, is there any rest for the
upholders of faith and the redzemers of truth except over there?
This call had its effect on the believing hearts.

O Ahmad narrated” that as the idolaters werc approaching, the
Prophet (%) said to his Companions: “Arise towards a paradise
whose extent is that of the heavens and the earth.

Q Upon hearing this, ‘Umayr ibn-ul Hamam Al-Angari
declared: "0 Messenger of Allah (%), a paradise whose extent
is that of the heavens and the earth?” When the Prophet (:4%)
replied yes, he said, “Bukh, Bakh™ (an expression of wonder and
pleasure). The Prophet (:#2) asked him why he said “Bakh,
Bakh, and he replied: “By Allah, (%), O Messenger of Allah
(z842), it is only with the hope that I shall be one of its inmates.

" 10 his Misnad withoul the couplels of poetry, Similarly, il was namaked by Muslim
and Al-132kim. all three nacrating it on the authority of Anas (4). Muslim has a
shorter version also from Al-Barra ibn *Azib. As for the couplels, 1bn Kathir ascribed
Then 1 Ibn Jarfr,
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Q The Prophet {:8%) responded: “Then surely you shall be one of
them.

0 He then took out some dates which he had in his hom and
began eating them. Then he said; “If T live to finish eating these
dates of mine, it will be a long life. He flung his dates away and
entered into the battle, saying these lines of poetry:

“We hastered to Allah (%) without provision to piety and
striving for the Hereafter

And determined jih&! in Allah’s way,

Far all provision is bound to be exhausted

Save piety and righteousness and uprightness.”

He fought until he was killed.”

0 The ranks of the idolaters weakened under the hammer-blows
of this faith which showed no love for worldly glitter, and they
were stunned by the Prophet (:4%) himself who descended into
the thick of the battie and fought boldly. With him, his
Companions pressed on towards the enemy, not fearing anything.
The Quraish collapsed and were overcome by fright. And the
Prophet (%), upon seeing the leaders of the Quraish wallowing
in the dust, cried out: “May their faces be disfigured.”

Q Thus were the Queaish defeated. Reference is made to this in
the Quy'an:

{When your Lord Inspired the angels [saying]: | am with you, So
make those who belleve stand firm. [ shall throw fear Into the hearts
of those who disbelieve. Then cut off their necks and cut off gach of
their fingers. That is because they opposed Allzh and His Messenger,
He who opposes Allsh and His Messenger, [for him] indeed, Allzh is
Severe In punishment. That [is the reward], so taste it, and [know]
that for dishelievers k the torment of the Fire.} (Qur'zn §: 12-14)

3 Abd Jahl attempted to stop the flood of defeat which was
descending on his people. He shouted to them, the blindfold of

** A good Hadnh, which is part of the above-mentioned Hadith namated by Al
Amawi, There isanother Hadrh which suppons ii and it is that of Haktm ibn Hizlim.
Al-Haythami says: Al Tabarani namated it and its chain is good.”
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delusion still covering his eyes: “By Al-Lat and Al-‘Uzza, we
shall not remrn until we scatter them on the mountains. Take
them by force.” However, what can cries of despair do in front of
the sweeping realities? Nevertheless, the truth must be told: AbD
Jahl was a pillar of stubbomess till his last breath, The blindness
which blanketed his perception was an integral part of him. Thus
he advanced, fighting with ferocity and anger, and saying:

“What revenge can a wild war take of me?

Exceeding two years is the talk of my age,

For such did my mother give birth to me.”

Q The remnants of the Quraish gathered around him saying:
“No-one  will reach Abul Hakam. He was in the midst of a thick
forest. Nevertheless, this forest soon lost tree after tree in face of
the zeal of the believers, who were spurred on by the news of
victory, and whose cries of “4 ad, Apad!” filled the air.

O Abdul-Rahman ibn *Auf said:

“I was in the ranks on the day of Bad:. When  turned round,
there, on my right and left were two youths,

I was starting to feel insecure between them when one of
them said sofily to me so that the other conld not hear:
“Uncle! Show me Aba Jahi,

I said: “My son, what do you want with him?”"

He said: "I have swom to Allah (%), that if I see him I shall
kill him or die in the attempt.” The other youth said something
simnilar to that, trying not to let the first one hear”
*Abdul-Ratmfn continued:

“T could not have been more pleased if 1 was standing
between two men othet than them. So [ pointed him (Abt Jahl)
out to them and they darted at him like two hawks, hitting him
until he was dead. They were the sons of *Afra,”

™ A sound Hiadmh narrated by Bukhad, Mustn and Ahmad AbHakim mistakenty
included # in his Mizsiadeak (his compilation of sound Hadnth not mentionad by Bukhas or
Musiim). The statement “They were the sons of *Afr2” was mentioned like this i ne of
Bukhar's versions, wheneas the others had “and the twa men were Mu'adh ibn *Arr b
ul Jawth znd Mu*adh ibn ‘Afta This wes alsa one of Bukharr's versions, Perhaps the first
version mentioned the sofs of * Afva by way of brevity. See also Fathoof B
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O It seems that they left him on the verge of death. The two
young heroes were martyred in this battle, and the Prophet (%)
stood over their dead bodies, praying for them and recounting
their action.”’ As for Abd Jahl, he fell to the ground gasping for
breath. Upon  this, the idolaters scattered and took to their heels
in the desert just as the wind will scatter a mound of sand.

Q Abdullzh ibn Mas'ad passed by the dead and found Ab@ Jahl
among them with stili some breath of life in him. So he jumped
upon him with the intention of finishing him off. Ab Jahi
stirred and asked who was having the upper hand.

O ‘Abdullah replied: “Allah () and His Messenger (:3%).”
Then he continued; “Have you tasted the humiliation from Allzh
(3£}, enemy of Allzh (5¢)?"

Q Aba Jahl replied; “And how did He humiliate me? Is there
any man stronger than the one whe is killed by his own people?
Thet he peered at ‘Abdullah and said: “Aren’t vou the little
shepherd boy in Makkah?” ‘Abdullsh dealt him some blows
with his sword until he was cold?? The same humiliating fate
met seventy of the Makkan stalwarts of unbelief and seventy
more fel! captive into the hands of the Muslims, The remnants
of the nine hundred and fifty fled to tell their countrymen that
the consequences of evil were evil, and that pride resulied in
shame and ignominy,

0 The Muslims opened their ¢ves 1o the wefcome sight of victory
smiling at them through the heavens and the earth. It had given
back to them life, hope and dignity and rid them of heavy burdens.

* To insist on this is a clear mistake since it comes from the sccount of Al-Wagidi
without a chain as fbn Kathiv stated. Fven ifhe had quated the ehzin and it had been
strong, 1t would still nct be comect, since ARWaGidi was suspecied of being a liar. What
points 10 the weakness of this account koo s the fact thet My ‘adh ibn *Amr died during
the reign of ‘Uthman, as Bukhart and others have positively siated. (See [bn Hisham).

2 Nurated by The Hisham fram Ibn [shag without a chaitt. Fart of it is in the Mnsnad
jof Ahmad) and Al-Bayhaqi on the authority of bn Mas*ad with an incomplete chain.
tHowever, the story of Ibn Mas*ad kiffing of Ab Jahl is awthenic and was nansted by
Bukhart, Muslim and Armad on the authority of Anas ().
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TAllah had already glven you the victory at Badr, when you were
contemptible. 5o observe your duty to Allah so that you may be
thankful. < (Qur'an 3: 123)

O The number of martyrs among them was fourteen, Allah's
mercy had selected them and taken them to */iy . Anas bin
Milik () reported that Haritha ibn Surfqah was killed on the
day of Badr by a stray arrow while on guard.

His mother came to the Prophet (%) and Said: “0O
Messenger of Alldh (%), tell me about Haritha, If heisin
Joannah 1 shall be patient, but if not, then Allah (3) will sce
what I'll do” (That is, wailing). And she was not yet deprived.
 The Prophet (34) replied: “Woe you! Are you bereft of your
son? Those are wonderful gardens and your son has attained the
highest garden in paradise.”

if this was the reward for the guards who were hit by stray
arrows, then what about those who plunged into the thick of the
battle and were killed?

0 In this battle fathers faced sons, and brothers faced
brothers, Thev disagreed on principles and swords settled
their differences, In our times the communists fought their
fellow citizens and tors apart the closest of uman bonds for
the sake of their beliefs. It was therefore no surpise to see a
believing son angry at his unbelieving father and disputing
with him about Alish (%), The battle at Badr recorded several
instances of such happenings.

O AbD Bakr () was with the Prophet (%) and his son with
Abd Jahl was figlting against him. ‘Utbah ibn RabTah was the
first to challenge the Muslims to a fight, while his son Abn
Hudhayfah was one of the closest Companions 1o the Prophet
(%), When the body of ‘Uthah was lified to be thrown into the
pit (dug for the bodies), the Prophet (%) looked a1 Aba
Hudhayfzh and noticed he was pale and sad,

* A sound Hadith narrated by Bukhart.
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He said to him: “Abf Hudhayfah, ate you upset, perhaps,
about the way vour father died?'
O He replied: “No, by Allah (3%). O Messenger of Allzh (:#%), [
have 1o doubts about my father or his death. However, [ had known
my father to possess sound logic, forbearance and virtue, and 1 used
to hope that, that would guide him io Isiam. So I was sad when
saw what had happened 10 him and how he had died in the state of
unbelief in spite of the hopes | hadin him. Upon this the Prophet
(z4) prayed for Abl Hudhayfah and spoke kindly to him.*
Q The Prophet (:2%) ordered the bodies of the idolaters o be
thrown into the pit, and it is narcated that upon seeing them he said:
“What a bad lot you were to your Prophet, as relatives of a
prophet. You dishelieved me whereas other people believed me,
you expelled me whereas others gave me shelter, you fought
against whereas other assisted me.?
0O When the bodies were covered with earth, the people went
away feeling that their religion and the rest of the world were
now safe from the evils of the leaders of unbelief. The Prophet
(24%), however, reflected on the lonp history of his struggle with
these people: how much he had endeavoured te open their minds
and gave them guidance, and how much he had reminded them
about Allah (%), warned them of the comsequences of
disobeying Him and recited to them his Revelation. [n spite of
the detaited reminders, they remained stubborn, and even
ridiculed Aliah (3), His signs and His Prophet (:8%). Thus the
Prophet (24%) went out into the darkness of the night and when

A wesk Hadnth narrated by ibn Hishim from [bn Ishaq without a chain.

™4 wenk Hadnh narated by Ion Hisham from Ibn Eshi, who said; “Some leamed
peaple informed me. Ahmad also reported it by way of Tbrahim on the authority of
*Atishah, who quoted the Prophet () as saying: “May Alzh (5) reward you with
evil, from the people of a propher (246}, How evil was your dismissal (of him) and
how srang was the disbelil and refutation,” Narrators are trustworthy but there is the
breach betwsen Thrabim. who is Al Nakha‘t. and *A’ishab.
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he reached the pit, his Companions heard him saying:®

O people of the pit! O ‘Utbah ibn Rabrah, O Shaybah ibn
Rabi‘ah, O Umayyah ibn Khalaf, O Abn Jaht ibn Hisham: have
you found what your Lord promised you to be true? Surely 1
have found what my Lord promised me to be trye.”
Q The Muslims asked: “O Messenger of Allah (%), are you
addressing people whose bones are totting?”
Q He replied: “You are no more capable than they of hearing
what I say, except that they carnot answer *
Q The incident of Badr took place on 17 Ramadan in the second
year after the Hijrah. The Prophet (&%) spent three days at Badr,
Then he headed for Madinah steering the prisoners and booty in
front of him. He thought it advisable to send the good news in
advance to the Muslims in Madinah who were wnaware of what
had taken place. So he selected ‘ Abdullsh jbn Rawahah and Zayd
ibn Harithah as the bearers of the good tidings to the people.
Q Usamah ibn Zayd said: “The news reached us just as we
finished levelling the earth over Ruqayyah, daughter of the
Prophet (4%).” Her husband, ‘Uthman ibn ‘Affan (%), had
stayed behind to nurse her upon the Prophet's {%%) orders, and
the Prophet (%) gave him his full share of the reward and
booty acquired at Badr.”

“ A sound Hadth nemrated by ton Ishaq from Humayd from Anas (). Humayd is
known for his Tadfi (ie, reporting from someone from whom he did not hear
directly). However, whenever he ceporied fioin Anas (4}, then there was Thabit Al.
Bunéiné i between, and he was a tnigtworthy source of Bukhaf and Muslim. Ahmad
namated it also fom various sources fiom Humayd, and fbn Kathir said it wag
acoording to the criteria of Bukharm and Muslim. As for *A'ishab's fejection of this
Hadmth, it is rejected by the scholars, who explain that logic is on the side of thoss
who narrates ihis Hadnth, See 4/-Bidayah of Ibn Kathir and Al-Fath of bn Hajr. In my
opinion there (s o comradiction becween their mamration and hers, This has been
explained in Afkam af- Jan$tz wa Bide ‘whe {fortheoming).

¥ A'ishah etjecied this Hadfth, wsing &5 an argument the Qurinic Zyah (verse):
“You cannot reach those who are i the graves” (Qur'an 35: 22). She said that the
werds used by the Proghet () were: “You have o mose knowledge than they of

hat I say.”
5 A sound HadllhnanaedbyAl-Bayhaqiwiﬂlamundchninﬁanm.Alljuim
narated it in & similar maier from Al Zuhet a5 maursal, There are other hdTths on the
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Assessment and Scolding

In spite of the endurance and mutual consolation of the Ansar
and puhafirkr as recorded in history, the new society nevertheless
felt the burdens of privation and the difficulties of poverty
spreading throughout it. If abstinence covered it at one time, then it
exposed it at others. The crises which accompany the formation of
a state from nothing amid nations who plot against it and seize
every opportunity o attack it must be expected, minds must be
made up to face them and the sharp feelings towards them must not
be ailowed to weaken one’s character and quell one’s
determination.

O Alizh (%) took the Muslims to task before and after Badr for
certain behaviour which was manifest among them and of which
they were to purify themselves, no matter how strong the reasons
or justification might have been for it. The day they left Yathrib to
meet the idolaters of Makkah, their desires were centred on the
capturing of the caravan which contained treasures and precious
articles. It was true that they had been expelled from their homes
and properties, and that they had sacrificed their lives and children
on hehalf of Allzh (3). So let them continue along the path of
sacrifice until the final stage, and however much poverty might bite
them with its fangs, let the punishment of the unbelizvers be more
weighty on their scales than the capturing of booty,

€And when Alish promlsed you that one of the two bands [of the
enemy] should be yours, you whhed that other than the armed one
might be yours. And Alish willed that he should cause the truth to
triumph by bis ward, and cut the root of the disbefievers.)

(Qur'an 8: 7)

O Along the same lines was their race after victory to gather up
the booty and the attempt of each group to take away the lion’s
share. ‘UbAdah ibn-al-Samit reported:

“We went out with the Prophet ()} and I witnessed Badr
with him. The armies clashed and Allzh (3) defeated the enemy.
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A group of men went after them in pursuit and killed them while
another group pounced upon the booty, claiming it and gathering
it up. Another proup remained with the Messenger of Allah (),
protecting him so that the enemy might not attack him unawares,

When night fell and all the men gathered together, those who
had collected the booty said;: “We collected it and thete is no
share in it for anyone else.”

Those who had pursued the enemy said: “You do not have a
stronger claim to it than we do, for we kept the enemy away
from it and defeated them.

Those who had guarded the Prophet (:3%) said: “We were
afraid that the enemy might attack him unawares, so we were
busy protecting him.”

Upon that Allah (38) Revealed:

(They ask you [Muhammad] about war, Say: The spoils of war
belong to Allsh and the Messenger, so keep your duty to Allzh,
reconclle your differences, and obey Allzh and His Messenger, If you
are [true] believers.) (Qur'an 8: 1)

And the Prophet (:4%5) divided it among the Muslims?

J This sad conflict came afler the widespread calamity which
befell the muhajirin as well as the Ansar. The Messenger of
Allsh (%) noticed the symptoms of this calamity on his
Companions as they were heading for Badr and took pity on
their condition, and he petitioned Allsh (%) 10 remove their
misfortune. ‘ Abdullah ibn ‘Amr (4) reported:

“The Messenger of Alsh [#%) left for Badr with 313 of his

™ A soumd Hadmh ranoted by Abmad and AWHakim by way of Makhalfrom Aba
Umamah from ‘'Ubadah ibn-al-Samit, Al-Hekim said it was sound according to the
ctiterin of Muslim, and Dhahabl sgreed with this. However, Ab)l Umamah was nevey
seen by Makhll, as Abo Hatim said. Thus the Hadh is cut off. thn Hisham narraed it
from Tbn [shAq with the same chain, and Ahmad narreted if fhom him. It is supported by
the Haduh of Ton ‘Abbls narated by Abo Dewdd and AlHakim, The ater said its
chain wes sound, and Diahabd agreed with him. What they say is correct and therefore
the Hadth is authentic.
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Companions, When he reached it he saich "O Abth (3], they
are hungry, so feed them; O Allsh (%), they e bovefoot, so
provide them with mounts: O Allsh (%), they are naked, so
clothe them. Alizh (%} granted him victory on the doy of Back,
and when they headed for home there wos net a single man
among them who did not refurm with a mount of two, having
clothed himself and eaten®

[0 When hunger and lack of warm clothing are prolonged, they
leave evil scars on the heart and push one’s thoughts into a dark,
narrow channel. Nevertheless, it must be noted that if such
crises overwhelin the masses, incite them to seek food and
clothing for themselves and their children with eagetness and
outspokenness, the staunch believers on the contrary cught to
control shemselves, contain the pressing hunger pangs attd not
allow themselves to quarrel over anything.

0O It was this etiquette which Allah (3%) calied on the Muslims to
adopt, and with which he opened the chapter which speaks of
the fighting at Badr. This is because the chosen few are
examples for others, and if they display a bad character on
account of passing difficulties, then the mass of the people will
be the quicker to fall into the pit of chaos and confusion. We
have the example of the Germans in the First World War and the
British in the Second World War. They were besieged until their
bodies became emaciated and faces became pale. Nevertheless,
the masses were able to stand these famines only because of
their persevering leaders who bore all the hardships.

Q One of the matters for which Aliah (%) took the Muslims
seriously to task was their aftitude toward the prisoners. The
desire to keep them alive to benefit from their wealth prevailed
over the other opinions which called for the punishment of the
prisoners on account of their previous wrongs, so that they

30 A good Hadith namaed by Abal Dawild, Al-Hikim and A-Bayhegi. Al-Hakim said i
was sound according to the criteria of Mustim, although in fact it is only good {fasan). [ba
Hajar verified that it was “good™ in his A-Fatit
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might be an example to those before and after them and an
admonishment to the believers.

Q The Prophet () had consulted Abn Bakr (&), ‘Umar (&)
and *Alf (), and Abd Bakr (4) had said:

“O Messenger of Allth (%), these are our cousins,
relatives and brothers. I think that you should take a ransem
from them so that whatever we take may strengthen s against
the unbelievers. Perhaps Allgh (%) may guide them to Islam
so that they become our supporters!”

The Prophet (38%) then asked “Umnar () for his apinion and
he replied:

"By Allah (%), | disagrec with AbS Bakr (w). I think you
should hand over so-and-so (a relative) to me and let me chop off
his head, hand over *Aqunl ibn Abi Tlib to ‘Alf () and let him
chop off his head; and hand over so-and-so ¢his brother) to
Hamzah and let him chop off his head. Then Allah (%) will know
that there is no indulgence in our hearts towards the idolaters, and
these are their notables, commanders and ringleaders.”

O The Messenger of Allsh (&) felt inclined to Abii Baki’s ()
suggestion and so he took a ransom from the prisoners. ‘Umar
(#) narrated what happened the next day. He said:

“Next morming I went to the Prophet (:3%) and Abii Bakr ()
and found them weeping, 1 said: *O Messenger of Aligh (%%),
teil me why you and your Companion are weeping? If | see any
reason to weep 1 shall weep too. But if not, I shall pretend to
weep because the two of you are weeping.

The Messenger of Allah (%) teplied, “The suggestion of
your companions o take a ransom was almost the cause of their
being punished, and it came closer than this tree which is nearby.”
Upon that Allah (3) reveaied the following ayt (verses);

€It is not for any prophet to have captives untl he has made
slaughter in the land. You desire the lure of this world and Allah
destres [for you] the Hereafter, and Allsh Is Mighty, Wise, Had It
not been for an ordinance of Allah which had zone before, a fearful
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doom would have come upon you on account of what you took.¥
(Qur’an 3: 67-68)"

O Falling into captivity does not mean the issuing of a genetal
amnesty for all the crimes perpetrated by the captives during
their days of liberty. This band of Makkan notables had a
terrible past of scoffing Allah (%) and His Messenger. Their
status had made them puffed up with pride and they had led the
masses of Makkan people inte a war which had no cause. So
how could they be let loose afier the Muslim hands had the
opportunity to strangle them?

[ Was it because they had wealth to ransom themselves? [t was
not right for the Muslims to look towards these trifling gains and
forget the excesses committed by these unbelievers against Allah
(%), They were war criminals, to use the modem term, not
prisoners of war. The Que’an itself exposed their freachery to their
people, besides the fact that they had shown ingratitude for the
bounties which Allah () had bestowed on them. Allah (%) says:

{Have you not seen those who gave the grace of Allah in exchange for
thankless and led their people down to the Abode of Loss, [even to]
hell? Thuss they are exposed. A hapless end.» (Qur'an 14: 28-29)

O Thete are other texis which decree that captives should be
treated nicely and fed properly, and merciful laws have been
promulgated towards this end. However, these laws concern the
magses of captives who are the followers. As for those who
trade in war in order to satisfy their personal desires, they must
be extirpated and that is whal is meant by slaughter in the land.
0 Just as civilization advances on account of the good people,
similarly it suffers delay on account of the bad elements, If it is
right for a tree to be trimmed i order to grow, then it is right for
civilization in order to progress, to be cleansed of the fool
arrogant people and sinners. No fleeting benefit can take the
place of this right, not even tons of gold. Allah () made His

4 sound Hadfth nasrated by Muslim, Abmad and Al Bayhagi on the authority of
“Lhmar ().
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Prophet (:3%) and his Companions listen to this lesson, and
when they had understood it, He forgave them and permitied
them, out of His mercy for them, to make use of the ransom they
had taken. He (%) said:

{Now enjoy what you have won as lawful and good, and keep your
duty to Allah. Indeed, Allsh Is Forgiving, Merciful.y {(Qur'an 3: 69)

Aftermath of Badr

The Arabs were all amazed at the decisive victory which the
Muslims had gained at Badr. In fact, the people of Makkah
refused to believe the news when it first reached them, for they
thought it to be the ravings of 3 madman. When it was proved
true, however, a number of men collapsed and died on the spot
while others were 30 confused they did not know what to do.

D Just as the people of Makkah rejected the news of their defeat
until they were confronted with its shame, similarly the idolaters
and Jews of Madinah rejected the news of the victory which had
reached their ears. Some of them even went to the extent of
accusing the Muslims of fabricating the news of their victory,
and they remained stubborn until they actually saw the captives
being brought in chains, to their great disappointment,

U The attitudes of the various groups of unbelievers towards the
Muslims differed afier the viciory which gave power to Islsm and
its followers, made their authority respected in and around
Madinah and extended their influence to the caravan routes in the
north of the peninsula, where no-one could pass any-more
without their permission. The people of Makkah withdrew within
themsclves, nursing their wounds, recuperating their strengih and
preparing to take vevenge. They announced that, the day of
vengeance was near, and the defeat which they had sustained only
increased their hatred of Islam, reseniment against Muhammad
(%) and his Companions, and oppression of those who newly
accepted his faith. Thus whoever felt inclined 1o Islam either had
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to keep it secret or live despised and oppressed. This was in
Makkah, where the state was based on unbelief. As for Madinah,
where the Muslims were the dominant majority, the enmity
towards Isidm took the form of intrigue, hypocrisy and deceit.
Thus a number of idolaters and Jews professed Islim openly
while their hearts were seething with malice and unbelief. At the
head of them was ‘ Abdullah ibn Ubayy.

Q Usmah ibn Zayd narrated: “The Messenger of Alldh (%)
and his Companions used to excuse the idolaters and the People
of the Beok, as Allsh (%) had ordered them, and bore their
insults patiently. Altah (3) said:

{Many of the People of the Book Jong to make you disbelievers after
your bellef, from envy on their own account, after the truth has

become manlfest to them. Forgive and be induigent [towards them]
until Allsh gives a command.} (Qur’an 2: 109)

So the Prophet (%) used to follow the command of
forgiveness and indulgence towards them until Aliah (%) gave
the final decision concerning them."”

0 When he fought the battle of Badr, where Allsh (3) caused
many of the Quraish nobles to be killed and the Prophet (25) and
his Companions to retwn home viciorious with their captives,
*Abdultah ibn Ubayy and the idolaters who wers with him said te
one another; *This is a matter which has taken its course, so let us
swear allegiance to the Prophet (%) and accept [s1Em.”

O Nevertheless, although one group of nonbelievers had
resoried to deception, at the same time another group of Jews
openly expressed their anger with Muhammad (3£%) and their
grief at the defeat of the Quraish at Badr. In fact, Ka‘b Al-
Ashraf, one of the Jewish chieftains, even sent odes to the
Quraish, bemoaning their losses and veging them to seek
revenge. After this distasteful incident the hostility between

% 4 soond Hadith namated by Bn AbI Haiim in his Tafe® with a sound chain, b
K.athlr says.
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the Muslims and the Jews increased. The Jews thereafter tried
to belitile the importance of the victory achieved by Islam,
thus paving the way for the violent events which were to
follow saon afier and which the Jews paid for with their
blood, individually as well as coilectively,

O As regards the bedouin and others who lived ontside Madtnah
and near the caravan routes, they were people who kept mainly
to themselves, They had no thought for the problems of faith
and disbelief. Their only concern was the acquisition of food
from any source and they did not mind if they had to steal it.
Their recent history conceming the caravans of pilgrims being
looted is a true witness of the fact that they neither respect any
sanctuary nor fear anything but strength. If it were not for the
Saudis® use of force against them, the Hajj road would not have
been safe. They had even robbed Madinah of its bounties, and
the pre-Islamic johiljak which they inherited made their hearts
side with the idolaters of the peninsula. They wete astounded at
the victory of the Muslims in Badr. Although they began to
gather their forces with the intention of raiding Madmah at the
earliest opportunity, the Prophet (88) confronted them with his
forces and routed them without much resistance.

The Beginning of the conflict Between the Jews and the
Muslims

The Muslims had never contemplated breaking their treaty
with the Jews nor did they ever think of driving them out of the
Arabian peninsula. On the contrary, the Muslims expested help
from them in their war against paganism and support for the
ideology of monotheism. The Muslims hoped that the Jews
would attest to the truthfulness of Muhammad (%) in his
declaration of Allah's faultlessness and absofute might and that
their attachment to the previous Scripture and acquaintance with
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the sayings of the Prophets would urge them to convince the
unlettered Arsbs that the divine messages were true and that
belief in them was compulsory. These genuine feelings were in
accordance with the spirit of the Qur'anic Zyit (verses) which
had been Revealed up to that time; hence the Que'an encouraged
and emphasized such feelings.

fThey who disbelieve say: “You are no messenger [of Allzh].” Say:
Allsh and whoever has true Imowledge of the Scripture, are suificient
witness between mie and you.$ (Qur'sin 13: 43)

4 Those whom We gave the Scripture rejolce in that which is revealed
to you. And of the clans there are those who deny some of it. Say:
“t am commanded only that | serve Allah and ascribe to Him no
partrier. To Him [ call and to Him is my return, ¥ (Quean 13: 36)

Q The Jews, however, lived upto the worst éxpectations. Not a
few days had passed since their mixing with the Muslims in
Madmah before they started indulging in annoying the Muslims
and inciting others against them. If they had disbelieved in
Muharmmad {3) as they had dishelieved in Jesus before, been
convinced that snything besides their Torah was false, been
content with offering their prayers in their synagogues, and
restrained their tongues from slandering the Prophet of Allzh
(%), the Muslims would have left them alone to disbelieve until
the Final Hour without war conflict. However, as the Muslims
were exerling themselves to their utmost to build their state
whereas the Jews were doing their utmost to destroy it, as Islam
was in conflict with idolatry whereas the Children of Israel were
siding with their sentiment, tongues and propaganda against
Muhammad (#&%) and his Companions, it was then a situation
that could not be tolerated.

Q During the Muslims’ joy at their victory in Badr, those Jews
were nof ashamed to say to the Prophet (:¥%): *Do not be
deceived by the fact that you encountzred a people who had no
knowledge of warfare and thus you took advantage of them, By
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God, if we had fought you, you woald have known who were
the real men.” Revelation had 1o come down to warn these
peaple of their evil end:

iSay [Muhammad] those who disbelieve: You will be overcome and
gathered unto  Hell, an evil resting-piace, There was a roken for you
It two host which met; one army fighting in the way of Allah, and
another disbelleving, whom they saw as twice their mumber, clearly,
with their very eyes. Thus Aflsh strengthens with His help whom He
will. Indeed! here is wruly 2 lesson for those wha have eyes, ¥

(Qurtan 3:12-13)

The second 22k is & remindet of what happened at Badr.
O The first people o expose their malice and scoff of Istam and
the Musfims were the Jews of the Bankt Qaynugs, who were
residing within Madinah itself. The Muslims suppressed their
anger and waited to sec what Fewish plots would be Revealed as
the days went by. The Jews in fact strove toward their own
ignominous end. It happened that an Arab woman went into the
market of the Banf Qayuuqa with her jewellery and sat down in
the goldsmith’s shop. Soon a group of Jews gathered around her,
demanding that she uncover her face. She refused. The goldsmith
then, without her knowing, pinned the hem of her garment to her
back. When she got up, she was exposed, and the Jews were
laughing at her. The woman cried out and a man among the
Musiims pounced upon the goldsmith and killed him. The Jews
fell upon him  in tumn and killed him, and the spark ignited into a
war between the Muslims and the Band Qaynuga, This was in the
middle of Shawwd in the second year of the Hijrah,
Q The Jews took to their fortresses, fighting from there, The
Prophet (%) surrounded them and kept a constamt siege for
fifteen nights umil they were forced to surmender and accept
whatever the Prophet (:3%) decided to do with them, their
womenfolk and their children.

When Alish (%) turned them over to the Muslims, ‘Abdullzh ibn
Ubayy came and said: “O Prophet (4%), be kind to my clients.”
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(They were alties of the Khazraj). The Prophet (22%) did not
teply immediately and ‘Abdullih repeated his statement. The
Prophet (%) then turned away from him but he held on to the
Prophet's (%) armour.

The Prophet’s (s8%) colour changed and he said: Let me go!”
He becatne so angry that the onlookers saw darken his face,

He repeated his demand.

But Abdullah replied: “No, I shall not let you gotll you
show kindness 1o my clients. Four hundred without armour and
three hundred with armour: They have protected me from all
and sundry. Now you are going to staughter them in one
morming? [ am a man who fears the consequences, by God.”

Q@ The Messenger of Allzh (;3%) replied: “They are yours on
condition that they leave Madinah and do not settle near us.”

0 So they travelled to Adhra’at in Syria and it was not long
before most of them perished there, Would it not have been
better for them if they had respected the rights of neighbours,
acknowledged the value of treaties, and remained in Madinab in
peace and contentment? They hastened the evil upon themselves
by starting it.

QO Regarding ‘Abdullsh ibn Ubayy's conversation with the
Prophet (%), the following dyah (verse) was revealed:

£And you see those in whose hearts is a disease race towards them,
saying: we [ear lest 3 change of fortune befall us, and it may happen
that Allzh will vouchsafe [you] the victory, or 2 commandment from
His Presence. Then will they repent of their secret thoughts.)
{Qur'an 5: 52)

Q It would be a good thing for us to porder over the behaviour of
these Jews, the secret of their strong grudge against Islam and its
Prophet (), and their shameful alignment with paganism in its
struggle against Islim. Is it fruc that the conflict between Judaism
and Islim was political, not religious? And that sole power in the
Arabian peninsula was the cause of this heated rivalry?
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(t Probing the depths of human feelings and emotions will
explain many an obscure circumstance. We saw the Muslims in
Makkah siding with the Christians in their struggle with
Zorosstrianism and saddened at the defeat of Rome by Persia,
even though Islam had not yet established such a strong contact
with the Christians to warrant this feeling, However, it was the
only natura! fecling that could be expected of those who were
sincere to their faith. The Muslims possessed 4 Scripture which
invited to monotheism. The Christians, even though their
understanding of monotheism was distorted and they had sullied
the truth with superstition, were nevertheless possessors of a
Seripture, and were considered of a higher level than the fire-
worshippers. Thus the desire 10 see them victorious over clear-cut
paganism was a form of sincerity to Islam itself. It i respeet for
the truth which is with you to draw clase to whatever is near truth
and withdraw from whatever is far from truth, The idolaters of
Makkah were logical with themselves when they welcomed the
victory of the Persians and counted it as a victory for pagahism in
all its forms over the divine religions as a whole.

U What then was the meaning of the monotheistic Jews (as they
claim) feeling angry at the victory of Islam over idolatry? And
how do we interpret their sympathy with the idolaters who were
killed and their eager striving to make Arab paganism
triumphant over the new faith? The only interpretation for this
attitude is that the Jews had lost contact with the spirit of their
faith. Their general behaviour had nothing to do with their
heavenly heritage, and they had no regard for anything which
was ¢lose to the ideal of monotheism or the laws of the Torak
because that took second place after their all-powerful desires
and clinging selfishness. For this reason the Qur'an questions
the value of the faith which they claim to possess:

(And when it is said to them: belleve In that which Allzh has
revealed, they say: We belleve n that which was revealed to us. And
they disbelleve in that which comes after It, though i is the truch
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confirming that which they possess. Say [them, Muhammad]: Why
then did you kil the prophers of Allzh previousty, if you are
findeed] believers? And Muses came to you with clear proofs [of
Allah’s soversignty], yet while he was away, you chose the calf [for
worship and you were wrongdoers.) (Qur'an 2; 91-92)

U Apparently the groups of Jews who lived among the Arabs
were bands of mercenaries who took religion as a cover for fat-
reaching economic aims. When they thought that these aims were
threatened with extinction, the hidden disbelief reappeared,
disbelief in Allsh (%) and all His prophets. They recognized no
honourable means in their fight against Islam and they were not
prevented by amy limits or treaties in their plots against it. Thus
there was no altemative but to expel them and purify the earth of
their presence,
O The Muslims pursued all who broke their pledge, openly
declared war on Allh (%) and His Messenger(z4i8), supported the
Quraish and their views, and showed signs of sadness and
sympathy for what befell them (Quraish). The Muslims pursued
this band of Jewish leaders with death and terror. Among those
upon whom the just sentence was passed was Ka‘b ibn al-Ashraf,
This man had wavelled from Madinah to Makkah to express his
condolences to the idolaters who were defeated at Badr and were
bent on taking revenge on Muhammad (%) and his Companions,
It ishe whom Abf Sufyan asked: “T beseech you, by God, tell
us, is our faith more beloved to God or the faith of Muhammad
(%) and his Companions? Which of us is more guided and
closer o the truth? We feed [our guests) fat camels and give them
milk instead of water and we feed them as long as the wind
blows.”
O Ka'b () replied: “You are more guided to the path than
they.” Upon this Allah (#) revealed the following Ayah:

€Have you not seen those to whom a partion of the Scripture has
been given, how they believe in idols and false defties, and how they
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say of those [idolaters] who dishelieve: “These are more rightly
guided than those who belleve?) (Qur'ain 4: 51)

U Ka'h () retumed to Madtnah in open hostility and utmost
boldness 1o the extent that he even composed odss about some of
the Muslim women. This was beyond the limits of tolerance, so
the Muslims spifled his blood. The Prophet (3%%) sent someone to
bring him out of his fortress so that he might recejve his just
reward. Muhammad ibn Maslamah and Aba Na’ilah went to him
after they had been given the Prophet's (:3%) permission to say
about him whatever would convince the Jew that they had
disavowed themselves of Islam.

Muhammad ibn Maslamah went to him and said: “That man
has demanded charity of us and put us in distress. So I have
come o you to take a loan,”

O Ka'b () replied: “By God, you must have had enough of
him.”

Q “We have become his followers and we do not wish to leave
him wntil we sze how his affair will tun out. However, we want
you to give us a loan.”

O All right. Give me a security.”

0 “What do you want?”

Q “Pledge me your women as security.”

O “How can we pledge you our women when you are the
handsomest of the Arabs?”

U “Then pledge me your children.”

“When the son of one of us grows up, it will be said he was
pledged 2s security in return for a load or two of dates. Let us
pledge you our arms,”

O Abo Na’ilah acted similarly, and said to the Jew: “The advent
of that man has proved a tribulation for us, The Arabs have
opposed us and attacked s in unison. They have cut the way for
us so that our children are lost and we ourselves are exhausted.
Our children as well as ourselves are under severe pressute.”
The conversation continued along similar lines as with Ibn
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Maslamah and Ka'b (&) finally agreed to give them a loan in
return for their pledging of their arms. This is what they had
wanted, for Ka'b () would not object to their carrying arms
sinee it was what he had asked of them.

0 Then one moonlit night they set off for his foriress to
conclude the agreement. His wife, who heard the shout said; “1
hear z voice which seems to be dripping blood.”

Ka'b (%) replied: “If the young man was invited to g duel, he
would respond.”

J He descended in full adornment, with perfume wafting from
him. The men soon engaged him in conversation while they
were walking along.

O Then Abi Na'ilah pretended to want to smell the perfume on
his hair, and passed his hand through it, saying: “I have never
any perfume sweeter than tonight’s.” Ka'b (&) glowed with
vanity at this.

Abll Na'ilah put his hand again into the Jew's hair and,
grasping his temples, said to his companions: “Here he is, the
enemy of Allzh (%)”

O They pounced upon him with their swords,” and stabbed his
body with the arms which he had demanded as a pledge instead
of the women and children. Ka'b (&) gave such a cry that there
was not a house which did not light up to see what was the
matter. When morning came, the Jews leamt of the death of
their tyrant. Fear crept into their stubbom hearts and the vipers
slithered into their holes to hide.

O The stick proved useful where advice and exhortation failed.
The Jews kept to their limits and did not venture to tangle with
the Muslims again. It seemed as though they would not again
support an idolater against Alldh (%) and His Messenger (%)
after that day, and thus the Prophet (:4%) was able to dedicate his
efforts to the confrontation with the bedouin idolaters for a time,

A sound Hadnth narrated by Ton Hishim from Ibn [sha with a weak chain, However, it
is also namated by Bukhirf, Muslim aod Abd Dawgd on the authority of Jabir ibn
*Abdullah, Apparently the events written hese are taken from two different namations.
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Skirmishes with the Quraish

The Muslims were not deluded by the victory which they had
achieved nor did they cease to observe their enemies and
prepare for them. They were absolutely certain that Makkah
would not fail to seek revenge for itself and would not yield to
the catastrophe which had befallen it. To safeguard the status of
his people and show their strength, AbQ Sufyan thought it wise
to strike Madinah in & swift attack and withdraw immediately,
having regained some of the Quraish’s reputation for themselves
and causing some losses to the Muslims. Moreover, Abg Sufyan
had swom that his head would not touch water until he attacked
Muhammad (:3%) and he had to fulfill his oath. He therefore led
two hundred horsemen until they arrived under cover of night at
the dwelling of the Bant al Nadir on the outskirts of Madinzh.
He stayed with Saiam ibn Mushkim, one of the Jewish leaders,
and obtained information from him about the Muslims, Together
they studied the best way of hurting them and escaping from
their patrols. AbG Sufyfin thought of a scheme which would
satisfy his oath and achieve his aim. With his men he raided an
area which was called Al ‘Arid, burnt the fences of its date-palm
groves, found one of the Angdr and his ally in their plantation
and killed them, and took off in the direction of Makkah,

O The Muslims heard about what had happened and they
pursued Abd Sufyan and his men. As soon as the idolaters
noticed the posse chasing them they quickened their pace. When
Abdl Sufyan felt they were in danger, he began shedding the
provisions which they had brought with them until he was able
1 put a good distance betwsen himself and the Muslims. On the
way the Muslims came across these provisions, most of which
were Sawlq (2 mash made of sugar and dates) and so they called
this skirmish the Sawiq Batile!

O The Quraish did not gain from this fufile raid anything over
which they could raise their heads so they thought that they
should keep away from clashes with the Muslims until the most
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suitable apportunity presented itself. But how could such a thing,
happen while their trade was passing to and from near Madinah?
Safwan ibn Umayyah said to the Quraish: “Muhammad ()
and his Companions have spoiled our trade and we do not know
what to do with his Companions as long as they remain by the
coast. The people of the coast have made treaties with them and
the majority have joined them, so we do not know which road to
take. If we remain in homes, we shall cat up our capital and it
will vanish. Our life in Makkah is dependent on trade with Syria
in summer and with Abyssinia in winter.”
O Al-Aswad ibn * Abdul Mutialib said in reply: “Avoid the coast
read and take to Iraq.” He introduced him to Furat ibn Huyyan
of the tribe of the Bant Bakr ibn Wa'il who could be employed
as their guide on that journey. Thus the caravan of the Quraish
set off under the leadership of Safwiin ibn Umayyah, taking the
new route. However, Na‘im ibn Mas'id came to Madinah,
bearing the news of this caravan and its planned course. He
joined Salit ibn al Nu'man in a drinking spree before the
probibition of alcohol and confided its secret to bim, Salit
hurried o the Prophet (&) and told him the siory, The Prophet
(%) immediately dispatched Zayd ibn Harithah at the head of a -
hundred horsemen to intercept the caravan. Zayd met it at a well
called Al-Qirdah and captured the entire caravan, which was
carrying large amounts of silver. The idolaters all fled in panic
and only Furat ibn Hayyn fell into the hands of the Muslims.
When he was taken to Madinah he accepted Islfim.
Q The Quraish were dismayed by this new disaster and it
increased their fervour for revenge. They made preparations for
a confrontation with the Muslims in 2 complete mobilization of
all their forces. This and other surrounding events led up to the
Battle of Uhud in the third year of the Hijrah.
0 In the course of our discussion on Isidm’s military activity
during its first two years at Madinah, we cannot omit to mention
some other important events which took place at that time.
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O Khanis ibn Hudhafah al Sahmi, who was the husband of
Hafsah bint ‘Umar (4), passed away. He was a pood man and
had taken part in Badr. When her waiting period was over, her
father wanted to select a husband for her. “Umar (4) explained
what took place,

“T met “Uthman ibn ‘Affan () and proposed marriage with
Hafsah. 1 said: If you wish 1 shall marry you to Hafsah bint
‘Umar {).”

He replied. “I shall think about.”

A few days passed then I met him again and asked him about
the matter. He replied: “It occurred to me not to marry.”

Then 1 met AbQ Bakr (%) and said to him: “If you wish ]
shatl marry you to Hafsah bint ‘Umar ().”

He kept silent and did not give me any answer at all, ] was
more angry with him than with *Uthman (). 1 waited a few
days, then the Messenger of Alizh (:3%) asked me for her hand
in marriage and 1 married her to him.

Later | met AbG Bakr (a) and he said: “Perhaps you were
angry with me when you offered Hafash to me in marriage and I
did not respond?” 1 said yes. He replied: “The only thing which
prevented me from replying 0 you was that | knew the
Messenger of Altsh (%) had mentioned her (that is, in
connection with marmiage) and I was not going to disclose the
secret of the Messenger of Allah (%), However, If he had not
chosen her [ should have accepted her."™
Q Itis clear from the Prophet’s (:3%) decision to marry ‘Umar’s
(#) daughter afier Abn Bakr’s (4), then to marry his daughter
Fatimah to ‘All (%), and Umm Kulthm to ‘Uthman () efter
the death of Ruqayyah that he was eager to strengthen his ties
with these four men, whose sufferings and sacrifices for Islam
were well-known during the crises which [slam underwent and

™ A sound Hadih vemaiod by Bukiirt, A-Nasa™ and Abmad onthe authority of
“Uenar {%}.
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from which it emerged safely.

O In the second year of the Hijrah the fast of Ramadan was made
compulsory as well as the zaka-cl fitr, and minimum rate of other
types of zakdh was explained. The gibla was changed from
Jerusalem to the Ka'bah on account of what took place during this
year, and this change aroused the anger and sirong objections of
the Jews. Prior to it they were hoping that the Prophet (:4%)
would follow them, and perhaps the basis of their treaty with him
was their hope of using him and exploiting his supporters.
However, when [slim distinguished itself clearly with its new
gidla their hearts were filled with frustration, and this led them to
intensify the atiack on [slam and hatch plots against it. The
propaganda warfare which they launched against Islim after the
changing of the gibfa was frustrated by the Qur’2n:

{The foollsh of the people wilf say: what has wimed them from the
gibiah which they formerly observed? Say: to Allzh belong the East
and the West. He guides whom He will a stralght path.)

(Qur'an 2: 142)

It is no righteousness that you tum your faces to the East and the
West, but righteousness & he who belleves in Allah and the Last
Day..”y (Qur'an 2: 177}

(To Allzh belongz the East and the West, and whichever way you
turn, there is Allah's Countenance.) (Qur'an 7: 115)

Q Allah (%) s the Lord of all times and places and His (%)
directing of a nation fo a specific giblu does not mean that He is
fimited in space or defective in His divinity. The turning of the
Muslims to the Ka'bah was a return to the original, which was
built by the father of the prophets, Ibrahim {Abraharn) (38). In
returning to the otiginal there is avoidance of the deviations
which took place in later times at the hands of the erring
progeny, especially the Children of Israel.
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The Battle of Uhud

Ever since their defeat at Badr, the Quraish could not find any
peace of mind and the subsequent events only helped to intensify
their enmity. Thus by the time 2 year had elapsed the Quraish had
completed their preparations, their allies had gathered around
them, and everyone who had a grudge against [slim and the
Muslims had joined them. The revengeful army of more than
three thousand then set out to Madmah. Its leader, Abfy Sufyan,
saw fit to bring their women with them so that they might urge
the men 1o fight valiantly to protect their honour. The old enmity
and the suppressed anger kindled the hatred in their hearts and
reflected the bitterness of the fight that was about to ensure. In the
carly days of Shawwd in the third year, the marching army
reached Madinah, camped near the mountain of Uhud, and let
their horses loose to graze in its fields which extended all around.
U The Muslims gathered around the Prophet (%), thinking
about their affair. Should they go out into the open to fight the
enemy, or allow them to reach the streets of Madinah and fight
them there while the women fought from the rooftops? The
Prophet (%) was inclined to the latter opinion, and in this he
was supporied by men known for their farsightedness,
‘Abdullah ibn Ubayy himself favoured this opinion. However,
the men who had not witnessed Badr wete eager to go out,

They said: “We were longing for this day and we supplicated
to Allih (3%). Now He has realized it for us and the time for the
march has amrived.” The majority of them were youths who
desired martydom and it appeared that most of the Muslims
wete in favour of going out to meet the enemy. Thus the Prophet
(243) entered his house and came out wearing his armour in
readiness for battle, The people then began to feel that they had
forced the Prophet (%) to accept their opinion and they showed
their desire to give way to his opinion,

The Prophet (%), however, had taken mo offence at the
difference of opinion and said: *It is not fitting for a prophet
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who has put on his armour to take it off until Allah (3¢) decides
between him and his enemy

“It is ] who invited you to this discussion and you have
insisted on going out. So be fearful of Aliah (55) and patient at
misfortune. And look at what Alldh () has commanded you
and do it."™

Then, leading a thousand men, he proceeded until he reached
Uhud, '

0 Along the way, however, ‘Abdullah ibn Ubayy turned back
with one-third of the men, dissatisfied because the Prophet {:3é)
had rejected his idea and accepted that of others:

“] don’t know why we should ill ourselves!” *Abdullah ibn
Harfim, father of Jabir, followed them, advising them to stay in
their positions and scolding them for turning back. He reminded
them of their duty to defend Madinah against the attackers, even
if they had no faith in Allsh (%) and the Last Day nor confidence
in [slam and the Prophet (%) Nevertheless, ‘Abdullah ibn
Ubayy refused to listen to him, and the following ayah was
revealed concerning him and the others who deserted with him.

$And that He might know the hypocrites, to whom Bt was said:
Come, fight In the way of Allsh, or defend yourselves. They
answered: 1f we knew anything about fighting, we should follow you.
On that day they were nearer disbelief than faith.3 (Qur'an 3: 167)

[ The Mushims camped in the valley near Uhud, with their
backs to the mountain. The Prophet (%) drew up the plan to
win the batlle and it was amasterly one. He set the archers in
their places and put ‘Abdullah ibn Jubayr in charge of them.

* Nartated by Ibn Hishdm from Tba Tshaq on the authority of Al Zuhut s mursal, and
Ahmad on the awhority of Ab) Zubayr from Jabir, and his chain is according to the
stiplation of Muslim @cept that Zubayr is known for taalis. ]t has support, Towever, in
the Hadilh of Ibn Abbas ramated by Al Bayhaqi, as stated in AkBicayah, with 2 good
chain. The Hadith is therefore sound and is namated also by Ahmad and Al-Hakim. 1 s a
Jong Hadith on the Battle of Uhud and some quotations from it will appear in this book.

* Mentionsd by Ibn Kathir as & narration from Mursi ibn *Aqabah as Mu‘sddal.
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They were fifty men and he advised them thus; Keep the
cavalry away from us with your arrows and do not let them
approach us from the rear. Whether the tide is with or against us,
stay in your places. We should not be caught from your
direction.”

In another narration he said: “Protect our rear. If you see
us being killed do not come 1o our assistance, and if you see
us winning do not join us.”

Q The Prophet (:28) was confident that with these strict orders
the rear of his army would be protected by the group of
archers. So he proceeded to arrange the vanguard, giving the
otder that fighting should not begin without his permission, He
himself was clad in a coat of mail,” and he began selecting the
men  of courage and strength to be in the vanguard of believers
when the two armies clashed. The number of Muslitms was a
quarter of that of the idolaters, and nothing could compensate
for this inequality except the men who number a few but
outweigh thousands.

U Thabit” narrated that the Prophet (:4), on the day of Uhud,
held out a sword and said: “Who shall take this sword and do
Justice to it?"

* A sound Hadni namated by Ibn Hishm from B Ishaq without  chain, Hoswever it
has much supporting evidence. e.g. the Hadrth narraed by Bukhart, Abp Dawnd and
Almad on the authority of Ab-Barm ibn Azid, and the Hadith of bn -Abbas. which is tie
second raration quoted in- this book, and it was narrated by Abmad and AbHSkim, who
verified its authenticity 56 mentioned above.

* An auhentic Hadtth nareated by Al-Hakimm and AMBayhaqi on the suthoricy of Al
Zubayr ibn al "Awwam. Al-Hakim verified its authenticity (s {8 and Al Dhahabr
agreed with him. In my opinion it is good {Ausen). Al Tirmidh? also narrated it but
found it to be strange (2hardy). However, it has much supparting evidece (See 4f-
Majma,

® Thus it is stated in thn Katht's History and aitibuted to Abmad, 0d the author
transmitied it in ¢xactly the same way, In fact, it is on the authority of Thabit from
Anas {4) This is the way Ahmad as well as Mustim fransmitted i,



252 The Bloody Struggle

O Everyone held back except Abdt Dujinah, who said: *T shall
take it and do justice to it He took it and split the heads of the
idolaters with it. Ibn [shiq narrated:

Abii Dujanah was a brave man who used to put on a coneeited
air in battle. He had a red band which he would tie around his head
and this indicated that he would fight to the death.

[ When he took the sword from the Prophet {#%), he tied the
band around his head and wett out saying: “It is who have
pledged 1o my friend while we were in the plain near the date
palms that T shall never remain in the tear any more, but I'll
strike with the sword of Allsh (%) and His Prophet (:32).”

O The two amics joined batile and the Prophet (%) gave
petmission for his men to fight the enemy. The first stages of
battle began by showing wonders, as if 3,000 idolaters were
facing 30,000 Muslims, not a few hundred only. The Muslims
appeared o be at their peak of bravery and confidence.

[ Hanzalah ibn AbI ‘Amir left his house after hearing the call to
arms. He had just got married, and feaving the embrace of his
wife, he hurried to the battlefield so as not to miss the jikad. The
call for sacrifice was more overpoweting in his sou] than the call
for pleasure. The hero was martyred while yet in a state of
impurity (janabak). The spirit of pute faith prevailed within the
ranks and they swept through the amy of idolatry as a flood
sweeps through, demolishing the dams. Talhah ibn AbT Talhah
stood holding the banmer of the Quraish, challenging the
Muslims to a duel. Al-Zubayr ibn-al ‘Awwam responded by
jumping onto his camel and, pulling him onto the ground, he
finished him off with his sword.

O Abd Dujanah advanced fearlessly with his red band around
his head, killing any idolater whom he came across. One of the
idolaters had busied himself with finishing off the wounded
Muslims on the field, and, as Ka‘b ibn Malik () reported:

“A man from the Muslims, who was wearing a helmet, lay
in wait for him. | advanced until I was just behind him. Then I
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began 1o assess the Muslim and the unbeliever who was eyeing
him, and I found the unbeliever to be better equipped. I waited
until they clashed and I saw the Muslim strike unbeliever on
his shoulder with his sword. It penctrated to his hip, splitting
him in two! Then the Muslim uncovered his face and said:
“What do you think, Ka‘b () I am Abd Dujanah.”

0 Hamzah ibn ‘Abdul Muttalib fought like an enraged tiger. He
attacked the standard-bearers of the Bant *Abd Addar, killing them
ong after the other. Wahshi, the slave of Jubayr ibn Mut*im said:

“Jubayr said to me: “If you kill Hamzah, Muhammad’s (24%)
uncle, you are free.”

So I went with the army. { was an Abyssinian man who threw
javelins as well as any Abyssinian, and { seldom missed my target.
When the battle began, I went out looking for Hamzah, When1
spied him he was like a ranaway camel, wreaking havoc among the
peaple with his sword. Nothing could stop him. By Allgh (%), [
prepared myself for him, hiding behind every tre of rock so that
he might come close,

Then §iba’ ibn ‘Abdul “Uz25 came in front of me, and when

Hamzah saw him he called: “Come to me, you son of a wretch!™
He struck him in such a way that it seemed as if his head was
wrenched off. 1 steadied my javelin, and when [ was satisfied T
threw it at him. K pierced his stormach and went through his
back. He came towards me but collapsed on the way. [ left him
untit he died. Then I came back, removed my javelin and
returned to the camp, where I sat down since T had no other need
and had killed him only to be free.”
0 Despite the great Joss which struck the Muslims at the death
of Hamzah, their small army continued to control the situation,
The banner of the Muslims was carried by Mus*ab ibn ‘Umayr,
the illustrious da‘iyah. When he was martyred, his place was
taken by ‘Alfibn Abi Talib. The Muhasir i vied with the Ansar
for the place of honowr in this battle and the IslAmic banner
advanced step by step. Their battle ery was “Amut, amut” (Let
me die, let me die.)!
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0O The women of the Quraish were doing their uimost to
encoutage their men. They beat droms and urged the men into
battle. They were led by Hind bint “Utbah, wife of Abl Sufyan,
who recited couplets of poetry inciting the Band ‘Abd al Dar to
keep the standard of Makkah high: “Stay with it, Banu ol Dar,
slay with it, O protectors of the rear! Strike with every sharp
sword.” Urging the men on, she recited: “If you advance we
shatl embrace and spread rugs. But retreat and we shall separate
not as lovers separate.” The Quraish exerted their utmost
strength 1o crush the vigour of the Muslims. However, they were
disappointed, and they felt frustrated at their steadfastness and
bravery. Tbn Is-haq said:

Then Allah (%) sent down His help, and fulfilled His
promise. They swept upon them with their swords until then
flushed them out of their encampment. There was no doubt
that the enemy would be defeated.

* Abdullah ibn Al Zubayr narrated from his father:

“By Allah (%), | found myself looking at the legs of Hind
bint ‘Uthah and her female companions who had lified up their
skirts to flee, There was nothing capturing them.”

0O One may be at a party where the whole place is hit up, whea,
suddenly, there is & power cut and the lights go out, plunging the
place into gloomy darkness. It was this kind of hateful change
which turned the tide of the battle at Uhud, A fleeting moment
of human weakness possessed a section of the ariny and spread
confusion in the rapks of the entire army. In a second of
thoughtlessniess were lost all the gains which had been made by
rare courage and great sacrifice.

O You heve seen how the Prophet (:4:%) issued strict orders to
the archers to stay in their places to protect the rear, and how he
ordered them not to move at all even if they saw the army being
defeated. However, a fieeting passion of worldly love scattered
these orders to the wind. No sooner did the archers see the
Quraish in retreat and their booty strewn about the valley than
they left their stations and descended into the field to collect
their share of the wealth!
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[J Before this, the enemy cavalry, under the leadership of Khalid
ibn al Walid, were kept in confined. They could find no breach
to penetrate the midst of the Muslims. However, when Khalid
saw that the rear of the Muslims was now exposed, he quickly
seized the opportunity, led his men around the mountain and
swept dowz upon his surprised enemy. The fleeing idolaters saw
the effects of this sudden change and they tumed around, A
woman named ‘ Amrah bint Al-Qamah raised the standard of the
Quraish from the ground and the idolaters rallied round her.
Thus the Safabah were caught in the van and the rear as if they
were again caught between the mortar and pestle.

[ Free men, however, are not vanquished easily. They were
confused at what happened, no doubt, but they began to fight
with vigour, even though their aim this time was only to save
‘themselves and find a way out of this tight squeeze. Many were
martyred in their attempt to escape and the idolaters managed to
come close tothe Prophet (:3%). One of them pelted him with a
stone which broke his nose and front teeth and gashed his face
He fell to the ground, bleeding. The news spread that
Muhammad (%) had been killed and the Muslims dispersed.
Some of them entered Madinah while others climbed on top of
the mountain. The Sufivbak were bewildered as to what to do.

Q The Prophet (:8%) began shouting to the believers: “Come to
me, servants of Allah (%)! About thirty men gathered around
him. However the idolaters saw them and attacked them. Talha
was hit in his arm with an arrow which paralyzed it.

0 Ubayy ibn Khalaf, who had sworn te kill the Prophet {2%)
approached him and, thinking that this was the time, said: “Liart
Where will you un?”?

Q) He pounced upon the Prophet (:%) with his sword, and the
Prophet (;8%) said: “T am the one to kill him,” and stabbed him
through his chest armour. This made him fali and moan like a

* Namated by 1bn Jarir én his History on the authority of Al Suddf as mursal, as in
At-Didayah, the bresking of his tecth end gashing of his head are confinmed in
Muslim on the authority of Anas (). Also BukhSiT narated it as mrgiag.
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bull. A day or two later he died *
Q The Prophet (&) continued calling the Muslims to him
and he was able to climb the mountain with the few men who
were with him. Those who had sought shelter on the moumain
then rejoined him and he was greatly pleased to find the
reminder of his men with whom he could put up some
resistance. They in turn were relieved to find that he was alive
and so they regained their compuosure.
Q Apparently the rumour of the Prophet's (3%} death had
spread on many lips: Anas ibn al Nast passed by a group of
Muslims who had given up all hope. He asked them; “What are
you wajting for?”
L *The Messenger of Allah (:8%) has been killed,”

They replied. “What will you do with your lives after him?” he
asked.
0 “Get up and die for the cause he died for.”
He then faced the idolaters and fought till he was killed.
D The Quraish for their part did not tire of attacking the Prophet
(%) and the Sofabah who had rallied with him, imtent on
finishing them all off. One of the most crucial and trying hours
m the history of this world passed as the idolatrous cavalry and
archers waged attack after anack to achieve their goal, A great
number of men fell before the eyes of the Prophet (:4%) as they
were defending him. Tafhah resisted them mntil he could go on
no more; then he fell, halfway between life and death. Abf
Dujenah shielded him with his back, and as the amows
penetrated him he did not flinch.
O Muslim parrated that on the day of Uhud the Prophet {4%)
was left alone with seven of the Ansir and two of the
Muhajirin, and when the idolaters attacked him he said; “Who

“ It is pat of the sbove-mentiomed Hadtth of the Suddr. Thn Kathr says: “I is very
stange {ghar ) and in it is an unkoown sntity,
Howevez, the part his killing of Ubayy is supporied by the naration of Abul
Aswed on the suthority af “Urwah ibn a1 Zubayr, and by the narration of Al ZuhiT on
the authority of Sa°d ibn al Musayyib, as in AF Bideyah. Both of ther are murral,
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will ward them off me in retum for paradise? One of the
Anglir advanced and fought till he died, Then they attacked him
again until he said the same as before, and this continued until
all seven of them were killed. Then he said: “Our Companions
were not just to ws,” referring to those who had fled and
deserted them. This defiance had its effect: Quraish eagerness
to kill the Prophet () waned and his Companions returned to
his side from all directions and recovered their zeal. The
Prophet (2) then ordered his men to flush the Quraish from
the peak which they had occupied on the mountain, saying,
“They should not be higher than we are.” They therefore pelted
them with stonies until they all evacuated the peak

O Extricating themselves from the consequences of this
tereible  disorder was no less momentous than the earlier
victory. The Prophet () directed his fuli energies towards
resisting the Quraish in his determination not to les them carry
away any easy gain, and in fact to inflict on them such losses
as would deter them from harassing the Muslims.

He drew the amows from his quiver one by one, and
handing them to Sa‘d ibn AbT Waggas, he said: “Shoot. My
father and mother be your ransom.” Ab0 Talhan al-AnsaiT was
an expert archer, and he fought to protect the Prophet (:¥i).
Every-time he shot an arrow the Prophet (:4%) raised his head to
se¢ where it fell, and Abq Talha would inflate his chest, saying:
“You are as my father and mother. No arrow shall hit you. |
shall give my neck in protection of yours. And he would say:
“My father is strong, Messenger of Allah (%), so tell me what
you need and erder me to do whatever you will,”

O The archers around the Prophet (:46%) succeeded in repelling the
idolaters who wete trying to climb the mountain, and thus they
enabled the scattered Muslims to rejoin the Prophet ().

“ This is part of the above-mentioned Hadith of Al Suddr.

* Narrated by Bukhart on the authority of Anas (). The same is Ahmad®s narration,
but in another version he hes =) am strong™ instead of “my father is strong,”
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Nevertheless, they came as if they had been blinded. Sorr> of
them, from excessive anger and perplexity fought anyone in front
of them, not knowing who they were fighting. One of them fought
Al-Yaman, father of the famous Sufubi Hudhayfah. The latter
shouted “my father, my father™ but to no avail. By the time
scattered remnants of the Muslimg reassembled exhaustion had
complefely overtaken them. However, Allah (%) instilled
tranquillity into their hearts and restored their optimism and
confidence o them. They rested near the Prophet (35, awsiting
anything new. Although drowsiness overtook some of them, as
soon as the swords fell from their hands they awoke and were
reacly again for battle. This was because of Atiah’s bounty to them:

(Then, after prief, He sent down security for you. As slumber
overcame a party of you.y (Qur'an 3; 154)

Q The Quraish suffered no less than the Muslims from the
horrors of that dreadful day. They were already exhausted in the
fiest round, and when it was their turn and they hoped to make it
a decisive batile, they found the Muslims too resilient. The
obstacles in the way of exterminating them were too many for
the Quraish to overcome. Thus they contented themselves with
whatever gain they had made and decided o retumn to Makkah.
At first the Muslims thought that they had retreated to attack
Madinah itself.

So the Prophet (:3%) said to ‘Al (&): “Go afier them and see
what they are doing. If they leave the horses aside and ride the
camels, then they are heading for Makkah. However, if they ride
the horses and drive the camels, then their direction is Madinah.
By Him in Whose hands is my life, if they head for Madinah [
shall march upon them and fight them within its walls.”

3 “AlT (i) narrated: “So { went after (hem and saw that they had ieft
the horses aside and were riding the camels in the direction of
Makkah ¥

* Narrated by Ibn Hisham from Ibn Ishsq without 2 ehain,



The Life Of Prophet Muhammad 389

Tbn Is-hag said:

“When AbD Sufyan was about to depart he approached to the
mountaint and shouted at the top of his voice. “ have been rewarded,
War altemates. A day for the day of Badr. Exalted be Hubal!™

The Prophet (:35) told ‘Umar (&) to answer him. “Say: “Allzh
(%) is more exalied and sublime: your dead are in the Fire!”

Q Aba Sufyan then said: “Come down to me, “Umar ().

The Prophet (:#%) said: “Go to hitm and sec what he wants.”

O He went and Aba Sufyan said to him: “I beseech you by God,
‘Umar (4}, tell me, have we killed Muhammad ()7

U “Umar (4) replied: “By Allah (%), no. He can hear what you
say al this moment.”

O Abd Sufyan said: “You are more truthful to me than Ibn
Qamr’ah, who claimed that he killed Muhammad (:%%).” Then
he shouted:

“There has been some mutilation of your dead. By Allah (%),
1 was neither pleased nor angry, and [ neither forbade nor
ordered it When Abl Sufyan tumed 1o go away, he shouted:
“Your rendez-vous is Badr next year.”

O The Prophet (:%%) told one of his men to reply: “Yes, it is
date between you and us.™

Lessons from the Test

The Battle of Uhud is replete with strong morals and valuable
lessons. Long 2ydt were revealed in connection with its events
and consequences, and it Ief a lasting impression on the mind of
the Prophet (:#g), who continued to remember it up to a short
while before his death. 1t was a hard test which purified the hearts
and tore the veil from their secret thoughts. Hypocrisy became
distinguishable from faith, and in fact, the fevels of faith itself
became known. Those whe cared nothing for the worldly life
stood from those who had some leanings toward it and whose

** Sty narrated by Ahmad and A-llakim,
“ I have not found this Hadith with any others apart from lbn Ishag,
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lowly desires were like the sparks which lead to conflagrations.

O The battie began with the desertion by Thn Ubayy, an action
which contained spite for the future of Islim and treachery
against it in the worst circumstances. These are the basest
features of hypocrisy. Movements, during their spread end
victory, altract many people into their fold, and thus the sincere
mix with the insincere and the genuine with the false, This sort
of mixing causes great harm to the progress and productivity of
the major movements. It is of primary importance for them,
therefore, when they are struck by severe crises which cleanse
them of the bad elements, Allah’s wisdom dictated that such a
purification should occur at Uhud:

{It is not [the purpose] of Allah to leave you in your present state
1l he separates the wicked from the good. And it Is not [the
purpose] of Allah to let you know the Unseen.) (Qur’an 3: 179)

Q Cowardice and retreat were the behaviour which exposed the
true nature of the hypoerites and humiliated them to their own
faces and in front of the peaple even before heaven announced
their hypocrisy. If you pass over the surface upon which these
hypocrites creep and tumn your attention to the lofty peaks of
pure, deep-rooted faith, you will see it represented in the phase
of successful attack when the fighting began, then in the phase
of noble, exhausted defence, whose burden the Muslims bore
after the tide had tumed in favous of the idolaters. The men who
write history with their blood and fix its direction with their
determination were the ones to fight this war and, by doing so,
to safeguard the future of Islam on earth.

O It is narrated that Khaythamah, whose son was killed at Badr,
came to the Prophet (:35), saying:

O I missed the Battle of Badr even though Iwas keento be
there, by Allah (3%). [ drew lots with my son to see who should
go. He was the lucky one, and he was granted martyrdom. Last
pight I saw him in a dream in happiest state, roaming froely
among the fruit trees and rivers of paradise. He was saying:
“Follow us, you shall join usin paradise. I have indeed found
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my Lord’s promise to be true.”

Q O Messenger of Aflah (%), [ have become eager to join
him. I am advanced in years, my bones are weak and I should
love to meet my Lord. So pray to Alizh {4%), Messenger of
Allzh (%), that He may grant me martyrdom and closeness to
my son in Paradise.

O The Prophet (%8) prayed for him and he was martyred in
the Battle of Uhud.”

O ‘Amr ibn al Jamoh was lame and disable, and he had four
youthful sons whoe would go with the Prophet (%) on his battles.
When preparations were being made for Uhud, he wanted to go,
but his sons said to kim: “Allgh (%) has given you a concession,
so stay at home and we shall go in your place, Allsh (%) has not
made i compulsory for you.

‘Amr (2} came to the Prophet (4) and said: “These sous of

mine are preventing me from doing jihgd with you
Nevertheless, 1 hope to attain martyrdom and walk in paradise
despite this disability of mine.”
Q The Prophet () replied: *In your case Allah (%) has not
made fihad compulsory.” Then he turned to the sons and said:
“What if you allow him? Maybe Allah (%) will grant him
martyrdom.”

They did, and he went with the Prophet (:4&) and was
martyred on the day of Uhud,®
Q2 Na'im ibn Malik ()" said and this was before the outbreak of
the war:

*" I have not encourtered this FHadmh,

* Narrated by Ibn Hishém from (b Ishag, who said: *It was told to me by Abd
Ish@q fbn Yasar, who narrated from some elders from the Beng Salmeh.”

This chain is good (hasan) if the elders are Sapabah, alherwise it is mursaf, Pant
of it is in the Musnad of Almad on thé authority of Abd Qaiadah with the addition:
“They were all killed at Uhud: he, his brother’s son and a siave of theirs, The Prophet
{5} passed by his dead body and said: I is as though | am seeing you walking with
your leg healed in paradise.

* The correct name is Nu'man ibn Malik, This Hadth i nsal,
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“Prophet of Allah (%), do not deprive us of paradise, for by
Him i Whose hands is my life, 1 shall definitely enter i1.”

Then Prophet (:3) replied: “On what account?”

“On account of my love for Allah (%) and His Messenger
{2%&) and my not deserting the battlefield.”

“You have spoken the truth,”
replied the Prophet (:3%), and he was martyred on that day.
O On that occasion *Abdullih ibn Jahsh said:

O Allah {3), ] swear by you that I shall meet the enemy and
they will kill me, cut open my stomach and cut off my nose and
ears. Then vou will ask me, “Why was that done to you? And
shall reply, “On account of my love for you.®
O These are some examples of the towering strength with which
unbelief clashed at the beginning and at the end of the battle.
Unbelief was shocked by the encounter and the earth shook
beneath its feet. H gained nothing et the beginning of the battle
and it was not able to benefit from what it gained at the end.
This sort of heroism is buried under the walls of Islamic history
up to this day, and Islim will not have a strong force established
for it nor will tyranny be removed from its back except by
means of these stored-wp powers in the hearts of the sincere
people and the martyrs.

O Who was the secret of this inspiration? Who caused this
enlightenment o burst forth? Who unleashed such powers?
Muhammad (4). It was he who nurtured that unique
generation. From his huge heart their hearts were filled with
dedication o Allgh (%) and preference for what He had in store
for them. This magnificent Prophet (%) was injured at Uhud.
The spikes of his helmet stuck in his face and Abf Ubadah

* Nirrated by Al-Hakitn on the authority of 3a'id jbn al Musayyab, who said:
“abdullah b Jehsh said.” AlFMAkim said: “It would be sound sccording tothe
stipwlaticns of Bukhari and Mushim i it were not for its being mursal.” Abii-Dhahabt
agreed with him on this, but [ say it s other supporting hadiths with full chains. In
one of them there is the addition: “Sa'd said; '1 saw him at the end of th day and his
nose and cars were hanging from a thread.™
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leaned over him and pulled them out with his teeth. However, no
sooner had they been removed than his front teeth fell out and
hlood flowed copiously from his wound. Every time water was
poured on i, it bled more, and it did not stop until a piece of mat
was burnt and applied to the wound.* A tooth was broken and
also his helmet was broken over his head yet he remained sharp-
witted, directing his Companions to the best positions until the
battle ended. Then he suffered the loss of his uncle, Hamzah,
who was killed by a javelin thrown into his stomach and whose
liver was putled out by Hind, the wife of Abil Sufyan, she tasted
it and spat it out because of its bitteness.

The Prophet (%%} had loved and respected Hamzah greatly,
50 when he saw what had been done to his body he felt very hurt
and said: *1 shall never have anyone like you again. I have never
felt more angry than now.” However, submission to Allah’s
will soon overcame his grief and he resumed his normal role of
checking his Companions, comforting them, and filling their
hearnts with faith in Allgh (%) and acceptance of His decree.”
imam Ahmad narrated:

“On the day of Uhud when the idolaters were repelled, the
Messenger of Allah (#%) said: “Amrange yourselves in rows so
that I can praise my Lord, glory be o Him.”

They then aranged themselves behind him in rows and he prayed:

O O Allah (%). to You belongs all praise. O Allgh (%), there is
no one to take hold of what You let locse and no-one to let [oose
what You take hold of, no guide for those whom You send astray

:' A sound Hadrth by Bukhdrt, Muslim and others on the authority of Sahl ibn $a°d.

* From the abovesmentioned Hadnh of Sahl thn Sa‘d.

Y Not authentic. [bn Hisham mentions iz without a chain and | have not found it
anywhere else.

“In the Musnad of Abmad and Al-Hakim as well. The latier said it was sound
according to the stipulations of Bukhdr and Muslim. But [ say it i3 sound only
because the chain contains "Ubayd ibn Rifa"ah, from whom Bukhar and Muslion did
not narrate.
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and no-one to lead astray whom You guide; no-one to give what
You withhold and no withholder of what You give; no-one to
bring close what You have sent afar, and no-one to send afar what
You bring near. O Allah (3€), bestow upon us Your blessings,
mercy, bounty and provision.

O O Allah (), verily 1 ask of Youthe everlasting bliss, which
never grow stale nor vanishes. O Allah {3£), 1 seck Your aid on the
day of poverty, and Your security on the day of fear. O Allah (%), |
seek refuge in You from the evil of what Yout have bestowed on us
and what You have not bestowed. O Allzh (35), make faith beloved
t6 us and make it beautiful in our hearts, and make unbelief hateful
to us, as well as sin and disobedience, and make us of the upright.
QO Allzh (3£), make us die as Mustims and resurrect us as Muslims,
and admit us among the righteous, neither disgraced nor beguiled.
O Allah (s%), fight the unbelievers who deceive Your messengers
and deter others from Your way, and send upon them punishment
and chastisement. O Aligh (%), fight the unbelievers who have
been given the Scripture, O God of truth.”

O The Qur'an was gentle when it commented on the misfortune
that befell the Muslims, in contrast to its comments after Badr,
and little wondet, since calling the victors to account for their
wrongs is usually harsher than calling the vanquished to
account, In the first case Allah (%) said:

£You desire the Jure of thls world and Alish desires [for you] the
Hereafter, and Allah [s Mighty, Wise. Had it not been for an
ordinance of Allsh which had gome before, a fearful doom would
have come upon You on account of what you tock.)

{Qur’sin & 67-68)

However, after Uhud He (3£) said:

{Some of you desired the world, and some of you deslred the
Hereafter. Therefore He made you flee from them, that He might

try you. Yet now He has forgiven you, Allah is Lord of kindness to
bellevers.} (Qur’an 3: 152)
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Q It was enough for those who had committed a mistake to taste
the bitterness of defeat, and a quick reference to that contains a
sufficient lesson to remind them of the consequences they had
brought upon themselves. These ayat mixed gentle scolding with
uscful lessons and purification of the believers so that their
defeat in the field might not tum into despair or frustration
which would paralyse them.

(Systams have passed away before you. Do but travel [n the land and
see the nature of the comsequences for those who denled [the
messengers], This is a declaration for mankind, a guidance and an
admonition to those who ward off [evil]. Neither faint nor grieve,
for you will overcome them If you are [indeed] befievers.)

(Quran 3: 137-139)

{ Then the Revelation proceeded to inform the Muslims of what
(hey did not know regarding the laws of faith and life, or it
reminded them of these things, which they had forgotten. It
explained that believers, no matter how strong their relationship
with Allah (3), should not be deluded by it, or think that the
world hes yielded to them, or that its stable laws are [ike putty in
their hands. Not atall, for extreme caution and unceasing work
are the Muslims' equipment which will enable them to reach
their outlined goals. The day they think that time is on their side,
that nothing will go against them, and that they will gain the
glories of this world and the Hereafter without paying the
highest price, they will have trodden the path of utter failure,

€If you have received a blow, the [disbelleving] people have received
a similar blow. These are [only] the vicissiudes which We cause to
follow one another for mankind,» (Qur'an 3: 140)

€Or did you think that you would enter paradise without Aliah
knowing which of you really strive, or ¥nowing those [of you] who
are steadfas?) (Quran 3: 142)

Q People of feeling are ashamed to demand an expensive
produet at a low price, whereas they display readiness to
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sacrifice themselves to achieve their aims. However, the
readiness exhibited in peacetime should not fade during the time
of fear. Human beings, in peacetime, imagine things o be
simple and easy, and this may fead them to random action and
deception. However, believers must be wary of such a situation.
Let them listen to Allih’s reproaching of one who wishes death,
and then avoids it as it comes near:

{And indeed you used to wish for death before you met in [in the
field]. Now you have seen it with your own eyes!) (Qur'an 3: 143)

Q Then Allah (%) scolded those who lost their determination
and zeal upon hearing the rumours of the Prophet’s (:¥%) death.
This is not the behaviour of people of faith: they are followers of
principles, not followers of personalities. If perchance the
Prophet (:4%) died while defending the religion of Allah (%),
then it is expected of his Companions to stand firm in the jaws
of death and meet the same fate as their leader did, not to waver
and tutn on their heels,

Q The work of Muhammad (%) was to illuminate those dark
cotners of human thought and conscience. Thus, if he completes
his role and leaves, is it right for those who had been
enlightened to retun to their former state of darkness?
Muhammad (3#%) gathered the people around him as a servant
and Messenger of Allsh (&), and those who joined him
recognized him as their leader towards the truth and their link
with Allah (3%). When he dies, their greater link with the One
Wha is living and never dies will remain and grow fitmer.

{Muhammad Is but a Messenger, Messengers [the like of whom]
have passed away before him. WIll it be that, when he dles or is slain,
you will tum on your heels? He who wms back does no harm to
Allah, and Alish will reward the thankful.} (Qur'an 3: 144)

[ The noble Ayt continued in its enlighteninent of the believers
of the lessons from the incident, teaching them how in future
they could avoid such predicaments and seizing the opportunity
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1o separaie from the body of Muslims those who entered on the
basis of hypocrisy. If the Battle of Bady caused the alienation of
the unbelievers, then the Banle of Uhud similarly exposed the
hypocrites. Many a harmful thing may be beneficial, and one’s
body can be cured by sickness.

Q Perhaps as a result of the disobedience to the orders in this
battle, the Muslims leamt a sound lesson on the value of
obedience. Thus the group which is not niled by one command ot
which is plagued by individualist tendencies can never be
successful in an encountet, and, in fact, can never vindicate itself
in war or peace. All nations, whether believers or non-believers,
are aware of this reality, and for this reason the amy is based on
absolute obedience. Whenever a nation takes part in a war, all the
various parties are combined into a single front, all their
inclipations become a single desire, and any dissidence or
disobedience in the ranks is quelled with an iron fist.

W Perfection of soldiery is like the perfection of leadership. Just as
the issuing of orders requires wisdom, so also the execution of
them requires self-control. Obedience in these miatters results in
enormous benefit for the whale group. Those people who are the
first to raise the standard of rebeltion are the ones who have been
deprived ofleadership when they aspire to it. ‘Abdullah ibn Ubayy
was an example of this type of people, who would sacrifice the
future of the nation in pursuit of his personal ambitions.

L As for the archers who disobeyed the order to stay in their
places at all cost, they were affected by a period of weakness
and negligence, during which the traces of worldly desires in
their hearts were revived and Jed to the consequences which are
well known, Thus when the Muslims were shocked at the
disaster which befell them, Allah (%) pointed owt that they
themselves were the cause: He (%) did not break His promise to
them nor did He (%) deprive them of their rights.

(And was it so, when a disaster struck you, though you had struck
fthem with a disaster] twlce [as great], that you said: How s this?



298 The Bloody Strugele

Say [to them, Muhammad]: It ks from yourselves. Indeed, Allah ks
able to do all things.y (Qur’an 3; 165)

For any deed to be aceepted, Islém stipulates that it must be
based on one faith, sincerity and dedication to Allsh (%),

The Martyrs of Uhud

O The Quraish made their way to Makkah in haste, asif they
were unsure of the victory they had achieved after their defeat in
the first half of the battle. The Muslim, on the other hand, nursed
their wounded and prepared graves for their dead, who would
rise from them on the Day of Judgement to meet their Lord.

{1 Ibn Ishag narrated that the Prophet (%) said:

“Who will Jook for Sa‘dibn Rabl' for me? Is he among the
living or the dead?”

A man from the Angr responded and went in search of Sa‘d.
He found him wounded among the dezd he was still breathing.
He said: “The Messenger of Allah (:¥g) ordered me to see
whether you were among the living or the dead.”

He replicd, “I am among the dead, so convey my selaom to
Allah's Messenger (%) and say to him, "Sa‘d ibn Rabi® tells
youw: May Allah (3%) reward you on our behalf the best of what
He rewarded a prophet on his peaple’s behalf! And convey my
salaam to your clan and say to them: Indeed, Sa‘d ibn Rabi‘ says
to you: there is no excuse for you in front of Allzh (3) if your
Prophet is killed while you still have eyes which blink!”

The man reported: “Then he died before I could move, and I
came back to the Prophet (:3%) and told him the news.”

0 The Prophet (&) ordered the martyrs to be buried whete
they had been killed, and he refused to allow them to be
transferred to theit family graves,

Jabir ibn ‘Abdullah said: “On the day of Uhud my aunt
brought my father to be buried in our graves. However, the
Prophet’s () announced that the martyred should all be
retumed to their places of martyrdom.
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O The Prophet (24%) would wrap every two martyrs in one cloth
and then say: “Which of the two memorized more of the
Qur'an?” If one of them was pointed out he would put him first
in the grave, saying, “I am a witness over these.”

He ordered them to be buried with the biood on them and
neither prayed (the funeral prayers) over them nor washed them,
When be had finished burying them he said: “T am a witness over
these. There is no-one who is injured on behalf of Allzh (3) but
Allah (%) will maige him on the Day of Judgment with the blood
dripping from his wound. The colour will be the colour of tlood
and the scent that of musk.”

() The Battle of Ubud left traces on the heart of the Prophet
(%) which stayed with him until his last days in the wotld. On
this towering mountain around Yathrib he bade farewell to the
dearest of men and those closest to his heart. The chosen,
purified few who had carried the burden of the da ‘wa, opposed
relatives and strangers for the pleasure of Allsh (3%), been
esttanged on account of their beliefs before and afier the Hijrah,
spent their money, fought, persevered and helped others to
persevere, now lay in their final resting-place on this mourtain
as fate had decreed for them. The Prophet (%) would
remember the characters of these heroes and say; “Uhudisa
mountain which loves us and which we love.” When the time
for his death approached, he paid his last homage to those
heroes by visiting their graves, praying for them and exhorting
the people by their example.

*Utbah ibn * Amir narrated:

"The Messenger of Alh (%3} prayed over the martyrs in Uhua
after eight years as one who waos bidding farewell to the living
and the dend. Then he mounted the pulpit {mimbad and said;
"I shall soon be gone from you. | om over you. Your mesting -
place will be the spring (of paradise] and | con see it fram
wnere | stand now. F am not alraid that you will revert to iddlatry,
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Howaever, | om airaid of the worldly life {dunyd) for you that you
will rival one another forit,* *

‘Ugbah continued: “It was the last look that I had of the
Messenger of Allah (7%%).
[ The Muslim buried their feelings of frustration in their hearts
and did not yield to the sorrows of what had befallen them. The:
Abupdance, of their enemies surrounding them was a rezson for
them to fight off their fatigue and make a show of strength so as
1o deter any would-be attackers. The defeat at Uhud was an
opportunity seized by the hypocrites and Jews as well as all those
who held some grudge against Muhammad (:%%), his religion and
his Companions. Madinah flared up: all those whe had previously
concealed their enmity now exposed it, and the nonbelievers
began talking of Allah’s desertion of his Prophet (:35%).
3 The Prophet (%) saw that he should reorganize his men
quickly and form a new force of the injured and uninjured to the
Quraish and prevent them from attacking again. The Battle of
Ubud tock place on Saturday, 15 Shawwd, and the force was
organized and dispatched on Sunday, 16 Shawwd. The Prophet
(%) and those with him travelled until they reached Hamra Al-
Asad and approached Abi Sufyan’s force.,
D The men of the Quraish, having reached the open air, began
reflecting on what had taken place. They blamed one another,
saying: “You haven’t achieved anything you had them in your
grasp, then you let them go without slaughtering. Now they still
have men o resist you! “However, this thought was swept away
as soon a5 the Quraish leamt of the Muslims’ mobilization of
their forces. The idolaters were confused as to what to do.
Should they tum back and fight a war, the result of which was
uncertain, and which might cause them the loss of their victory?
Or should they proceed at once to Makkah? In the latter case the
position of the Muslims would improve and the bitteness of
their defeat would be diluted,

% Saift: varvated by Bukhaet, Muslim, Ahmad and Al-Bayhaqi.
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QO Abn Sufyan decided upon a safe return, while at the same time
sending someone to the Muslims to scare them off by announcing
that the Quraish were on their tail and ready to exterminate them
after they had seen the mistake of leaving them alone! The
Muslims camped at Hamra Al-Asad, where the spy came and
urged them to return to Madinah and save themselves from the
Makkans whom thay had no hope of defeating. Nevertheless, the
Muslims accepted the chalienge, and remained in their camp with
fires lit for three nights, waiting for the Quraish. The latier
decided that it was best for them to returm to Maldkah in safety,
and, upon hearing this, the Muslims returned to MadTnah to enter
it once again. Heads high and confident in themselves,

O Concerning this incident the following ayah was revealed:

{Those 1o whom men said: Indeed, the people have gathered against
you; therefore fear them. The threat of danger only increased the
faith of them and dhey cried: Allah ks sufficient for us! Most Excellent
is He In whom we trust 3o they returned with grace and favour from
Aliah, and no harm souched them. They followed the good pleasure
of Aflah, and Allah is of infinite bounty.} (Quran 3: 173-174)

The Effects of Uhud

Many of those who had concluded iruces with Islam or
sheltered under it rebelled. The defeat at Uhud was of a greater
effect. than the Muslims realized, in spite of their show of strength
at Hamra Al-Asad. The bedouin Arabs became bold and
entertained hopes of raiding Madinah and camying off all its
property. The Jew, too, mocked openly, and their attitude toward
the Muslims quickly deteriorated. One of the hardest things to do
is 10 lead a people after sustaining a great defeat or leading an
ideology after a crucial loss, even though one may think light of
hardships and persevere under the most trying conditions,

Q The fourth year of the Hijrah came and the Muslims had still
not recovered from their wounds at Uhud. Time does not wait
for anyone; however; the bedowin began moving towards
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Madinah, thinking that whatever was in it would be easy prey.
The first to prepare to attack Madinah were the Banfi Asad, but
the Prophet (:#%) lost no time in dispatching Abf Salimah at the
head of one hundred and fifty men to surprise the tribe in their
homes before they could camry out any raids. Abd Salamah
managed to rout his enemies and carry off their goods without
much trouble and he returned victotious to Madinah, He was
one of the best leaders of the Sahubalr and one of the earliest to
accept Islam and wage jihad. Nevertheless, he returned from this
expedition in an exhausted state, for the wound he had received
at Uhud became inflamed and he died soon afterwards,

Q Although Khalid ibn Sufyfn al Hudhalf attempted o gathera
force to attack the Muslims the Prophet (:%%) dispached
*Abdullah ibn Anfs after him, and he was killed while still
attempting to mobilize the bedouin tribes against Madmah. The
tribe of Hudhayl avenged their kinsmen by handing over the
Mustim priseners who were captured in the Battle of Raji to the
people of Makkah.

{1 The story of Raji* began when 2 delegation from the tribes
of ‘Uda!l and Al-Qarrah approached the Prophet () and
asked for men to teach them the principles of Islim and the
recitalion of the Qur'an, for the news of Istim had reached
them. The Prophet () sent with them a number of du'ar
(missionaries) under the command of ‘Asim ibn Thabit. When
they were between ‘Asafin and Makkah, near the waters of
Hudhayl, the delegation acted treacherously and called to
Hudhayl for support in killing missionaries, Although the latter
took arms in self-defepce, what could a small number of men
who could be counted on one’s fingers do in face of a hundred
or so atchers whose tribe was behind them ready to assist?
Thus “Asim and his men were soon kilied and three of them
taken prisoner: Khubayb, Zayd ibn al Dathnah and ‘Abdulléh
ibn Tariq. The Hudaylis took them to Makkah to sell them
there, and this meant handing them over to likely killers. The
group of missionaries were with the Prophet (%) in the battle
of Badr and Uhud, and the people of Makkah were awaiting the
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opportunity to wreak vengeance on them. ‘Abdullah tried to
escape from this fate and was killed. The other two were
handed over to the Makkans,
U Safwan ibn Umayyah bought Zayd to kill him in revenge for
his father. They took him outside the sanctuary and a group of
people gathered around him.

Among them was Ab@ Sufyan, who said: “1 beseech you by
God, Zayd. Would you prefer Muhammad (&) to be in your
place here with us, about to be beheaded, while you are at home
with your family?"

Q He replied: “By Allah (32), I should not like Muhammad
(%) to be where he is now and being hurt by a thorn while |
remairted at home with my family "

O Abd Sufyan said: “I never seen anyone loving anyone as
Muhammad’s (3#%) Companions love him.” Then Zayd (ds) was
killed.

O “Ugbah ibn al Harith bought Khubayb to kil him in revenge
for his father. When they took him out of the sanchyary to
crucify him, he said,

“If you think you can allow me to pray two raka's, then do
so.?!

U They said: “All right. You can pray.”

Q He prayed two raka's, which he petformed well, then he
tumed to the people and said: “By Allsh (%), I should have
prolonged my prayer if it were not for the fact that youmight
think that T am afraid of death.” Khubayb was the first to start
the Sunnah of praying two raka‘t before execution.

They hoisted him onto the wooden frame, and when they had
secured him, he said: “O Alldh (3) surely we have conveyed the
message of your Messenger, so convey to him this moming what is
being done 1o us. O Allzh (3%), encircle their numbers, kill them alj
and do not et any of them escape.™ Then he faced death, chanting:

* Tbn Hisham nameted it from Ion Ishaq on the authotity of *Agirm ibn “Umar fbn
Qaidah, | is mwrsaf and its chain would be sound if it were not for this. However,
BukhaiT narrates it in his saf4 coliection on the authorily of Abil Hurairah (), and i1
containg the chant quoted.



304  The Bloody Siruggle

1 do not care when [ am killed as a Muslim
On which side I fal! for Allah’s cause;

That is for His pleasure, and if He wills,

He will bless the severed limbs of my corpse.

The Muslims were grieved by the loss of ‘Asim and his
group, and especially by the death of the captives in this
ireacherous manuer, It meant the loss of a number of brave
missionaries, of whom Islam was in dire need in that period of
its history. Furthenmore, the Muslims became even mere
apprehensive at the way in which these men were hunted dow,
Tt showed the degree of malice the Arabs had for the believers,
their disdain for their lives and their temerity in attacking them
without fear of revenge.

O Nevertheless, although this incident compelled the Muslims
to check before sending any delegation to spread Islam among
the far-off tribes and unknown places, vet it was absolutely
necessary 10 send missionaries, however high the cost might be,
This made the Prophet (:3%) look at these sacrifices as
something inevitable, just as amerchant may prefer to bear his
losses for a time in the hope of making greater profits, rather
than withdrawing from the market and allowing his business to
fail. This is the secret of the Prophet’s (%) response to Abil
Bara (&) ‘Amir ibn Malik (&), known as the spear-thrower,
when he asked the Prophet () to send a delcgation of
missionaries 1o spread Islam among the tribes of Najd. The
Prophet (:#%) expressed his fear for the safety of his men amid
wild tribes whose word could not be trusted. However, Ab
Bard undertook to stand surety for them saying “I am protégé
and (like) neighbour for them,” and so the missionaties left
Madinah and travelled vntil they reached Bi'r Ma‘unah. They
were seventy selected men known as reciters of the Qurdn, who

7 Narrated by Ibn Hisham from lbn lshiq s mirsal with a sound chain. Also
Tabarani narrated it from lbn Tshag as in Al-Mafma*, Al-Tabrtni also narcated it on
the authority of Ka't ibn MAlik (&), and Al-Haythemi said its narmaors were
authenti:.
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would gather firewood during the day and pray during the night.
Their lives were dedicated to struggle and desire for the
Hereafter, When the Prophet (%) ordered them o travel to
covey the message of Allah (4), they left, not knowing that they
were all hurrying towards their deaths in a land whose valleys
were feeming with the faithless.
O When the reciters reached Bi'r Ma‘tnah, they sent ot of them,
Haram ibn Milhan, to *Amit ibn al Tufayl, the leader of unbelief in
those parts. Haram handed *Amir the Prophet’s (:4%) letter in
which he invited him to Islam. *Amir did not look at the letter but
ordered a man to assassinate the bearer of the letter, Harim became
aware of it only when he felt a heavy blow piercing his back and
entering his chest. His response to this sudden martydom was jike
that of a man who had the desire for martyrdom for a Jong time as
he shouted: “l have succeeded, by the Lord of the Ka'bah!”
Q “Amir persisted in his tyranny and solicited the aid of allies to
continue  the aggression against the Muslims. He was joined by the
tribes of Ri‘l, Dhakwan and Al-Qarrah, and together they attacked
the peaceful reciters. The latter, seeing death approaching them
from all sides, hurriedly drew their swords to defend themsetves,
But 10 1o avail. The crugl bedouin swept down upon them in their
camp and exterminated them to the last man,
O On the trail of the reciters were two men who did not witness
this tragedy. One of them was ‘Amr ibn Umayyah al Damri. They
leamt of the sad news only from the flocks of wild birds flying
towards the camp and circling over the corpses scattered on the
sand. They went to look and saw the bodies covered with blood,
and the horsemen who had attacked them standing around.
“Amir’s comrade said to him: What do you think we should do?
Q' Ao replied:

“I think that we should return to the Messenger of Ailah ()
and tell him the news.”
O However, his comrade did not like this suggestion. Among
the martyrs was a close fiiend of his by the name of Al
Mundhir, so he replied: “I should not like io desert a place
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where  Al-Mundhir was killed, I should niot wish io remain alive
to tell his story to others!” At this he swooped wpon the bedouin,
fighting them until he was killed. ‘Amr was taken prisoner but
later refeased by ‘Amr ibn-al Tufayl on behalf of his mother
who had been forced 10 free a slave,

Q ‘Amr returned 1o the Prophet (%), carrying with him the
news of the terrible calamity: the murder of seventy selected
Muslims. This calamity reminded them of Uhud, except that
those martyrs had succumbed in a clear fight whereas these had
succumbed to treachery. This incident filled the hearts of the
Muslims with anger. They were affected not only by the great
loss of lives, bt what injured their feeling even more was
paganisn’s deep malice and enmity for Istam and the Mustims,
who were now exposed by this incident. This was malice and
enmity which could cast aside all principles of honour and
loyalty, and allow those who had the means to harm the
Muslims however and whenever they tiked.

U Onhis way 1o Madinzh ‘Amr met two men whom he thought to
be the sons of ‘Amir, so he killed them in revenge for his
Companions. Afterwards he found out that they were from the tribe
of Kilab, who had entered into a treaty with the Muslims, When he
reached Madnah and told the Prophet (%) what had happened,
the Prophet (&) said to the assembly:* Your Companions have
been killed, and they have made a request to their Lord, saying:
Our Lerd, inform our brothers that we are pleased with You and
You with us,** Then he said to ‘Anr: “You have killed two men,
and 1 shall indeed pay theit blood money.” He then busied himself
collecting the blood money from the Muslirs and their Jewish
allies.

* Namated by Bukharm by way of Hisham ibn “Urwah from his father as mursaf,
However, he also namated it with a full chain on the authority of Anas {4, and Al
Tabarani on the authority of Tbn Mas'nd,

* Narrated by Al Tabarani and lbn Hisham by way of bn [shaq as mursaf g already
mentioned,
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O Islam’s success in strengthening its foothold in the Arabian
peninsula caused many hearts to burn, and there is no doubt that
the Muslims’ hope in the future and expectancy of more
viclories only kindled more malice in their enemies. The
detractors would describe the Muslims as deluded:

(When the hypocrites and those in whose hearts is a disease said:
Thelr refigion has deluded thess people. He who puts his trust in
Aliah [wifl find that] indeed, Altah is Mighty, Wise,) (Qur’an 8: 49)

U This hatred had lain dormant for a time after the victory of
Badr. In fact this victory may have encouraged a fair number of
the weak-hearted and uncertain elements to come under the
banner of the new religion. However, when the tide tumed against
the Muslims and they suffered defeat after defeat, the suppressed
hatred burst forth and the enemies of Islm began attacking it on
all fronts. We have said that the Prophet (%) understood the
situation after Ubud, and he therefore made a great effort o
regain the status of dominance for the Muslims, Thus the struggle
between the two forces grew more intense than ever. On the one
hand the idolaters were seizing every opportunity to direct a blow
against the Muslims as in Uhud or even harder, while on the other
the Muslims were trying to wipe out its traces forever.
Nevertheless, as already explained, the Muslims suffered
enommous losses at Raji* and Bi'r Ma'unah, and the faith
underwent one trial after another. Tn spite of these tragedies,
however, the faithful people did not [ose their contact with their
Lord or their confidence in the future. They began returning a
blow for a blow, and whet the Jews began their moves in such a
critical state to assassinate the Prophet (:8), he lost no time in
inflicting swift punishment on them.
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The Exile of the Banf al Nadtr

The story of their treachery was that the Prophet (85) went
to the homes of the Ban al Nadir to ask them to assist in paying
the blood money for the two men who were killed accidentally
by ‘Amr. When he negotiated with them, they showed
willingness to assist, so he sat by the wall of their homes,
waiting for them to fulfil their promise. However, the lews
conferred with one another secretly and the following proposal
was made: “ You will never again find the man in such a
position, in eomfort and at ease, So who will go up fo the top of
this house and throw a rock an him and rid us of him forever?”
O When the Jews were about to execute their plan, the Prophet
(24&) was wamed by inspiration of the imminent danger, so he
quickly got up and made his way back to Madinah. His
Companions, in the meantime, had noticed his absence and had
gone in search of him. Then a man coming from Madinsh
informed them that he saw him entering the city, so they hurried
to mect him. When they reached him, he told them of the plot of
the Jews to kill him. Later he leamt that the man who had
volunteered to throw the stone on him was ‘Amr ibn Jahash, and
the Prophet (%) did not spare him or his people. He summoned
Muhammad ibn Maslamah, ordered him to go to the Banfi al
Nadir and tell them to leave Madinah never to return. He gave
them ten days, and said that if after then he found any of them in
Madinah he would cut their heads off.®
Q The Jews had no option but to leave and they began to
prepare for the journey. However, the hypocrites in Madlnah, at
the head of whom was ‘Abdullah ibn Ubayy, sent a message to
them saying: “Stay where you are. We shall help you. We shall
help you apainst Muhammad (:3%) and his Companions.” The

* Nomated by [bn Se'd in his Tadag® Kubra under the Bartle of Band al Nagly
without a chain. However, Al-Bayheqi narmated it as in [bn Kathir on the authority of
Muhammad ibn Maslamah that the Prophet (:¥8) sent bim to Bann al Nagdn and
ordered bim to give them & respite of three days. The whole chain is trustworthy
except for Mahmud ibn Maslamah, whom Tba Abi Hatim deseribed but did not
authenticate or condemn. He is theyafore an unknowr: entity.
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Jews regained their confidence and they decided upon
resistance. They sent to the Prophet (:34), saying: “We shail not
leave, so do whatever you wish.”
O Then they secured themselves in their fortresses and prepared
for battle. Their will to resist was increased aven further when
they saw that Ibn Ubayy was preparing two thousand men to
help them. However, the Prophet (:3&) at once put a stop to this
by challenging anyone who wished to join them from the other
Jewish tribes or the Areb idolaters, He laid siege to the houses of
the Banti al NadTr, and ordered their date palms to be cut down,®
The situation became critical and the Jews began to see death
stating them in the face. Their supporters were petrified with
fear and no-one dared to send them relief or defend them. For
the Muslims to enter into a direct confrontation with their
enemies at this crucial time was a dangerous decision, the
outcome of which was unknown. You have seen now the Arabs
joined forces against the Muslims and tore their delegations to
picces. In addition to this, the Jews of Banf al Nadir were of
reasonable strength, a fact which made it unlikely that they
would surrender and which made fighting them an undesirable
undertaking. However, the situation resulting from the tragedy
of Bi’r Ma‘unah and the previous one had made the Muslims
more susceptible to the crimes of assassination and treachery, to
which they were now exposed individually and collectively.
Their hatred for the perpetrators of such acts was doubled, and
therefore they were determined 1o fight the Banit al Nadir after
learning of their atiempt to assassinate the Prophet (:8%), no
matter what the consequences, Fortunately, the result in their
favour came sooner than they expected, The Jews succumbed
and surrendered to the victors, who permitted them to go into
exile from their homes taking as much wealth as their camels

* This order is authentic. It is narrated by BukhrT and Muslim as well as others
on the authority of 1bn “Umar,



210 The Bloody Struggle

could carry except their weapons
O Concerning this battle the whole of Strat Al-Hashr was
revealed, describing the expulsion of the Jews: the first part

£He it Is Who has caused those of the People of the Scripture who
disbelieved leave their homes into the first exile. You deemed not
that they would leave, you did not think while they thought that
thelr  stronghokds would protect them from Allzh, But Allsh reached
them from a place which they had not consldered, and cast terror fn
thelr hearts o that they rulned thelr houses with thelr own hands and
the hands of the believers, So leam a lesson, O you who have eyes!)
{Qur'an 59: 2)

Then the Quran exposed the attitude of the hypocrites who
tried to help the Jews in their treachery and war, and who incited
them fo fight the Muslims by promising them reinforcements
and equipment:
€Have you not observed those who are hypocrites [haw] they tell
their brethren who disbelieve among the People of the Scripture: If
you are driven out we surely shall go out with you, and we shall
never obey aryohe agalnst you, and if you are attacked we shall
certainly  help you. And Allah bears witness that really they are llars.
{For] indeed if they are driven out they do not [zave with them, and
indeed if they are atacked they do them not help and indeed if they
waould help them, would turn to thelr back and would not have been
victorious.¥ (Qur'an §9: 11-12)

[ With this victory, which the Muslims achieved without
sacrifice, their dominance in Madinah was confirmed and the
hypocrites desisted from declaring their hidden plots. The
Prophet (&%) was then able to tum his attention to suppressing

* Marreted by Al-Hakim on the suthority of *Aishah with the inclusion of the £,
Al-Hakim said it was authentic aceoiding to the stipulation of Bukhr! and Muslim,
and Al Dhahabt agrzed with him. In fact, it is swthentic but not according to their
stipulation, since Zayd tbn al Mublrak &l San‘sri and his Shaikh Muhammed ibn
Thaur are not of their men.
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the bedouin who had caused injury to the Muslims after Ulud
by pouncing upon the delegations of missionaries and killing
thern without compunction. In order to teach those treacherous
tribes a lesson, the Prophet (:%) marched from Madinah
through the deserts of Najd, seeking revenge for his
Companions who were slain in RajI* and Bi’r Ma*tinah and to
instil fear into the hearts of those ruthless bedouin so that they
would not attempt to repeat their atrocities on the Muslims. In
the realization of this aim he undertook a variety of military and
punitive expeditions which were so successful that the bedouin
who had terrorized the countryside with their pillaging and
plundering, and who had put a stop to the da*wah for the time,
would flee into the mountains at the very news of the Muslims
approaching, The main culprits were the Band Lihyan, Banit
Muharik and Banii Tha‘labah of the Ghataffin tribe.

0 Having broken the power of these tribes and put an end to
their menace, the Muslims once more began equipping
themselves to confront their enemy, for 2 year had ¢lapsed and
the rendez-vous with the Quraish had come. Now was the test to
ses which of the two was more worth of survival,

The Second Badr

AbQl Sufyan was not eager o fulfil the promise he hed made
when lesving Uhud, He lefi Makkah with a heavy heart,
thinking of the consequences of fighting the Muslims, and, as
yet, he had not made sufficient preparations as he would have
liked. His people had been defeated at Badr in spite of their
superior numbers and equipment, and they barely managed
gaitt victory at Ubud after almost being defeated. if it had not
been for the error made by the army of Allah (8), the Quraish
would not have made any gains in the battle. Thus Ab Sufyan
had hardly reached Dhahran when it occurred to him to make a
tetreat, and he shouted to his men; “0 people of the Quraish,
only a year of fertility will be beneficial for you. In which you
grow trees and drink milk. However, this year is a barren year
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and 1 am going back, so you go back too.” Thus did the
Quraish withdraw from the expected battle.

The Muslims, however, mobilized themselves for the
encounter with the Quraish with all fervour, They reached the
wells of Badr and camped around them, announcing the
fulfilment of their word and their readiness for the promised
fight. For eight days they remained weiting for the approach of
the Quraish, removing the last specks of mud which Uhud had
thrown at their reputation. That was in Sha‘ban of the fourth
year after the Hijrah.

Dumsat al Jandal

The reins of control were transferred into the hands of the
Muslims after the Quraish backed down from the challenge of
meeting them. Thus they turned their attention to the north,
having subdued the south. The north of the peninsula bordered
on the Roman empire, and the Arabs who lived there feared no-
one after Caesar. Caesar himself would not have expected a
power to arise in the Arabian peninsula which could challenge
or ignore him.

O The news filteed into Madnah that the tribes around Domat
al Jandal near Syria were waylaying passers-by and plundering
their belongings. They had become so arrogant that they began
thinking of attacking Madinah, and a great horde gathered to
make this raid. The Prophet (:#%) thus marched with a
thousand men, resting during the day and travelling during the
night surprised the encmy. The distance between Yathrib and
Diimat al Jandal was fifieen days, which the Muslims traversed
with the help of a skilled guide. When they reached the camp
of their enemy, they swept down upon itin a surprise attack
and the hordes fled helter-skelter. The Muslims took as boaty
all their livestock which they had left behind and which
belonged to the Banfi TamIm. The Prophet (%) spenl a
gumber of days in the area, sending out detachments in various
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directions. No-one remained to challenge them and eventually
the Muslims returned to Madinah. This was in Rabi‘1-1 of the
fifth year after the Hijrah.

O When Lsiam was just a call challenging the prevailing system,
opposition to it took the form of overtness and provocation
without fear of the consequences. However, when it gained
power iis enemies took the course followed by suppressed
instincts. Schemes and plots became the order of the day along
with the means about which the stong can bosst, The
conspiracies of the weak under cover of darkness are no less
dangerous than the damage caused by the strong on the
battlefield. On the contrary, 2 person may be hurt more seriously
by malicious slander than by a physical blow. In wars without
principles all soris of means are used to hurt the enemy, some of
which a noble-man would be ashamed to stoop 1o,

Q The hypocrites in Madinah, in their hostility the Prophet ()
and  his da ‘wah, resorted to a means in which is clearly reflected
the depravity of the human soul when it is ruled by malice and
overcome by weakness. It was the method of insinuations at
certain times and accusations at other times. The stronger the
position and influence of the Muslims became, the greater the
enmity and spite of the hypoerites, They had tried 1o side with
the Jews when the Prophet (:4%) announced his intention to
exile them. However, when the tide of [sl3m continyed to flow
and defeat did not control it, and the hostile iribes began to
disappear one by one, these hypocrites joined (he ranks of the
Muslims. Their evil intentions remained hidden except for stips
of the tongue and lapses in their behaviour. This attitude of
theirs was the cause of serious trouble from which the Prophet
(%) and the believers suffered greatly.

0 This was very clear in the battle of Band Mustaliq. News
had reached the Prophet (2) that this tribe was gathering its
forces to attack him, and that its leader, Al Harith ibn Abr
Dirar, had made full preparations for the march. The Prophet
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(a%) with the Muslims, therefore hurried 1o extinguish this
soutce of trouble before it got out of hand. On this occasion
all of the hypocrites who were not accustomed to going into
battle were with the prophet. Perhaps their confidence that he
would be victorious led them to join this expedition, notin
support of the faith, but in the desire for worldly benefit.

0 The Muslims arrived at the oasis called Al-Muraysi®, around
which were gathered the Ban al Mustaliq, and the Prophet
(%) ordered “Umar () to propose Islfm to them.

‘Umar (#) accordingly shouted: “Say ‘there is no god but
Aliah (%), and by it protect yourselves and your wealth!”
They refused, however, and the two sides exchanged showers
of arrows. The Prophet (:24%) then ordered his men to attack
and they did so in unison. Not a single idolater escaped: they
were all taken prisoners after ten of them were killed and one
Muslim martyred, the latter being the result of a mistake. Thus
the whole iribe and all that they possessed fell into the hands of
the Muslims.

Q3 The Prophet (&) saw that he should treat them kindly. Thus
when Al-Harith, the leader of the tribs, came secking his
daughter who was among the prisoners, the Prophet (%)
returned her to her father and then proposed to marry her®
When the marriage cersmony was completed, the Muslims felt
ashamed that they should keep in captivity the in-laws of the
Prophet (s#%) and so they freed them all. Thus Juwayriyah,
daughter of Al-Harith, was the cause of great good fortune for
her people: one hundred houscholds were set free on the
oceasion of her wedding.

O This easy victory was, however, sullied by the actions of the
hypocrites, which made the Muslims forget its sweet taste. A
servant of *Umar (&), who was drawing water for him from the

* This is net correct. lbn Hishim pointed this out in his SFah when he guoted the
namation without & chain and said “The authemic version is thal the Prophel () st her
free by paying the requircd surn, and maried her without proposing o her faer since she
was 2 priscner.” This is narrated by Jbn lbiq on the suthority of ‘Alishab withan
authentic chain. It is also namsted by Ahmadand [bn Hisham by ancther chain and this
version conigins all the story of the release of the prisoners.
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water of Al-Muraysi‘, collided with a servant of the Bangi ‘Auf
of the Khazraj tribe and they almost fought over the drawing of
the water a usual thing with empty headed servants. The first
shouted “O mushajirit" while the other shouted, “Q Angarl”

Q “Abdullsh ibn Ubayy, who was among a group from his tribe,
listened to the uproar, and seeing the opporfunity presenting
itself to arouse their feelings and revive the flames of Jahilah
which Islam had smothered, said:  “Now they have done it!
They have vied with us and tried to out number us in our own
counfry, No, by God, if we return to Madtnah, the mightiet will
soon drive out the weaker.” Then he tumed to his people, who
stil maintained some dignity criticizing them and urging them
1o repudiate the Prophet (:3%) and his Companions. Zayd ibn
Argam went to the Prophet (%) and told him what had
happened, but Tbn Ubayy hurried to the Prophet (%) to clear
himself by denying the charges.

Those present decided to accept the word of Ibn Ubayy in
deference to his status, and they said: “The boy (that is, Zayd)
made a mistake. He did not remember correctly what was said.”
Q The reality of the situation, however, did not escape the
Prophet (%), and he was saddened by the incident. Nevertheless,
he thought the best cure was to occupy the people with other
matters so that its traces might be removed. He thus issued the
order to pack up and ravel at an hour when it was not normal to
travel. He marched with them the whole day until it was evening
and the whole night wntil it was morning and a part of the new
day until the sun troubled them. Then he camped with them, and
no sooner did they touch the ground than they fell asleep. Later he
resumed the march untii they reached Madingh.

0 Then came the revelation of Sarat 4/ Mimlgin, the chapter
eatitled “The Hypocrites”, in which was the confirmation of
what Zayd ibn Arqam had reported:

(They say: Surely, if we returm to A-Madwah the stronger will soon
drive out the weaker; when might belongs to Allah and to His
messenger and the believers; but the hypocrites do not know.
(Qur’sn 63: 8)
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O It never occurred to anyone that this hasty retun would soon
reveal a dastardly slander, which was hatched by Ibn Ubayy and
spread among the people unti! it became cancerous. This man
had made a false oath after denying his awn words. If the
cowsrd had gone to seek help from its evil consequences, that
would have been much better for him. Yet, in spite of the
forbearance with which he was excused, it only increased his
depravity and hostikity. There was a great difference between the
various kinds of men who opposed 1s1am and its Prophet (z%).
Ab@ Jahl was an inveterate enemy of all who entered this
religion. He was a stubbomn tyrant whose abstinacy was never-
ending. However, he was like a marauding hyena which was no
good at manoeuvring. He took to the sword in broad daylight
and cotinued to fight with it until he was killed.

0 As for *Abdullh ibn Ubayy, he did like a deceptive scorpion
and would sting the unsuspecting victims under the cover of
darkness. He began to spread slander which would raise
suspicions. In his misguidance he sank to lower depths: he could
not care less if he attacked the honour of those who had
unblemished characters: He weaved accusations around them
which would make the chaste and upright women wesp tears.

0O On the Prophet’s (:3%) return from the expedition of the
Ban@i al Mustaliq to Madinah, the slander was planted and grew.
The enemies of Allah (3) and His Messenger strove hard 1o fan
its flames in all directions. With this new technique of waging
war on Islim they sought to destroy the Prophet’s (%%)
household around him, degrade the status of the man closest to
himself, and thereafter leave the masses of Muslims to wander
in 2 maze of sorrow and regret.

0 To fulfil this aim lbn Ubayy permitted himself to accuse of
indecency a lady past the stage of innocent childhood, who
knew no evil and intended no sin, who leamt of life onty in lofty
orhit of prophethood, who was nurtured in the home of a truthful
man and educated 1o be the Companion of a Prophet in this
world and the next. This strange slander was snatched up by the
common folk, who wete in the throes of perplexity, not knowing
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the extent of the danger which lay hidden in the acceptance and
spreading of such talk.
U Here is an account of the fabricated aceusation from the lips
of the lady herself who was its target and whose innocence was
thereafter established.

The Story of the Slander

A’ishah said:

O Whenever the Prophet (%) intended to ravel he would draw
lots between his wives, and whoever had her lot drawn would
accompany him. When it was the expedition of the Bani al
Mustaliq my lot was drawn over their, so I travelled with him. In
those days the wives would eat lightly; they did not like meat
because they would put on weight. While the came| was being
saddled I would sit in my litter. Then the men would come and
pick me up by taking hold of the lower part of the litter, lifting it
up and putting it on the back of the camel, where they would
fasten it with a rope. Then they would set off,

When the Prophet (:0%) had finished that journey he turned
back, and when he was nearing Madinah he halted and spent
part of the night there. Then one of his men announced that they
shouid be on their way. While they were getting ready, [ went
out for a certain purpose, wearing a necklace of mine around my
neck. When [ had finished it slipped from my neck without my
knowing, and when I returtied to the camel I fett my neck for it
but could not find it. Meanwhile the group had already started
off, and Iretumed to the place where I had been and looked for
it until I found it. The men who had been saddling my camel for
me came, and having already finished the preparation, picked up
the litter, thinking that 1 was in it. Then they took the eamel by
its head and went off with it. ] went back ta the camp and not 3
soul was there: the men had gone. So I wrapped myselfin my
gown and lay dowa in my place. 1 knew that If I were missed the
men would come back for me,
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O By Allzh (%), T had just lain down when Safwin ibn Al-
Mu'attal al Sulami passed by. He had remained behind for
some reason and had not spent the night with the group, He
saw my form and came and steod over me. He used to see me
before the veil was prescribed for us, so when he recogrized
me he exclaimed: “To Allzh (5¢) we belong and to Him we
shall return, the wife of Allih’s Messenger (:38%)!" while ] was
wrapped in my garments. He asked: *What has kept you back?
May Alldh (%) shower His mercy on you!® Idid not reply.
Then he brought his camel over and said, “Mount” and stood
back from me. I mounted and he took the camel by its head and
set off in search of the group. By Allah (%), we did not
overtake them nor was [missed until the moming when they
had halied. When they had rested, the man appeared leading
the camel with me riding it. Then the slanderers said what they
said and the camp was disturbed, but, by Allah (%), | had no
knowledge of that,

0 Then we artived in Madinah, and shortly afterwards [ became
very Hl and so heard nothing of the mater. However, the talk
reached the Messenger of Allih (&) and my parents and they
did not mention a thing to me, except that [ missed some of the
Prophet’s (%) accustomed kindness to me during this iliness.

[ found that whenever he came in to see me while my mother
was nursing me, he would say; “How is she?” and would say
nothing more, until [ could bear it no fonger.

Q 1said: “O Messenger of Allah (%), will you permil me to go
over to my mother?”

He replied: “As you please.” So [ was taken to my mother’s
house, knowing nothing of what had happened until [ recovered
from my illness some twenty days later. We were a simple people
and our houses did not contain those closets which the foreigners
had, We loathed and detested them. Instead, we used to go out
imo the open spaces of Madinah and the women would go owt
every night. One night Iwent with Umm Mistah, By Aitah (%),
she was walking with me when she tripped over her gown and
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exclaimed: “Wretched by Mistah!”

I said: “By Allsh (%), it isabad thing to say of one of the
muhajirin who fought at Badr!”

Then she said, “Haven’t you heard the news, daughter of Abti
Bakr (&)

F replied: “What news?” and she told me of what the slanders
were spreading, I said: “Did that really happened?”

She replied, “Yes, by Allah (%), it did happen!”

Q And, by Allah (%), I was unable to do what I had come to do,
so 1 went back and by Allsh (3%), I did not stop crying unti] [ felt
that my heart would break.

I' said to my mother: “May Allzh (%) forgive you, the people
were talking about all that and you did not mention a word of it
to me??

She replied: “My little daughter, do not be grieved for, by
Aligh (%), seldom is there a beautiful woman married foa
man who loves her and having co-wives but they gossip about
her and people do the same.”

Q The Prophet {#%8) had stood up and exhorted the people,
although I had no knowledge of it. He praised Aligh (%), then said:

O people, what is the matter with certain men that they worry
me about my family and say about them what is not true? By
Altah (%), 1 know only good of them, and they say the same
about a man of whom, by Allah (%) | only know good, and who
never enters & house of mine except in my company.

O Most of the gossip came from ‘Abdullah ibn Ubayy of the
Khazraj tribe, besides what Mistah and Hamnah birt Jahsh said.
That was because her sister Zaynab bint Tahsh was a wife of the
Prophet (%), and only she among all the other wives rivalled
me for his favour, As for Zaynab, Allah (%) protected her with
her religion and she spoke nothing but good. However, Hamnah
gossiped all she could, opposing me for her sister's sake,

Q When the Messenger of Alizh {282} made his speech, Usayd
ibn Hudayr said: “Messenger of Allah (85), if they are from
the Aus, let us rid you of them; and if they are from our
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Khazraj brothers, then give us your orders, for, by Allah (%),
they deserve to have their heads cut off.” Sa°d ibn ‘Ubadah got
np before that he had been thought a pious man and said:’ You
lie, by Allzh (#) they should not be beheaded. You have made
this statement only because you know that they are of the
Khazraj, and if they had been from your tribe you would not
have said that.”

Usayd replied, Tt is you who lie, by Allah (%). Youarca

hypocrite arguing on behalf of the hypocrites.
0 Feelings ran so high that fighting broke out almost between
the two clans. The Prophet (24%) stepped down from the pulpit
and came in to see me. He called Alfibn Abi Talib (<) and
Usamah ibn Zayd (4) and asked their opinion.

Usamah spoke only good, saying, Messenger of Alldh (%),
they are your family, and this is a lic and a faisehood.” ‘All ()
said,

Q However, “Messenger of Allzh (:8), women are plentiful,
and you are capable of marrying another. Ask the slave-gir] and
she will tell you the truth.” The Prophet (:4%) called Burayrah
and questioned her, and ‘Al (4) got up and gave her a severe
beating, saying: “ Tell the Messenger of Aflah (%) the truth!”
O She replied, “ By Allah (%), I only know good of her, and
I find no fault with ‘A’ishah cxcept that I would knead
dough and tell her to watch it, but she would fall asleep and
the sheep would come and eat it!”

O Another time, the Prophet () came in to see me while my
parcnts and another woman of the Ansar were with me. [ was
weeping amd she too was weeping.

He sat down, praised Allah (%), and then said: “Aishah, you
know what people say about you, so fear Allah (%), and if you
have done wrong as people say, then repent to Allzh (3), for he
accepts repentance from his servants.” And, by Allah (3), as he
said this to me, my tears ceased, and I did not feel them anymore.
] waited for my parents to reply for me but they did not speak.
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Q By Allsh (%), I used to feel myselfto be too insignificant for
Allzh (%) to reveal the Qui’ain about me. However, | hoped that
the Prophet (%) would see something in his dream by which
Allah (%) would clear me of the charge because He (%) knew
my innocence. As for the Qur'an being reveated about me, by
Allah (), I felt myself to be too insignificant for that,
O When 1 saw that my parents would not speak, I said to them,
Will you not reply to the Messenger of Allah (4%)7”
They said: “By Allah (%), we do not know what to say o him."

By Allah (%), I do not know of a household which suffered as
the family of Abd Bakr (4) did in those days. When they kept
silent | burst into tears again, then I said: “By Allah (3), 1 shall
never repent to Allsh (#) for what you mention. By Allsh ),
know that if I admit to what the people say, although Albh (3%)
knows that I am innocent, 1 should admit to what did not take
place, and if 1 deny what they say, you would net believe me.”

Thea I searched my memory for the name of Ya‘qib and
could not remember it, so I said: “ I say only what the father of
Yosuf said: ‘(My course is) comely patience. And it is Alish
(%) Whose help is to be sought in that which you describe®
0 And by Allah (%), the Messenger of Allgh (%) had not
moved from where he was sitting when there came over him
from Allh (3) what used to come over him. So he was wrapped
in his garment and a pillow was placed under his head. As for
me, when 1 saw that, by Altsh (%), I was not afraid nor was |
worried for | knew that I was innocent and that Allah (3€) would
not wrong me. As for my parents, by Him () in Whose hands
is “A’ishah’s soul, the Prophet () had hardly recovered when
[ thought that they would die from fear that confirmation of
what the people said would come from Allsh (%). Then the
Messenger of Allzh (%) recovered and sat up, and there rolled
down from his face sweat like pearls on a wintry day,

He sat wiping the perspitation from his face and saying:
“Cheer up, *A’ishah! Allah (3%) bas revealed your innocence.”
I said: “ Praise be to Allzh (%).”
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Then he went out to the people and addressed them, reciting
to them these Ayat:

{Indeed! They who spraad the slander are 2 gang among you, Do not
think it is a bad thing for you; no, i 15 good for you. To every man of
thern Jwill be paid] that which he has eamed of the sin; and 2 for him
among those, who had the greater share in it, his wil be an awful doom.)
(Qur'an 24: 11)

What was strange was that the punishment was meted out to

those who were proved guilty of the slander, and they were
Hassan ibn Thabit, Mistah and Hamnah. As for ‘Abdullih ibn
Ubayy, the one who plotted the attack, the sower of its secret
germ, he was careful not to fall under the might of the law. He
implicated others but kept himself out of it.
0 The writers of the Prophet’s (:$%) life have it that the slander
and the expedition of the Bani al Mustaliq took place after the
Battle of the Ditch. However, we have followed Ibn 2] Qayvim
in considering it to be in the fifth year before the attack of the
Confederates on Madinah. Investigation supports [bn al Qayyim
and those who hold his view. You will leam that 5°ad ibn
Mu‘adh was killed in the Baftle of the Ditch whereas he played
a significant part in the expedition of the Bant al Mustaliq, for
the Prophet (:4%) complained to him® about Ibn Ubayy’s action,
and this is not consistent with the record of his martyrdom in the
Battle of the Ditch if the expedition took place in the sixth year
after the Hijrah.

The Battle of the Ditck / Confederates

The groups of unbelievers were certain that they would not be
able te vanquish [slam if they fought it sepatately, but they might
achieve their aim if they all attacked Islam as one alliance. The

“ Perhaps there is a mistake or a ship of the pen hiere. The Prophet (3&) complained

to Usayd ibn Hudayr as in the S&ak of Jhn Hishdm, but this chain is mursal and
cannot be proved. Nevenheless. there are authentic weitings on this topic which
supports. 1bn al Qayyim's claim. They may be raferred to in Farfeaf Bar
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Jewish leaders in the peninsula were more conscious of this fact
than the others, So they agreed to incite the Arabs against Islam
and bring them together in a huge anmy to fight Muhammad ()
in a decisive batle. A handful of Jewish leaders went to the
Quraish, urging them to fight, and they said: “We shall be with
you against him until we extirpate him.”

Q The Quraish had failed to keep theit promise with the Prophet
(:%%) one year and it was inevitable that they should go out to
fight the Muslims to salvage their reputation and fulfil their
promise. And here were the Jewish leaders proposing an alliance
for the very thing they desired, so there was no room for
hesitation of dispute.

0 The strange thing was that the rabbis of the Torah assured the
worshippers of idols in Makkah that it was just o fight Muharimad
(#8), and killing him would eam them the pleasure of God
because the seligion of the Quraish was better than his and the
customs of jahilfyah wete better than the teachings of the Qur’an!
The Quraish were pleased with what they heard, and their stubbom
wish for aggression was strengthened. They therefore promised the
Jews to be with them on the march to Madmnah.

U The Jewish leaders left the Quraish for the bedouin of
Ghatafin to conclude with them an alliance similar 1o the one
with Makkah, and a number of tribes who were envious of the
new faith entered into it. Thus it was that the Jewish leaders
were successful in rallying the forces of unbelief against the
Prophet (24%) and his cail. When the Muslims realized the extent
of the danger surrounding them, they hurriedly drew upa planio
defend their call and their state. It was a unique plan, the like of
which the Arabs had not heard before, for they were accusiomed
only to fighting in the open fields. This time, however, the
Muslims dug a deep ditch around Madmnah from the side of the
plains to separate the attackers from the defenders.

Q The allies approached in such large numbers which the
Muslims could not match. The Quraish were leading ten
thousand of their own men topether with their followers from
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the clans of Kingnah, Tihamah and Ghatafin from among the
leading tribes of Najd. The Muslims advanced afier they had put
their women and children on the secured hills of Yathrib. Then
they spread out along the boundaries of their city with their
backs to the hill of Sala, and stationed themselves on the bank of
the difch which they had dug with enormous effort. In this battle
they numbered about three thousand fighters.

D The Prophet (2¥%) knew that ifhe fought against this large
army on an open plain he had little chance of victory, for what
could a small group of believers do to repel such a vast tide?
Thus he resorted to this strategy. It is narrated that the person
who made the suggestion was Salmn al Farisi; the Prophet
(%) and his men executed and perfected it. He himself helped
in the digging and the removal of soil and stones on his
shoulders, and the men of status, who had never been
accustomed to such labour, followed hisexample. Yathrib on
that occasion witnessed a wonderful sight: bright faces formed
into various groups, striking with axes and carrying large
baskets, bare of clothing and omaments and covered with layers
accumulated dust, sweaf and toil.

0 Al-Bard ibm * Azib said:

“The Messenger of Allah (34&) carried away soil on the day
of the ditch until his belly was covered with dust, and he was
chanting: “By Allzh (%), if it were not for Allah (%) we should
not be guided nor should we be charitable nor pray.

So send down tranquillity upon us, and keep owr feet
steadfast if we clash.

Surely the confederates have done us wrong: if they wash for
trouble, we shall resist.*

This is from the poetry of ‘Abdullah ibn Rawabah, with
which the workers in the ditch would wipe away their fatigue by
listening to its rythm and repeating the last werds of its lines.
The Prophet (%) would join in the refrain with thern and say

* & sound Hadnh narrated by Bukha and Muslim.
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Lagayna, Abayns” (that is, we clash, we shall resist), which
reminds us of the labourers who dug canals in the countryside or
construct buildings in the city.
U The defence of Isidm and the fear of chaos should the
idolaters be victorious tmade the Prophet (@) and his
Companions undertake this heavy task with heartfelt pleasure
and satisfaction in spite of the toil and difficulty which they
encountered in it. Do not for one moment think that the
Prophet's (%) efforts to deepen the ditch and remove the soil
was play-acting, at which some leaders in our time are adept,
Toiling, serious manhood in its noblest form presented itself in
the example shown by the Prophet (:4%) in this battle. Al-Bari
said: “Dust hid from me the skin of his belly, though he had
much hair.
Q Yes, hetook part in the labour just as his Companions did, for
true manhood knows no play-acting, It was winter, the air was
cold and there was a food shortage in Madinah, which was about
to come under a brutal siege. There is nothing more deadly to the
spirit of resisiance than despair, for if the besieged were to be
exposed lo its violent bouts, then humiliating surrender would be
the only alternative, For this reason, the Prophet (:4%) strove hard
to stimulate the moral strength of his men to the highest pitch, so
that they might feel certain that the trial facing them was just a
passing cloud which would soon disperse. Thereafier Islam would
resume its march, people would enter into it in large numbers, the
strongholds of tyranny would cramble before it and no plots
would be hatched by them nor would any evil be feared from
them. It is a rule of politics that this all-embracing hope should
accompany the stages of ceaseless effort.
*Amr ibo *Auf said:

“Along with myself were Salman, Hudhayfah, Al Nu‘man

* A sound Hadith warrated by Bukhart on the authority of Al-Bard ibn *Azib.
“'a sound Hadh nasrated by Bukhart,
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ibn Mugrin and six of the Angir on piece of land forty feet long,
and we were responsible for digging it. We dug until we reached
a white rock which broke our iron biades and presented us with
a problem. Salmén went to the Messenger of Allsh (%) and
1old hitn of the rock which obstructed our work and made our
picks useless. The Prophet (%%} came, and took Salman’s pick.
Then he struck the rock with such a blow that it cracked and
sparks flew from it, lighting up the gloom of the atmosphere,
The Prophet (3%) shouted a victorious fakb¥ (Allahu Akbar)
and the Muslims did the same. Then he struck a second and a
third time, and on each occasion the same thing occurred. The
rock crumbled vnder the blows of the strong, wonderful man
who had deep contact with heaven and earth. The Prophet ()
looked at his Companions, his large soul shining with a ray of
abundant ¢confidence and sweet hope.

Speaking to his Companions of the sparks which flew from
the rock under his pick, he said: It lit up for me in the first blow
the palaces of Hirah and the city of Chosroes as if they were the
fangs of dogs, and Jibrii (#8) informed me that my nation
would conquer them. In the second it lit up the red palaces of the
Roman land as if they were the fangs of dogs, and JibrTl ()
informed me (hat my nation would conquer them. In the third it
lit up for me the palaces of San‘a’ as if they were the fangs of
dogs, and JibrTl (28} informed me that my nation would conquer
them. So rejoice at the good news. The Muslims mllied and said:
“Praise he to Allah (£). A frue promise.™®
0 So when the confederates swept down upon Madinah and laid
a tight siege around it, the Muslims did not give up in despair but

* Very week in this form. Tt is narrated by Yo Jari in hig History by way of Kathir
ibn *Abdullah ibn *Amr ibn " Awl al-Mazai from his father and from his grandfather.
This Kathr was rejected, and Al ShAD'i snd Abo Diwhd said thal he was 2
cornerstone of ties. Tbn KathTr said it was a strange Hadrth. However, the story of the
rock i to be found ir Bukh&r in an abridged form on the authority of Al-Bara, and in
Ahmad's book fully by the same: authority. The lateer"s isndd is good {dason) as Thn
Hajar says in Fatfeal Bari, 1 is \hercfore better 10 use this version instead of Kathte's.
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faced the hitler reality with unshakeable hope in a noble future.

{And when the true bellevers saw the clans, they sald: This Is what
Allsh and His messenger promised us. Allah and His Messenger are
true. It did but confirm them in their faith and resignation,)

(Qur'an 33: 22)

Q As for the weaklings, the doubters and the sick of heart, they
made fiun of the promises of victory and thought them to be the
desires of deluded people. They said of the Prophet (%%): He
tells you that he sees from Yathrib the palaces of Hirzh and the
city of Kisra, while you are there digging the ditch and you
cannot pass stool [for fear]. About them Allzh says:

{And when the hypocrites, and those In whose hearts is a disease,
were  saying: Allsh and His messenger promised us naught but
delusion. ¥ (Quran 33: 12)

D The Battle of the Ditch was a battle of nerves mote than a
battle of losses, for those kilied on both sides could be counted
on one’s fingers, Despite this, it was one of the most decisive
battles in the history of Islam, since the fate of this great
message in this battle could be compared to ihe fate of a man
walking on the edge of a high precipice or on a tightrope, If his
balance was lost for & second and he had no control over the
situation, he would fall into the depths and be smashed to pieces.
The Muslims found themselves overnight like an remote island
in the middle of a hurricane which threatened to destroy it by
day or night. From time to time the defenders would look out to
see whether there had been a breach at any point of the defence
zone. Meanwhile, the idolaters would be prowling angrily
around the city loaking for a weak point to break through and let
loose their pent-up malice and strangulate this revolutionary
religion, The Mustims knew what was awaiting them beyond
this siege, so they decided to remain where they were, shooting
artows at anyone who approached and suffering the hardships of
this vigil which stretched across hill and plain and whose
dimensions increased as the days went by. They were as Allzh
(%) described them:;
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{When they came upon you from above you and from below you,
and when eyes grew wild and hearts reached to the throats, and you
were Imagining vain thoughts concerning Allah, There were the
believers sorely tried, and shaken with a mighty shock, 5

(Qur'an 33; 10-11)

Q Some of the cavalty of the Quraish hated to be stationed
around Madinah in this way, for it was not in their nature to lay
siege and wait the resufts. Thus ‘Amr ibn “Abdul Wudd,
‘Tkrimah ibn AbT Jahl and Disar ibn al-Khaftab advanced on
horseback until they were standing upon the edge of the ditch,
When they saw it they said: “By God, surely this is a strategy
which the Arabs never used.” Then they looked for a shallow
part of the ditch and whipped their horses to jump into it. The
Muslims became aware of the impending danger so their
cavalry, led by "Alribn AbT Talib (4s), hurried forward to block
this opening.

‘Al (4¢) said to ‘Amr ibn ‘Abdul Wudd, the brave horse
trainer: “0 ‘Amr, you had pledged to Alish (3%) that if any man
of Quraish called you to one of two alternatives you would
accept it. So T am calling you to Allah (%), his Messenger and
Islam (:3)."

‘Amr (4s) replied: “ have no need of that.”
‘AL (o) said: “Well I am calling you te a duel ”

‘Amr () replicd: “And why, O cousin of mine, for by God [
do not wish to kill you.”

*AlT (s} said: “But [ by Allgh (%), should love to kill you.”

O At this, “Amr became enraged. Dismounting from his horse
he faced ‘AlT (4s), and the two of them fought a duel which
ended with *Alr () killing him, and the cavalry of the Quraish
left the ditch, defeated. The children in the houses were
watching the jiha&l and quick manocuvres of the defenders to
tepel the aggression, as *Abdullzh ibn al Zubayr said:

“1 was put on the Day of Ditch with the wonten and children
in the fortresses and with me was ‘Umar ibn Abi Salamah, He
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bent down towards me so that [ could climb on his back and
watch. 1 saw my father attacking, once here and again there. No
seoner did something rise toward him than he went to it.

In the evening, when he came to me in the fortress, I said:
“Father, I saw you today and what you did."

He replied: “Did you really see me? “When I said yes he
caressed me, saying: “May my father and mother be your ransom.”
U At this crucial moment came the news that the Bang
Quraydhab had broken their pact with the Prophet (%) and
joined the bands of confederates who had laid the siege around
Madmah. It happened in this way, Huyayy ibn Akhtab, one of
the men who had instigated the Quraish and all the Arabs to
wage war on Islam, came to Ka'b ibn Asad (), the leader of
the Quraydhah and knocked on his door. Ka*b (%) had locked
his doors and secured his fortress when the allies attacked
Madinah, for he had decided to be faithful of his pact with the
Muslims and not assist amy enemy of theirs,

Nevertheless, Huyayy knocked at the door and shouted to
Ka'b {:): Shame on you, open up for me!”

Ka'b () replied; “You are a man of bad omen. I have made
a pact with Muhammad (%) which I shall not break, for [ have
seen only faithfulness and truthfulness on his part.”

Q Huyayy said: Shame on you! Open up so that I can speak 1o
youl”

D1 shall not,

Ka'b () replied.

Q “By God, you have locked your door on me only because you
are afraid that 1 shall eat your commeal with you!” This roused
him and he opened the door. Huyayy came in, saying: Shame on
you, Ka'b(4)! [ have brought to you the honovr of eternity and
an overflowing sea.”

Q “What is that?"

D “I have brought you the Quraish with their leaders and
high-ranking men, and settled them at the place where the
floods meet in Dumah, and the Ghatafin with their leaders
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and high-ranking men and settled them to the side of Ubud.
They have promised and made a pact with me that they will
never leave until they have exterminated Muhammad (:34%)
and all those with him.”

Q “You have brought me, by God, the dishonour of eternity,
and gloomy clouds which have shed their rain and are
thundering and flashing though there is nothing left in them.
Let me and my affairs alone, for I have seen only fidelity and
truthfulness from Muhammad ()" Others intervened,
saying “If you do not help Muhammad (%) as the treaty
demands, then leave him to his enemy.”

O In the end, however Huyayy managed 10 persuade all the Jews
to side with him, for he made treachery attractive to them i this
crucial hour. He united them with the idolaters in their fight
which they proclaimed and whose target they set as the
extirpation of Mubammad (%) and all those with him. In
pursuit of this cruel, despicable plan, the Quraydhiah brought the
parchment on which the pact was written and tore it up.

Thus when the Prophet (24%) sent his men to check the
Quraydhah’s position to the agpression of the confederate, they
said: Who is the Messenger of Allah (:3%)? There is no pact
between us and Muhammad (3).” Although Sa‘d ibn Mu‘adh
tried to remind them of their pledge, they tumed a deaf ear to
him. When he threatencd them with the consequences of
freachery and reminded them of the fate of the Banil-al Nadr,
they replied: “Eat your father’s...!” It was clear that the
Quraydhah's keenness to honour the pact in the first place was
only for fear of the consequences of treachery. However when
they thought that the Muslims were overwheimed from all sides
and would never be able to punish them, they openly declared
their unfaithfulness and joined the attacking idolaters.

The Muslims were depressed at the return of their messengers
with this disturbing news, and the feelings of hatred towards the
Jews grew in their hearts until they became worse in their eyes
than the worshippers of Idols. They were well aware that the
Children of Israel had made their choice with perfect
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understanding of its meaning and consequences. They knew that
it was a deliberate attempt to destroy this Ummah and its
religion and hand it over to those who would kill its men,
easlave its women and sell its children in the markets,

Q The Prophet (%) wrapped himself in his garments and lay
down when he received the news of the Quraydhah’s treachery.
He remained like that for so long that the people felt exhausted.
Then the spirit of hope filled him and he rose saying: “Hear the
good news of Allah's help and victory!” He put forward the idea
of offering a third of the crops of Madinah to some of the allied
tribes participating in the siege in retum for their withdrawal,
and he almost reached an agreement on this in his negotiations
with the leaders of the Ghatafan.

O However, the leaders of the Aws and Khazra) felt hard-
pressed to accept this. They appreciated the Prophet's (%x)
concern for them and the pain at the gathering of the Arabs
against them, Nevertheless, they said: “We do not have any need
of this. By Allzh (%), we shall give them nothing but the sword
until Alah (%) decides between them and us.”

Q The siege dragged on. Masa ibn *Ugbah said:

“The idolaters surrounded the Musims and formed a sort of
fortress around them. They laid siege to them for nearly twenty
days, and they tock hold of every comer until it could not be
known whether they had occupied the city or not. And they
directed a heavy contingent against the Prophet’s (%) house,
and the Muslims fought them for a whole day until nighifall,
So when Sol& al ‘Asr came, the contingent was close 10 the
Prophet’s (%) home and neither he nor any of his
Companions were able to pray as they would have liked. At
nightfall the idolatrous contingent dispersed, and it is claimed
that the Prophet (%) said:

"They drew us away irom Solif o 'As May Alish (%) il their
bellies and haarts with fire.®

* A sound Hadmh nermaied by the two Sheikhs and others on the authority of ‘AlL
Akiqrzi "It is sound through various chains from him.”
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Q When the trial became intense, many people resorted to
hypoerisy and spoke ugly words. The Prophet (:8%), on seeing
the degree of distress among the people, began giving them
cheerful news, saying:

“By Him in Whose hands is my soul, this distress which you
sec will soon be gone from you. I am hopeful that I shall soon
circumambulate the ancient house (the Ka‘bah) in safety, and
that Allah (3) will hand-over to me the keys of the Ka‘bah. And
Allah (%) will surely destroy Khosrau and Caesar, and we shal!
spend their treasures in the way of Allzh (%).”

O The burden of resistance fell upon those who possessed
unshakeable faith. They had to suppress the signs of distress
which were becoming more and more visible in those with little
patience, and they had to spread a wave of courage and bravery
which could overcome or prevent the tendencies of cowardice
and hesitation which were surfacing here and there. People’s
natures react differently in times of serious crises. Among them
are the fragile, which are quickly absorbed into the stream as the
waters carry away the scum and mire; and among them are the
solid, against which the storm throws itself, breaking its force
upon it and tumning itself into foam, Yes among people are those
who attack the hardships before they are attacked by them. As
the poet says: “1 kept back In order to preserve life, but I did not
find for myself any life such as if I were to advance.”

O And among them are those who turn on their heels when fear
touches them: the more they are prodded by the desire for life
the more they resort to flight. The Qur'an reproached this class
of people for their attitude in the Battle of the Ditch. It says:

€Say: Flight will not avall you If you flee from death or Killing, and
then you dwell in comfort for only a lictle while. Say: Who Is he who
can preserve you from Allah if He intends harm for you, or intends
mercy for you. They will find that they have no friend nor helper
other than Allsh.} (Quran 33: 16-17)

™ I have nat yet found it
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Q When the Quraish attempted to cross the ditch, when they
attempted to occupy the Prophet’s () house, and when theig
cavalry were looking for a weak place 1o invade the heart of
Madinah, it was those steadfast believers who quickly responded
to the call of sacrifice, coming from every quarter so that the
enemy might be convinced that there were horrors in the way of
achieving their goal.

O Ibn Ishiq narrated that * A’ishah, the mother of the believers,
was in the fortress of the Bant Harithah on the Day of the Ditch.
it was one of the most impregnable fortresses in Madinah, and
the mother of Sa‘d

Ibn Mu‘adh was there with her, *A'ishah said: “That was
before the veil was preseribed for us.”

Sa*d passed by, wearing a coat of mail so short that his whole
am protruded through it. He was carrying a lance in his hand as
he hurried along, saying: “Hamal™ stayed a while locking at the
confusion. No fear of dzath when one’s tum arrives!™
Q His mother ther said to him: “Hurry, my son, you are way
behind, by Allah (3%)!"

Q ‘A’ishah said: “Itold her: ‘By Allzh (%), T wish Sa'd’s anmour
were longer.” I feared for him exactly where the arrow struck him,
Sa‘d was hit by an arrow which cut the medial vein of his arm.”
01 t appears that Sad’s wound was severe, for he was not a man
to fear death. He was deeply desirous of pursuing the fikad until
Islim prevailed and its enemy defeated, He therefore supplicated
to Allah (%), saying:

"0 Allah (%), if You have reserved any more of the war with
the Quraish, then preserve me for it, for there are no other
people on whom 1 should love 1o wage jih&f more than those
who injured Your messenger, deceived him and expelled him, I
You have ended the war between us and them, then let it be
martyrdom for me, However, do not cause me to die until You
have satisfied my desire as regards the Banq Quraydhah.”

"' He teant Hamal ibn Sa*danzh al-Kalbi, as pointed ot in 47 Raud al-Unaf: Some
say Jomai, which is wrong,
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O Sa‘d’s supplication expresses the exient to which the Muslims
had been enraged by the perfidy of the Jews and their breach of
the existing treaty. The attitude of the Children of Isreal towards
the treaties which they have signed in the past and the present
makes us conclude that these peaple will never eradicate their
meanness, and that they observe the agreements only so long as
they are in accordance with their desires, gains and lusts.
However, if they obstruct their illicit desires, they will be cast
aside like adate stone. If the donkey was to give up its braying,
or the viper ils venom, the Jews would be able to give up their
breaking of treaties. The Qur*an has drawn our attention to this
despicable trait in the Children of Istacl and has shown us that it
has made them into beasts, not humans,

{Indeed! The worst of beasts in Allah/’s sight are the ungrateful who
wil not believe: Those of them with whom you made a weaty, and
then at every opportunity they break thelr treaty, and they do not
keep their duty [to Afish].) (Qur'an 8: 55-56)

(2 Sa‘d was taken to a tent in the Masjid, where a skilled Muslim
woman mursed him. The Muslim came to the Prophet (24%) and
asked him if he had anything to say, for they were scared.

He replied in the affirmative and said: “Q Alkzh (%), cover om
faults and allay our fears.” 72

Also, ‘Abdutish ibn Awfa narrated that the Messenger of
Allah (%) made an invocation on the allies by saying;

“0 Allzh (%), Who revealed the Book and is quick of
teckoning, defeat the allics. O Allsh (%), defeat them and help
1s to overcome them.”

Q AllEh (%) does not accept the supplication of those who are
lazy and negligent. He listens to nothing more intensely than
the ery of those who exert themselves to bless them in their
efforts, or those who are patient to reward them in the end, The

™ & good Hudith, narrated by Ahonad and Ibn Abi Hiatim an the auhority of Aba Sa‘id
abKhidt
* A sound Hadnh, namated by Bukhart and Muslim.
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Muslims exhausted their energies in defending their faith and
their city until there was nothing left for them to do that was
within human capacity. All that remained was that Providence
should intervene to crush the haughtiness of the oppressor and
relicve the burden of the oppressed, Thus the battle developed
in such a manner that the people could not fathom its reality.

(No one knows the hosts of your Lord save Him. This is nothing else
than 2 reminder to mortals.} (Qur’an 74: 31)

O The bedovin Arabs who had pitched their tents around
Madinah were becoming frustrated with this waiting. They had
not come to exhaust their provisions in front of an impenetrable
diich and mountains over which the indomitable Muslims
allowed no-one to pass. What was more, the air became filled
with dust, and a violent wind began to howl, almost carrying
away the tents scattered on the plain,

Q The relationship between these confederates did not
encourage lasting confidence in one another. The Ghatafiin and
the tribes of Najd came with the allurement of plunder and
pillage. They would have accepted to return from where they
came when they were offeted a portion of the fruit harvest of
Madinah, except that the Muslims would not tolerate giving
themn any of it as & show of fear,

0 And what did the Quraydhah do? They broke their pact, and
held back from attacking with the expectation that the Arabs
would do so! A Jew came out and scouted around one of the
fortresses of the Muslims, Safiyah bint ‘Abdul Muitalib came
down and killed him. And no wonder, for she was the sister of
Hamzah! Aba Sufyan tumed to the right and the Jeft, secking
help for what he wanted to do, but he could find no heipers, and
this left him and the ranks of the Quraish with him despondent.
Q The Messenger of Allah (:3%) was aware of this hidden
breach in the ranks of the confederates, and he did his utmost to
widen it and exploit il for his own ends. Thus when Na‘im ibn
Mas‘0d came to him with the acceptance of Islam, he advised
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him to keep his conversion a secret, and sent him back to the
idolatets to cause disorder among them. He said to him: “You
ate just ome man, but you can try on our behalf to make them to
desert one another, for war is deception.”

0 Na‘m set off for the Quraydhah, to whom he had been an
intimate friend in fahi/fah. He said: “Band Quraydhah, you
know how much I love you and the special relationship
between me and you.”

O They said: “You are right. We have no grievance against
you” 8o he continued: “The Quraish and the Ghatafiin are not
like you. This is your temitory. In it are your properties,
children and wives, You cannot move from it to another place.
The Quraish and the Ghatafan have come to fight Muhammad
(%) and his Companions, and you have supported them
against him. However, their territory, properties and women
are elsewhere, s0 they are not like you. If they see any
opportunity they will seize it, but if not, they will retutn to
their homes and leave you and that man in your territory, You
have no power to deal with him if you have to confroni him
alone. So do not fight with these people unless you take some
of their nobles into your custody as a guarantee that they will
fight Muhammad (%) with you until you are victorious.”

[ They said: “You have indeed given us sound advice.”

2 Then he left, and went to the Quraish and said to Abi Sufyan
and those with him. “You know how much I love you and my
difference with Muhammad (:%5). Something has reached my
hearing which I thought it best to inform you of to put you on
your guard, so keep it a secret for me,” They agreed, and he
continued: *You should know that the Jews have repenited of the
way they behaved towards Muhammad (&), and they have
sent to him, saying that they have repented of what they have
done and whether it would please him if they handed over him
some of the nobles of the two tribes, the Quraish and the
Ghatafin, so that he might kifl them. He has sent to them, saying
that he has agreed. So if the Jews send to you, asking for some
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of your men as a surety, do not give them a single man.”

Q Then he went to the Ghatafin and said to them: “0 people of
Ghatafsin, you arc my clan and the most beloved of people to me
and I do not think you have any grievances against me,”

O They replied: “You are right. We have no grisvances
against yon.”

O He continued: “Well, keep what [ shall say a secrel.” When
they agreed to do s0, he told them exactly what he told the
Quraish and gave them the same warning,

O On Friday night of Shawwd in the fifth year, Allih (%)
aranged it so for His Prophet (:%%) that Abn Sufyan and the
leaders of the Ghatafin should send a delegation to the Band
Quraydhsh, headed by “Tkrimah ibn AbT Jahi.

The delegation said: “We are not in our homes, Our cattle
and sheep are being consumed. So in the momning come out for
battle. Let us fight Muhammad (3%%) until we settle the score
between him and us.”

L The Jews replied: “Today is Saturday, a day on which we do no
work. In the past some of us had violated this day and they were
afflicted by what is not unknown fo you, Besides, we shall not fight
Muhammad (:3%) with you until you give us a surety of your men,
who willbeinourhandsasaguaranleewhileweﬁgiﬂ Muhammad
(a%%). We are affaid that if the war becomes too critical for you,
you will retreat to your country and leave us with that man on our
hands, and we should have no power fo resist him

O When the delegation returned with this message from the
Band Quraydhah, the Quraish and the Ghatafan said that, it was
true what Na'im had told them. They sent back 1o the Bang
Quraydhah, saying that they would not give them a single man,
and that if they wanted war they should go out and fight. Upon
hearing this, the Jews said 10 one another that it was true what
Na'im had told them. The people hed no urge to fight; if they
saw the opportunity they would seize it, otherwise they would
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retreat to their country.™

O In this way the Muslims were successful in undoing the knots
of alliance among the confederates who had gathered apainst
them. Not three weeks had passed since the siege had been laid
before frustration and suspicion crept into the ranks of the
attackers, while on the other hand the defending front remained
as strong as ever without a breach.

Q One wintry night, when icy gusts of wind were freezing faces
and skins and keeping men rigid in their places in the hope of
warmth and to escape from the cold descending on the rocks and
sand, the enemy began planning a decisive move to end this
unsuccessful battle. It was as though the roar of the violent wind
were a whip which spumred on the attackers not to delay in
extricating themselves from this situation. The Prophet (%)
looked from behind the walls of Madinah and around him were
his Companions fixed in their places, staring at the horizon with
caution, their hopes pinned on the Unseen, even though the cold
and heavy darkness was spreading over every thing in the wide
expanse of the desert.

O Hudhayfah ibn al Yarnan namated:

“On the night of the Confederates we were seated in rows;
Abl Sufyan and those with him were above us, and the
Quraydhah, whom we feared for our children, below us. There
was never a night of such intense darkness or violent wind as
that night. There were sounds {ike thunderbolts in the wind and
the darkness was so intense that none of us could see his finger.
I had no protection from the enemy or the ¢old except a shawl of
my wife which reached only to my knees.

The Prophet (%) came to me while I was seated crosslegged
on the ground and asked who I was. I replied that 1 was
Hudhayfah, and he asked “Hudhayfah?” [ recoiled in my

* This story s mentioned without a chain by Ibn [<haq, and from him by fon Hisham.
However, the Prophat’s (%) satement “War is deception™ is authentic, for it is narated
by Miuslim and Bukhars.
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position, hating to stand up, while saying “Yes, O Messenger of
Allzh (%), He then commissioned me with what he wanted,
saying, “There is something going on among the enemy; bring
me the news of jt.”

I went out, more scared and more ¢old than all the mankind.
He made a supplication for me and I advanced to my task as if }
were walking in a bath.

This was the heat of faith and the zal of obedience which
made the man overcome the severity of the weather with his
kindled emotion. He continued;

“As [ turned to go, the Prophet (3#%) advised me not 1o
cause any incident among the enemy until I returned to him. As
I approached the enemy camp I saw the light of a fire and dark,
huge man, stretching out his hands to the fire to warm them,
then he nabbed his waist. He was saying that they should
depart. Thad not known Abl Sufyan before that, I put an arrow
in my bow with the intention of shooting him, but then I
remembered the Prophet's (%) advice and 1 conirolled
myself, If 1 had shot him I should have hit him. I noticed the
violent wind in every comer of the camp. Not a pot nor a fire
n0r a tent was lefi in place.

Then Ab Sufyan said: “O Assembly of Quraish, you are not
at home, your catle and sheep have died and the Band
Quraydhah have broken their promise to you and we have heard
things of them which we dislike, Also, the violent winds have
overtumed our pots, put our fires and uprooted our tents. So let
us be on our way, for I am ready to depart.” Then he went to his
mount, which was tied, sat on it and slapped it, wherexpon it
reared upon three legs. By Alish (%), its reins were untied only
when it was standing.””

O Hudhayfah retumed to the Prophet (&) and told him all that
he saw, When day broke, the outskirts of Madinah were ¢lear.
The confederates had gone and the siege had been lifted. Peace

* his story is aulhentic. Its sequence hiere is mads up of three namations, the st
AlHakim and Al Bayhaqui, the second from [bn Hisham in his SFah, wnd the third
from Muslim.
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retumed and faith came out of the trial successfiul!

[ The Prophet (&) shouted:

“There is ro god but Allzh (3) alone,

He (%) fulfilled His promise,

And helped His servant,

And elevated His anmy,

And defeated the allies all by Himself."

Q Tranquillity returned to the people’s bearts. The frstration of
the confederates hecame apparent after they had come from all
comers to crush Madinah, and the mettle of the Muslims became
apparent in the face of unnerving crises. For this reason, the
Prophet (%), after this glorious result, declared: “Now we shall
fight them and they wil] not fight us.

With the Quraydhah

The hordes of confederates who had surrounded Madinah
dispersed into the desers, taking nothing with them but failure
and frustration, and the Jews of the Quraydhah alone remained.
They remained, and with them their treachery which laid bare
their intentions. Overnight they became like the ctiminal whose
guilt has been proved and who awaits with a gloomy face the
judicial sentence to be imposed on them.

Q) The feeling of anger in the hearts of the Muslims towards those
Jews had reached its peak. It was they who had summoned the
Ambs to Madina so as to root out the Muslims from it. The
wounds of the Muslims caused by the expulsion from their
homes, persecution of them for their beliefs and attacks o their
properties and lives were not yet healed, and in fact would never
beal. So how could these treacherous Jews draw up by themselves
a plan to destroy Islam and its sons in this despicable manner?
Furthermore, how could the Banll Quraydhah in particular, who
had seen only piety and faithfulness on the part of Muhammad

™ Narrsted by Bukhae)on the authority of AG0 Huraisah (4) thet the Prohet {:86)
wsed to say: This is generad without any mention of the Ditch.

™ An suthentic Hadnth nasmaizd by Bokhart,
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(#5%), join the enemies of Islam to participate with them in the
murder and looting of the Muslims? And here was Huyayy ibn
Akhtab who had entered their fortresses, the head of the gang
who had travelled through Makkah and Najd, wrging the
confederates to wage war on Allsh (%) and His Messenger (%)
and declaring that paganism was better than monotheism,

O Thus no sooner did the Muslims ascertasin that the
confederates had left Madinah than the Prophet (%) ordered a
messetiger to proclaim to the people:

“Whoever is attentive and obedient should not pray the ‘s
prayer until he has reached the homes of the Bant Quraydhah.™
The announcement to fight on this morning brilliant with victory
and success rang clearly in the ears of Muslims, who were
overwhelmed with the awareness of the support of Allah (%)
and His angels. Where are they today compared with what they
were in the recent past? They are indebted to Providence alone
for their lives and honour, As for their enemies, it was the
powers of the universe, by Allah's leave, which caused their
assembly to be dispersed and their spirits to be dampened.

Neo wonder, therefore, that the Prophet (385) should say to the
believers, speaking from the faithful spirit [Angel Jibetl (ses)):

“The angels have not yet put down their arms... Allzh (%)
ordets you, Muhammad (&%), to march to the Bandh Quraydhah,
for I am heading towards them in order to crush them.””

The Prophet (:3%) passed on the order and urged the Muslims
10 be quick in executing it. Al Bayhaqi narrated that the Prophet
{z¥%) said to his Companions: " adjure you not to offer 'Ag
prayers until you reach the Bona Quiaychah.”

U However, the sun had set before they arrived. So a group of

Moslims prayed, saying that the Prophet (%) did not mean that

™ A soond Hadih namated by Tbn Hisham fron Tbn fshaq. Bukhar and Muslim
narated il without *Whoever ... obedient.”

™ From the Hadith mentioned in the previous footnote. Jiberl"s (@) ordering of the
Prophet (:8%) to march is established in Bukhsey and the Musnod of Ahmad on the
suthority of  A"ishah.



342 The Bloody Sirugele

they should not pray, whereas another group said that they
would obey the Prophet’s (:4&) instructions and there was no sin
on them. Thus the first prayed out of faith and obedience,
whereas the second abstained out of faith and obedience and the
Prophet (%) did noi reproach either of the two.® This
represents the respect which Islim shows for the differences of
opinion as long as they are based on pure, sound reasoning,
Peopie are basically of two kinds: those who accept a liters]
interpretation of the text without delving more deeply, and those
who investigate their wisdom and aim, and then act in
accordance with this understanding even though it may
contradict the cbvious. The faith and obedience of both groups
gttest for them whether they hit the mark or not.

U There are some scholars who invalidate the specified time for
prayers on account of war, and this is the opinion of Bukharf and
others. This in my understanding is nearer to the truth since the
systematic aangement of the duties encumbent upon all
servants of Allzh (%) is one of the most important roles of
Muslims in their lives. In fact they cannot understand refigion in
its true sense unless they understand this desired artangement,
Tslam consists of various teachings and actions, among which
are the compulsory and the optional, and we must know that
Allsh (%) will not accept an optional deed unless the
compulsory ones are completed. Thus people who indulge in
plentifil deeds of a voluntary nature while neglecting the
compulsory deeds are misguided.

0 The prescribed compuisory acts are needed for the
safeguarding of one’s faith just as some specific instructions are
needed for the safeguarding of one’s health. The body cannot be
healthy when fed with starch or protein alone, It is in need of a

" A sound Hadth narrated by Al-Bayhaqi in Dol af Nubibsah on the authority of
“Ubaydullah ibn Ka*h () as well as *A’ishah. Al Hakim atso narmated it from her snd
ascertained that its chain was of the standard of BukharT and Muslim.
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varied diet, otherwise it will be prone to various wasting or fatal
diseases. In the same way faith cannot exist in the being of one
individual or the ranks of a group unless they fulfil a sumber of
different compulsory acts, which will protect its existence and
ensure its growth and well-being, Muslims must divide their
time and regulate themselves according to these compulsory acts
se that one duty does not make them neglect another duty, or to
put it more simply, one optional act should not keep them from
performing a compulsory one. On this occasion the Prophet
(:#%) saw as their primary obligation that they should take the
Band Quraydhah unaware before they had the time to prepare
themselves or fortify their homes, and so nothing should keep
the Muslims from this task, even if it happened to be prayer.

Q In the light of this prophetic guidance you can judge the
behaviour of the Muslims today. The teacher who neglects to teach
his pupils, the merchant who neglects to invest his wealth and the
employer who neglects to invest his wealth and the employee who
neglects his work will never be excused by Allah (%) for their
negligence of these essential duties, even though they may be
prevented from them by the performance of a hundred rak ‘of, or
the recitation of a thousand &, or the counting of the beautiful
names of Allah (3) seventy thousand times, as some of the
ignorant Sufis do. This is because it is neglect of the prescribed
compulsory acts in favour of other optional acts which were pot
prescribed. It is a stagnation of this Ummah, which cannot rise to
its height again unless it exerts itself to combat its ignorance,
povetty and chaos. Public jihd is a compulsory action whose
importance nothing can lessen and which no act of worship can
displace in its time, as you have seen,

O It was ‘All ibn Abr Talib (&) who carried the Muslim
siandard to the forts of the Quraydhah. The Muslims vied with
one another to arrive there and gather around the forts. Even
when the army had epproached quite close, the Jews were still
as wayward as ever, for they looked at the Muslims and abused
the Prophet (%) and his wives most vilely.
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*AlT (2s) thought it best to divert the Prophet (:4%) from those
fools so he intercepted him as he was approaching and said; “O
Messenger of Allah (%), you should not go near those villains,”
O “Why?” replied the Prophet (:%), “ think you have heard
some insults from them aimed at me. *AH () said yes, and the
Prophet () asserted: “If they see me they will not say such
things.” On approaching them, he said: “O brethren of the
apes, has Alldh (%) disgraced you and sert down his curse
upon you?™"!

U “0 Aba Qasim,” they replied, “you are not & foolish man.”

Q These are the character traits of some of the Jews. They
insult other when they are safe, they kill when they are
capable, and they describe people as the perfect example
when they are afraid and for no other reason than their
personal gain. As for treaties, they are the last things in life
which they will support. However, their foolhardiness was of
no avail, for the Muslims surrounded them closely and they
felt certzin that there was no other way out but surrender, and
their hearts were filled with despair and fear.

U Ka'b (4s) chief of the Ban0 Quraydhah, said: “Fellow Jews,
you sec what has befallen you, and I shall give you three options,
so take whichever of them you like.” When they asked what they
were, he continued: “We should follow this man and believe in
him for, by Allh (%), it is clear to you that he is 4 Prophet {#%)
sent by Allah (%) and that he is the one whom you find in your
Scripture. In this way you will safeguard your lives, your
properties, your children and your womendfolk.”

O They said: “We shall never abandon the law of the Torah and
we shall never exchange it for any other.”

Q He said: “If you reject this, then come, let us kill our children
and women. Then let us go out to meet Mubammad (:¥%) and
his Companions face to face with ovr swords, not leaving behind
us any property, so that Allzh (%) may decide between us and

*! A weak Haduh narroted by Tom Ishaq on the suthority of Al Zubt as Miesal. Tbn
Hishwm took it rom him. Tt isalso navrated by Al-Hakim on tbe authoriy of Fon ‘Umar
{4s) akthough its chain is weak,
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them. If we die, we die without leaving behind any progeny to
be afraid for, and if we ate victorious then, by my life, we shall
find other women and children,”

O They said, “Shall we kill these poor wretches? What good is
left in life after them?”

8 He said: “If you reject this, then tonight is Saturday night and
pethaps Mubammad (%) and hig Companions are feeling safe
at this time. Let us attack them unawares.

U They replied: “Should we spoil our Sabbath for ourselves and
commit in it what those before us never commitiad?

U He said: “Not one of you has ever been resolute for one night
since your mothers gave birth to you,”

Q The Bang Queaydhah attempted to woo a settlement such ag
the one which had been concluded with their brothers, the Bang
al Nadir. However, the Muslims refused everything but their
unconditional sumender. The crime which they had committed
was 8 clear and despicable treachery, and the Muslims were so
angered by it that there remained no more roam for leniency. If
absolute justice was allowed to be meted out, then things would
settle in their rightful place.

U The Jews swrounded by the Muslims, asked fo speak with
AbD Lubdbah ibn *Abdul Mundhir. They sought his advice as to
whether they should submit to Muhammad’s (%) decree and
he replied positively, pointing to his neck as if to say that it
wouid definitely be slaughter. Then he immediately realized that
he had betrayed the Prophet (%) by so doing, and in a confused
state he hurried to the Prophet’s (%) mosque in Madinah,
where he tied himself w0 one of its columns, swearing that he
would not be loosed from it unless Allah (%) pardoned him.
Allah (%) did accept his repentance, and some days later the
following ayah was revealed about him:

(And [there are] others who have acknowiedged thelr Faufes, They
mixed a righteous action with another that was bad. It may be that
Allsh will relent toward them, Indeed, Allsh k Refenting, Merciful,)
(Quran 9: 102)
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Q The siege continued for twenty-five days, during which the
Muslims allowed the Jews who had refused to betray the
Prophet (%) during the Battle of the Ditch to leave and go
wherever they wished as a reward for their faithfulness.
Thereafler they resolved to attack the closed fortresses and enter
them by force.

*All (&) cried: “O battalion of faith, by Allah (%) 1 shall
either taste what Hamzah tasted or [ shall open up their forts.”
With him was Al Zubayr ibn-al *Awwam.

Q However, the Quraydhah said: “O Muhammad (%), we shall
accept the decree of Sa*d ibn Mu'adh.”

Thus they came out of their forts and were taken to a prison
camp, where Sa‘d was brought to make the final decision about
those who had been his allies. Sa'd was the chief of the Aus,
who were the allies of the Band Quraydhah in jakil ik, and the
Jews expected this relationship fo benefit them. The Aus
themselves expected their chief (o be lenient with their old
friends. Thus they pleaded with him to be lenient with their
allies as he was being brought from the tent in which he was
convalescing after his injury in the Battle of the Ditch,

0 However, Sa‘d (&) did not forget, amid the cries of hope
directed towards him, that Istdm and its sons, that Madtnah, its
fruits, its crops, its progeny and its Sauctuaries were rescued from
the vehemence of the attacking forees only by a miracle of
Providence. It was the Bantl Quraydhah and those whom they
harboured who had been (he instigators and unholy allies in this
war which had been declared to crush tree monotheism and its
upholders. Sa‘d (&) did not forget that the Quraydhah hiad broken
their treaty and grected him with a shower of abuse when he went
to plead with them to remain faithful. Did he not say to them, “T
fear for you what happened to the Band al Nadfr or worse than i¢?
Despite this, their reply was “Eat your father’s...!”

Q Thus Sa‘d () did not hesitate to say to his people after their
insigtent pleading: “The time has come now that Sa'd ()
should be afraid of no-one’s blame for the cause of Allah (%).”
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S&'d () decreed that the men should be killed, their wamen
and children taken captive and their properties distributed. The
Prophet (%) endorsed this resolute decree, saying to Sa‘d (&)
“You have decreed for them decreed by Allah (%) from above
the seven heavens,”®
Q) Trenches were dug in the market square of Madinsh to execute
this decree, and the Jewish fighters were brought to them in
groups, one afier the other, to pay the price for their treachery.
The Jews who were taken away to their deaths asked their
chief, Ka‘b (). What do you think he is doing to us?”
O He replied: “ Do you ever have any sense? Can you not see
that the announcer rever stops, and that whichever of you leaves
to go with him never returns? By Ged, it is to be killed.”
U Yes, it was a killing. Nevertheless, the consequences of such a
decree fell only on those who exposed themselves to it by their
foul actions, and by their foul intentions which did not have the
opportunity to materialize. And if they had been realized it
would have meant the killing of thousands of Muslims under the
feet of the confederates who sprang from all corners and were
instigated and supported by these Jews.
Q Perhaps one of the causes for the catastrophe which overtook
the Ban0 Quraydhah was the adventures of a small band of men
who wete secking the leadership. If Huyayy ibn Akhtab and his
peers had chosen to live in peace with Islam and were content
with the booty offered themn, neither they nor their people would
have been subjected to this momentous retaliation, However,
nations pay a high price with their blood for the mistakes of
their leaders. In the twenticth century the Russians, the Gemmans
and other nations paid dearly for the egotism of their deluded
politicians. For this reason the Qur'an deplores the greed and
injustice of such leaders, for which others have bomne the cost:

¥ A sound Hadih namated by 1bn Ishaq from whom Ibn Hisham took it on the
autharity of Algqamah ibn Waqqds as mursal. However, Bukhssnd Muslim alsg
narated it from Ab Said al-Khwde withows the phrase “from abeve the seven
heavens,” Thus this portion is weak.
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Have you not seen those who gave the grace of Allah in exchange
for thanklessness and led their people down to the Abode of Loss.
{Even to] Hell? Thus they are exposed, A hapless end!)

(Qur'an 14; 28-29)

() Huyayy was brought to face his end, and Huyayy, as you
know was the germ of these troubles. He locked at the Prophet
(%) and said: “By God, I do not blame myself for my hostility
towards you. Nevertheless, whoever deserts God deserts him,
Then he tued to the people and said: “O people, 1 have nothing
against the order of God. He has decreed slaughter for the
Children of Israel.” Then he sat down and was behzaded. About
this a poet says:

By your life, Ibn Aklitab did not blame himself,

But whoever deserts Allah (%) is deserted.

He fought unil he reached his limit,

And stirred up trouble.

And every troublemaker seeks glory.

It is true that there were brave men among the Quraish and
the Jews who faced death unflinchingly. False principles and
baseless ideologies will never cease to have followers who
defend them with their lives and riches. Nevertheless, this does
not make falsehoed true or tyranny just.

0 The attitude of the Jews o Islim yesterday was the same as their
attitude to the Muslims today. Thousands of our brothers and
sisters have been slaughtered in silence by the Jews who have
occupied Palestine. The strange thing is that the Jews have left
alone those who erected slaughter-houses for them in Europe and
are cowardly to confront them. However, they oppress the Muslims
who did not do them injustice for twelve centuries and tyrannize
them in this shameful manner up to this day in Palestine,
witnessed, encouraged and supported by the Westem staies,

Q About the defeat of the confederates and the punishment of
the Quraydhzh, AHh (%) revealed the following ayat:

{And Allak repuised the disbellevers In their wrath; they gained no
good. Allah averted their attack from the bellevers. Allzh is Strong,
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Mighty. And He brought those of the people of the Scripture who
supported them down from thelr strongholds, and cast panic into
their hearts. Some you killed and some you took captive, And He
coused you to Inherit thelr land, their houses, their wealth, and land
You have not trodden, Allah Is Able to do al things.)

(Qur'an 33: 25-27)

O In this battle with the idolaters first and the Jews after, the
Muslims lost a small number of men including Sa‘d ibn
Mu‘adh. Allah (%) answered his prayer and he died a martyr
from the injuries he had received. In the Battle of the Ditch
after Allzh (%) satisfied his desire concerniitg the Jews of the
Quraydhah, and after, the Quraish’s attack on Madmah proved
8 failure and they returned home to be thenceforth under attack
rather than the attackers,

U The enmity between the Muslims and the Jews did not end
with the defeat of the Quraydhah, for some of those who had
instigated the confederates against Islam fled to Khaybar with its
fortresses to seck the assistance of their brothers there, One of
them was Abn RAfi* ibn Huyayy’s partner when he went round
the tribes, inciting them to attack MadMah. Mischief is ever
expected from the Jews as long as they have the power 1o do so.
The prophetic saying has vividly expressed how much hatred the
Jews have for [slim, He said: “If ever a Jew is alone with a
Muslim, he will attempt to kill him, ™

U We do not know of any reason for this instinctive hatred,
except that they have deviated from the stratght path, It is the
right of the Muslims to be wary of it and not let atty remains of
it exist and grow with time. Thus five men from the Kharzraj
tribe were sent to Khaybar to finish off Abt Rafi and fill the
hearts of his associates with fear. The Prophet (2%8) appointed
‘Abdullih ibn ‘Atik as their commander and forbade them from
killing a child or a woman,*

* A ek Vndnih ramked by Al Khilid i "The Hisory of Pagietad’. W seld it was a very
strange Haduh,
™ & sound Hadnh narrated by Bukhart on the suthavity of Al Bara ibn Azib,
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O The five adventurers entered Khaybar and reached the
home of Ibn Abi al Haglq in the evening. *Abdullah ibn * Atik
wld his companions to wait while he went forward to check.
As  he was seeking way to enter the fort he encountered some
servants with a light, looking for a lost donkey, He was aftaid
that he would be recognized, so he covered his head and sat
down as if he was easing his bowels. After they had found
their donkey the gatekesper announced that he was locking
the gates so those who wished to enter should do so at once.
‘Abdullah entered and hid in the place where the animals
were tethered near the gate of the fortress.

O Aba Rafi* and his associates had supper and engaged in
conversation for a while. Then they got up and left him for their
homes. The voices died away and everything became still,
‘Abdullah came out, having seen where the keys to the fortress
were kept, and he took them out and opened the gate so that he
could leave easily if the people saw him. He next went to their
rooms and locked their doors from outside. Then he climbed the
stairs to where Abf Rafi* usually siept. The house was dark: all
its lamps were extinguished. Not knowing where the man was,
*Abdullah called him by name: Abfi Rafi‘ replied: “Who is it?”
“Abduliah headed for the voice and struck hira, but the blow was
ineffective and he shouted.

O ‘Abdullih came up as if to help him, and asked “What is the
matter, Ab@ Rafi? Changing his voice,

Q Abn Rafi* replied: “Curse be on your mother! Someone
entered and struck me with a sword.”

O Abduflah struck him a second time and he shoused, waking
up his family. He fell to the floor, where *Abdullzh finished him
off and then hurriedly left the room. He came to the stairs and
was going to descend but slipped and twisted his leg. He tied it
up and came limping back to his companions. They retumed to
Madinah and gave the glad news that they had removed yet
anoiher insurmountable obstacle in the way of the du‘wah.

Q Unbelief was weakened under these heavy blows, and the
foundations of Islim were strengthened and its state became
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secure. The fifth year of the Hijrah had hardly ended before the
Muslims became a power to teckon with. The Quraish and their
allies were convinced that it was impossible to force them to
return. to the worship of idols, while the Jews had to admit that
their malicious opposition to the new faith and its final message
had only led them into a complicated muddle.

Q Afier the Battle of the Ditch this year up to the latter part of
the sixth year, that is, up to the ‘Umrah of Hudaybiyah, there
were no other major incidents. The Hudhayl attempted to attack
Madnah but their leader, Khalid ibn Sufyan, was killed, so they
tefrained. Then some bedouin thieves, led by ‘Uyaynah ibn Hisn
in the company of some hotsemen from the Ghatafin, raided
Madinah and went away with its camels. However, Salamah ibn
al Akwa' alerted the people of Madinah and set off alone in
pursuit of the raiders, firing arrows at them in an attempt to
retrieve the camels. Soon the Muslims horsemen were able to
catch up with himn, and upon seeing them the idolaters retreated,
although not until some of them: were killed and the stolen goods
were retrieved. Bukharf claims that this took place after
Hudaybiyah, not before, and perhaps this is more authentic.

0 During this period the Prophet (%) married Umm Habibah,
daughter of AbD Sufyan, who had migrated to Abyssinia with her
husband. He, however, became a Christian and died there, and so
she was left alone. The Prophet (3%) thought that he shouid
honour this lady, who had forsaken her father, at that time the
leader of Makkah, and chosen to migrate for Allah's cause and
remain faithful to Him, by marrying her. Thus he sent his offer to
the Negus and made him his agent in this conteact.

U He also marrtied Zaynab bint Jahsh, We shall discuss the
details of this marriage in a forthcoming chapter on palygamy
and the Prophet’s (48) wives in particular.

U 1t is said also that “Amribn ai ‘As became inelined to Isiam
during this period. He was impwessed by the victory gained by
Muhammad (24%%), and he said to soin¢ of his associates: “Surely [
can sce Muhammad’s (%) aifair 1aking on greater proportions.”
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Q Then he advised them to go to Abyssinia where they could
walch the resulis of the struggle between the Muslims and their
people. When he went to Abyssinia and saw how the Negus
respected the Prophet (3%%) and those who joined his cause, he
became inclined 1o enter into Islam. Nevertheless, he hid his
feelings untit the Conquest to Makkah was imminent. He met
Khilid ibn al Walid, who had decided to accept Islam and
migtated to Madmah, and he asked him where he was going.

Q Khalid replied: “By Allah (%), the path is clear, Surely the
man is a Prophet! [ am going to accept Islam, by Allah (%), for,
how long (can we continue otherwise)? ‘Amr was pleased to
find a companion such as Khalid, so he to disclosed his mind to
him, and the two men made their way 1o Yathrib as Muslims and
muhajir. The story of their acceptance of Iskim was just before
the Conquest of Makkah, as I have already said, because Khalid
was a leader of the army of the Quraish in the “‘Umrah of
Hudaybiyah, when they were hindering the Muslims from
visiting the ancient House,



Chapter Seven

A new phase
The ‘Umrah of Hudaybiyah

The idea of visiting the Sacred Mosque which occurred to

the Muslims came at the siart of an exceptional phase in the
history of their dor wah. Here they were expressing aloud their
determination to enter Makkah, whereas only yesterday they
had been expelled from it and attacked in the place where they
had settled. The war between them and the Quraish was not yet
over, for there was no decisive outcome in favour of either
side. So how could they intend to make the pilgrimage
(*Umrah) in these circumstances?
Q The answer to this question was that the Prophet (%)
wanted to use this opportunity to assert the right of the
Muslims to perform their acts of warship, and to make the
idolaters understand that the Sacred Mosque was not the
property of any tribe who could monopolize it and prevent
others from making their pilgrimage to it, it was the legacy of
the Prophet Ibrahtm (Abraham) (%), and the pilgrimage to it
was incumbent on all those reached by the proclamation made
centuties ago by he father of the prophets:

£And [remember] when We prepared for Abraam the place of the
[hoty] House, saying: make not anything as 2 partner to Me, and purily
My house for those who make the round [thereof], those who stand,
and these who bow and make prostration. And prodaim mankind the
pligrimage: they will come to you on foot and on every lean camel; they
will comne from every deep ravine.} (Qur'an 22: 26-27)

O Thus it was not permissible for the people of Makkah to
prevent the Muslims from coming to it. If, in the past, they were
able 1o expel them, then, afier the fighting that had taken place,
they would not again insist on their erring ways.
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Q The preparation of the Prophet (%) and his Companions
for “Umroh was in itself a sign of their deep desire for peace,
and their desire to forget the old hostilities and start more
peaceful and friendly relations. When would this take place?
After the Quraish had exhausted their energies in insulting the
Muslims, and after their abject failure to do so had become
apparent. They had fought steadfastly for a number of years
and sacrificed their wealth and lives to destroy Islim. In the
end, however, achieved only great losses and sevete crises,
whereas the Muslims gained 2 stronger foothold and raised
their banner higher than ever. Now they were going to Makkah
as humble worshippers, not as revengeful warriors, wishing
only to have the same right to make the pilgrimage as others
had and from which they should not be prevented.

O With this humble and magnaminous intention, the Prophet
(z%8) summoned the Muslim community and the bedouin who
lived around Madinah. He anmounced to them that he wanted
‘Umrah, not war, and was taking with him the sacrificial
animals which would be slaughtered and fed to the poor of
Makkah, the sarne people who had gathered to exterminate them
in the Battle of the Ditch.

U Did the unbelievers really understand this intention and
assess correctly the status of the person who expressed it? No.
They stili remained attached, as was to he expected, 1o their
corrupt conscience and evil designs. The bedouin who lived
around Madinah, and the hypoerites who were of the same
turn of mind as they, knew that people of Makkah would fight
Muhammad (34%), and that if he insisted on making the
pilgrimage, as he had aonounced, the Quraish would not let
him until either they killed him or they are perished in the
attempt to stop him. It was therefore an ‘Umrah fraught with
danger in their eyes, and the best thing was to fiee from it.
Perhaps if Muhammad (%) attained his objective, it would
be easy to make excuses to him when he returned.
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{Thase of the wandering Arabs who were left betiind willtell you: Our
postessions and our households occupled s, so ask forgiveness for us.
They speak with thelr tongues that which I not In thelr hearts, Say:
Who <an help you against Allah, If He lntends you hamm or Intends yoy
benefi? No, Allzh s always aware of what you do, No: you thought
that the messenger and the beflevers wauld never retum to thelr own
people and that was made fair-seemming In your hearts, and you did think
a evil hought, and you were wortless people.} (Qur’an 48: 11-12)

O The confident Muslims left with the Prophet (%), their
number being close to one thousand four hundred. This was in
Dhul Qia'dah of the sixth year after Hijrah, They travelled and
chanted praises to Allsh (%), and when they reached  Asafin,
which was two stages from Makkah, the news came that the
Quraish were on the way to stop them, They were ted by
Khalid Ibn al Walid and they had sworn that ne Muslim would
enter their town,

0 The ghost of war began to hover in front of their eyes, bent on
filling these sacred precincts with biood and bodies, Nevertheless,
the Muslims had not come for this purpose, and the Quraish should
not farce them o resort to it. The Prophet (:46) said:

“$hame on the Quraith! Wor has comupted them. What good
wouls it do them If they cleared the way between me and the
other Arabs. I they kil me, then this is what they wanted, And if
Alish () grants me victory over hem, they will enter into Isam in
large rumbers. And if they do not, they wil fight as long as they
have strength. So what do the Quraish think? For, by Allsh %], |
shali not give up fighting for that which Allsh {¥) sent me with
until Allsh (%} causes it to prevall or | die,™!

' A sound Hadmh namated by ibn [sq with 2 sound chain from Maswar jby

Makhramah snd Marwan ibn al Hakim. Abmad and thn Hisham narrated it From him,
M is partof a long Hadwh on the Treaty of Hudaybiyah and was narmted at length by
Bukharr and Ahmad by another chain, BukhErtand Alumad said that this siatement
was made by the Prophet (24) afler the siory of the she-camel, which is to come,
when Badfl ibn  Waraqah came to him and he tod him that be had not coine for war.
‘This i$ definitety more authentic then the nammation of Tbn Ishaq.
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Q In keeping with the desire to avoid war and purify the
intended rites of any suspicion of a challenge, the Prophet (42)
asked if there was any man 1o lead them along a route other than
the one which the Quraish had taken.? A man from the tribe of
Aslam volunteered, and he took them along a desolate, muddy
track which was difficult for the Muslims to negotiate, Then he
brought them ip a plain at the end of the valley and the Muslims
turned towards the right, which led them into Hudaybiyah just
below Makkah. The Quraish cavalry became aware of this
manocuvre and they quickly backisacked 1o Makkah in order to
stop the Muslims from entering it.

The Prophet (%) and his Companions were continuing
along their chosen path, when suddenly his she-camel knelt
down and refused to go further.

The people were astonished at her behaviour, and they said,
“Qasira has become refractory.” Howgver, the Prophet (3%%)
replied: “She has not become refractory, and this is not her nature,
Instead, she has been kept back by the Cne Who kept the elephant
from Makkah. Should the Quraish invite me today to any plan in
which they seek good relations [ shall respond to them.”

Then he ordered the people to distiount at the spot where the
camel had ended her joumey.?

O The Muslims dismounted as they had been ordered,
expectantly awaiting the gates of Makkah to be opened upto
them, so that they could circurnambulate the Ka‘bah, perform the
Sa'yi and then leave for their homes with satisfaction and profit,
They were confident that they would attain their goal. Why
should they have any doubts, since they had heard from the
Prophet (:%%) hirmself the many assurances that they would enter
the Sacred Mosque in peace, having had their hair shaved or cut?

O The Quraish, however, were pertarbed at this unexpected

* A sound Hednh marrated by [bn Ishaq in the sbove-mentioned Hadwh on
Hudaybiyah.
? A sound Hadsth takes fom the Hadtth on Hudaybiyeh by Bukhart and others,
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move, and they gave serious thought o stopping them from
entering Makkah, whatever the cost. This was because they
looked at the affair from a narrow point of view. They saw
their status among the Arabs being threatened if the Muslims
wete to enter their city in this manner after the numerous wars
which had taken place. Nevertheless, the Quraish were aware
of their precarious position if another war should break out.
They would have no justification for it either for themselves or
their allies, and it could end disastrously for them. Thus
intermediaries were sent to negotiate with Muhammad (:3%).
Perhaps they would be able 1o artive at a settlement which
would save them from this muddle,

D The first to come to him was Badfl ibn Waraqah along with
some men from the tribe of the Khuza'ah. They approached him
and asked why he had come. To this he replied that he had not
come for war; he had come to the House as a pilgrim who
respected its sanctity. They retumed to the Quraish and said: “0
assembly of the Quraish, you are being hasty with Muhammad
{%&). He has not come for war, but as a pilgrim to the House,”
QThe Quiaish replied, “Even if he has come without the
intention of fighting, by God, he shall not force his way i at all,
and the Arabs will not speak of us conceming it at all.”

Q Then they sent Makraz ibn Haf, and he returned with the
same news as Badil. After them they sent the chief of the
Ahabish, Al-Halis ibn *Alqamah.

When the Prophet (38) saw him he said: “Surely he is coming
from people who are confused. Send the sacrificial animals out
for him to see.' When he saw the animals coming towards him
from the bank of the wadi, he retumed © the Quraish befote
meeting the Prophet (:4%), because of what he saw,

When he told them of this, they said: “Sit down. You are an
unintelligent bedouin.”

* A sound tadRh from the Hadth on Hudaybiyzh by [b Ishag.
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O Al-Halls became angry and shouted: “O assembly of the
Quraish, by God, it is not for this that we have become your
allies and made a contract with you. Should we bar from the
House of God one who has come showing respect to it? By Him
in Whose hands i3 my life, either you give way to Muhammad
(44%) and what he came for or I shall leave with every-one of the
Ahabish (mercenaries).”

D They replied: “Wait let us be for a while, Hals, till we decide
for ourselves what we want.”

) Then they sent ‘Urwah Tbn Mas‘id 1o the Prophet (38%).
However, he did not want to retumn from negotiating with the
Muslims only to hear abuse from the Quraish, 3o he said: “0
assembly of the Quraish, I have seen what ill treatment and
insults you gave io those whom you sent to Muhammad (85%).
You know that you are the father and I am the son. [ heard of
what happened to you and I gathered those of my people who
obey me and came to suppert you.”

) They said: “You are right. We have no grievance against you”

QO He came to the Prophet (;8%), sat down in front of him, and
then said: * Muhammad (:3%), have you gathered crowds of
people and then come to your own tribe it order to ruin them?
The Quraish have come out with their women and children
wearing leopard skins, and pledged to God that you will never
enter it in their presence. By God, I can see these people
deserting you tomorow!”

O Aba Bakr (4) was listening behind the Prophet (:4%), and
when ‘Urwah alluded to the Muslims he disdainfully told him:
“Suck Al-Lat's nipples. Shall we desert him?”

O ‘Urwah asked who was that, and when the Prophet {(24%)
replied that it was the son of AbG Qahafah, ‘Urwah tumed to Abf
Bakr (&) and said: By God, if it were not for a favour which I
owe you. 1 should have responded to that. But now we are even.”

0 ‘Urwsh continued his conversation with the Prophet (28%),
and he took hold of the Prophet’s (%) beerd as he was
talking, as if to warn him of the consequences of what might

happen to his people.
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However, Al-Mughirah ibn Shu‘bah knocked his hand away
every-time he did that and said: “Keep your hand away from the
Prophet’s (%) face before we take hold of you!”

O ‘Urwah said to him: “How rude and crude you are!” Then
asked the Prophet (4/%) who he was.

The Prophet (%) replied, smiling: “He is your brother's 0,
Al-Mughirah ibn Shu‘bah.”

‘Urwah said to Al-Muhgirah: “You wretch! Wasn't it only
yesterday that I washed your dirty parts?’

O The Prophet (%) replied to ‘Urwah in such a way as (o the
obstinacy and remove the doubt. He did not wish for war. All he
wanted was to visit the House as others visited it, and not meet
with any hindrance or opposition. ‘Urwah went back speaking
highly of the Companions’ veneration of the Prophet (%), He
said: “By God, I have not seen aking amony his people like
Muhamimad (%) among his Companions. [ have seen a people
who will never surrender him for anything, so make what you
will of that *

Q The men who spoke on behalf of the Quraish in these
negotiations had no arguments. In fact, they retumned to
Makkah more inclined towards being lenient with the Muslims
and allowing them to perform their rites. Some of them only
kept from insisting on this when they felt that the Quraish were
being stubborn and were avoiding the truth which was plain to
them. Without deliberation and thought they had decided that
the Muslims should not enter the Holy City, so what was to be,
was to be done,

QO The Muslims remained where they were, seeking other
solutions to the problem rather than attacking Makkah, Alhhough
a group of foolish people attempted to provoke a battle the
Muslims remained calm and did not lost their nerve. Ibn *Abbas

* Before lstam, A) Mughirah was a cunning murderer. He had killed soine peaple and
“Urwah pacified the situation by befriending him.

S Al of this was part of dhe story of Hudaybiyah according to ibn [shaq. Bukhart
narrated it in a siilar way.
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narrated that the Quraish sent some forty to fifly men to encircle
the Prophet’s () camp and kill any of his companions.
However, they were caught and brought before the Prophet
{:48). He pardoned them and set them free, although they had
pelted the camp with stones and arrows.”

0 On the boorishness of the Quraish and the forbearance of the
Muslims, Allzh (%) revealed the following:

{When those who disbeieved had set up in thelr hearts zealotry, the
ealotry of the Age of Ignorance, then Allsh sent down His peace of
reassurance upon Hk messenger and upon the beflevers, and imposed
upon them the word of self-resiraint, for thay were worth of it and meet
for ft. And Allah s Aware of all things.y (Qur’an 48: 26)

U Stemming from the peace which had descended on the
Muslims was the fact that the messengers of the Quraish were
coming and going to and from the Prophet () without being
obstructed by anyome, whereas the messengers of the Muslims
sent to the Quraish were exposed to death, Khirash ibn Umayyah
of the tribe of Khuza'ah would have been killed if the Ahabish
had not saved him. He returned afler having camef hamstrung. He
had been sent by the Prophet (%) to explain to the peaple of
Makkah the reason for his coming; that he wanted to worship, not
to fight. Messengers are not killed. However, the Quraish had lost
their senses, and people who lose senses de not care if they
commit suicide. The chiefiains of Makkah had deviated from the
straight path and they could care less about the deadly fate which
awaited them. Had the Muskims clashed with them, they would
have had no means of resistance and the sanctuaries of Makkah
would have been severely affected,

{And if those who disbelleve foin batde with you, they will take to

? Weak i wits néeraied by Jbn Highm from fbn Ishaq and be did not give she name of one
of the finks. Alvmad narrated a shorter version frem * Abdullah iba MughafEal with a sound
chain, and in it the musnber of idofaters is said to be 30 youths. The 5@ (verse) “And be it
is Who has withheld men's hands rom  you and has withhetd your bands from them...”
(Cur'3in 49: 24) was revealed conceming them.
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fiight; and afterwards they will find no protecting friends nor helper. “It
is the law of Allsh which has taken s course before. You will not find
any change In the Law of Allah.} (Qur'an 48: 22-23)

O However, the Prophet (:3%) was unhappy that matters should
proceed in this way, and he saw it best to renew his attempts 21
convincing the people of Mokkah to let him make the
pilgrimage and then leave. He summoned *Umar ibn al Khattab
(%) to go to them and speak to them of the reason for the
Muslims’ coming.

‘Umar («) said: “Messenger of Allgh (), there is no one
tn Makkah from the Banll ‘Adi who will protect meif[am
attacked. Send ‘Uthman ibn “Affin (2, for his clan is still in
Makkah and he will convey what you want.”

Q ‘Uthman () entered Makkah under the protection of his
cousin Abbn ibn Sa‘id ibn al *As. He was able to convey his
message fully, and make whomever he met understand the noble
truth for which all the Muslims had come, The reaction to him
was. “If you wish to circumambutate the Ka‘bah, then do s0.”

O However, he said that he would not do so wntil the Prophet
() circumambulated it first. It is worthy of mention here that
Makkah was not devoid of believing men and women whose
hearts were attached to the Muslims confined outside the town.
Islim had spread secretly in many homes whose occupanis
longed for the day when they would be able to declare their faith
and rid themselves of the tyranny of unbelief over them.
Apparently “Uthman (#) had contacted these befieving people
and given them the good news of a near victory, and the Quraish
therefore thought thal ‘Uthman () had overstepped his limits.
They ordered him to be confined and the news spread among the
Muslims that he had been killed.

0 When the news reached the Prophet (%), he said: “We shall
not leave till we fight these people.’ He called the Muslims to make

¥ pant of the story as namatcd by 1bn Tshi,
* Weak: narated by Lbn Ishaq, and from him Ion Iisham, from *Abdullzh ibn AbT Bakr

25 ryrdctl.
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a pledge of allegiance with him. He was under a tree whose
branches  were interwined. His Companions responded
immediately, pledging death with him and that they would not flee,

Jabir ibn * Abdullah spoke about it afier he had lost his sight.
He said: “The Prophet (%) said to vs on the Day of
Hudaybiyah: “You are the best of the people on earth.” We were
one thousand four hundred, and if [ had my sight today I should
show you the place of the tree.”'®
O It was narrated from Jabir that a slave of Hatib came
complaining about him to the Prophet (:%&), saying: “Surely
Hatib will enter the fire,”

The Prophet (2%) replied: “You are wrong, He will ot enter
it; he has wimessed Badr and Hudaybiyah,™" This pledge is
called the Pledge of ridwan (Pleasure) with reference to Allah’s
(3) statement about those who took part in it:

{Allzh was well pleased with the beltevers when they swore allegiance to
you beneach the tree, and He lmew what was In their hearts, and He
serit down peace of reassurance on them, and rewarded them with a
near vietory. » (Qur'in 48: 18)

O The tree has since been cut down and its place forgotten. This
is right, for has it remained, a dome would have been built over it
and visits would have been paid o it. The common people are
quick to attach themselves to material things and remains which
draw them away from Allah (%), Tariq ibn * Abdul Rahman said;
“1 was travelling to make the pilgrimage when I passed by
some people offering prayers. | asked what was this mosque,
and they said it was the tree under which the Prophet () tock
the Pledge of ridwan. I came to Sa'Id ibn al Musayyab and told
him about this. He said that his father told him that he was one
of those who took the pledge with the Prophet (:3%%) under the

* Sound: narrated by Bukhirl,

" Sound: namated by Muslin, “It was narated” should be dropped ashis suggests thet
it is weak.



The Life of Prophet Muhammad 363

tree, but the next year they had forgotten the place and could not
find the tree. Sa‘id continued saying: “The Companions of the
Prophet (M%) did not kenow it, but you know it: You are more
knowledgeable!™

0 As he was taking the pledge from the Muslirms, the Prophet
(%8} struck one hand upon the other and said: “This is for
‘Uthmain ()" However, “Uthméin (&) was not confined for
long for the Quraish were afraid to harm him owing to his status
among their nobles. They burriedly sent Subayl ibn ‘Amr to
make an agreement with the Prophet (3#%). Their sole aim in
this agreement was that the Muslims should go home this year,
but they may retum at any other time if they wished. This would
preserve the status of the Quraish among the Arabs!”

Q The Prophet (:¥%) received the negotiator from the Quraish
with the ardent desire for peace even though he was capable of
settling matters with the sword to which his enemies had chosen
to resort ever since they had expelled him from his home. Suhayl
spoke long and offered the conditions within the framework of
which the agreement should take place. The Prophet ()
accepted them, and all that remained was for them to be writien
down in a document and signed by both sides,

O There was a general astonighinent in the Muslim camp at the
way in which the Prophet (%) treated his friends and his
enemies. As regards the latier he went to extremes to be gentle
with them, although it was more fitting that he should be harsh
with them. As for his fiiends, he did not, contrary to his usual
dealings with them, consult them at all zbout the suggested
treaty, although in all past affairs of war and peace he would
refer to them and even accept their opinion despite his
objections. Today, however he took on the job alone and
accepted what they disliked without any pressing need,

O Elsewhere” we have explained the Prophet’s stand on the

* Sound: narrated by Bukhart.
" In out book Jslam and Political appressian,
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“Umrah of Hudaybiyah in particular and shown that the affair
was not left to be determined by the usual opinion: inspiration
from above was the determining factor. Allsh (3%), who
prevented the camel from moving forward, did not allow thege
battalions to continue their march or aim their weapons, for they
might have gained a victory which was lesser in its dimensions
for Islam than a peace with blessed consequences. Zuhri said:

“When the matter was concluded and it only remained to be
wrilters down, *Unmar (&) sprang up and came to Abd Bakr ().
He asked: “Ab@ Bakr {.&), isnt he the Messenger of Allzh
(#2)? AbD Bakr () replied yes. He said: “Aren’t we
Muslims?” Abl Bakr () sad yes: “Aren't they idolaters?™ He
said yes. ‘Umar (4) said: “Well should we pive what is debasing
to our religion?

Abii Bakr () said: “Umar (=), follow his orders for [ swear
that he is the Messenger of Allzh (3&).

*Umar () said: And [ swear that he is the Messenger of
Allah ().
O Then he went to the Prophet (3§%) and said: ‘Aren’t you the
Messenger of Allzh (2)?” He said yes. ‘Umar () asked:
“Aren’t we Muslims? He said yes. ‘Umar (.6) asked: “Aren’t
they idolfaters? “He said yes. Then ‘Umar ({4} asked: “Well,
why should we give what is debasing to our religion?” He said:
‘I am the servant and Messenger of Allgh (). I shall not
disobey His order and He will not cause me to be ruined!”'
Q Then the Prophet (&2) called ‘Al ibn abT Talib {4) and said:
“Write: in the Name of Allah (3%), the Beneficent, the Merciful.”
QO Suhayt said: “I do not know thig, But write: In Your Name, O
Allah (8£)." Then Prophet (%) ordered ‘AlT (&) to write it
down and he wrote it. Then he said: “Write: This is what
Muhammad (%), the Messenger of Allzh, has agreed to with
Suhayl ibn *Amir.”

" A sound Hedh, part of the story of Hudaybiysh. Al Zuhr is one i the chain ad
the Hadnh is not ong of his mursaly us the text may suggesi,



The Life of Prophes Muhammad 365

O Subayl said: *“Had I witnessed that you were the Messenger of
Allzh (). I should not have fought you. But write you name
and vour father’s name.”
(O The Prophet () said: “Write

“This is what Muhammad ibn Abdullah has agreed to with
Suhayl ibn ‘Amr. They have agreed to cease waging war
among the people for ten years, during which the people will
be safe and will desist from attacking one another on condition
that whoever comes to Muhammad (%) from the Quraish
without the permission of his guardian will be sent back to
them, and whoever by him comes to the Quraish from those
with Muhammad (35) will not be returned to him by them.
We shall not show enmity to one another and there will be no
secret reservation or disloyalty. He who wishes to enter into a
bond and agreement with Muhammad (%) may do so, and he
who wishes to emter into a bond and agreement with the
Quraish may do so.
Q You must withdraw from us this year and not enter Makkah
against our will, Next year we shall make way for you and you
can enter it with your Companions, and stay there three nights,
You may carry a rider’s weapons; the swords in their sheaths,
You can bring in nothing else.
(O While the Prophet (:48) was drawing up the document, the
son of the negotiator himself came from the Quraish, wishing to
join the Muslims, Abf Jandal ibn Suhayl had entered into the
religion of Allzh (%) and met with torture from his family. Now
here he was, dragging his shackles of iron. The Muslims had no
doubt that Makkah would be conquered, for the Prophet (:35)
had told them of his dream in which he was entering it and
circumambulating the Ancient House. However, when they saw
the conditions of the treaty, their compulsions and Suhayl’s
obstinacy to the Prophet (:3%) they felt dejecied to the point of
death, and when they saw the case of Abo Jandal it only made
things worse.
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O When Suhayl saw his son, he stood slapped him in the face,
seized him by the collar, and then said: Muhammad (:3g), the
terms were agreed before he came!” The Prophet (:46%) replied
that he was right, and Suhayl began dragging his son by his
collar to take him back to the Quraish.

Abti Jandal shouted af the top of his voice: “ O you Muslims,
am I to be retumed to the idolaters for them to persecute me for
my religion?” this made them feel even worse.

However, the Prophet (:48) said: AbD Jandal, be patient and
seek Allah’s help, for Allzh (3) will grant relief and a means of
escape for you and those who are oppressed along with you. We
have signed a treaty with these people: we have given them and
they have given us this pledge in Allah’s (%) name and we shall
not betray them.”

O The treaty was agreed and the Khuza'ah declared their
commitment to the bond with the Muslims, while the Band Bakr
declared their commitmment to the bond with the Quraish.”

Q A first glance at these terms will show that they injured the
rights of the Muslims and appeased the pride and ignorant
zealotry of the Quraish. The Prophet’s (%) Companions
wondered why they should return to the Quraish anyone who
came as a Mushim, and why the Quraish should not retum
anyone who left the Muslims and went to them. The Prophet
(%) explained the terms in this way. Those who went over the
Muslims were saved from their evil. As for the oppressed
Muslits, the Quraish would soon learn about them as they had
learnt abowt those before them, and the final victory would be
theirs,. Were not the Prophet (:%%) and those with him
oppressed, then Aflah (%) aided them and withdrew His help
from the Quraish before them?

3 Once again, the Muslims felt despair in their hearts: they were
told that they would enter the Sacred Mosque, but they wete asked

" All of this is frorm the story of Hubaybiyah by Tbn Ishaq (the words are his), Bukhart
and Almes,
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to return. The Prophet (#5%) explained that they would come again
to enter it as they had been promised. He did not tell them that they
would enter it that year. The Muslims felt heavy with despondency
at this sad end and their eyes filled with tears at this unexpected
distress. When the Prophet (:4) finished drafting the document,
he told his Companions to get up and slaughter their animals, then
shave their heads as an end to the ‘Umrah, after which they should
return to Madtnah. However, no-one moved, even though he gave
the order three times. He went into the tent of Umm Salmah and
told her of the men's disobedience.

O She said: “Messenger of Allsh (:3), what do you expect? Go
out and do not say a word to anyone until you sacrifice your
animal, call your barber and have yourself shaved.”

O He did so, and when the Muslims saw this they regained their
composure and felt the danger of disobeving his order. Thus
they quickly ot up, sacrificed their animals and then shaved one
another. They almost killed one another on account of their
excessive grief,

0 Would that the intentions of good and evil produced their sweet
or bitter fruits with the speed that showed up the results of the
Treaty of Hudaybiyah! Not many days had passed since the
signing of the treaty before the obstinacy which the idolaters
showed in it boomeranged on themselves. They themselves began
to complain about the clauses which they bad dictated, or which
their crude zealotry had dictated. Likewise the Muslims looked on
in astonishment at the results of the deep forbearance which the
Prophet (%) had displayed, and they felt its blessings to such an
extent that their tongues buest forth in praise of Allah (3%),

) The strength of the unbelievers it the peninsula weakened and
slackened from the time this treaty was signed. The Quraish
used to be considered the leaders of unbelief and the standard
bearers of opposition to and persecution of the new religion.
However, when the news spread of their treaty with the

* Sound; it is part of the stery of Hudeybiysh according to Bukhatt and Ahmad,
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Muslims, the threat of the hiypocrites, who had been working for
their own-benefit, died away and the pagan tribes scattered to
various comers of the peninsula, especially since the Quraish
froze their opportunistic policies and concentrated, on the other
hand, the Muslims expanded their educational, political and
military activities, and their propaganda secceeded in uniting a
large numbet of tribes and convincing them to accept Istam.

O Many historians count the Treaty of Hudaybiyah as a victory,
Infact Al Zuhei said:

“There was no previous victory in [stm greater than it. There
was only fighting when the people clashed. However, when the
trealy was agreed, war was laid aside and peaple were safe from
one another. They met and negotiated in discussions and disputes,
and everyone to whom Islam was explained, accepted it.

During those two years after FHudaybiyah, as many people

embraced Islim as had done so in the years before or even more.
O Tbn Hisham said: “The proof of what Al Zuhri said is that the
Prophet (%) went to Hudaybiyah with one thousand four
hundred men, whereas two years after that at the conquest of
Makkah he had with him ten thousand.
0 As for the oppressed Mushims at Makkah, one of them, named
Aba Baglr “Ubayd ibn Usayd, fled to Madmnah in the hope of
staying there, However, the Quraish sent two men to demand his
extradition in accordance with the treaty,

The Prophet (2%%) said to him: “Abi: Basir, we have made a
pledge with these people, as you know, and our religion does not
permit us 1o be unfaithful, Nevertheless, Allgh (%) will provide
for you, and the oppressed with you, a relief and a means of
escape. So go back to your people.

Q Abi Bagir was saddened by this and said: “Messenger of
Allah (:39%), will you retun me to the idolaters for them to
persecute me for my religion?” The Prophet (:4%) only repeated
his hope for imminent relief, then he sent Abl Bagtr with the
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two men back to Makkah.” Ab0 Basit refused to smrender to
this fate, and on the way he tricked one of the men into giving
him his sword and killed him, The other fled in fear to Madmah
1o tell the Prophet (%) what AbD Basir had done.

However, AbQ Baglr appeared, sword in hand, and said:
“Messenger of Aligh (:%%), you have been faithful to your
pledge, and Allzh (%) had relieved you. You handed me over to
the men, and I resisted with my religion from being persecuted
or sent back.”

0 The Prophet (%) said: “Woe unto his mother. A kindler of
war, if others were with him,*"

& Abd Baskr tealized that there was no place for him in Makkah
and no refuge in Madinah. He went to the seashore near a place
called ‘Ays, and from there he threatened the caravans of the
Quraish which passed through the road of $aha. The Muslims at
Makkah heard of bis activity and the Prophet’s ;%) saying: “A
kindler of wat, if others were with him.” They joined him one
after the other until abowt seventy dissenters, including Ab
Jandal, were with him. They formed an army which harassed the
Quraish, killing any of them who fell into their hands and
intercepting their caravans. Eveninally the Quraish sent to the
Prophet, begging him to take in those people for they had no need
of them. In this way the Quraish waived the clause which they
had dictated in obstinacy and the Muslims had accepted
unwillingly."”

(A The story of Abii Bagir, Abdi Jandal and iheir brethren is very

" Marrated by Ibn Ishaq without a chain and 1bn Hishim took it from him. Bukhart
namrated it briefly in the following words: “Abn Baglr, & man from the Quraish, who
was a Muslim, came to him, They senl two men afier him and said: (observe) the
treary which you made with ws* and he handed him aver to the two men.”

** Sound: part of the story by Bukham and Alymad.

* Not sushentic: o “Ugbah parrated it from A) Zuhri a mursa, as in Farfeal Bari
and Ai-fsti'#, of 1bn “Abdu) Barr on the life of Abu Bastr. However, Ibn Ishaq
narrated 3t with a different chain, and Ibn Hisham recorded it in his SFah as murral,
Al-Hakim completed the chain in his Mustdrak on the authority of ‘A’ ishah and his
chain is good. Thus it is batter o rely on this rather than what is i this book. It is
supported by a Hadth of Uram Salamal nasrated by Al-Bayhagl in his Sunnah.
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significant. Tt i5 the story of a struggling faith, despised by
encmies and unaided by friends. Tt makes clear that faith in
Allah (3%) penetrated the hearts of these people without the
assistance of any outside foree except the purity of their souls.
They were deprived of the spiritual support which comes from
mixing with the Prophet (:38%) and listening to him while he
tecited or gave advice. On the other hand, they were
compensated for that by contact with his Revelation and extracts
from his teachings. Thus, in their following of the truth,
rgjection of injustice and love of adventure, they were a
wonderful example of a mighty, struggling Islam,

0 AbQl Bagir never returned to the Prophet (4&). This was
because the permission to reside with him came while he was
on his deathbed. M0s3 ibn ‘Ugbah (%) narrated that Abl
Baglt’s men had seized a caravan in which was Abul *As ibn al
Rabi* the Prophet’s (23%%) son-in-law, who had not vet accepted
Islam. They captured everyone in the caravan, except Abul *As
because of his status. He went to Zaynab, his wife, and
complained to her about what had happened to his friends and
their wealth. Zaynab spoke to the Prophet (28%) about this, and
the Prophet (%) stood up and delivered a sermon to the
people, saying:

“We have made these people our in-aws: we have made
Abul “As our son-in-law and found him to be & good son-in-law.
He has come from Syria with some friends of his from the
Quraish, and Abil Jandal and Abd Basir have captured them and
all that they had with them. Zaynab, the daughter of Allah's
Messenger (2¥%), has asked me to grant them protection, so will
you grant Abul *As and his friends protection?”

All the Muslims agreed and when the news of this reached Abn
Jandal, they released the prisoners and pave them back 4il they had
taken, including a string of camels or a camel’s land rope.

O Then the Prophet’s (:3%) letter reached Ab Baglr as he was
breathing his last, telling him to leave that place and retum to
where he loved to be. He died with the letter on his chest, and
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AbD Jandal butied him. In the meantime Abul As ibn al Rabi’
took all the goods and went to Makkah, where he distributed
them to their owners.

When he had finished, he said: “0 men of the Quraish, is
there any of your property left with me which I have not yet
handed over?

They replied: “No. May God reward you kindly, for we have
found you to be faithful and noble.”

He said: “By Allah (%), the only thing which prevented me
from declaring my acceptance of Islam before reaching you was
that you might think that I accepted Islam to steal your property,
I testify that there is no god but Allzh (%) and that Muhammad
(%) is His servant and Messenger.” He returned to Mad
where the Prophet (:%%) handed him his wife, Zaynab,
Although they had been separated by the difference in religion,
he did not make a new contract for them,

Q Shortly after the Treaty of Hudaybiyah the Muslims refused
to send back to their guardians the women who migrated to
them, either because they wnderstood the Treaty to refer
specifically to men, or because they were afraid that the women
who accepted Islim might succumb under persecution and
would be unable to go elsewhere as did Ab{ Jandal, Abf Bastr
and others. Whatever the reason, the withholding of the Muslim
woment who migrated was done under instructions from the
Qur'an. The Muslims were charged with the responsibility of
compensating the women’s idolatrous husbands so that they
could marry again if they did not wish to become Muslim and
retain their original wives.

(O you who believel When belleving women come to you as fugitives,
examine them, Alish & best Aware of their faith. Then, If you know
then to be wue bellevers, do not send them back to the disbellevers,

¥ A sound Hadith, nacraled by AbT Dawid, Al Tirmidht, Al Hakim, Ahmad and Ibn
Hisham in his s¥ah on \he awthority of [bm *Abbas. His chain is good: Al Tirmidhy
said; “There is nothing wrong with it and Ahmad confirmed its authenticity.
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They are not lawful for the disbelievers, nor are the disbellevers lawful
for them.} (Qur’ain 60: 10)

Q The dyah (verse} points out, along with the laws it contains,
what a womman used to enjoy by way of freedom of thought and
respect for her person. If this should happen today, a large
number of Muslims would ask: who examines her, a man or a
woman? If a man, then young or old? And is she to be examined
directly or behind a screen?

With the Jews Once Again

There remained two groups of inveterate enetnies facing the
Muslims. The bedouin Arbs, who traversed the desert like
camels, understood little. If any prey appeared, they would fly
after it. Seldom were they attracted by talk of belief in Allgh (%)
and the Last Day. The Jews, who thought that prophethood was
their exclusive right and never ceased to oppose the Muslims,
deceived Muhammad (2%%) and rejected his message. They were
deluded by the honour which they had inherited from the Torah,
and so they disputed long with the Muslims and strove with all
their might not to recognize them. They went as far as to incite
others against them, as you have seen. Thus they displayeda
strange mixmure of malice, pride and deceit. Inspite of the severe
thrashings which they received in their struggle apainst the
Muslims, they never budged an inch from their dastardly plot.

O The enmity against Islam brought together the stupid bedouin
with the cunning Jews. When the confederates failed to defeat
Madmah and the Jews of the Qurayzah reaped the harvest of
their treachery, the Jews of Khaybar could not find any rest nor
did they v to make peace with the Muslims. On the contrary,
they began initiating contacts with the Ghatafiin and the bedouin
who lived around them form another front against [slam.
Nevertheless, the Muslims were alert to these conspiracies, and
no sooner did they retum from Hudaybiyah at the end of the
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sixth year than they took off again in Muharram of the seventh
year, in the direction of Khaybar, to shatter the power of the
Jews in those quarters,

Q It did not slip the minds of the Muslims, before travelling, to
drive a wedge into the united front of the Ghatafin and the Jews.
They made the Ghatafan think that the attack was directed at
them and that the Muslim forces were about to meet them. Thn
Ishaq said:

“They were fold that the Ghatafan had grouped themselves

against the Prophet (%) when they heard that he was heading for
Khaybar. They came out to help the Jews against him, and when
they had travelled a stage they heard the news that their properties
and families behind them were in danger. They thought that the
Muslims had taken another route to them, So they tumed back on
their tracks and stayed with their families and properties, leaving
Khaybar to the Prophet (:#k).”
O Thus the plan succeeded in isolating the Jews from their
allies, the idolaters. When the Prophet (:4%) was almost upon
the fortified town and had prepared for combat, he asked his
Companions to stop. Then he supplicated to Allah (%) with
these words:

“0 Allzh (%), Lotd of the heavens and what they shade, Lord
of the earths and what they carry, Lord of the devils, and those
they lead astray, and Lord of the winds and what they blow
away, we seek of you the good of this town, the good of its
people and the good of what is in it, and we seek refuge in you
from its evil, the evil of its people and the evil of what is in it."

A good Hadith. Ibn Histfim nacrated it from Ibw [shaq, who namatcd it from Abd
Mu‘tab ibn ‘Amr. One of the men in the chain has nec been named. In his version, Al-
Bayhaqi called him Salah ibn Kaysah, as in A-Bidah. However, the one who narrated
from bim, Ibeshim ibr lsma'yl ibn Majma, is weak. Thus Al BayhaqT declared this chain
to be weak. Nevertheless, it is reinforced by what is narrated from Al-Bayhagr, Al-
Hakim and lbn &1 Sunni on the anthority of Subayb, who said. “Whencver the Prophet
i) saw any village which he wanted 10 enter, he would say this e ‘5

AFRakim considered s chain 1o be sound, although there is some doubt about
this, Yel there is further support in the Hedfth of Abd Lubabab, narrattd by Tabarani
and its chain is pood
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Then he said: “Advance in the name of Allah (%).2

Q It seems that the Jews first thought that the Muslims were
marching against the Ghatafan, so they did not pay them
much attention,

They went as usual in the moming to their fields, carrying
their shovels and baskets, and were surprised when they saw the
Mustims coming towards them. They hurried back to their
fortresss in dismay. The Jews, as the Muslims learnt from their
wars with them, did not rely on sending their armies into the
open air. They disliked confrontation in those vast fields. The
character trait which they could never abandon dictated that they
should fight from behind high walls. Is this not an indication of
their love of life and dislike of death?

Q When the Prophet (:#%) saw them hurrying to their fortress,
he wanted to strike terror into their hearts, so he shouted: “Allzh
(%) is the Greatest! Khaybar is destroyed! When we amrive ina
people’s quarters the morning turns bad for those who have been
wamed.™ Sinning towns bring down destruction upon
themselves sooner or later. Itis narrated that the Prophet (:3%)
said: “When adultery and usury spread in a village, it will bring
upon itself the Wrath of Allgh (%)

0 This twofold corruption is widespread among the Jews. To
this day they are among the masters of usury in this world and
some are the leaders of libertinism and prostitution, whose
women do not reject the hand of any flirt. This, however, does
not negate the fact that among them there is a group known for
their morals and chastity, though they are few. “And from the
people of Moos2 there is a group who guides by the truth and by

 Weak. It comes from the above-mentioned Hadath of Abo Mu‘tab and you have
seen its weakness. | have not found any support for it so it remains weak.

* Sound: narrated by BukhET an the authority of Anss (i),

™ Sound: narrated by Al Hakim on the authority of Ibn ‘Abbas, He saidit hed a

sound chain and Al Dhahabl agreed with this. Tt was also namaicd by Aba Ya'ls on
the awthority of Ton Mas‘0d and its chain is good, as in 4i-Targhh.
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it they judge.” However it is the majority, not the minority who
determine the fates of their peoples.

O The Muslims launched their attack on the well-fostified
buildings, and soon fortress after fortress began to crumble at
their onslaught. The Jews struggled desperately, for Khaybar
was their most fertile land and impregnable fortress. The
siege continued, and as one garrison fell the Jews continued
to resist with another.

0 The Prophet (:4%) said: “I shail give the banner tomotrow to a
man who loves Allah (%) and His Messenger and whom Allgh
() and His messenger love.” The Muslims spent the night
wondering who it was. Next momning they were all expectant to
see who was that person. Then the Prophet (:4%) called ‘Al bin
Abi Talib (4¢) and gave him the banner.

‘All (#) said: “Messenger of Allsh (3&)! should I fight them
till they retreat from there?”

The Prophet (%) replied: “Keep going without a halt until
you enter their quarters, then invite them to Islam and tell them
of their duty o Allah (%), By Allah (%), that Allzh (%) should
guide a single man through you is better than if you were to
have heaps of gold."*

O The Prophet (:4%) offered this timely advice to prevent the
desire of his men for worldly riches, Although the wealth of the
Jews if they were defeated, would be vast, but the blessings of
those who fought them, if they were rightly guided, would be
greater. 1 the Jews had accepted the laws of Allah (%) and
given up the selfish ways in which they lived and dealt with
people, they would have been left in peace. However, they
insisted on war. So “All () attacked them and pressed on till
their fortress fell and the Muslims occupied it, The battle cry
duritg the siege of Khaybar was *Ya Manstir, amut, amut!™

Q A Jewish horseman by the name of Marhab came out of the
fortress and challenged the Muslims to a duel, reciting;

* Sound: nanated by Bukhart and Mosiim on the authority of Sah ibn Sa'd.
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Khaybar knows that I am Marhab,

A seasoned warrior armed to the teeth,

Piercing here and slashing there

When the enraged lions come forward.

0 Some say that *Alf () killed him, whereas others say it was
Muhammad ibn Maslemah, who was enraged because his
brother Mahmitd ibn Maslamah was killed by a millstone which
was dropped on his head. ™ Afier Mathab was killed, his brother,
Yasir came forward and Al Zubayr challenged him. Al Zubayr's
mothet, Safiyah, was among the women who had come with the
ammy te help them fight the Jews,

She was aftaid that her son would be killed, and the Prophet

(33) reassured her: No, vour son will kill hitn, Inshd allah,”
and Al Zubayr did kill him.”'
O The Jews held on firmly to their remaining fortresses,
defending them like those in despair. The Muslims tightened the
siege against them, wishing to end this war quickly for they
were wom out with hunger. Many of them were struck down by
various sicknesses owing o the bad clmate and the
unhealthiness of the swamps, Then someone came to the
Prophet (g} and informed him that the Jews were not worried
about the siege, since they had access to secret waterholes and
they would go out at night to draw water. The Prophet (:%)
ordered their waterholes 1o be cut off* to force them to fight or
surrender. They came out and engaged the Muslims in a violent
struggle, during the course of which a number of Muslims were
martyred after they had paved the way for the fall of the fortress,
which was called the Zubayr Fortress, at the end of a chain
fortresses called Al Nitah. The Muslims were able to capture
them all afier they entered the fortress of Na‘im, Sa‘h, Watih
and Salalim.

¥ say the first is correct because it comes in Muslim and the Mustadrak of Al-
Hakim, who said that there was abundant evidence that ‘Al (&) Killed Markiab.

7 Weak: narated by [bn Hishm from Ibn tshaq with & muddled chain,
¥ Mot authentic; nasrated by Al-Wagidi with a muddied chain, and ARWaqidi is not
aceptable,
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U There remained one more chain which the Muslims prepared
to attack, The Prophet (sis) went for a citade! called Samwin
and fought fiercely around it. A man named *Azni came out of it,
sceking a duel. Al-Habbab ibn al Mundhir attacked him and cut
at his right arm upte the elbow. The sword fell from the Jew’s
hand and he turned and fled. Al-Habbdb pursued him and eut his
Achilles tendon. Another Jew advanced and oue of the Muslims
confronted him. However, the Jew killed him, and Aba Dajanszh
went after him and killed him in tum. Then the Muslims shouted
Allahu Akbar and charged the fortress with Abll Dajanah in the
lead. After great difficulty they managed io enter it and inside
they found furniture, food, sheep and merchandise.

U Some of the Jews managed to escape and they fled to their
brothers in the fortress of Buzat. The Muslims followed and the
two parties showered each other with hails of arrows. The
Prophet’s (:¥%) fingertip was injured in this battle. Nevertheless,
the Muslims kept pounding the enemy until this fortress also fell,
and they tock captive all those in it. Then the Muslims prepared
catapults to destroy the remaining fortresses with those who were
hiding inside, and the Jews felt certain that it would be death
unless they sumendered. So Tbn Abil Huqayq came out and
offered to surrender on condition that they be exiled from the land
of Khaybar and be allowed to take all they could carry, what
remained being for the Muslims. The Prophet (:3%) accepted the
tenms, and stipulated that they should not conceal anything, for if
they did then the agreement would be null and void.?

When it was discovered that some of them had broken this
agreement they were killed. All the Jews surrendered and they
came to the Prophet (%), beseeching him to allow them to
retain half of the cultivable lands. This he accepted but he did
not give them this concession for eternity for fear of their
treachery. Thus he said to them: “If we wish to expel you, we

#a sound HadTth narrated by Al BayhaqT on the authority of 1bn “Umar with a sound
chain. Ab Dawild also nacrated 1.
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shall do s0.”

U During this battle it happened that thete was a black Ethiopian
siave who was tending the sheep of his Jewish master. When he
saw the people of Khaybar taking up arms and preparing for
war, he asked what they were doing, They replied that they were
going to fight that man who claimed to be a prophet. The
mention of prophethood had its effict on the man, who came to
the Prophet (%) with his sheep and asked: “What do you say?
What are you calling the people 107"

O The Prophet (%) replied: * I am calling the peaple to Islam,
to testify thal there is no god but Allzh (%) and that I am His
Messenget, and to worship no-one but Him.”

O The slave said: “What will | have if 1 testify and belizve?

O “You shall have paradise if you die on that.” He accepted
Isldm, then said: “Q Prophet of Allah {2), these sheep are a
trigt in my charge.”

0 The Prophet (:3%) said:

“Lead them out into the open and leave them. Allah (4&) wili
discharge your trust for you.” He did so, and the sheep returned
to their master. Thus the Jew came to know that his slave had
accepted [slam.

0 The men having prepared themselves for fighting, the Prophet
(%) stood up, exhorted them and urged them to jis&d, The two
groups clashed and the black slave was one of those killed. His
body was taken back to the camp, and the Prophet (%), s0 it is
narrated, looked into the tent where it lay, then faced his
Companions and said: “Allzh (3€) has been gracious to this slave
and brought him benefit. I saw by his head two of the bright-
eyed houris, although he never prostrated once to Allih ()"

" & stamd Hadh nareated by Bukhaet, Muslim, Ab) Dawd and others on the authority of

“Unihar,

Weak: narmated by Ibn Kathlr as mursal. Alse Al-Bayhagt narrated # from
Shurahbrl from Jabir. However, Shurahbf made mistakes. Al-Hakim narrated from
the same source and said it was suthentic. Yet Al Dhahabf commented on it, saying,
“In fact, Shurahbl is condemned.™
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0 In this campaign the Prophet (&) gave permission to the
women who volunteered to come along with him, [bn Ishiq
narrated: “The Muslim women were present at Khaybar with the
Messenger of Allah (8%), and he gave them something from the
spoils, and did not give them a complete share *

O Imim Ahmad namrated from Hashrgj ibn Ziyad from his
grandmother:

“We went with the Messenger of Allzh (%) on the
expedition of Khayhar, I was the sixth of six women, When it
came o his notice that there were women with him he sent for
us. We could sce he looked angry. He asked what had made us
come and on whose orders we had come.

We replied, “We give arrows to the archers, we give them
sawiy to drink, we have medicine for the wounded and we spin
wool to assist in the cause of Allsh (%).”

He said: “Then go.”

She continued that after the conquest of Khaybar he gave
them shares like the shares of the men, Hashraj asked what it
was that he gave them, and she said, dates” Ibn Kathtr
maintained that he gave them a portion of the fruits of the land
as he gave the men, although he did not give them any part of
the land itself as was given to the men and this is true.

O In the Hadith narrated by Abi Dawnd, some women from the
Bandt Ghifar said: “O Messenger of Allzh (%), we wish to go
with you on this expedition (he was travelling to Khaybar) to
nurse the wounded and help the Muslinis in any way we can.”
He replied: “With the blessings of Allah (35),

32

Ton 1chaq mentioned it without a chain, and Ibn Hisham took it from himn,
However, he substantiated it with the Hadnth coneeming the women, which, as you
will se¢ in the next footnote, is weak,

* Weak: it is in Munad of Ahad and Abu Dawtid, Hashaj is unknown as Al
Dhehabf stated and [bn Hajar poinicd out in A! Tagrit,

* Weak: narrsied by Abd Dawid, Ahmad and Ibn Hisharw, al from Tbn Ishag, who
naceated it with his chain from awumm&umﬂleBanuGhifar.hitisUmyyahhim
Abil Sak, who is unknown.
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Q Saflyah, the daughter of Huyayy ibn Akhtab, the Jewish chief,
was among the women captured at Khaybar. She fell into the
hands of one of the Safabah as spoils of war, However, the
Prophet (%) took her back then freed her and married her,
making her dowry her freedom.®

(I When the prophet (3%%) had gained total control, the wife of
Salam ibn Mishkam offered him poisoned roasted sheep, She
put a large amount of poison in the leg since she knew that the
Prophet (3%%) had a special liking for that joint,

He took a bite from it and then threw it aside, saying: “This
bone is telling me that it is poisoned.”

With him was Bishr ibn al Bar, who ate some of the meat.
The offender was brought before him and she confessed to what
she had done.

She said to the Prophet (:%%): “I have reached a certain
position among my people, which is not hidden from you. So 1
said, ‘Ifhe is a king we shall be rid of him, and if he is a prophet
he wxllbcmfomed "TheProphet (4% spared her. Then Bishr
died of the poison,* and it is said that he had her put to death for
that, whereas others say she accepted Islam so he forgave her.

0 The Jews of Khaybar remained, tilling the soil in retum for
half of its produce. However, their hatred for the Muslims
camsed them to commit some crimes. One of the Angdr was
murdered, and ‘Abdullzh ibn ‘Umrc’s hands were dislocated in
the days of his father’s caliphate.

U ‘Umar (as) spoke to the people, saying: “The Messenger of
Allzh (s4%) stipulated with the Jews of Khaybar that we might
expel them whenever we wished. They have attacked ‘ Abdullzh
ibn “Umar (&) and dislocated his arms, as you have bheen
informed, and with their attack on the Ansar before him, we

" Sound: narrated by Bukhart and Muskim from Anas ().

" Sound: namrated in this manner by bn Hisham from Tbn Ishagq without n chain,
Bokhasd and Muslim namated it from Anas, and Bukh&T and others from Abu
Hursirah ().
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have no doubt that they are the culprits. We have no enemy
there except them. Thus whoever has property in Khaybar, let
him go and retrieve it, for | am expelling the Jews?” And he
expelied them.”

0 No doubt the defeat which the Children of Tstael sustained at
Khaybar completely destroyed their military might in the
peninsula. Thus the Jews of Fadak came secking amnesty, The
Jews of Wadi al Qira fought after they were invited to Islam.
The Prophet (%) informed them that if they accepted Islam
they would be allowed their properties and their lives, and their
punishment would be left to Allah (3). So when they refused,
a limited war broke out between the two groups and ended in
the moming with the defeat of the Jews. Finally the Jews of
Tayma surrendered.

O Islam spread its reign over this land which had for sometime
been in the hands of the Jews to live on as they desired. The
lesson which we can extract from these batiles and the
expulsions which followed is that the land belongs to Allah (%)
and He causes whom He pleases to inherit it. He does not take it
away from one people and give it to another for favouritism.
The nation which becomes corrupt with the bounty is deprived
of it; then it is given to another who will value it and thank
Allah (%) for it. The nation which becomes puffed up with pride
loses possession of its own self, its rights and all its affairs, and
it falls as & slave into the hands of others who will direct its
affairs as they wish,

O This faw was applied to the Children of Israel by force
when they neglected the directions of the Torah and followed
their own desires. [t was applied after that to the Muslims the
day they deviated into error and ignored the guidance which
was with them:

£Even 5o is the grasp of your Lord when He grasps the townships while

they are doing wrong, Indeed, His grasp is painful, and very strong.)
{Qur’arn 11: 142)

* Sound: narrated by Bukhd and Mustim from Ibn “Urnar,
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O Life is an advance and a retreat, a step forward and a step
backward. A quick glance at the history of the mankind will
give the impression that the position of leadership is not
secured by a nation unless there is another nation preparing to
take it away. The states which have reigned are like the waves
of the sea: sometimes they rise high, then they gradually
dwindle as they reach the shore, weak and calm. Then they
may return with the tide and reach their peak, only to start the
ignoble descent once again as they lose their sources of energy.
The Children of Israe! were mighty kings, then they were
deprived of their kingdom and might for the growing state of
Islam to inherit them, and this change took place for the benefit
of the whole of mankind,

O Why did the Jews support the pagans against Islam? And for
whose benefit was it done? The Jews look st the world and at
religion from the point of view of their own private gains. This is
what made them oppose Islam so vehemently, Nevertheless,
Providence wished to make the new nation info @ message of
complete change because of the corruption that had become so
rampant throughout the whole world and hecause of the rot and
stagnation which had overtaken its civilization. If, therefore, a
handful of bedouin or a handful of Jews obstrugted this colossal
change, motivated by cheap malice or despicable greed, then it was
they who wronged themselves if they were drowned in ihe storm.
U If the Jews had remained in the Arabian peninsula another
thousand years they would have made it even more divided,
and the other regions of the earth would not have gained any
benefit from their existence. Perhaps there would have been an
increase in cereals and fruit, which they cultivated expertly.
However, the benefit of this increase would have reached
others only at the cost of seme corruption, which the Children
of Israel export to the world through their interest based
businesses and immoral character.
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Q Islam, on the other hand, came out of the peninsula from the
very first day as a message of faith and reform. It deserved to
gain victory and spread because of the truth and benefit which it
contained. Nevertheless, when the causes of disintegration
infiltrated its people just 25 they had infiltrated the Jews before,
they were ejected from their lands and scattered here and there,
exactly as others had experienced.

Return of the Emigrants from Abyssinia

The conquest of Khaybar coincided with the amival of Ja‘far
ibn AbT Talib and the others who had migrated with him to
Abyssinia. The Prophet (%) was extremely happy at the return
of these noble Companions, They had left Makkah, fleeing with
their faith from persecution, and today they were returning to
sec that Islam was supreme and that its authority was stretching
north and south of the Arabian peninsula. Thus there was no
more fear of tyranny or oppression,

O When they amived in Madinah, the Prophet (%) seid
joyfully: “By Aliah (), I do not know which is more pleasing,
the conquest of Khayhar or the arrival of Ja*far.®

0O Ja‘far and his comrades had remained in Abyssinia for some
tenn years, during which time much of the Qur’an was revealed
and many battles took place with the infidels. The Muslims went
through such a variety of experiences before and afier the Hijrah
to Madinah that some of them began thinking that those who
had migrated to Abyssinia were of a lesser status than they.

O Ab Masa al Ashart reported:

“Some people wsed to say to us: “we have preceded you to
the Hijrah.” Asm# bint ‘Amis, who had migrated to Abyssinia,
visited Hafsah, the wife of the Prophet (:%%). ‘Umar (&) entered
and when he saw her he said; “who is this?

" A good Haduh. nanated by AlHakim and AL Tabardal or the authority of A7
Sha'bi us mursal, its chain being sound. Al-Hakim also nairated it by another chain,
which has no missing links although there is some weakness in it,
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“Asm3, daughter of “Amis, she replied,

‘Umar () asked: “Is this the Abyssinian? Is this the
seafarer?”
Yes, answered Asma.

‘Umar (ds) said: “We have preceded you to the Hijrah so we
are closer io Allah's Messenger (:38%) than you”
She became angry and said: “By no means! By Allah (%), you
were with Allth’s Messenger (&) and he fed the hungry
among you and exhorted the ignotant among you, while we
were in a distant, hateful land in Abyssinia, which we bore for
the sake of Alizh (%) and His Messenger, By Aliah (%), [ shall
not eat or drink until T mention what you have said to the
Prophet (%) and ask him about it. By Allsh (%), [ shall not lie,
nor shall [ digress from what you say nor shall I add anything to
it.” When she came to the Prophet (3%} she said: “O Prophet of
Allzh (), “Umar (:4) said such-and-such.
And what do you say? he asked.
‘I said such-and-such.
Q He then said: “He is not closer to me than you. He and his
Companions have made one Hijrah, whereas you, who travelled
by ship, have made two.”
Q In ashort time these returnees were able to acquire whatever
knowledge of the Qur'an and Sunnah they had missed, and they
joined the ranks of those who had preceded them to the call of
Jihdd for Allah’s (%) sake. The Prophet (&%) gave them a
poriion of the spoils of Khaybar™ along with those who had
witnessed Hudaybiyah.*

* A sound Hadith narrated by the 1wo Sheikfs.
** A good Hadtth naerated by Bukha on Lhe avthority of Abn Mass,

"A good Hadith narated by Aba Dawdd, Al-Fiakim. Al-Bayhagl and Akmad ibn
Hanbal on the authority of Majma 'ibn Iariyah “thal Khaybar was divided among
those  who witnessed Hudaybiyah and ng others besides them™. Al-1iakim said that
it had & sound chain and Al Dhahabr agreed with him. It is supported by a | ladith of
Abl Hurairsh (). narrated by Al Tayalisi and Ad-Bayhaqr with a good chain. Ton
Ishaq sayz m his SFak Khaybar was divided among those who witnessed
Hudaybiyah, whether or not they were present @ Khaybar, except Jabir ibn
*Abdultzh,
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He did not include any others besides them, for Allah (%)
had promised Khaybar as a generous compensation for those
who had travelled to Makkah and pledged their lives under the
tree of Righvimn,

Harnessing of the Bedonin

No sooner had the Muslims solved the problem of the Jews

than they began turning their energies toward the bedouin Arabs
who remained pagan. We have already pointed out that their
unity had been shattered ever since the Treaty of Hudaybiyah
between the Quraish and the Muslims. Only yesterday they were
a united force laying siege to the city of Islam. Today, however,
the situation was different. The Children of Israel were defeated
and the people of Makkah had withdrawn. Now it was possible
for the Muslims to deal with the bedoun tribes one by one and
quell their evil. The bedouin were hard and crude people. We
cannot forget how up to the twentieth century they took pleasure
in attacking the caravans of pilgrims and even slaughter a
pilgrim for a few dirhams. Their knowledge of worldly affairs
and the rights of the hereaffer was a cause for great concemn
among their teachets.
O Islim made greai efforts to raise their material and moral
circemsiances. However, their ambushing of the Islamic
missionaries made the Muslims confront them with force to
remove this source of worry. One of the most important actions
of the Muslims after their return from Khaybear and their journey
to Makkah for the compensatory ‘Umrah as promised in the
Treaty of Hudaybiyah was the dispatching of scouting parties in
the deserts of Najd. It is not necessary for us to itemize the
details of all of the skirmishes, for though they enhanced the
military might of the Muslims, they were more akin 1o police
patrols than to mobilized armies. The main reason for them was
to strengthen security, stop the raids on Madinah, and enable the
Muslim missionaries 1o travel with the teachings of the divine
message without fear of treachery or attack.
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O The conditions of these tribes strongly resembled those in
Soudi villages in the recent feudal era, when the village chief
held a thousand voles in his village. The talk of political
freedom in such an atmosphere is pothing but a fairy tale.
Similarly, the trihal chiefs of old had the total support of these
clans in war and peace, and it was always the desires of thege
chiefs which prevailed. If, therefore, there were many foolish
rulers who were blindly obeyed and their policy was to raid and
flec as the opportumity arose, do you think that the missionaries
could be left in such an environment to carry out their work in
peace? To work for the establishinent of peace is different from
forcing people to accept certain beliefs. The aim of the first is to
remove all pressure and influences from society, so that if
individuals in a tribe accept Islim, they will not encounter
anyone with a whip to deter them. However, the other is to use
the whip to force people to aceept a particular set of beliefs,

O The expeditions which the Prophet () dispatched in
different direction carried with them the word of Allah (%) so
that they might read from it.

{Say: O mankind, T am only a plain wamer 1o you. Those who
belteve and do good works, for them is pardon and a rich provision;
while those who strive to thwart Qur Revelations, such are the
rightfuul owners of the Fire.) (Qur’an 22: 49-51)

Striving to thwart the Revelation is a dangerous thing. If it
had been done only with the tongue, then no-one would have
paid attention to it, since falsehood can never vanquish truth in 2
free debate. Tt was, in fact, an effort to thwart the Revelation by
means of might and force.

{And when Our Revelations are reditad to thein, you see the denlal on
the faces of those who dishelieve; they al but attack those who recite
Our Revelations to them.} (Qur’an 22: 72)

O The Muslims proceeded to spread the de'wah within the
Arabian peninsula on this just basis, and from the time they
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concluded the Treaty of Hudaybiyah they did not cease to convey
the message and enlighten others. They gained a noticeable
success in this regard, and many tribes entered into the pact with
them, while large groups of bedouin deserted the Quraish and no-
one entered into the pact with them. The march of events in this
direction actively paved the way for the supremacy of Islam, then
the conquest of Makkah itself at a later stage,

Q The call to Islam within the Arabian peninsula did not make
the Prophet (:%%) neglect another right that Allzh (%) had over
him, which was to inform the mankind of the clear Revelation
given to him by Allsh (%). Let the lamp be raised high, so that its
guiding rays might penetrate even farther into those places which
had been submerged in-darkness for many reasons.

{And this Qur'an has been inspired In me, that with It | may wam you
and whomever it may reach, Do you in truch bear witess that there are
gods besides Allsh? Say, | bear no such witness. Say, He is anly One
God, Indeed, 1 am innocent of thiat which you assoclate [with Him].3
(Qur’an 6: 19)

So let it go to the Magians and to the Christians, and let it call
them to the worship of the One True God, submission to Him
and absolute obedience 1o His (3%) command.

Letters to the Kings and Rulers

The Persians were in occupation of large sections of southem
Arabia while the Romans were in oceupation of other sections in
the north. The religions of the occupiers had spread in those
lands which were subjected to their rule, and it is vain to think
that the cause of this spread was purely inteliectual freedom. In
any case, Zorousirianism was prevalent in those areas under
Persian rule and Christianity in those areas under Roman rule.
The govemnors of these territories were appointed by the ruling
states and were in complete subservience to their command.

O The Prophet (&) thought it best to send his letters to the
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heads of the preat states as well as to the governors of the
occupied provinces, calling them to Allah (3) and presenting
Islam. Muslim narrated on the authority of Anas (i) that the
Prophet (=9%) wrote to the Khosrau of Persia, Caesar of Rome,
the Negus of Abyssinia (not the one whose funeral prayer he
offered), and to all the tyrants, calling them to Isizm,

Q The Prophet () sent Dihyah ibn Khalifah with his letter to
Caesar. It was not an easy matter to confeont Caesar witha
strange invitation, especially since it happened to be coming
from a simple bedouin in the estimation of the Romans who
belonged to a people under their domition. In consideration of
these matters, the Prophet (:%5) chose for this mission on who
would undertake it with faith and hope for Allah’s reward, not
caring for the consequences it might have on him or the results it
might have on those whom he was 1o invite,

01 Ibn Hibban narrated that the Prophet (5%) said;

“Who will go with this scroll of mine to Caesat in retumn for
paradise?”

A man asked: “Even if be does not accept?”

“Even if he does not accept,”

The Prophet (@) replied, Dihyah took the lewter and
travelted to Roman territory, where he happened to meet
Heraclius on his way to Jerusalem to make a pilgrimage in
thanksgiving for his victory over the Persians. Cacsar ook the
letter and read it:

In the Name of Allah (%), the Compassionate, the Merciful.
From Muhammad (%), the Messenger of Allah, to Heraclins,
empetor of Rome: peace be on those who follow the guidance.
To proceed: 1 hereby call you to accept Islam. 1f you do you will
be safe and Allah (3%) give you your reward twice over. If you
turn away, however, you will have the sin of your subjects on
your shoulders.”?

A sound Haduh from the point where Coesar took the lester to the end, 1t was
narrated by Bukba and Muslim on the authority of [bn *Abbgs,
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10 People of the Scripmre! Come 10 an agreement between s and
you: that we shall worshlp none but Allah, and that we shall ascribe no
partner to Him, and that none of us shall take others for lords besides
Allah, And if they mm away, then say: “Bear witness that we are they
who have survendered [to Him], ¥ (Qur'an 3; 64)

Q Heraclius™ entourage were disturbed at the attention he gave
to this letier, and they wete even more worried when he
suggested, we do not know whether seriously or as a joke, that
they should all embrace this religion. Heraclius, in our opinion,
was a politician, He cared for religion only to the extent that it
consclidated his kingdom and strengthened his power. He
became the head of state at a time when the ecclesiastical
differences about the nature of Jesus wete raging most fiercely
and wete causing fearful divisions in the nation. Although he
had tried to bring the divergent opinions together and unite the
opposing churches, he had failed, and the Jacobites and other
factions in Egypt and Syria had rebelled against him.

O Theological talk was therefore nothing new to him. Erasing the
differences of opinion in the interests of the state was his policy,
and perhaps deep down he felt that all those who stirred up such
differences were fools. Maybe he toyed with the idea, for a short
while, of abandoning the doctrine of the Trinity for the simplicity
of monotheism. However, he decided against it, since it would
drag the state through even more serious divisions, The empire
wias for him more tmportant than anything else.

W3 Acting on his political instinct, he decided to summon Diftyah
and make him feel that he had accepted Islam, then he gave him
some dinars and sent him away.

Dihiyah retumed to the Prophet (&) with the news, upon
which the latter said: “The enemy of Allah (%) has lied. He is
not a Muslim.”

And he ordered the dinars to be distributed among the needy.

“* Narmsted by Ab ‘Ubayd on the muthocity of Bakr ibn ‘Abdullh al Muzn, ls chain s
athentic bat 2 is meregl. However, Al Zurgini. quoting from Fathal Bard, said that it was
olsa in e Musnad of Ahmad. This shoidd be checked, for is Srhabl is not mentioned,
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O The Prophet (s3%) also sent letters o the governors of the
various Arab provinces under Roman dominion, and their reply
was even more harsh than that of Heraclins himself. The
governor of Syria read the Prophet’s (%) letter, which said:

“In the name of Allah (%), the Compassionate, the Merciful
From Muhammad (%), the Messenger of Allsh, to Al-Harith
Ibn Abi Shamr: peace be on those who follow the puidance and
believe in Allah (%) and testify to the truth. I invite you to
believe in Allzh (%) alone Who has no partners, and your
kingdom will remain.

Q Upon teading it he flung it to the pround and said: “Who shall
take my kingdom away from me?” He began making
preparations to fight the Muslims. Al Harith was not a true king
as to act so haughtily about his kingdom. He was a servant of
the Roman conguerors, carrying out their wishes and clinging to
their heels. As is true of many of the leaders of the Eastin
modern times, who were established by the imperialists to keep
the oppressed nations in their clutches, The gift which he
rejected was the only hope for him (o become an honourable
ruler if only he had accepted it.

LI The Prophet (:2%%) sent a similar letter to the governor of
Busra, on of the Roman provinees, by the hand of At-Harith ibn
‘Umayr al-Azdi. He was intercepted on the Way by Shurahbhil
ibn “Amr of the Ghassan tribe, who asked him; “Are you one of
Muhammad’s () Messenger? When he answered yes,
Shurahbil ordered him to be killed. Upon hearing the news of
this incident, the Muslims in Madmah felt that their dignity had
been injured. They realized that their rebations with the Romans
would not develop on the basis of justice and respect until great
efforts had beer made on their part.

Q The Patriarch of Alexandria sent a kind reply to the Prophet
(%) neither accepting him nor attacking him. When he received
the letter from Hatib ibn Abi Balta'ah he said: “If he is a prophet,

** Al Wagidi normated it without a chain as is stated in A/ Bid .



The Life of Prophet Mubommad 39}

what has prevented him from calling down the curse of God on
those who opposed him and ejected him from his town?"*

Hatib replied: “What prevented Jesus, who was arrested by
the people to be killed, from calling down the curse of God on
them?”

The Patriarch said: “Excellent! You are a wise man sent by a
wise man.”

[ He wrote to the Prophet (:8), saying:

“To Muhammad (), son of *Abdullah, from the Patriarch
of Alexandria: Peace be on you. To proceed: I have read your
letter and understood what you have mentioned in it and what
ate you calling towards. I know that there is a prophet yet 1o
come and I used to think he would appeat in Syria. [have
treated your messenger well, and have sent to yon, two slave.
girls who have  high position among the Copts. [ have also sent
clothes and T am presenting you with a mule to ride.

What did Muhammad (%) do with this? He accepted the

gifts in consideration for the feeling which went bekind them,
even though he thought that the best gift would be to believe in
Allh (%) as the Only God to be worshipped.
D It is fitting for us to mention here the reply that Hatib gave to
the Patriarch so the reader may know that these delegations had
reached a level of understanding and soundness of judgement
which deserve great admiration. Hatib said:

“The Prophet (:%) invited the mankind to Allsh (%): the
fiercest against him we the Quraish, the bitterest of his enemies
were the Jews, and the closest to him were the Christians. [
swear that Moses® prophecy about Jesus was just like Jesus’
prophecy about Muhammad (:3%). Our invitation to you to
accept the Qur'an is just like your invitation to the Jews to
accept the Gospel. Any prophet who encounters a people, they
belong to his nation, and it is incumbent on them to obey him.
You are one of those whom this Prophet (:%%) has encountered.
We are not asking vou to give up ihe religion of Jesus, but we
are enjoining you to adhere it,”
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O These are examples of the Prophet's (:¥) message to the
leading personalities of Christianity and their reactions towards
them. In a similar manner, the Prophet (:4%) sent his delegations
to the leaders of Zoroastrianism (Magianism), inviting them to
Allah (%) and telling them of a religion which would bring
guidance 1o them ifthey followed it. Their replies were varied,
ranging from harshness fo politeness, from rejection to
acceptance.

O The Prophet (34%) wrote to Khosrau Pervez, King of Persia,
saying:

“In the Name of Allsh (3), the Compassionate, the Merciful.
From Muhammad (:¥5), the Messenger of Allah to Chosroes,
the Chief of Persia. Peace be on those who follow the guidance
and believe in Allsh (3) and His Messenger. I bear witness that
there is no god except Allzh (%) alone, Who has no partner, and
that Mubammad (%) is His servant and messenger, I call you
to  Allak’s (%) way, for [ am Alldh’s messenger to all the
mankind to wamn whoever is alive so that the word may prove
true against the unbelievers. Accept Iskim and you will be safe.
If you reject then the sin of the Magians will be upon you.”*

2 Enraged, Khosrau tore the letter to pieces. Perhaps he
thought that this affront to his exalted position was one of the
tricks of faith caused by his ignoble defeat at the hands of the
Romans. Now the Arabs had come to teach him what he knew
not! He issued an order to the governor of Yemen, which was
still under his control to send two strong men to arrest the
person who had dared to write to him. This Khosrau Pervez
was a stupid man, whose position gave him the title of King
of Kings. When political paganism is supportad by religious
paganism it becomes blankets of darkness covered by
blankets of darkness. This man displayed so much foolishness

© * A good Hadmh namsted by Tba Sartk in his History on the authosity of Yazid ibn
AbT Habtb as a mursal Hadnh. Also Aba *Ubayd narrated 5 similar version on the
authority of Sa*d ibn Musayyib as murscl,
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in running the country that his people became frustrated with
him and ke was murdered by his own son.

U When the Prophet (:4%) heard of what had been done to his
letter by Chosroes, he said; “May Allh (%) tear his kingdom
1o picces!™

0 The odd thing was that when Chosroes’ order reached the
governor of Yemen, he hastened to execute it and he sent two
men to Madingh to arrest the prophet! The Prophet (3%) looked
at them and found them to be of the kind who are reared by
kings in their palaces, just as the women in Saudi Arabia rear
turkeys with attractive exteriors but worthless interiots,

When he saw their long moustaches and smooth chins he
turned away from them, saying.” “Woe unto you! Who
ordered you here?”

They replied, “Our Lord,” meaning Chosroes.

Q The deification of Kings is an ancient error. When [slim
spread, this system was eradicated. Now, however, its traces and
characteristics have raised their heads again, The king is called
“His Majesty” and he is not questioned about his actions. The
laws of Allah (%) are abolished and in their place the desires of
men are established and as the king and his clan emtrench
themselves more and more deeply, the rights of his nation
disappear one by one.

O Upon hearing what the iwo men had to say: the Prophet (%)
ordered them back to the governor of Yemen, saying: “Tell him
that my Lord killed his lord last night.”

The Prophet (%) knew of his death before they knew. After

“A sound FHadith narrated by BukharT and also by AbQ "Ubayd on the authority of
Sa'1d iba al-Musayyib as mursel as well as marfic'. tis narmated by other sources oo
a8 mursal. See Al-BidSah wa af Nikeyah.

7 A good Hadnh narrated by Ton Jart on the authority of Zayd ibn Ab0 Habib s
Mursei ond by lbn Sa'd on the authoricy of *Ubavdulah ibn * Abdullsh as mrsal. 1t
wis also narated on the authority of Ab0 Hurairah (4] with a wesk chain. In all three
narrations there is an eddition which is worth quoting. “But my Lord has ordered me
to leave my beard and shave mowstache.”
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this incident, Islam took hold in the hearts of the govemor of
Yemen and his men and it spread rapidly among both groups in
the south: Christians and Zoroastrians (Magians).

O The Prophet (8%} sent a letter to the governor of Bahrain,
calling him to turn to Islam and to relinquish Zoroastrianism.
The letter was taken by Al ‘Ala ibn al-Hadrami,* who excelied
in his presentation of Islam. Among the things he said was:

“Q Mundhir, you have a great mind for this world so do not
belittle yourself about the Heteaftet. Surely this Zoroastrianism
is an evil way of life. The Arabs have no respect for it nor is
there any respect for revealed knowledge. They marry whom it
is shameful to marry; they eat what one disdains to eat, and they
worship fire in this world, which will consume them in the
Hereafter. You are not devoid of intellect or keen insight:
Should we deny one who nevet tefls a lie? And one who never
cheats, should we not trust him? And ene who never breaks 2
promise-should we not have faith in him? Here is the unlettered
Prophet about whom no-one can say: ‘Would that he had
enjoined what he had forbidden and forbidden what he had
enjoined. Or *Would that he had increased his forbearance and
decreased his infliction of punishment!” Since everything about
him is in accordance with the desire of those who have sense
and the thought of those who think deaply.”

U Al-Mundhir, the ruler of Bahrain, accepted Islam and offered
it o his people. Some responded to the call, while others
rejected and remained with their beliefl in Zoroastrianism or
Judaism. When he sought the Prophet’s (:4%) advice on what to
do with them, the Prophet (24} wrote: “who remains in Judaism
or Zoroastranism must pay jizyah."®

Q It is a matter of great significance that the field of da ‘woh

* Narated by At Wagidi on the authority of Aba Hatmah,
* Datt narrated by al-Wagidi.
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should be extended to cover all the known, populated parts of
the earth. The Arabs had thought it strange that someone from
among them should be called to prophethood, and they
vigorously denied him.

(And when they see you [Muhammad] they treat you only 2s 3 jest
[saying]: Is this he whom Allzh sends a5 a messenger?)
(Qur'dn 25: 41)

What then would be the responge of Rome and Persia, who
considered the Arabs lower than they were in status, civilization,
culture and politics. Would they not be quicker to scoff and
reject? However, those who have been entrusted with the divine
mission do not look at things in the light of the prevailing
unfavourable circumstances. Their deep confidence in the
supremacy and spread of their ideology makes all the obstacles
thrust in their way look insignificant.

O IfKarl Marx had remained within the confines of his thought
which was an outlawed ideology that landed its supporters to
prison and his ideal would have been exterminated. Nevertheless
he pursued his course full of hope that some major states would
adopt it as their own. If this is true of the materialists who
uphold deviant thoughts, then it is no wonder that the divine
messengers, armmed with Revelation from the Almighty, should
address letters to kings and rulers in the confidence that the truth
would prevail. This is what passed through the mind of our
noble Prophet (%) as he undertook the mission of guiding the
seattered bedouin sometimes gently and at other times with
severity. Then, at the same time, he advised the leaders of the
other nations to think abowt this new faith and embrace it
wholehearted]y.

Q The superstitions which had corrupted the minds of the
bedouin in Arabia were the same as those which had corrupted
the thoughts of Chosroes, ruler of Persia. What is the difference
beiween the fever which strikes a king and that which strikes a
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pauper? The doctor will recommend the same medicine for both
and will take the same precautions to prevent their spreading to
others. The Prophet’s (5 desire was to cure both the great and
small ailments of their hearts and to give the medicine to all of
them so that they might recover their health.

{And We reveal of the Qur'an, that which & a healing and a mercy for
beflevers though It Increase the evildoers in nothing except niin, }

(Qur'an 17: §2)

O It was therefore not strange that he should gathet together in
his clinic both the red and the black and the rulers and the
slaves. It is true that kings are hidden behind reinforced walls
and are surrounded by servants, courtiers and guards as well as
by riches which dazzle the eyes. Yet whose are the eyes that are
dazzled by these external appearances? A doctor is concerned
onty about the sick body of his patient. Similarly, the Prophet
looked upon his nation as ignorant people who ought to be
educated, for the worldly things surrounding them made their
responsibility heavier and their recompense for accepting or
rejecting the guidance greater. They did not consider the powers
used to defend falsehood o be long lasting, except in the way
that the night seems long to the restless. Then the sun shines
forth and Allzh (38) draws back the curtains of darkness with his
enlightening Revelation.

O Thus the Prophet (:%%) told the messengers of the Yemeni
governor when they came to him: “Tell him that my religion and
dominion will reach all that Chosroes reached and will end at the
clothed and the barefoot, and tell him that if he accepts Islam I
shalt give l-nm what is under his rule and shall make him king of
his people.’® He was in Madinah, appomtmgauddeposmg, but
with Truth, not actogance. Was he not in contact with the King of
kings, sent as a messenger by the Lord of the heavens and earth?

*Weak. Transmitiod by Ibn Jackr in his History on the athority of Yazid ibn Abi
Khubayb as mursal
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Q It was natural that the Arab idolaters should come to hear of
these delegations and closely follow their results. They were
overjoyed at first when the news of Chosroes’ reaction reached
them. Some of them said: “You have been spared the trouble of
eliminating this man. Now Chosroes, the king of kings, is after
him!” This siatement spread like wildfire in Makkah and Ta'if,
However, the days passed and Chosroes was overthrown, whereas
Islam continued to penetrate hearts and homes. The news came
that the delegations of Muhammad (:3%%) were successful in some
quarters and were able to spread [stam, and that #ts message had
become established in Yemen, Oman and Bahrain. The idolaters
now felt that they were being deserted and many tribes started to
think of submitting to the rule of Islam, especially since the
dominjons of unbelief were shrinking daily in the face ofthe
telentless waves of Revelation. However, there were many others
who insisted of remaining in their jahilah.

{No, but we gave these and their fathers ease undi fife grew long for
them. Do they not see how we visit the land, reducing it of Its oudying
parts?  Can they then be the victors? “Say [Muhammad, to mankind): |
wam you only by Inspiradon. But the deaf do not hear the call when
they are wamed.) (Qur'an 21: 44-45)

‘Umrat al Qada’

The seventh year was nearing its end and it was the right of

the Muslims to return to Makkah to offer the rites of ‘Unirah,
which they had been prevented from doing the year before.
Although they had been forced to delay it a year, the gains of the
da'‘wah during this period had exceeded their expectations, Now
they were on their way again with their sacrificial animals to the
Haram, having a number of victories to their credit.
Q The Makkans wanted to save face, while leaving their town
for Muhammad (%) and his Companions to enter it in
accordance with the treaty they had signed with him. Thus
they spread rumours that the Muslims were suffering
privation and hardships!
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Q Ibn * Abbas narrated:

“They assembled in their Council Chamber to watch him and
his Companions. When the Prophel (%) entered, he pulled the
top garment over-himself, leaving his right arm bare, Then he
said: “May Allgh (%) have mercf on the man who shows them
this day strength from himself”' Then he saluted the ruin and
began to trot, and his Companions began to tot with him until
the building hid them from view.

Circumambulating the Ka‘bah at this speed was show of
strength on the part of the Muslims and refutation of the
rumours of their weakness. It became a Sunnah after that to
make the £rwd i this way.

Q It isnarrated *? that when the Prophet (35%) entered Makkah,
‘Abdullsh ibn Rawghah was holding his camel's head and
chanting: “Give way to him, sons of unbelievers. Give way, for
His messenger is all good. Lord! Verily 1 believe in whathe -
says. [ recognize Allab’s (%) right in accepting him!”

O The Muslims spent three days im Makkah, at the end of which
came a delegation from the Quraish to remind them that the
agreed time had elapsed and that they should leave,

In reply, the Prophet (:8%) said:

“If you let me stay. I shall arange my wedding feast and
invite you all to it™* They said: “We are in no need of your

! Weak, Transmitted by Ibn Hisham from I Ishag, who said: “Someont whom [
do rot suspect told me Lhat Ibn * Abbas reporied from the Prophes {38)." Ibn Tartr also
transmitted it from Ibn Ishiq, who transmitted it from Al-Hasan jbn *Amarsh from
AlHakaty ibn ‘Uyaymah from  Mugsim from Ibn ‘Abbas. If'it is authentic, then it is
from the first chain, for Af-Hasan ibn *Amasah is accused of fboicstion, and if it is
nod, the first chain has a link whe is rot named.

* ‘Abdullah ibn Abi Bakr ransmits from Ton Ishiq that *Abdullsh ibn Abi Bakr
narrated it 1o him as mursal, [t is narrated by Abdvl Razig from two sources on the
authority of Anss {&): the first being sound in accordance with the criteria of both
Sheikhs while the second is sound according o the criteria of Muslim. The second
aarration is also wransmiited by Al Tirmidht and Al Naca'r, and the former declared it
a good Hadnh.

*' Weak: narrated by Ion Hisham from Ibn Ishaq withot chain. The siory i in Buklrt
on the muhonity of Al Barf and T ‘Umar, although their version does not contain: “If
you letme...” Instead, there is: “When he had spent three days in Makkah, they ordéred
him te feave, and be Jeft.”
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food. Go away from here” Al *Abbds, the Prophet’s (:%%)
uncle, had offered Mayminah bint al-Harith to him in marriage.
Sc he concluded the contract at Makkah and consummated the
marriage with her at Sarf.

O Concerning this ‘Umrah, Allah (%) revealed the following
fyah (verse):

(Alzh has fulfilled the vision for his messenger in every truth, You shat
indeed enter the inviokable Place of Worship, if Allih wishes, secure,
[having your hair] shaved and cut, and without fear. But he knows that
which you do not know, and has gven you a near victory beforshand. »
(Qur*an 48: 27)

The Mu’tah Expedition

The Muslims were gricved at the death of their envoy to the
govemor of Basra and the ignoble way in which he had been
treated. Bubayl ibn *Amr had tied his hands over, and pushed
him  then struck off his head. He was the oniy envoy to be killed
from among the many missions sent by the Prophet (35). This
was fell as a grave insult by the Muslims since envoys are not
killed. They therefore determined 1o take retaliatory measures
and teach a lesson to that sinfu] governor who did what he did
ont behalf of the Romans,

[ The Muslims mobilized an army which can be considered big
in relation to them for it comprised three thousand fighters. The
Prophet {8) arranged the leaders of the army, placing Zayd ibn
Harithah at the head. He ordered that if Zayd was killed, Ja‘far
ibn AbT Talib should take the lead, and if Ja*far was killed then
‘Abdullah ibn Rawahah. The army left for the hills of Syria but
the news had already preceded it to the Romans. [t must have
been that great awe surrounded the reputation and military might
of the Muslims for the Romans began to mobilize a huge army.
When the Muslims reached Ma‘an they learnt that there were
one hundred thousand Romans waiting for them and another
hundred thousand Christian Arabs. To attack such a huge army
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was a serious risk, so the Muslims spent two nights at Ma‘an,
deliberating what to do. Some of them thought that they should
write to the Prophet (%), telling him of this strength of the
enemy forces 5o that he could either send reinforcements or
decide wpon another option.

J However, ‘Abduilah ibn Rawahah was not pleased with this
idea. He urged the army to fight, saying: “O men, by Allah (45),
surely the thing you dislike is the same that you came in search
of: martyrdom. We do not fight people with numbers of strength
or equipment, We fight them only with this faith which Allah
(3) has honoured us with. So let’s go. It can be only one of the
two alternatives, both of which are good: victory or martyrdom.”
O These stirring words had their effect; the feeling of hesitation
disappeared from the ranks of the Muslims and they decided to
fight, whatever the outcome. Ibn Rawahah was a poet of keen
emotions, From the moment he had set forth he had the feeling
that martyrdom was coming his way, thus he was preparing for
it with his heart and tongue. Military strategy might have
dictated a different course from the one he took, Nevertheless no
soaner did the Muslims hear the talk of sacrifice and death on
benalf of Allah (%) than their souls filled with the love of the
Hereafter, and they remembered that they had been vigtorious in
other battles with fewer preparations than their enemy. So they
advanced with confidence,

O Aba Hutairah () narrated:

“I was present at Mu'tah, and when the idolaters approached
we saw such large amounts of weapons, sheep, brocade, silk and
gold as we had never seen before. My eyes were dazzled! Then
Thibit ibn Arqam said: “Abd Hurairah («s), perhaps vou are
seeing great hordes?" [ said yes, and Thabit continued: *You did
not witness Badr with us. We were not victorious because of
numerical strength.

Abl Hurairah (4s) was one of those whe accepted Islam after
Hudaybiyah.
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O The two armies clashed. It would have been vain to expect
that 3,000 heroes could defeat an army seventy times their size
in an open field. Zayd ibn Harithah fought with the Prophet's
(=) banner until he fell to the spears of the enemy. Then Ja'*far
took up the banner and fought fiercely. Aba Dawad narrated the
account of an eyewitness:

“1 was watching Ja‘far when he jumped off his chestnut horse
and hamstring it. Then he fought the enemy until he was killed.
All the time he was chanting;

Welcome to Paradise and its approach! How good it is, how
cool its drink!

The Romans are Romans whose doom has arived;
unbelievers whose lineage is far from pure even though I receive
their blows.”

It is said that a Roman struck him with his sword, cutting him in
two. Another version has it that he was carrying the banner in his
right hand and it was cut off; he took it with his left hand and it was
cut off, then he held it with his two stumps until he was killed.
Ja*far had this martyrdom bestowed upon at the age of 33 years,

Q Upon his death, ‘Abdullah thn Rawahah took the banner and
advanced on his horse. When he saw the hopelessness of the
situation he hesitated somewhat. Nevertheless, he convinced
himself to face the same fate as his two predecessors. He chanted:
*0 soul of mine, if you are not killed you will die.

Here is the love of death o whom you are exposed,

What you wished for, you are given it. If yow do asthey
{botk) did, you will be rightly guided,”

Then a cousin of his approached and gave him a piece of
meal, saying that he should strengthen himseif with it. However,
he had hardly broken off a morsel from it when he heard the
clashing of swords from the far side of the field where fighting
was taking place, and he said to himself, “You are yet in this
world?” He flung away the food and joined the batle, fighting
until he was killed.

(J Thabit ibn Aqrad snatched up the banner which the three



402 A New Phase

leaders had kept aloft, and he shouted: “O Muslims! Sefect 3
man from among you!”

They said, “You!” He refused, however, and then they agreed
upon Khalid ibn al-Walid (%) as their leader. Thibit refused the
leadership not because he was afraid of death but because he felt
that there wete others more competent than himgelf in the group.
His lifting of the banner for fear that it might fall was a sign of
bravery under these trying circumstances. How [ wish that every
man who knew the worth of the people would place them in
their rightful positions and not cause the nation to bear the woes
of his incompetence and egotism.

0 Khilid took the bannet and began fighting and using his skills
to extricate the army from this critical predicament. To
withdraw while fighting was a difficult matter, especially since
Khilid did not want the Romans to know of his intention.
BukharT narrated from Khalid: “On the day of Mu’ta, nine
swords broke in my hand.” His aim was to ¢ngage the Romans
in such a way as io inflict the greatest losses possible on them
without having the whole unit invelved in fighting. This strategy
succeeded in saving the lives of the few thonsand who remained
with him and the reputation of the Muslims in their first
encounter with 2 major world power. Strangely enough, this
battle exhausted the Romans and caused them great losses, In
fact, some of their units were defeated and they tumned and fled.
Khalid was satisfied with these results and he chose to retum
home with his men.

O Anas ibn Malik () said that the Prophet (:3%) announced the
death of Zayd, Ja'far and Ibn Rawahah to his Companions
before the news reached them, He said: “Zayd took the banner
and was struck down, then Ja‘far took it after him and was
struck down, then Tbn Rawahah took it after him and was struck
down.” His eyes were flowing with tears as he continued: “Then
the banner was taken by one of the swords of Allth (3) until
Allah (%) granted them victory. ™

Ha sound Hagdnth iransmitted by Bukhar and others,
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Q Ibn Ishaq namated”® that the Prophet (4%) said:

“They were taken up to Jonnah, as seen in sleep, on couches
of gold, 1 saw adefeat in the couch of “Abdullah ibn Rawahah
and asked why that was so. [ was told that the first two went
forward, whereas * Abdullzh hesitated, then went forward.”

Q Itis clear from this bartle without any shadow of doubt that the
courage and bravery of the Muslims had reached a level no
modem nation has seen. This intense spirituality instilled in them
such intrepidity that for them the power of those nations which
had been dominant for ages was of no consequence. Disregard for
danger and love of death were not qualities confined to fighting
men alone. They were an all-engulfing force which spread from
the men to the children, transforming the whole nation into one of
sttupple and jihsd. When the army returned from Mu'tah the
youngsters welcomed it with shouts of disapproval, saying:
“Runaways. You have fled from the path of Allzh (%)™

U These inexperienced children considered Khalid’s retreat to
be flight from battle, deserving a welcome with handfuls of dust.
What a strong noble generation was built by faith in the religion
of truth. Look what success Islam achieved in moulding such
wonderful children. Who were their fathers? Who were their
mothers? How did their fathers bring them up and how did their
mothers train them? The Muslim women of today are in dire
need of learing these lessons,

Q) The Prophet (2) spoke to his Companions of the martyred
leaders of this army: “they would not be happy to be among us.”*
Yes, the station they had reached was dearer to their souls and
more pleasing to their eyes than the world and all it contained. As

* Recorded in the Siah of Tbm Hishe and other sources although with a weak
chain.

% 4 sound Hadnk ransmittsd by Ahmad with # sound chain in accordance with the
criteria of Muslim. Part of it was narraicd by AbQ Dawid, Al Nas®'i and Al-Hakim,
who authenticated it.
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for their families, they were under the protection of Allah (%),

‘Abdullzh ibn Ja‘far, son of the martyred leader, said; “The
Prophet (%) came to us three days afier the death of Ja*far and
said: “Do not weep over my brother afier today, and call my
brother’s children to me.” We were brought like chickens and
then he said: “Call the barber.”

The barber was brought and he shaved our heads. Then the
Prophet (:%%) said playfully: “Muhammad (:3%) is like our uncle
Abn Talib and Abdullah is like me in features and character.”

Then he took my hand, raised it and said: “O Allah (%), be
the Protector of Ja‘far family after him, and bless  Abdulizh in
the dealings of his right hand.”

He said this three times, My mother came and spoke to him

of our orphantiood and how worried she was, So he consoled her
by saying: “You are afraid for the children although I am their
guardian in this world and the next?*’
Q The results of Mu'tah did not appease the Muslims. The
dominant tribes in the north had songht the help of the Romans
against them, and so were able to escape the consequences of
their aggression on Al-Harith ibn ‘Umayr. [t was therefore still
necessary to instil fear into their hearts and to make them feel that
the Islamic missions would not tolerate this kind of insult. Thus
the Muslims turned their military activities o new, far-off fields,

Dhat al Salasil

Mu'tah ook place in Jumada I of the eighth yaar, and not
long afterwards the Muslims returned to the hills of Syria to
pursue their enemies before they settled down, ‘Amr ibn al Ag
was sent to teach a lesson to the tribes who lived there. Being
afraidd of their numbers, he sought reinforcements from the
Prophet (:2%%), and as he waited for their attival he kept close to

" Weak: sransamitted by In fsbaq from Mohammad i * Abdul Rshimn Al Tamia
a5 murral,
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a watethole known as Sal&il. The Prophet (%) semt
reinforcements  comprising some of the early muhajiri,
including AbD Bakr (&) and ‘Umar {&%), and led by Abil
Ubaydah ibn al Jarrah, whom he advised not to have any
disputes with * Amr.
O When he amived, ‘Amr claimed that he was sent as
reinforcements for him, whereas *Abis “Ubaydah claimed that he
was in charge of the troops he had brought, while ‘Amr
remained in command of his own troops. When * Amr insisted
on having his own way, Abdl “Ubaydah, who was a soft-hearted,
man said: “ ‘Armr, the Prophet (%) ordered me not to dispute
with you. If you disobey me I will obey you.”
“Amr teplied: “Then [ am your leader and you are my support.”
Abll ‘Ubaydah accepted this, *Amr took command of the
entire force and led them in prayer.
U ‘Amr began io pursue the tribes which were allied 1o the
Romans. He entered a number of countries, and every-time he
reached a place he was told that although there was a group
there, they had dispersed on hearing of his approach. On ong
occasion he caught up with one of these groups and a figh
ensued. However, they fled and he could not get them again.
Although *Amr was able to subdue the bedouin tribes and make
them disperse, he did not meet them in a decisive battle,
Nevertheless, this expedition wes able to remove much of the
mud from the reputation of the Muslims,
Q It happened that one cold night ‘Amr had a nocturnal
emission. He was afraid that if he had a bath he would fall sick,
50 he made tapammum and led the men in prayer. Some of the
Companicns were doubtful about the validity of this action, so
they asked the Prophet (%) about it and he asked ‘Amrto
explain, ‘Amr explained that he was afraid of the severe cold,
and Allah (%) said:

€And do not kit yourselves. Truly, Allsh is Merdiful (0 you.)
(Que'an 4: 29)



406 A New Phase

The Prophet (%) laughed and did not say anything.’®
‘Amr’s understanding in this mater was correct, for fayammm
is permitted when the use of water may cause harm.

The Conquest of Makkah

After the Treaty of Hudaybiyah the Muslims busied

themselves with the spread of the da‘wah and the presentation
of the teachings of Islim to all who had understanding. Theit
faithfulness to the Quraish was visible to all in matters that they
liked or disliked and the people could see clear evidence of that,
Howevet, the Quraish persisted in their old, stagnated poiicy
without taking into account the momentous events which had
changed conditions in the Arabian peninsula and which were
about to change conditions in the world as a whele. This lack of
insight led the Qurgish to commit 4 grave act of stupidity, after
which the treaty of Hubaybiyah was to become null and void. It
happened that the Quraich, along with their allies of the Bani
Bakr, attacked the Khuza‘ah, who were allies of the Muslims,
and killed a few of their men. The Khuza‘ah sought refuge in the
sanctuary of the Ka‘bah, for they were not prepared for combat,
Despite that, the Banti Bake pursued them while the Quraish lent
artns and assisted the Banti Bakr in their oppression.
Q Some men of the Banl Bakr felt that they ought not to fight in
the Haram, and spoke to their chief, Naufal ibn Mu‘awiyah,
about this, saying: “We have entered the Haram, (so mind) your
god, your God!™

Nevertheless, Naufal said: “There is no God today, Banhi
Bakr, Carry out your task!”

U The Khuzi‘ah were terrified by what happened to them, and
they sent ‘Amir ibn Salim to the Prophet (%) to tell him the
news, Upon hearing the account, the Prophet (%) promised to

* Sownd; transmitied by Abe Dawid, Al Darquinti, Al-Hakim and A-Bayhagion
the authority of *Amt Ibn al As with & sound chain,
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come to their aid.”

Q Afterwards the Quraish realized their mistake and sent Aba
Sufyan to make amends. Upon reaching Madtnah, he went to the
house of his daughter, Umm Habibah. He was about to sit upon
the bed when she stopped him. Surprised, he said: “My
daughter, I don’t know whether it is me you prefer 1o the bed or
whether you prefer the bed to me.”

Q “It's the bed of Allah’s Messenger (:8),” she retorted, “and
you are a polluted idolater,”

Q“By God, evil has befallen you after me.”

He said. Then left, and went to the Prophet (%) and spoke

to him but he received no reply.% Abo Sufyan then sought the
help of Abo Bakr (a)and begged him to speak to the Prophet
(2%) on his behalf, buthe refused. He went to ‘Umar (a) but
the latter refused also. Leaving both of them, he went to “All
{«). However, All (&) said: “By Allah (%), Abe Sufyan,
Allah’s Messenger (%) has decided upon a matter about which
we cannot speak to him.” He advised him to return whence he
came, and Abd Sufyin made his way back to the Quraish to
inform them of the reception he had received.
G The Prophet (%) ordered the people 10 prepare themselves and
said that he was going to Makkah, He urged them to be serious and
brisk. He supplicated: “O Allah (3), take away the eyes and the
news from the Quraish until we surprise them in their land ™' The
Muslims  listened to the Prophet's (#%) order and began
mobilizing their forces for the expected encounter, They knew that
the decisive hour between them and the Quraish was close.

* Weak: transmitted by 1bn Hishaim and Tbn Jartr from Ibn Tslyiq without chiain. Al
Tabarani supplizd the chain in bis Ai-Mujam al-Kabi and A-Mi'fam A} Sophi.
tracing it to Maymanah bint al Harith, it is weak.

*" Weak: narated by Iin Ishaq without a chain, & transmitied by Ibn Hisham and Ibn
Jarm,

*" Weak: narrated by Ibn Hisham without a chain. Js ieaning is in the Hadith of
Maymiinah mentioned earlier,
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0 At this eritical juncture an amazing incident occurred. A man
who was among the earliest to fight in the jih&d against the
idolaters dispatched a letter to the Quraish, informing them that
Muhammad (:%%) was about to descend on them with his forces.
You have secn how keen the Muslims were to hid the plan of
their attack. Was this not better for success and the minimizing
of losses? Perhaps it would make the Queaish surtender without
shedding blood it vain. What could writing to them mean except
inciting them to fight Allsh (%) and His messenger and make
extensive preparations to resist?

O “ AR (ds) narrated:

“The Prophet (%) sent me, Al Zubayr and Al-Miqdad,
saying: “Go to the meadow of Khakh and there you'll find a
woman on a camel, carrying a letier. Take it from her.”

We set out, our horses racing one another until we reached the
meadow and there we found the woman on a camel. We asked
her to hand over the letter and she replied that she had none,

We said: “Take out the letter or we'll search you!” She took
it out from her brmid and we brought it back to the Prophet
(%), It read: “From Hatib ibn AbT Baltaah to the people of
Makkah, informing them of a matter conceming Allah’s
Messenger. (:#%).”

The Prophet {:6%) asked: “What is this, Hatib?

He replied: “Do not be hasty with me, O Messenger of Allgh
{z4%). | was a man attached to the Quraish; [was an ally of
theirs and not teally one of them; and the nnhejirf: who are
with you have their relatives who protect for them their families
and properties. Now, since I Jack kinship with them, [ wished to
gain support from them so they might protect my relatives. I did
not do it in apostasy from the faith or taking pleasure in unbelief
after accepting Islim.”

The Prophet (36) said: ‘He has indeed told you the truth!”
Q “Umar (&) exclaimed: “O Messenger of Allah (:%g), let me
chop off the head of this hypocrite!”
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However, the prophet () replied: “He took part in Badr, and
what do you know... maybe Allah (%) Jooked at those who took
part in Badr and said: Do as you please for | have forgiven you.”
Then Allsh's words were revealed:

{0 you who believel Do not choose My enemy and your anemy for
fikends. Do you give them friendship when they disbebeve In that truth
which has come to you, driving out the messenger and you becamse you
befieve in Alah, your Lord? If you have come forth to strive In My way
and  seeking My good pleasure, [do not show them Friendship]. Do you
show fifendship to thetn in secret, when | am best Aware of what you
hide and what you proctaim? And whoever does it among you, he has
incdeed strayed from the right way.}*? (Qur’an 60: 1)

U By this action Hatib had missed the straight path, It was not
right of him to show love for the idolaters. Who had flaunted
their disbelief, supported one another in aggression and done to
the Muslims what Hatib was more aware of than others.
Nevertheless, 2 great man somettmes makes a slip, and Allgh
(%) is kinder to His servanis than to take them to task for the
moments of weakness which dim their light and cause them to
stumble. The Prophet (&) inquired abour the reason for this
wrong-doing, and he knew that the man did not lie in the excuse
e made. They were about to enter a serious battle in which they
might be defeated, and then the old tribalism would rise to
protect their relatives who might be in danger, Hatib would be
without protection, so let himt therefore seek favour with the
Quuraish to guard against the future,

Q' This is what Hatib thought. He was wrong, however. The
idolaters did not remember alliances o kinship in their hostility
to lslim and it was not right for the believers to seek their
friendship, no matter if the tide was against them. They had
swormn enmity to the idolaters for the cause of Allzh (%), and He
had taken a pledge from them that they should sacrifice their

% A sound HadTth, transtitted by the two Sheikhs and others,
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lives and properties in the fight against them. Evenifit was
permissible 1o seek their favour, how was it possible to do so by
an action which could have been seen as treason and could have
done heavy damage to [slam and its adherents?
@ Nevertheless, Hatib's noble past interceded for him and lessened
his fall. The Prophet (%) ordered the Muslims to remember the
man with the best virtues in him, [skim has taught us not to forget
the good deeds and virtues in him. Islam has taoght us not to forget
the good deeds and virtues of those who may slip at times but have
along history of foflowing the right path,
3 Consternation spread throughout the valleys of Makkah upon
the return of Abii Sufyin. Al-Abbas ibn *Abdul Muttalib thought
it best that he and his family should accept Islam and migrate to
Madtnah. On the way they met the Prophet (:3%) leading his
army upon Makkah. Likewise, Abn Sufyin ibn al Harith ibn
‘Abdul Muitalib and *Abdullah ibn Abi ‘Umayyah feft Makkah
and encountered the Prophet (:§%) at Abwa. They were the
Prophet’s (28%) cousins and were among those who had hurt him
the most in Makkah. Thus he tumed away from them when he
temembered their molestation of him. Neveriheless, *All (&)
indicated & way 10 his cousin, Ab0 Sufyln, by which he could
gain acceptance from the Prophet (34).

He said; “Come up in front of him and say what the brothers
of Yusuf (#4) had said: ‘By Allah (%),

{Indeed, Alizh has preferved you above us, and we were indeed sinful.}
(Qur'an 12: 91)

He will not be pleased that someone should have a better
answer than he.”
{2 Ab{l Sufyan did this and the Prophet (35} replied:

§Have no fear thls day! May Allsh forgive you, and He ks the Most
Merclful of thase who show mercy.} (Qur'an 12: 92)

O Then Abad Sufyan recited some couplets of poetry, among
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which he said:
“By your life, when I carry a flag for the horses of Al Lat
To defeat the horses of Muhammad (24%),
It is as if Tam lost on the darkest night,
So now is the time for me to b guided,
A guide other than myself has guided me,
And someone has shown me Allih (3€) whom [ had chased
everywhere.”
Q0 The Prophet (%) struck him on the chest and said:
“Did you chase me everywhere?"®
U The army quickly traversed valley and hill on its march to
Makkah, and at nightfalf they camped at Marr Al Zahran, not far
from the city. Tents were pitched and fires were lit in every
camp, totalling ten thousand men. The whole valley was lit up
and Makkah remained in the dark about them, unaware of the
fate that was about to befall them,
Q Al ‘Abbas was afraid that Makkah would be destroyed if a
battle were to ensure, 5o he went out in search of sortie means to
convince the Quraish to make peace with the Prophet (%) so
that he might give them an assurance of safety. This coincided
with a party of three Makkan chiefs who were out teconnoitting
and gathering news. When they approached the camp they were
terrified by what they saw.

Abl Sufyan, the chicf of Makkah said: “I have never seen
fires or a camp the like of what [ am seeing tonight!”

Budayi ibn Warga'said: “this is the Khuza‘ah, by God, War
has infuriated them!”

However, AbDl Sufyan replied: “The Khuza‘sh are too few
and cowardly for these to be their fires and camp.”
O The Muslims, in accordance with their planned strategy, were
sending reconnaissance parties around them so that they mipht

* Transmitted by It Jarir and Al-Hakim on the authority of lbn ‘Abbas, Al-Hakim
said it was sound in accordance with the criteria of Muslim and Al Dhahabr agreed
with him. However, it is only & good Hadtth { hasary.
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take the Quraish by surprise and force them to an unconditional
surrender. One of these parties stumbled on the three Makkans
and brought them under arrest to the Prophet (:5%). Al ‘Abbas
quickly took charge of the captives and declared that they were
under his protection. Upon reaching the Prophet (%), he began
a conversation with them which lasted most of the night, and
their hearts opened to Islam, except that AbO Sufyan delayed
until the moring,

They then agked him for 2 guarantee of the safety of the
Quraish, and he said: “Whoever enters the house of AbD Sufyan
is safe; whoever enters the mosque is safe; and whoever locks
his door is safe.”

Q The Prophet (%) conferred this honour on Abl Sufyan only
to appease his pride, and this he did by means of something
which neither harmed anyone nor caused any hardship. This is
an easy price to pay to win someone’s confidence, The Prophet
(:9%), nevertheless, wanted to etisure that thete were as little
fighting and killing as possible. He, therefore, together with this
treatment to Abt Sufydn, ordered Al *Abbis to detain him ata
pass in the valley so that he might see all the troops pass by and
no thought might linger in his mind about showing resistance as
the accepted chief of the Quraish.

0 Al * Abbas narated:

“I took Abdi Sufyin and detained him in the pass as the
Prophet (:%%) had ordered me, and the tribes started to march
past hehind their banners. As each tribe passed, he asked “Who
are these, ‘Abbls?”

I would reply: “Salim.”

“ A sound Hadhh transmitied by Tbn Hish&m from Ibn Ishiq with a nuddled chain,
which was clarified by 1bn Jaly, though there is a weak link it il However, Al
Haythami said that Al Tabarani namated it with a sound chain. Aba Dawtd akso
{ransmitted it from b Ishiq with & different chain, but n it is 3 link which is not named.
Thers is athird chasn from Ibn Ishag which is dtrong, and alto Muslim transmitted it on
the authority of Abd Hurairsh (b except thei e said “And whoever lays dows his
arms is sefi” instend of “and wheever emers the mosque is safe.”
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He would say, “What have I to do with S3lim?" Then another
tribe would pass and he would ask who they were. When I said
“Muzayyinah,” he would reply, “What do T have todo with
Muzayyinah?" In the same way, all the tribes filed past and he
asked the name of every one of them. As ] told hitn, he would
teply, “What do T have to do I have to do with so-and-s0?” Then
finally the Prophet () passed by with his green battalion of
Muhajirm and Ansar, only their eyes visible from behind the
amour, He exclaimed: “Subhdngilan! * Abbas, who are these?
“This is the Messenger of Allah (:3%) with the muhafivi and
Angdr,” [ replied.

He said, “No-one has the strength or power to match these!
By Allah (%), Abul Fadl, your nephew’s kingdom has become
great overnight!™
I'said, “AbD Sufyan, it is prophethood.

He reptied, “Yes, then.*

0 Abl Sufyan eniered Makkah dazed and bewildered with the
feeling that behind him was a storm which, if et loose, would
sweep away everything in its path. The Makkah saw the
victorious army approaching slowly from afar. They gathered
around their jeaders, awaiting the order to fight. However, the
voice of AbD Sufyin penetrated their midst Joud and clear: “Q
people of the Quraish! Muhammad () has come with a force
which you cannot resist. So whoever enters the house of Abg
Sufyan will be safe.” His wife, Hind bint ‘Utbah, was appalled
at these words coming from her husband.

She Jumped up and pulled his moustache, shricking: “Kill this
puffed up carcass! What a disgraceful head of state you are!”

Q Abfi Sufyln did not pay any attention to the vituperation by
his wife, but repeated his waming, saying: “Woe unto you! Do

** A sound Hadith iransmitted by Ibo Fishdra from [ba Ishg without a chain. However,
fbn Jar and Tabarant rsastnited t with a ful chai from Ion " Albbes a5 exgained eavfcr,
Part of ir was transmitted by Bukhart and Tbrs Jartr o0 the authority of ‘Urwah as nursad,
and this i a streng support.
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not let this woman deceive you about yourselves. He has come
to you with a force yon cannot defeat, so those who enter the
house of Abn Sufyan will be safe.”
0 Some of them shouted: “May God fight you! What good can
your house do to us?

He continued, “And whoever locks his doot and is in the
inside will be safe, and whoever enters the mosque will be safe.”

The people then dispersed and fled to their homes or to the
Ka'bah. Soon the “Mother of Cities” become lifeless and
resigned herself to the destiny which had overtaken her.
T As the army continued its march to Makkah, the Prophet
() was on his camel, a black turban on his head, and his head
lowered out of abject humility to Allih (%). He bent forward so
far, the humility reflecting in his features, that his beard almost
touched the back of his mount.% The powerful, frightening amtiy
which was marching to the centre of the Haram and the armour-
clad troops who surrounded him were waiting for one signal
from himself and nothing in Makkah would remain at peace,
Surely this manifest victory reminded him of a past with long
chapters of how he was ejected and how he had finaily returned
this day as the strong conqueror. What greater honour did Aligh
(%) bestow on him thar 1o see this auspicious morning? The
morc he thought of these bounties, the more he bowed in
humility or his mount.
O However, it seemed as though there were other emotions
playing in the minds of some. Sa‘d ibn ‘Ubddah, chief of the
Aws, remembered what the Makkans had done and how they
had shown intransigence to Allah (3). Then he felt the reins of
power in his hands and shouted: “Today is the day of slaughter!
Today the unlawful will be permitted! Today Allah (%) will
bring shame on the Quraish!™

* Weak. Transmitied by Ibn Hisham from tbn Ishaq who reported it from Abdulizh
jbn AbD Bakr (4) 88 mrsad. AL-Hakim and Abd Ya'la traced it te Anas and the former
sid it was sounding in accordance with the criteria of Muslim, and Al DhahabT agreed
with him, They are both mistaken. One of the links 8 ' Abdullih ibn Bakr al-Mugaddiri,
wha is weak, He is not ‘Abdul lh ibw Aba Bakr, who is the Sheikh of Tbn Tshaq
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Q These words reached the ears of the Prophet (:4&) and he said;
“No. Today is the day when the Ka‘bah will be exalted.®’ Today
is the day when Allah (#) will honour the Quraish,” and he
ordered the banner to be taken from Sa‘d and given to his son
for fear that Sa‘d might instigate his men to action,
O The Prophet (48) entered Makkah from its upper side and
ordered the leaders of his anmy not 10 fight nnless they werc
attacked, The contingents entered from the other quarters,
Khalid ibn al-Walid entered from fower Makkah where there
was a group of Makkans who refused to surrender, having
assembled at Khandamah under the leadership of *Tkrimak ibn
AbT Jahl, Sah] ibn *Amr and Safwan ibn Umayyah. However
overwhelming reality clashed with their pride and dissipated it,
for Khalid bore down upon them and they took to their heels,
O A humotous event which occurred was that Hamts iby Khalid
of the tribe of the Banil Bakr had preparcd weapons to fight the
Muslims, Whenever his wife saw him cleaning them she would
ask what he was going to do with them, and he would reply that
he was keeping them for Muhammad (3&) and his Companions.

One day she said to him, “By God, [ do not see them being of
any use against Muhammad (:%%) and his Companions.”

He replied: “By God, 1 hope to make one of them a slave for
you.”
Q When the day of the conquest of Makkah arrived, this Hamas
fought with ‘Tkrimah and his band of men. Nevertheless, as soon
as he saw the party of idolaters dispersing and fleeing from
Khalid's army, he dejectedly made his way home and told his
wife to lock the door.
Q Surprised, she asked: “Well, what of your previous talk?”

Excusing himself, he said: “If you had seen the day of
Khandaman, when Safwiin fled, and also ‘Tkrimah, and Abj
Yazid stood like a pillar, and they were met by Muslim swords
cutting through every amm and skull, leaving only moans to be

“ Weak: quoted by Bukha and ethers on the autherity of “Urwah os marsal.
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heard, behind us their cries and groans. Nota word of blame
would you have uttered!”

0 Makkah surrendered, and the Prophet (%) headed for the
Ancient House and circumambulated it. He broke the Idols
which sumounded it, hitiing them on their backs with his bow so
that they fell on their faces and smashed to pieces. A while ago
these stones had been hallowed gods and now they were ¢ crushed
rubble. As he broke them, the Prophet of tawhid recited:**

{And Say: Truth has come and fakehood has vanished. Indeed,
falsehood is ever bound to vanish.) (Qur'an 17; 81)

Q Then he ordered the Ka‘bah to be opened and saw it fuli of
idols, two of them representing Thiahim (%8) and Isma‘Tl (%)
casting lots with the divining arrows. Upon seeing this he said
angrlly “May Allah (%) fight them (the 1dolaters)' By Allah
(%), these two never cast lots with divining arrows!™® and he
destroyed it all ™
O When the mosque was cleansed of all the idols, he tamed to the
Quraish who were awaiting his sentence on them. He held onto
the two jambs of the door of the Ka‘bah and said: “There is no
god but Aflzh (%) alone: He has fulfilled His promise, and helped
His servant; and defeated the hordes by Himself.” Then he asked:
“0 Quitaish, what do you think I am going to do to you.”

They replied: “Good. You are a noble brother, son of a noble
brother.”
Q To which he said: “Well, [ say you as Yosuf said to his
brothers: “Have ne fear today.’ Go, for you are the freed ones™
(antum ol tulaga’)."

% St transmitied by the two Sheikhs on the autharity of Thn Mas'ed, Also by
Mus]im on the authority of Abdl Hurairal: ().
&zlﬂh: transmiticd by BukhT on the authority of bn ‘Abbes,
Sa#ﬂr transmnitted by Ahmad and Al Taylist.
Weak: tmnsmisted by on Ishaq with 2 muddled chain. Al Ghazaii mentioned it in
Al Tyl on the nurhoﬂty of &bl Hourairah () without the last part “ Go.,. However,
there is a weakness in its chain.
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O While the Prophet {:4&) was in the mosque, finishing off
idolatry in its capital fortress, Fudalah ibn ‘Umayr approached
him with the intention of killing him at the first opportunity. The
Prophet (%) looked at him and understood his purpose. Yet
somchow, in the glory of the victory with which Aliah (%) had
honoured him, he could not find in kim to be angry with the
man, He called him and asked what it was that he had on his
mind. Fudalah replied: “I was only thinking of and remembering
Allzh (%)™ The Prophet (8%) laughed at said: “seek Allah’s
forgiveness,” and spoke kindly to him, and placed his hand on
his chest,

The man went away, saying: “He had hardly removed his
hand from my chest when [ felt that there was no-one more
beloved to me than he was.” Fudalah had his weaknesses in
Jahilpah, and as he was going home he came across a woman
with whom he had had an affair. Upon seeing him she invited
hirn o sit and chat. But he replied: “No, Allah (%) and Islam
forbid it to me. If you had scen Muhammad (:2%%) and his tribe
on the day of the Conquest when the idols were smashed, you
would have seen the religion of Allsh (%) becoming manifest
and the face of idolatry being smothered in darkness.”

QU Bilal () climbed, on the roof of the Ka*bah and shouted the
call to prayer while everyone in Makkah listened to this new call
as if they were in a dream. The words rang through the air,
striking temor into the hearts of the devils who could find no
alicmative but to flee from its piercing sound or submit
themselves to Istam: “Allah (#5) is the Greatest: Allah (%) is the
Greatest; Allah (3€) is the Greatest; Allgh (%) is the Greatest.”

U These emphatic cries reminded the people of their ultimate
goal in life and their true return after death, How many a small
goal had caused people to deviate and to run wild as the beasts
upon the land, and how they had diverted their attention and
caused them to be drowned in the pursuit of rubbish. These

™ Weak: transmitted by ibn Hisham with & muddled chalo,
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goals had so dominated their feelings that prief would kill them
when they were deprived of them and joy would kill them when
they were satisfied. Why should people make fools of
themselves by losing themselves in these trivialities? The voice
of truth has reached them from beneath these thick layers and
instilled into their being the thought of that which they have
forgotten; the exaltation of the Master of this universe and the
Lord of all the worlds.

O “I bear witriess that there is no god but Allah (%). T bear
witness that there is no god but Allzh (3£). All the associates
have fallen. For too long the mankind has submitted to fancy,
taken pride in the worthless, hoped for good in things which
could not benefit them, and sought help from those who could
not ward off from themselves a fly’s attack. Why all this
wandering in the blind alleys? If the fools associate some of
Allah's creation with Him as partners or deified them, then the
Muslims recognize no-one but Allzh (%) as Sovereign and see
no other but Him as refuge. Pure monotheism is that stubborn
path which leads 1o the goal that they have set for themselves.
Wha is to be the ideal? Who is to be the guide on this path? And
who is to be the vanguard to pave the way for others?

Q The Mu‘adhdhin goes on to give the answer: “I bear witness
that Muhammad (%) is Aliah’s Messenger, [ bear witness that
Muharmmad (%) is Allah’s Messenger.” The life of this noble
man is the perfect ideal for every human being who wishes to
live a sound life, Muhammad (%) was the man who sketched
with his virtuous lifestyle, the unique path for all those who
embrace the truth and flive for it. The call to prayer wams all
intelligent people to do what is good and become active fot the
pleasure of their Master, It first wrges the people to performa
simple act of worship.

Q “Come to prayer, Come to prayer.” These prayers are the
moments of comemplation about the worth of this world; these
are the moments of retum when people stray from the straight
path; they are the moments of submission and hemility to Allzh
(%) whenever haste overtakes people, egotism invades their
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thoughts, and they look at themselves as if they were little gods;
these are the moments of recuperation and inspiration. How much
in need people are inspite of their haughty airs, of someone to
inspire them with uprightness so that they do not behave
foolishly, one who will give them strength so that they do not feel
themselves incapable and weak. The call to prayer finally urges
people to keep frustration at bay in all their affairs, Frustration
comes when one’s efforts go to waste, when one’s actions do not
bring results because of some mistake, whether it is a mistake in
the performance of an act or in its purpose. It warns of this
frustration when it says: “Come to success, come to success.” The
day an action comes from person and is correct in form and
intention, that person will attain success, even if it happens to be
an action which pertains to this world alene. Did Allah (%) not
teach His Prophet (:8%) to make all his affairs of life, let alone his
rituals and worship, purely for the pleasure of Allzh (%)?

(Indeed, Say: my worship, my sacrifice, my living and my dying are for
Allah, Lord of the Worlds. He has no partmer, Thus am | commanded,
and | am first of those who surrender [to Him].» (Qur'an 6: 162-163)

The only way to do this is by subjugating all other goals to
Allah (%) and by always maintaining a pure monotheism, Thus
the call to prayer returns once again to the Ultimate Goal and the
method: “Alish (%) is the Greatest, Allh (3) is the Greatest,
Thete is no god but Allsh (3).”

B The words of the adhdhr represent the glaring highlight of 3
comprehensive message of reform. This is why, according to the
authentic traditions, & Muslim should say the following prayer
upon hearing it: “O Allsh (3), Lord of this complete call and
established prayer, grant Muhammiad () the intercession and
virtue and allot him the exalted status which You promised him.
Surely You do not betray your promises.””

O On the day of this conquest memoties may take us back to
some men who had not witnessed this manifest victary, or heard

n Sl trunsemiived by Buckhaef and othees withou the last part “Surely vou do not
betray Your promises”. which is transmitted by Al-Bayhaql alone and is not authentic,
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the voice of Bilal (&) ringing above the Ka'ba with the slogan
of tawhid, or seen the idols overturned with their faces in the
dust, or seen their former worshippers summendering and tuming
towards Islam. They were killed or died during the long struggle
between belief and unbelief. The victory whose fuits were
being reaped today by the living owed a great deal to those who
were dead and their reward was guaranteed by One who does
not wrong anyonhe the weight of an aton, It is not necessary for
every soldier to witness the final results of the struggle between
truth and falschood. Some may live through the early stages,
whereas others may die in a temporary defeat as happened to
Hamzah, chief of the martyrs, and those with him.

O The Qur'an peints out the object of reliance is the complete
accounting in the Hereafter and not in this world. In that life
both the believers and the unbelievers will be given their full
due.

{(Then have patience, indeed, the promise of Allsh is true. And whether
we let you see a part of that which We promise them, or [whether] We
casse you 1o die, st to us i they be brought baci.)

{Que'an 40: 77)

Q The Prophet (:3%) entered Makkah in Ramadan and remained
the whole month, shortening his pravers. He did not fast for
more than fifteen days though he had lett Madina while fasting.
However, he and his Companions had broken it an the way.™

0O When matters settled down, he began to accept the people’s
allegiance to Istam.” The old and the young, men and wamen
came when they could.” The women’s pledge to the Prophet
(%) was done verbally, not by shaking hands, for ‘A’ishah

" His shortening of the prayers is transmilied by Bulkhart on ihe authority of [bn
‘Abblis. who said: “the Prophet (%) spent minelven days in Makkah. praving two
rak'ars. His nol fasting is transmitted by the two Sheikhs on the authority of bn
*Abbas.

" Good: transmitted by Ahmad on the authority of Al Aswad ibr Khalaf,

™ Weak: ransnitied by Ebon Jartr withowl a chaia or on the suthorily of Qatadah with
aweak chain.
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teported: “ No, by Alah (%), the hand of Allah’s Messenger
(#4%) never touched the hand of 2 woman,” Thus the people of
Makkah entered into Islim. There were a few, however, who
remained in doubt and jahilfah, clinging to idols and consulting
oracles. These were left for time to cure: once their protected
paganism had gone, then these superstitions would vanish
automatically,

O The conquest of Makkah came after  swifi blow, and the
strategy of the Muslims succeeded in keeping the news from
reaching the Quraish so that they were surprised in their own
homes and found no alternative but to surrender unconditionally
without being able to resist or seek reinforce, ients, The eyes of
the Arabs throughout the peninsula were opened in the face of
the reality, and they began to think that victory was tied to fhe
banners of [sl4m and covld not be separated from it,

The Battle of Hunayn

This triumph, nevertheless, had its repercussions among the
major iribes who lived near Makkah, foremost among whom
were the Hawsizin and Thaqif, their metropolis being Ta'if which
was the largest city after Makkah and MadInah in the Arabjan
peninsula. The chiefs of these tribes appointed Malik ibn ‘Awf,
the chief of the Hawazin, as their leader, and decided to march
upon the Muslims before the pillars of their conquest were
strengthened and before they moved towards dismantling the
remaining bulwarks of the retreating paganism. Malik ibn ‘Awf
was a brave and daring man. However, he was not a deep thinker
and seldom asked others for advice. He ordered his men, as they
were leaving for the confrontation, 1o bring along with them their
wortten, children and wealth, so that every man might be aware of
them behind him as he fought and not flee from the battieficld.

Durayd ibn Summah, an experienced warrics, objected 1o
this, saying: “Will anything siop the defeated from flecing. If

" Sapfl: transmitied by the two Sheikhs ang others,
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you are victorious, all you need are men with swords and spears,
and if you are defeated you will be disgraced in the matter of
your families and wealth.”

Malik scoffed at his idea, however, and insisted on carrying
out his plan.
QO The Muslims learnt of the march of their enemy and sent
spies to find out their numbers and equipment.
Abi Dawiid narrated that a man came 1o the Prophet (3% and said:

“I went ahead of you and climbed Mount such-and-such, and
there | saw the Hawazin gathered with all their men, women,
cattle and property near Hunayn.”

Allh’s Messenger (=) smiled and said: “That will be booty
for the Muslims tomorsow, Jnsh@lah.”™

) The ease with which Makkah was conquered led the vast
majority of Muslims to feel that fahifah was breathing its last
and would never again put up any resistance worth mentioning.
The opinion of the new Muslims that nothing could stand in
their way all contributed to the confident march of the ammy
without a thought for what they might encounter, And why
should they? While they were few in number they were realizing
amazing victories, and now they were in such preat numbers as
they had never been before.

O It is namated that Ab@ Bakr (), upon looking at the army, said:
“We shall never be defeated todsy owing to smaliness in
numbers.” This was because the Muslims had reached twelve
thousand with the addition of those who joined them from Makkah.

Defeat
The conftdent army marched until they reached the vailey of

™ St wensmitied by Ab Dwed onthe authority of Suhay! thn Al-Hawzatiyah with 8
sound chain.
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Hunaytt. However, Malik and his men had already occupied its
passes and were scattered in all the fortified corners, prepared
to receive the Muslims. The huge crowds passed on to the
valley, unaware of what was hidden therein, It was a hollow
vélley, sloping downwards, and the riders felt as though they
were descending into a pit. When the troops were gathered
within  its confines they were suddenly shocked to see a hail of
arrows falling upon them from the hideouts above them. The
darkness of the early morning was still clinging o the horizon
as this wok place, and a wave of terror swept through the ranks
and they turned and fled,

Q Taking advantage of this confusion, Malik’s men attacked the
Muslims with their cavalry, and the chiefs of the Quraish looked
on at the retreating army with a sense of gratification and
pleasure. Disbelief in Allah and His Messenger (%) was
renewed in some of them, and AbD Sufyan said: “Their defeat
will not end until they reach the seal!” This was not surprising,
for the arrows with which he had consulted the oracles in his
Jjahilfyah were still in his quiver!

Kildah ibn al-Junayd exclaimed: Indeed! Today the magic is
broken!” Safwdn ibn Umayyah, though still a polytheist, paid to
him in reply: “Shut up! May God split you mouth! By God, 1
should prefer a man from the Quraish to defeat me than a man
from the Hawazin.”

Q The Prophet (:#%) was angered by this flight. He shouted:
“Where 1o, men? Come to me! I am the Messenger of Allsh
(%%); I am Mubammad ibn *Abdullzh!” No-one responded 10
him, the camels Tgumped onilo one another as their riders jumed
with them to flee.” Then the Prophet (:4%) spied a man from the
Hawdzin on a red Camel, who was holding a black flag on the
tip of a long spear, and behind him were the Hawazin,
Whenever he caught any of the flesing Muslims he pierced him

™ Sabih: wasmitted by [bn Hishtim and 1ot from Ishaq with a scand chain fhon
Iabir it *Abdoliah,
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with his spear, and whenever he missed he would raise his hand
to those behind him to give chase.

O Those who led this shameful display were the freed Makkans
and the bedouin mob. The Prophet (:33%) stood with complete
composure, planning a strategy 1o save the reputation and fiture of
Islam. Surounding him was a group of early muwhajirh and
members of his household. So he ordered Al.* Abbas ibn  Abdul
Muttalib, who had a rescnant volce to shout: “0r Ansar! You whe
took the pledge at Hudaybiyah!™ Truth guided him to call those
who had ideology and those who had laid down their lives for a
cause, for it was only by means of such people that the ideology
could succeed and emerge from a crisis. As for those masses of
people who thought only of this world and strove for booty,
nothing could be achieved by them nor could they remain steadfas..

Rally and Victory

Despite the noise caused by the confusion at the beginning
of the battle, Al *Abbas’s cries rang out and teached the 2ars of
the men, who were in a daze at the tide of events, and they
hegan 10 struggte to reach the sousce of the voice. When one of
them wanted to guide his camel in that direction he found it
impossible to do because of the pressure of those in flight. He
could see no alternative but to throw off his armour, take up his
sword and shield and head for the voice. Soon a number of
men were gathered around the Prophet (%), nearly one
hundred. He then faced the idolaters with them and a fierce
baitle ensued. “All (#) and one of the Ansar went for the
standard-bearer from the Hawdzin. “All (&%) simstring the
camel and it fell on its hindquarters, enabling the Angfiri to pull
the man off its back and kill him.

Q All this time, the Prophet (%) on his mule was shouting: “1
am the Prophet of Allah {3%) and this the truth; T am the son of

# Sahif: transmitted by Ton Yshiq with a sound chain fram AL-*Abbas. Muslim has a
similar version.
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‘Abdul Mualib.”' He was also supplicating: “Allah (%), send
down Your uelp.” ‘the muhgjirit and Angir were now fully
engaged with the Hawdzin and the Thagif. Al-Abbas narrated
that the Prophet (&) on his mule tooked at the battle and szid,
“Now the battle is raging.” Then he picked up some pebbles and
threw them into the enemies’ faces, saying, “They are defeated,
by the Lord of Muhammad (3¥),” and it was not long before
the Thaqtf and their allies had turned their backs in flight.

Q About this banle Allah (%) revealed the following:

1Allsh has given you victory In many fields, and on the Day of
Hunayn, w'en you exuited in your muitttude, it was of no avail to
you, and the earth, vast as It ls, was straitened for you; then YO
turned back in Right, Then Allak sent His peace of reassurance
down upon Hls messenger and upun the believers, sent down hasts
you coild not see, and punished those who disbelieved. Such i the
reward of dishelievers. ¥ (Qur'an & 25-26)

Q Some of the flecing men sought refuge in a place called
Awtas, and the Prophet (%) semt AbQ *Amir a] Ash‘ani in
pursuit of them. He fought them until he was Killed, and afier
hi » his nephew, Ab0 Musa al-Ash‘arT took up the banner and
continued fo fight the enemy until he was able to rout them.>
Mdlik and his men wete forced to fles until they reached Ta'it
and took shelter in their fortress, leaving behind booty of
fiemendous value. Malik, as you tearnt, had gone out to batile,
taking with him all the women and possessions of his tribe.
What was left on the battlefield amounted to twenty-four
thousand camels, more than forty-thousand sheep and four
thousand uqiyah of silver, beside six thousand captives.

! @252 transmited by the two Sheikis from Al-Bara ibn *Azib,

" Sabilh ransmitied by Mustin alone.
Sound: mentioned by Ibn Ishig without a chain, although its meaning is in Bukhart
and 1bn Farlr on the sathoxity of Abd Mass al asheart,
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Booty

The Prophet (%) disliked distributing this booty 1o the
people, s0 he waited in the hope that the enemy would come
back repentant and retcieve all they had lost. Although he waited
ten nights, no-one came® So he began to silence the desirous
from among the tribal chiefs and the Makkah nobles by
distributing the wealth, firstly to those whose hearts were to be
reconciled. They were given abundant shares.

0 Abn Sufyin was given a hundred camels and forty uqiyah of
silver, He asked: “What about my son, Mu'awiyah?" He was given
a similar share for his son. Again he asked: “What about my son,
Yazd?” and he was given a similar amount for his son, Yazzd,

Q The tribal chiefs raced one another to take what they could,
and the news spread that the Prophet (:38§) was giving away as
one who had no fear of poverty.

The people crowded around him, seeking more wealth, and
the bedouin threw themselves at him, saying: “0 Messenger of
Allah (&), divide our boaty among us.

They forced him against a tree and his robe was snatched
away!

l-ie said: “O people, give me back my robe, By Him in Whose
hands is my life, if 1 had for you in cattle the number of trees in
Tihamah, 1 should distribute it among you, and then you would
not find me a miser or a coward or a liar!” He then stood at the
side of acamel and took a tuft of hair from its hump. Helding it
up, he said: “O people! By Allah (%), 1 have no right in your
booty or in this tusi;l of hair except a fifth, and the fifth will be
given back to you!”

* Sound: narrated by BukhaT,

% Mentioned by Ibn Hisham from bn Ishaq wilhout a chain. thn Jartr transmitied it
from him on the authority of ‘Abdullah ibn AbT Bakr as mewsal. The Prophet’s (3K
giving to those whase hearls wers 10 be reconciled, including Aba Sufyan, is correct
and wensmitied by Muslim,

» SofT trangmitted by Ahmad and Al Bayheqr with a good chain on the suthority of
*Abdulldh ibn *Amr, also Bakhart on the authority of Jubayr ibr Mat‘am up to where
he said “or a liar™, The rest is ransmitied by Al-Hakim on the authority of *Ubadah
T 3l $amit and by Al-Bayhagi on she suthorivy of *Umar ibn *[bsah.
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L Their eyes almost fell out of their sockets in pursuit of
worldly gain! These bedouin, freedmen and tribal chiefs were of
no suppott to Islam in its early days of difficulties. In fact, they
were the serious obstacles in its path until they were pulverized
undet the pickaxes of the true believers, who desired the reward
of the Hereafter and preferred what Allah (%) had in store for
them. Today, having announced their conversion to [stim, they
were demanding that the Prophet should open up for them the
treasures of the earth, although he swore that he was not
retaining anything for himself. Had he in his possession that
valley full of wealth, e would have distributed it all to them,

{J The truth is that the Prophet (248), by his magnanimity, cleared
the way for greed and recklessness to display themselves in those
hearts he was trying to win over to Isiam, If, instead, he had
punished them for their cowardice at Hunayn, it would have been
a different story. Ahmad transmitted the following incident. *’

Abd Talhah, onc of the few warriors of Islim, saw Umm
Sulaym with a dagger.

He asked what it was for, and she replied: “Ifany of the
idolaters approaches me, I'li rip open his stomach.” This was in
the Battle of Hunayn.

Abl Talhah said to the Prophet (&) “Do you hear what
Umm Sulaym is saying?”

Q The Prophet (%) laughed, and Umm Sulaym said:
Messenger of Allgh (2§g), after that I shall kiil the freedmen
who caused you to be defeated!”

U He replied: “Allah (%) has taken good care of them, Umm
Sulaym!"

O The surprising thing is that those who fled at the time of fear
were the same who retumed in droves at the time of greed.
Nevertheless, the Prophet (:8%) wanied to be lenient with them
and forget their past in order lo win them over. So what did he

¥ His chain is S8 in accordance with e criteria of Musli,
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do? Tn the world there are many peopic who are led to the truth
by their bellies, not by their intellects. Just as animals are guided
on their path by a bundle of hay to which they keep stretching
out their mouths until they arrive safely in their pens, so also do
these peaple need all sorts of enticements to lead them to faith.
O Anas (4) namated:

“T was walking with AllZh's Messenger (%), + ho was weating
a Najeani cloak with roughly-finished seams. A bedouin Arab
came up and pulled at him so hard that when I looked at the top
of the Prophet’'s (%) shoulder. I could see the marks of the
seam which were caused by the pulling. He said: “Order a
portion of Allah's (¥) wealth with you to be given to me.” He
tumed 1o the bedonin and laughed, then he ordered that he be
given something,**

Q That bedowin was not impressed by fine logic or good
manners 45 much as was by a gift which filled his pockets and
satisfted his desires. Expressing this point of view, Sufwin ibn
Umayyah said: “The Prophet () did not stop giving me from
the spoils of Hunayn until he changed from being the most
hateful of cre. tion in my sight to the most loved of them all®

The Wisdom of the Distribution

This far-sighted policy was not understood at first and it was
criticized by some, There were believers who thought that they were
being slighted by this deprivation and their families neglecied.
BukhT transmitted on the authority of ‘ Amr ibn Taghlib:

“Allah’s Messenger (345) gave to one set of people and
withheld from others. Perhaps they reproached him for this, and
he said: “I gave to some people because I feared their
impatience and anxiety, whereas others 1 lefi to the goodness
and ricimess which Allah (3%) had placed in their hearts, among

* bt Transmitied by the two Sheikhs.

¥ Sabitr wensmitted by Muslin, Tirmidhtand Alensd on the authority of Sa*id iba
al-Musayyib.
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them being ‘ Amr ibn Taghtib.”

Cominuing, ‘Amt said. “I should not like to exchange these
words of the Prophet (%) for all the riches in the world.”

Thus this testimonial which made the man so content was
weighitier for him than the most valuabie pifts,

0 Those who felt the burden of this policy the most were the
Anstr, They were all deprived of the spoils of Hunayn in spite of
the fact that they were the ones summoned at the hour of need,
and they fought alongside the Prophet (%) unti! their flight
tumned into victory. Now here they were, seeing the fugitives
retuming with their hands full whereas they were given nothing
at all,

O Abii Sa‘7d al-Khudt reported:

“When the Prophet (:6%) acquired the spoils after Hunayn, he
distributed them to the new converts from the Quraish and all
the Arabs except the Angar, who did not receive a single thing.

This group of Angir felt so frustrated that one of them said:
“By Allah (#), Allih's Messenger has revmited with his
people.”

Then Sa‘'d ibn ‘Ubadah went to the Prophet (k%) and said:
“Messenger of Allah (%), this group of Ansir have become
angry with you,”

When he asked why, Sa‘d replied: “Because you distributed
the spoils to your people and the rest of the Arabs but you did
not give them anything.”

The Prophet (k) asked: “And what is your position in this
regard?”

Sa‘d” said: “I am only a man from my tribe.”

The Prophet (%) then said: “Gather your people for me in

this enclosure, and when they are assembled, let me know,”
0 Sa'd left and called his people, and gathered them in the
enclosure. When all the Ansfir had assembled, | - went to inform
the Prophet (2%). The latter came and, standing among them, he
started to speak by praising Aliah (5).

Then he said: “O Angr! Did I not come o you and find you
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going astray, then Allsh (%) guided you; and in need, then Allth
(%) enriched you; and enemics to one another, then Allsh (%)
united your hearts?” They all shouted yes, and the Prophet
(%) said: “Aren’t you going to answer, O Ans&?

They said: “And what can we say? What answer should we
give, Messenger of Allh (34)? The act of kindness is Allah’s
and His messenger’s.”

He said: “By Allah (%), if you wished you could have said
and you would have spoken the truth you came to us as a
fugitive, and we gave you refuge; as a dependant, and we
assisted you, as one in fear, and we gave you safety; and as a
reject, and we helped you.”

They said: “The favour is Allzh’s and His messenger's.”

He said: “Were you angry because of the worldly trifles
which [ gave to the new Muslims where by to win their hearts, |
left to you the share that Allih (3) gave to you of Istam? Will it
not please you, then, that the people should go their mounts with
the sheep and camels while you go to your mounts with Allzh's
Messenger (24)? By Him in Whose hands is my life, if the
people go one way and the Ansfr go another, I should go the
way of the Ansar. If it were not for the Hijrah, I should have
been aman from among the Angi, O Allah (%), have mercy on
the Angfir, and the children of the Anglir, and the children of the
Ansar's children.”

Upon this, the whole gathering wept until thejr beards were
drenched, and they said: “We are pleased with Allah (8) as
Lord and His Messenger (3&) as our share.” He left and they
dispersed.”

Return of the Hawizin Delegation

After the distribution of the booty, a delegation from the
Hawazin came to accept Islam and seek the retum of their

* Sabipr transmitted by Ahmad, [bn Hishem and Ion Jartr frem [bn [shiq with a
sound chain on the authority of AbQ Sa'ld al-Khudr. The story is mentioned by
Bukhs in an abridged form.
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people and wealth.

0 The Prophet (2%%) said to them: “ T have only what you see, And
indeed, the speech which most prefer is the most truthfial. So which
is dearer to you, your children and women or your wealth?

They replied: “We do not equate anything with kith and kin."

Q The Prophet (:%) then stood up among the Muslims,
praised Allah (%) as He () should be praised, and then he
said: “Those brothers of yours have come repentant, and 1 see
it fitting to give them back their kith and kin. So whoever
finds it agreeable may do so, and whoever wishes to retain his
share until we give him a substitute from the first spoils that
Altah (%) sends our way may do s0.”

Some people said: “It is agreeable to us, Messenger of Allzh
()"

However, he replied: “We do not know who has given
permission from who has not. S0 go back until your deputies
raise your affnir with vs.,” The people wemt back and spoke to
their deputies, who came to the Prophet (48), saymg that they
had alt found it agreeable and had given permission.’

The Siege of T'if

The Thaql, having retreated in defeat from Hunayn and
Awilis, entered their fortress and prepared themsebves for a long
sicge. From this the Muslims leamt that they still insisted on
remaining in their jahiljah, and the losses which they had
sustained had not broken their determination. They therefore
decided to march upon them and lay siege to their ¢ity, a method
of war with which they were very familiar because they had
done it before and understood the best means of attack and
defence. The Prophet (:38%) led his army until they were close to
Ta'if and then he camped around it. The Thagif started to shoot
arrows from their fortress and they hit a number of Muslims.
This forced the latter to draw back their lines so that they would

™ SapD trangmined by Bukhaw on the athority of Marwiin, AlMiswar and Ihn
Makhramah 1cgether.
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not be targets for the arrows.

O It appears that the Prophet (33%) did not urge his men to
invade the fortress and force out the occupants, as he had
done with the Jews. He was hoping for good in them, 50 he
directed the battie around them from restricted positions and
with few losses, and this continued for fifteen days. Then it
occurred to him that he should leave them alone and he
voiced this to the Muslims, Although at first they wanted to
prolong the siege until the city opened up to them, eventually
they came round to his opinion.

Q It is narrated that the Prophet (:%%) conselted Nawfal ibn
Mu‘awiyah on the matter of the sicge, and he replied that they
wete like a fox in a hole: if one kept watch over it, one would be
able to take it; but if one went away, it would do him no harm.”
So the Prophet (%) ordered ‘Umar ibn al-Khattzb () to
announce their departure to the men.

On their way back, they said; “O Messenger of Alldh (%),
the arrows of the Thaglf burnt us, so call on Alldh (%) to
punish them.”

He said: “0 Allah (%), guide the Thagif.** The Thaqif did not
remain for long in their idolatry. Only a few months had elapsed
after the siege when they sent a delegation to Madinah to inform
the Prophet (:3%) of their desire to enter [slam.

To the Land of the Hijrah

The Muslims retumed from T&"if to Makkah, not to settle there
after Allgh (%) had conquered it for them, but to regulate its
affairs before proceeding to their peymanent place of Hijrah. Their
fies with Madinah had become so strong and deep that they were
not to be displaced by an old homeland or fond memeries. It is

* Weak: transmitied by Al-Wagid,
* Weak: transmitted by [bn Hishim from Thn Ishag,

¥ Weak: transmirted by Al Tirmidht from Abul Zubayr frorn J3hir. He said il was
fasam gk Zubayr is a forger.
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narrated that when Makkah was conquered and the Prophet (26%)
entered it, he stood on Mount Sa/Z making suppications.

The Ansiir, who surrounded him, whispered to one another:
“Do you think that the Prophet (%) will remain in Makkah
now that Allzh (%) has brought him back to his homeland?”
When he had finished his supplication he asked what it was that
they were saying, and they replied, nothing. However, he
insisted that they should tell him,

When they did, he said: “Allah (%) forbid! My home is your
home, and my place of death is your place of death,””

Q Now, since the people of Makkah were new to Islam and did not
have much knowledge of its laws and teachings, the Prophet (:4)
left My'adh ibn Jabal with them to teach them the Book of Alizh
(%) and the Sunnsh of His Prophet (:8%), ** and he made ‘Atiah
ibn Usayyid ami of Makkah,” though he was only 20 years old.

0 ‘Attab was a quick-witted youth who was also brave and
contented. He was given stipend of one ditham every day from
the treasury and he was satisfied with it. He delivered a speech
to the people in which he said: “O people! May Allah {3%) cause
to starve the matt who goes hungry with one ditham. Allah’s
Messenger (W) has provided me one ditham a day so I have no
need of anyone.”

O The Prophet (%) reached Madinah in the tast month of the
eighth year. What a difference there was in his arrival this time
after the manifest victory and his arrival eight years ago when he
made the Hijrah to this noble country. He had come to itas a

* Saffe transnitte i this annr by lba Hisham withoul a chain, shough Muslim
and others sopplicd the chain linking it 1 AbD Hurairah (). Thus it is not
permissible b introduce it with the words: 1t js narrated *

* Wesk: transmitied by Ibn Hisham from Ibn tshaq without chain. Al-Hakim
teansmitied i from ‘Urwah as mursof and its chain is also weak. 1bn * Abdul Bamr
transmits with a sound chain that the Prophet (358%) sent Mu adh to Yernen in the year
of the conquest of Makkah. LFofl is comect then he would have been sent to Yemen
after being appointed to stay in Makkah. However, Allah (4} knows bast.

» Up to here the Hadlth is jasan. The rest of the Hadith, however, does not have
sron support though it is famous.
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fugitive secking refuge and as a stranger in search of friendship.
The residents had honoured him and given him a comfortable
abode; they had helped him and followed the light which Allah
(3%) had revealed to him;

They had consideted the enmity of the people as insignificant
for his cause. Now he was re-entering Madinah, Makkah having
submitied to him and thrown its pride and jahil ek at bis feet, and
he having raised its status with Islam and forgiven it of its previous
5.

{Truly! He who wards off [evil] and endures [finds favour; for Indeed
Alah does ot fose the wages of the kindly,» (Qur’an 12: 90)

The Attitude of the Hypocrites

The worthy action for those to take who had doubts about the
mission of Muhammad (5) would have been to examine these
clear signs carefully and accept the truth, However, vile souls
only increase in ¢vil and stubborness every time their enemies
increase in success and inspiration. What one may think to be a
reason for their acceptance may very well be the cavse of their
rejection. It was not strange, therefore, that the Prophet (28%)
should return to Madinah to find the heart of the hypocrites
enclosed upon themselves while their faces were smiling at the
retuning victor, It was the same for all the clan chiefs, whose
power had dwindled with the spread of [slam, and most of the
bedouin Arabs, who frolicked in the desert like animals, hardly
understanding speech.

[ There was another matter, too, which gave impefus to the
vagaries of the hypocrites and their evil machinations against
Islam and its Prophet (:#%). They were well aware of the enmity
which had sprung up between the Muslims and the Romans and
the potential dangers which such a conflict could cause. In those
days the Arabs used to look at the Roman Empire in the same
way as the people of Africa look today at Europe and the United
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States: they are an invincible power not to be provoked. Even if
the Romans did hold such a fearful position, Muhammad (:3%)
was not one to be scared of any power on earth, as everyane
knew well from his character. He had pressed on with his
mission, melting away all the obstacles in his way, erasing
paganism, exiling Judaism, and he had stood up confidently to
the challenge of Rome.

U The hypocrites were overjoyed at this new contlict and they
thought that grave of Istam would be dug in it. Thus when the
Prophet (:%%) announced that he was marching to Tabik, a
group of hypocrites assembled, and, pointing to the Muslims,
scoffingly remarked: “Do you think a clash with the Romans is
like the Arabs fighting one another? By God, we can see
tomorrow gll tied up with ropes!”

Tabik

The Prophet (24&) wanted to strengthen the ties between Islam
and Christianity, though not at the expense of Istam. Thus he did
not accept any bargaining over the issuc of whether his
missionaries should be lefl free to present their message to the
mankind with the option of their accepting it or rejecting it. Islam
strongly opposed the killing of its missionaries and the erection of
barriers in the way of their work. Morcover, the Romans in Syria,
Iraq, Egypt and other lands were invaders who had no finks with
the original inhabitants except by forceful occupation and moral
conquest, Therefore, those who wished to object to [siim’s march
towards the north should first ask themselves why they remained
silent at the Romans’ march to the south, and in what manner they
governed the lands which they conquered.

QO An unbiased evaluation would remove the doubts about the
Prophet’s (%) intentions. His proposal was that the different
ideologies should explain themselves in an open environment,
and let the people decide which of these they chose to follow, a
choice free from any form of constraint or coercion. However,
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this demand was met with armed rejection. Neither did the
Roman Empire open the door of its trap for the many victims
who were struggling within its confines, nor did the Roman
Church welcome this new change of atmosphere. In our book
Prejudice and Tolerance between Islam and Christianity, we
referred 10 the Batile of Tabnk: “The Church could not bear to
have by its side another opinion which disagreed with it on
trivial matters.”

How could it, then, allow a religion to exist which denied the
authority of its personages? This new religion held that there
were no intermediaries between people and god, and it rejecied
the docttine of the atonement, which was the basis of
Christianity, because it considered reward and punishment to be
based on peaple’s actions alone.

(J The Romans sought to strike so hard at Islam in the north of
the peninsula that it would retreai to whence itcame, and to
close its frontiers so that it might not slip through again.
Thereafter the Church would exercise so much control over
people’s consciences that whenever its bells tolled, there would
be no mu'adhdhin 1o mufile its sound with the cries of tawh,
the calls to prayer and success. The history of Christianity ever
since it came to power underscores the hostile inteations of its
theologians and priests,

0 The news of this mobilization came to the Prophet () in
Madinzh, and be saw no way out but to call up the Muslims for
Jihad against this planned aggression. The preparations for this
confrontation with the Romans came in days of drought and
famine, and demanded great effort and huge expense. A fight
against the Romans was not like a fight against a tribe of few
men and resources. It was, in fact, a bitter stggle withan
empire whose power was spread over several continents and
which had vast resources of men and wealth at its disposal.

Q The people of ideology, however, do not recoil at difficulties,
and to keep silent atthe Christians’ challenge to this & could
only be considered as suicidal and destructive. Let the Muslims,
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therefore, exert themselves and face the future with all its
demands and sacrifices. The army that was so mobilized came to
be known as the Amy of Hardship because of the testing
circemstances of its mobilization, Even the Ayat (verses) of the
Qur'in which were revealed in connection with this batile were
the longest to be revealed about any baitle between the Muslims
and their enemies. The ayat began by shipping up the zeal to
repel the impending attack of Cheistianity on Islam. They made
the Muslims realize the consequences of falling short in the
execution of this duty, and made them understand that Allah (35)
would not accept an atom’s weight of negligence in protecting
His dinr and helping His Prophel. Withdrawal in the face of
grave difficulties without fighting the Romans would be
backsliding towards apostasy and hypocrisy.

70 you who bellevel What ails you that when ft k said to you: go forth
in the way of Allah, you are bowed down to the ground with heaviness,
Do you take pleasure In the life of the world rather than In the
Hereafter? The comfort of the life of the world s bur lirtie I
comparlson 1o the Hereafter. If you do not go forth He will afffict you
with a painful doom, and will choose other people nstead of your. You
cannot harm Him at all. Allsh Is Able to do all things.»
{Qur'an 9: 33-39)
O The ayat (verses) went on 1o speak sternly, exposing the
hypocrites and the waverers, humiliating those who sought ease
and comfort as well as those who preferred the shelter of their
homes and fields to the heat of the desert, the difficulties of
travel and the dangets of war.

Those who remained at home rejoiced at sitting idle behind the
back of the Messenger of Allzh (44%), and were averse to striving
with their wealth and their lives in Allah's way. And they said:

{Do not go out in the heat! Say: the heat of helf Is more intense, if
they but understood. ¥ (Qur*an 9: §1)
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0 Sorah al Taubah contains many pages of comments on the
Army of Hardship. Perhaps the most distinctive thing about the
Qur'anic approach to this jikdd was that it did not weary of
commending those who took part in it and criticizing those who
failed to do so. No wonder, for it was imperative for the future
of Islam to define clearly its stance as regards Christianity.
There was no alternative for the Muslims but to siand firm in the
face of the caprices of the intolerant Church, otherwise they
would have been consumed by its fire and no trace would have
been left of their religion. This decision had the most positive
results; the Muslims left with such an enormous contingent as
they had never before mobilized, and they headed for the north
where the Roman armies {ay.

0 In the course of these preparations the secrets of the hearts
were laid bare, clearly showing just how much sincerity,
magnanimity and readiness they contained. There were the rich
who donated their riches for the mobilization of the ammy,
whether in the form of mounts, weapons or provisions.

Among them was ‘Uthman ibn * Affin (), who contributed
so much that the Prophet (%) was greaily pleased with him,
and said: “O Allah (%), be pleased with ‘Uthman () for [ am
pleased with him ***

There were the poor who gave themselves up for this jihad in
the way of Allah (%), and on finding that the means were not
available to take them to the battlefield, their eyes flooded with
tears at this privation. It 15 narrated that *Atiyah ibn Yazld stood
praying during the night, offering long tehuffud. Weeping, be Said;

"0 Allah (%), You commanded jirad and urged towards it.
However, You did not grant me the provisions necessary for it
nor did You place in Your prophet’s hands the means to carry

™ Weak with this wording: transmitted by Ibn Hishim as mi'addl. Tn another
version *Aishah is reported to heve said thal the Prophet (:%§) made this supplication
under other circumstances, although its chain is weak as well. What is authentie is thet
on this occasion the Praphet (%) said: “Nothing that ‘Uthmin {4) does afier today
will han himm,”
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mae. Thus I hereby give away in charity to every Muslim all the
wrongs that have been comumitted against me, whether against
my property, or body, or honour,”

Q The man offered the moming prayers as usual with the
people, and then the Prophet (:8%) asked;

“Where is the person who gave charity last night”

No-one stood up. Again he asked, “Where is the charity-
giver? Let him stand up.”

So he stood up and told him what he had done. Upon this the
Prophet (%) said: “Rejoice, for by Him in Whose hands js nty
life, it has been recorded among the accepted zakah. ™
CF Then there were the hypocrites who sought excuses. Their
hatred for Islam kept them for offering any aid to it, so it was
not to be expected that they would make preparations for the
battle or wish that the muj#idin should return. One of the
silliest excuses offered by these hypocrites was what Al-Jidd ibn
Qays said to the Prophet, who had urged him to participate in
the jihdd.

He said, O Messenger of Ailh (:3%), give me permission (to
stay) and do not put me to the test. By Allah (3), my people know
that thete is no man more attracted to women than myself, and |
fear that if I se¢ the women of the Romans ! shall not be able to
testrain myself.” The Prophet (/%) tumed away from him.'®
The following ayah was revealed about this incident:

{OF them is he who says: Grant me leave [t stay at home] and do
not tempt me, Surely It is Into temptation that they [thus] have
fallen. Indeed, hell s alf around the disbeflevers.) (Qus’an 9: 49)

O There were those whose minds were not made up at first.
However, after the departure of the army, they realized the
danger to their faith if they remained behind and so they arose to

* Sabffr 1o Ishay ensmitted it without a chain, although Ibr: Hajar quotesa
nuemher of authotities for it in A1-/s8ah.

 Weak: Thn Hishim and thn Jari teansmiticd it from ibn ishaq, whose chain is
weak,
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catch up with what they had nearly missed. One such person
was Ab@ Khaythamah, who returned home on a hot day after the
Prophet (38%) and his men had left, to find that both his wives
had prepared for him a delicious meal and cold, refreshing
drink. His home was fresh and cool amid his date garden whose
fruit was ripening. His conscience began to prick him, and he
said “How could Abi Khaythamah be in the cool shade with a
meal prepared and beautiful women while the Prophet (%) is
in the sun, wind and heat? By Allzh (38), this is not justice!” He
swore that he would not enter the room of either of his wives
until he caught up with the Prophest (:2#%), and he asked them to
prepare water and provisions for him. Then he took his mount
and went off in search of the Prophet (23%), and was unable to
find kim until he reached Tabk,

Q The army met with grave difficulties on its way to Tabik.
Abmad iransmiticd the following in refation to the af5 7 of
the Zy#1,

{Allsh has rned in mercy to the prophet, the mubafirm and the
Angar, who followed him in the hour of hardship} (Qur'an 9: 117)

O They set off for Tabik, twe or three men to a camel. When

they started, the heat was intense, They were afflicted with thirst

and they began to staughter their camels to extract the water
- from their humps. There was hardship in water, hardship in

travel and hardship in transport.

0 *Abdullah bn ‘Abbas reports that ‘Umar ibn al-Khattgb ()

was asked to speak about the hour of hardship, and he said:

“We left for Tabfik in intense heat and we stopped at a place.
We were afflicted by thirst so much so that we thought we were
poing to die. A man would slaughter his camel and squecze the
dung in the intestines to get something to drink. Thon he would
put what remained on his siomach. Abl Bakr (%) said; O
Messenger of Aligh (%), surely Allah (3) has always responded
well to your supplications, so supplicate for us.”

The Prophet (%) said, “Would you like that 7" When Abl
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Bakr (4} said yes, he raised his hands to the heavens and did not
lower them wntil a fine rain fell which became heavy and
everyone filled their containers. Then we went to look and saw
that it had not failen beyond the carap. !

Q [bn Ishig said: “In the army was 2 hypocrite to whom they
tumed and said: “Shame on you! Do you need anything more
than this,” and he replied: “A passing cloud!”

) On the way they passed by the homes that had been inhabited
by the Tham0d. They were now ruins preserved so that one
might remember the wrath of Allah (%) upon those who had
denied His messengers and hastened His chastisement,

The Prophet (%) said: “Do not enter the homes of those
who have wronged their souls unless you be weeping, lest you
are afflicted by what has afflicted them '™

It seems that the Prophet (%) wanted the Muslims to be fully
aware of the sources of admonition and to consider seriously the
examples which had gone before them. If people are given the
opportunity to visit the prison and see, for instance, the execution
room, it will not be worthy of them to look at the noose with
amusement and lack of concern. The least they should do is to
show distress at the plight and execution of the prisoners.

U Ahmad transmitted on the authority of Jabir that when the
Prophet (:65%) passed by 41 Hijr (the home of the Thamud) he said:

“Do not ask for miracles, for the people of $alih asked for
them and Allah (%) sent acamel fo them. It would come from
this pass and leave from this pass. However, they rebelled
against the order of Allah () and hamstrung it. It used to drink
their water one day and they used to drink its milk the next.

" Ibn Kathir mentioned i in his History from the namtion of ‘Abdullah ibn Wakh,

leading to lbn “Abbas, and said it was good chain. However, [ say it is not good
because it contains “Uthah ibn Abi ‘Uthah, who, 8s Thn Ejar pointed ouz, weak, The
Hadxth is slso quoted by Ai-Haythami, who said thet Al-Bazzaz and Al Tabarini
narrated it and the former's chain is sound. If this is true then the Hadmth is fasan o
mpB.

"' Safit eansmitied by Ahmad on the authority of fbn “Unnas, and this is on of his
wordings. Also narrated by the 1w Sheikhs in a similr manner.
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They hamstrung it and a shout overtook them by which Allzh
#) destrg;ed all of them from under the canopy of the
heavens,”

The prohibition against asking for miracles is to bring people
back to the realm of ordinary circumstances, since there is no
benefit in going beyond that. It would be better for everyone to
spend their energies in fulfilling the duties that are placed on
their shoulders and opening their hearts to the commands of
Allah (). Before them were those who had seen miracles and
yet the herdness of their hearts beguiled them and Allah’s curse
befell them.

O When the Muslims reached Tabik, they did not find any of
the enemy or any plots. Presumably the Romans preferred to
remain in hiding within their frontiers rather than face a
confrontation with the youthful force. The Prophet (%)
therefore made wse of the opportunity to conclude treaties with
the Christian Arab tribes who lived in the vicinity. Those who
entered into treaties with him were the Aylah, Adh, Tayma
and Dimat al-Jandal. The remaining tribes who were working
for the Roman cause became convinced that the confidence they
had in their former chief was now on the verge of being eroded,
0 The Expedition of Tabik resembled the Battles of the Allies:
Although in the early stage the Muslims faced tremendous
pressure, in the end they returned with ease and honour. The
Prophet (:#%) spent ten or more days in the area on the look-out
for any movements from the Romans. When he saw that they
were not going to come forward for a confrontation, he decided to
retum to Madinah, successful and victorious,

0 As he approached Madinah and saw its signposts from afar,
he said, “This is Tabah; and this is Uhud, a mountain which
loves us and which we love.'®

" 1o the Musnad of Ahmad. Ton Kathir, Al-Llakim said it was st and Pon Hajar
said it was jusan. However, | object since the chain contains Abul Zubayr, who is
kﬂ?“ for tadi G,

Sy transmmitted by the two Sheikhs and others,
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The news of his arival filtered down to the people and all the
women, children and slaves came out chanting:

“The full moon has risen upon us from Tanpa ol Wids’

We must give thanks as long as a Da ¥ calls (0 Allgh (%),
O The Ammy of Hardship was given 2 warm welcome; it was the
largest ammy ever to go with the Prophet. It numbered thirty
thousand. He did not forget while going or returing those good-
hearted individuals who could not find anything to take them on
the jihA and had to remain hehind, their eyes streaming with tears.
O Anas ibn Malik () narrated that: “When approaching
Madinah on his return from Tabnk the Prophet (2%) said: Truly
in Madinah are people who were with you when you marched
and whenever you crossed a valley.”

The Companions asked: “Though they were in Madinah,
Messenger of Allah (%%)7"

He said: “Though they were in MadTnah. They had reasons
for not being able to come.™®® In this tender manner the Prophet
{z4%) consoled and honoured those men who saw him off with
their hearts as he was going to meet the Romans. Thus he made
them feel contented and removed a heavy grief from their hearts.
U As for the hypocrites who thought evil and wished for defeat,
and the bedouin tribes who considered Islim a calamity which
had befallen them and were thus looking forward to a turn of the
tide against its upholders, they had a long torment awaiting them.

Those Whe Were Lefit Behind '*

Upon entering Madinah, the Prophet (%) went first to the
mosque, where he prayed two rak'ais and then sat down to
teceive the people. The hypocrites came and offered their
excuses and swote allegiance to him. They comprised about

. Surfiily wansmitted by Bukhart,
*® This narration is a summary of what is contained in Z2d al-Ma ad.
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cighty men. He accepted their excuses, asked Alah’s
forgiveness for them and lef their souls to Allah (8£).

@ Ka'b ibn Mlik () came and offered sal@m. The Prophet
(%) smiled as one who was angry and asked him to come
near. Ka‘b (4) narrated:

“I walked in and sat down in front oi him. He asked me what
had detained me and if I had not bought my mount. I replied:
“Yes. By All*h (%), had I sat with anyone from this world but
you, I should have found it easy to appease his anger with some
excuse and ] have the knack of arguing. However, by Alizh (%),
I know that if T speak the truth to you and you are angry with
me, then 1am hopeful that Allah (3) will forgive me. By Allah
(%), | had no excuse, and, by Allah (%), [ was never stronger
nor in better health than when 1 held back from going with you.”

O The Prophet (%) said: “As for him, he has spoken the truth.
So stand up, until Aliah (3) decides about you,” and [ stood up.
D Some men from the Band Saimah flew into a rage, and
followed me with a scolding. They said: “By Allah (#), we do-
not know of you having committed a sin before this, and yet you
were unable to offer an excuse to the Prophet similar to the
excuse of the others who remained behind. It would have been
enough to cover your sin if the Prophet (%) had prayed to
Allsh (3) tor your forgiveness.” They continued to scold me so
much that I wanted to go back and contradict myself. The [
asked if anyone elsc had done the same as I, and they replied
that there were two mote men who have spoken as I had spoken,
and had been given the same answer as | had. 1 asked who they
were and they said that they were Murarah ibn al Rabi’ al-
samiri and Hilal ibn Umayyah al-Waqifi. The two names
mentioned were men who had taken part in Badr. In them I'had
a good example. So 1 continued on my way.”

T “The Prophet (s9g) forbade the Muslims to speak 1o us three
from among all those who had remained behind. So they kept
away from us, and for me the earth changed so much that |
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could not recognize it again! We continued like that for fifty
nights. My two companions felt dejected and remained at home,
weeping, However, I who was the youngest and strongest of the
three, used to go out and observe the prayers with the Muslims
and walk about the markets, though no-one would speak to me. [
would come to the Prophet () and say salam to him while he
was in his assembly after prayers, and [ would say to myself:
“Did he move his lips in reply to me or not? Then | would pray
near him and steal glances at him. When I turaed to my prayer
he would turn to me, and when I tuned towards him he would
turn away from me.”

U “As the boycott by the Muslims dragged on, I climbed up the
wall of a garden belonging to Abn Qatadah who was my cousin
and the dearest of persons to me. I greeted him. but, by Allzh
(%), he did not reply! I said: ‘Aba Qatadah, | beseech you in the
name of Allah (4), do you know me to love Allah (%) and His
Messenger (8%)7 He remained silent, and [ asked him s second
time. He still remained silent, and I asked him a third time. Then
he said, “AMah (3%) and His Messenger (%) know better.” My
eyes brimmed with tears and 1 climbed down the wall.”

Q “While T was walking in the market of Madinah a Nabatean
from Syria, who had come to Madinah to sell food, said: ‘Who
can show me Ka'b ibn Malik ()? The people pointed me out to
him, and he came up and handed me a letter from the king of
Ghassan. It contained the following words: “To proceed: it has
reached me that your companion has boycotted you. However,
God has not intended you to be ina place of humiliation and
foss. S0 come to us and we shall compensate you.” Upon
reading it T said that this was also a form of test. I threw it into
the oven and burnt it to ashes.”

O “When forty days out of the fifty had passed, the Prophet’s
messenger came to me and said: “Allah’s Messenger (:4%)
orders you (o keep away from your wife. | asked whether I
should divorce her or not, and ke said, “No. But keep away from
her and do not approach her.”
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A similar message was conveyed to my two associates. [ said
to my wife: “Go to your parents and stay with them until Allah
(%) decides about this affair.”

Hilal ibn Umayyah’s wife went to the Prophet (:3%) and said:
“Hilal is an old man and has no servant. Do you object to my
tocking after him®”

He replied: ‘No. But he should not approach you.”

She said: “By Allah (%), he has made no movement towards
anything. He has not stopped weeping since this affair started up
to this day.”

[ One of my family said to me: “Why don't you ask the Prophet
(%) to give permission to your wife as he gave leave to Hilal’s
wife to look after him?”

“1 replied: no, by Allsh (%), I shall not ask him about this. 1
don't know what he will say if 1 ask him for I am a young man.
After that, 1 spent another ten nights until the fifty were
completed since the Prophet (:#6%) had forbidden the Muslims to
speak to us. When [ offered the moming prayer after the fiftieth
night on the roof of one of our houses and as | was sitting in the
condition that Allzh (%) memtioned. “My soul was straitened
upon me and the earth, vast as it is, was straitened upon me” |
heard the voice of someone shouting from a nearly hill at the top
of his voice: “Ka‘b ibn Malik (&)! Rejoice!” I fell prostrate, for
[ knew that relief had come from Allsh (%).”

O The Prophet (&) had informed the people after the morning
prayer of Allsh’s (%) relenting towards us and they had come t0
give us the good mews. Some of them went in the direction of
my two companions, and on¢ man jumped on a horse to come to
me. However, another from Aslaj hastened to the top of the hill
and his voice was quicker than the horse. When the one whose
voice | heard came to give me the news, I took off my clothes
and gave them to him in joy. By Allah (%), they were the only
clothes that I possessed so ! bomowed some clothes and put
them on, then went to see the Prophet (:35). The people kept
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coming o me in throngs and conpratulating me on Allak’s
relentance towards me.

Q “Tentered the mosque and the Prophet (:4%) was sitting there
with the people around him. Talhah ibn ‘Ubaydullzh got up and
hurried towards me. He shaok my hand and congratulated me.
By Alizh (%), he was the only muhdir to stand up for me and 1
shall never forget it”

O When [ said saln to the Prophet (35%), he replied, his face lit
up with joy: “Rejoice at the besi day which has come upon you
since your mother gave birth to you.”

I asked: “Is it from you, Messenger of Allah (:8), or from
Allah (3).”

He replied: “No. It is from Allah (3).” Whenever the Prophet
(33%) was pleased his face would light up as if it were a piece of
the moon, and we used 16 recognize this in him.

I sat down in front of him and asked: “Messenger of Allzh
(2%), part of my repentance is 1o give all my possessions away
in charity for Allzh (%) and His Messenger (#%).”

He said: “Keep a part of your wealth for it is better for you.”

1 said: “Well, I'll keep my share that 1 received at Khaybar.”

Q I said: “Messenger of Allsh (), Allsh (%) saved me only
because | was truthful, and part of my repentance is that I shail
speak anly the truth as long as I live.”

“By Allah (%), I do not know of any Muslim whom Algh
(%) tested more in truthful speech than He tested me from the
time [ said this is to the Prophet (4) up to this day. By Allah
(%), from that time up to this day I have never deliberately told
a lie, and [ hope that Allah (%) will protect me from it as long as
I live. Altah (%) revealed the following ayét to his Prophet (25%)
on this occasion:

{Allah has turned In mercy to the Prophet and to the rushafim and
Angar. O you who belleve! Be careful of your duty to Allsh, and be
with the eruthful » (Qur'an 9: 117-119)

Q “By All#h (%), there is no blessing which Allah (3) granted
me, after guiding me to Isiam, greater in my mind than my being
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truthful to the Prophet (:362), not having lied to him and not being
destroyed as those who did were destroyed. What Allah (3£) said
when He sent down His Revelation about those who had lied was
the worst thing that could be said of anyone. He (4} said:

iThey will swear by Allsh to you, when you rewurn to them, that
you may let them be... They swear to you, that you may accept
them, Though you accept them, Allah wuly does not accept
wrongdoers.» (Qur'an 9: 95-96)"

D “The three of us remaining behind was in regard to the others
whose excuses the Prophet (:3%) accepted when they sware
allegiance to him. He accepted their pledge of allegiance and
asked for forgiveness for them. However, he postponed our case
until Allzh (%) passed His judgement { the three who were left
behind). What Allzh (38) mentioned here was not the reason fot
our staying away from the battle. What he really meant was that
our case was deferred to a later date beyond that for fhose whose
excuses wete accepted.”

The Mosque of Dissent (dirar)

The Prophet (38%) trod the path of leniency and indulgence
with those who pretended to be Muslims, accepting their excuses
which were false, and refraining from exposing them even though
they were slipping beyond the bounds of obedience. If one of
them committed a gross act which warranted the death penalty, he
preferred to turn a blind eye so that it might not be said that
Muhammad (%) was killing his Companions, Of coutse they
had nothing to do with his Companions, but this is what people
would say in any case. If these hypocrites had a little bit of good
in them, they would have been won over by this magnanimity and
they would have shed their deceptive behaviour and come fully
into Islam with sincere and pure hearts. However, this refined
method of freating them only increased their effrontery against
Allah (48} and his Messenger (:%%). Their treacherous and evil
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ways reached the stage where it became imperative to expose
them and make the masses of the Ummalt aware of the secrets of
their hearts and actions.

O Ayat of the Qur'an were revealed which, at last, criticized
what the hypoerites had done, and drew back the curtains behind
which they were hiding. Their antics both before and afier
Tabnk were the final episode in the chapter of deceit, hypocrisy
and treachery, and the tolerance which they had for long abused
and never appreciated. The Prophet (28) was ordered to expose
their evil to the people and not to accept anything from them nor
even pray for them, He was taught that his prayer for their
forgiveness would not be accepted, and the Muslims were asked
to boycott them,

0 The strongest plot hatched by the hypocriles was to build a
mosque in which they alone would meet and scheme against
Islam under the cover of a meetitig for the purpose of worship,
They had gone to the Prophet (:38) before he left for Tabok,
teling him that they had buitt a mosque for the sick and needy,
and for rainy nights, and would like him to come and pray in it
and bless it. He made the excuse that he was going on a fong
journey and was busy preparing for it. However, he had
promised to pray in it on his return, God willing,"”’

O When he returned with his army and the hypocrites were
exposed, he semt two of his Companions to raze the mosque to
the ground. They took firewcod and at the sight of the flames
the hypoerites knew that their ptot had failed. Thus was
destroved the last brainwave to be erected by hypocrisy. In this
connection the following Ayat were revealed:

{And a5 for those who chose a place of worship out of opposition
and disbelief, to cause dissent among the believers, and as an outpost
for those who fought agalnst Allah and His messenger previously,
they will surely swear: we Intended nothing save good. Allzh bears

" Weak: transmitte< by tbn Hisham from 1bn Ishaq without a chain, However, Tbn
Kathtr mentioned ‘it in his vgf5F from Ton [shaq from Al Zubri, Yazed ibo Romsn,
* Abduitah ibn Abr Bakr, *Asim ibn *Umar, [bn Qatadah and others at mursal.
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witness that they really are Hars. Never stand [to pray] there. A
place of worship which was founded upon duty [to Allzh] from the
first day is more worthy for you to stand [to pray] therein.)

(Qur’an 9: 107-108)

The Beginning of the Deputations

The march to and from Tabik took anumber of days: the
Muslims had left Madinah in Rajab and returned in Ramadin to
observe their duty of fasting. Not long after their return they
received the good news that a deputation from the Thaqtf had
arrived in Madinah to negotiate their acceptance of [slam and
were seeking an audience with the Prophet (3%). Allah (3¢) had
answered the supplication of His Prophet (:3%%) fo soften the
hearts of the leaders of Ta'if towards the truth. After the sicge
around them was disbanded, the people of T2'if had begun to
deliberate their future, though the majority stilli remained
attached fo theit idols, Their chief, *Urwah ibn Mas*td, had tried
to convince them to give up this fahilfah. Even though he wasa
beloved and respected chief among them, still they refused to
listen, and when he declared his acceptance of Islam and invited
them to it, they shot arrows ai him and killed him. However, the
intelligent ones did not despair of their peaple coming to their
senses, for they knew that the Thaqtf could not ignore the reality
in every corner, and the state of Islim was growing more
dominant day after day.

[ Thus ‘ Amir ibn Umayyah had a tete-a-tete with ‘Abd Ya Layl
jbn *Amr, and managed to convinee him that a deputation
should be sent to the Prophet (28%). This deputation consisted of
representatives from all the clans of the Thaqif, so that they
would abide by all the stipulations agreed. They debated long
with Prophet (2¥%) in the desires to gain the concession of
retaining some jalifi traits. Nevertheless, he was adamant. They
requested that he should not destory Al-Lit wntil after three
years, then they reduced it to two, then one year, then one month
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after their conversion, He rejected all this however, and insisted
that it be destroyed at once without any respite. When they saw
that their bargaining was hopeless, they asked him not to make
them  break the idols with their own hands, and he responded by
sending someone to break ther, They also asked him to exempt
them from so/2h and he said: “There isno goodina religion
without peayer (sali).'®

0 The deputation returned 1o TZ'if, and accompanying them were
Al-Mughirah ibn Shu‘bah and Abfi Sufyan, whose job it was to
demolish the idols. The day of the demolition was memorable
one: the womet: of the Thaqif came out bareheaded and wept and
wailed as the axes came down wpon their gods io whom they had
for long bowed their heads and made sacrifices and offerings. It is
reported that every-time al Mughirah brought the axe down upon
the idols, Abn Sufyan would say “Alas for you!” in repret.
Perhaps he was mocking or conscling the women,

Q it is no lie that the swrender of the Thagif and the their
acceptance of Islam, were a great gain and a new victory. There
was no iribe of any might left in the peninsula which did not
submit to Allsh (%) and His Messenger afer the Thagif. As for
the tribes which were still in their jahilpah, they were only
scattered groups who were soon to see the truth. The night
which had been imposed on them was about to fade away, and
in fact, the rays of the dawn had already penetrated here and
there, so that there was no space left for the darkness to cling to.
Q Ibn Ishaq said: “When Allsh’s Messenger (:) conquered
Makkah, and wound up the Tabik expedition, and the Thaqif
accepted [slim, deputations of the Arabs came to him from
every direction.” The Arabs had, in fact, been waiting to see
what would befall Islam in its conflict with the Quraish since
they were the leaders and guides of the masses, the custodians of
the Ka‘bah and the pure sons of sma‘fl and they were also the
ones whe first showed hostility to IslZm. So when Makkah was

" Weak: Tbn Hishn mentions it from Tbn [shaq as ry ‘addal
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conquered and the Quraish submitted to Islam, the Arabs knew
that they had no power to fight the Prophet {(3%%) and they
entered into IslEm, coming to it from all quarters.

tJ Allsh (%) says to His Prophet (:8%):

When Allsh’s succour and the triumph come and you see mankind
entering the rellgion of Allsh in troops, then sing the praises of your
Lord, and seek forgiveness of Him. Indeed, He is ever-ready to show
mercy.) (Qur'an 110: 1-3)

0 After how many vears did the Prophet {:%) reach this stage?
After twenty-two years of tireless propagation, constant
reminder, bearing insults and fighting aggression. If there still
remained any traces of the ignorant who abased themseives
before the idols and strove to create chaos, then no intelligent
person would deny that they needed to be weaned from these
vices. Thus, Islim applied itself to the purification of the
peninsula from idol-worshipping and made the idolaters
conscious that they had a limited respite to exadicate all their
evils. It was made known to them that the idols which they had
sanctified around the Ka‘bah were no more, that the Ka’bah had
become the central mosque of the upholders of rawh i, and that
it was no more the place of pilgrimage for ignorant people who
sought the blessing of stones. This, and the nude traditions by
which they had circumambulated the Kabah, were to be
abolished forever.

QO The pilgrimage season of the ninth year approached and the
idolaters continued as had been their custom: making pilgrimage
to the holy sanctuary, but not taking heed of the fate of their
broken idols. In spite of the fact that these idols to which they
had bowed and prayed were demolished, their worshippers still
remained polytheists, and perhaps in their hearts there was
regret that the Ka‘bah was now empty of them. Thus it was the
duty of the Muslims to put a stop to these comedies and sweep
away this humiliating scene from the nobility of the mankind.
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The Pilgrimage of Abi Bakr ()

The Prophet (:%%) appointed Abil Bakr () as head of the
Muslims who were going on the pilgrimage. Aftet he had left
Madinah with his sacrificial animals, Steat af sawbak was
revealed, and it was suggested fo the Prophet (:4%) to send the
Revelation so that he might proclaim it to all the pilgrims,

The Prophet (28%) chose ‘Al () for this task, saying: “Only
a member of my household will deliver it for me.”'™ This he did
in accordance with the Atab custom as regards pacts of life and
property. Do you not see how he had appointed ‘AlY (), before
making the Hijrah, to return the valuables with which the
Makkans had entrusted him? The bonds of kinship guaranteed
absolute responsibility in these matters, Thus it was as if the
Prophet (:$8) delivered with his own hands what *AlT (4)
delivered and read out with his own lips to the people, The
abservance of this tradition was not obligatory; it was simply an
extraprecaution on the part of the Prophet (),

Q Ibn Ishaq said:

“Then he summoned “AlY ibn Abf Talib and said to him: “Go
with this information and recite from the beginning of Bar# ah
and announce to the people on the Day of the Sacrifice, when
they are assembled at Mina, that an unbeliever will not enter
Jannah, that after this year 2 polytheist will not be allowed to
make the pilgrimage nor will a naked person be allowed to
circumambulate the Ka'bah, and that whoever has a pact with
Allsh’s Messenger (%) will be given its full length of time,”

O “All (&) left on Al-“Adha, the Prophet’s (:W&) camel, and
caught up with Abd Bakr (&) on the way. Upon seeing him,
Abd Bakr (48) asked whether he was made head (of the
pilgrims) or a follower. He soid he was a follower, and they
proceeded.'® Abd Bakr (4) remained, as the Prophet (4%) had

' Fssan: Ton_ Hisham transmitted {t o1 Ibn fshefi as mersad. 1t has other hadths
lo suppatt H and these ate mentioned by Tbn Kathir in bis History.
™ Bosan: itis the continuation of the previously mentioned Hadh,
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appointed him, the one to lead the people in the pilgrimage rites,
while *All (%) was to proclaim to the people what he had been
commissioned to say and to recite to all the Arabs the first
portion of Sirah Bara’ah, which dealt with them in detail and
delivered them to paganism in their country, Abo Bakr (&) also
appointed some other announcers from within the gathering to
assist ‘All () in his proclamations.

[Q Zayd ibn Yafi* said that he asked ‘Alf (&) what he was sent
to do at the pilgrimage, and ‘Al (&) replicd that he was sent
with four proclamations: “That only a believer would entet
Jonnah; that a naked person should not ¢ircumambulate the
Ka‘'bah; that unbelievers would not be allowed to join the
Muslims in the Haram after that year; and that anyone who had
a pact with the Prophet (:%) would be allowed the length of the
paci, whereas anybod}a who did not have a pact would be
allowed four months.™"*

O In another book of ovrs, Contemplations of Religion and Life,
we spoke of the status that Islim accords contracts, and we
explained the laws contained in the early part of SOrah of
Tawhah. Everyone who wishes should know that the
promulgation of & law to eradicate paganism, like the
promulgation of a law to illiteracy, is a noble, humanitarian deed
and no objection to it can be made by anyone wanting the best
for the mankind and wishing it to progress and develop.

3 Islam spent twenty-two years fighting superstition by means
of education and training, whenever the opportunity existed to
spreac knowledge and meorality, and by means of reprisals and
wars whenever ignorance and misguidance obstructed its way
and tried 10 make its efforts go in vain. In the beginning, [slam
allowed paganisn its right to kife and left those who apostated to
go back to it if they so wished. This was not done in honour of
paganism but in respeet of penpie’s intelligence and conscience,
because it was rare to find people making a fools of themselves

" copt transmitied by Ahmad and Al Tinmidbi.
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by leaving Ailzh (%), the Almighty, and tuming to image of
stong, woad or food for worship.

However, when it became clear that the pagans were making

light of everything and were exploiting their rights in order to
cause chaos, aggression and courage, there was no longer any
reason for leaving them alone. A vicious dog is not leRt to roam
free: if he slips his collar, his blood has o be spilt, and it is
foolish to regard what happens to him as an act of murder.
0 Those who think, or rather, delight in thinking, that Tsiam
suppressed freedom of thought by uprooting paganism are either
mistaken or biased. In the light of the experiences and
misfortunes which the Musiims encountered throughout the
twenty-two years, it is obvious why so much anger was shown
in the end, and why Revelation itself cast off the idolaters and
refused to accept any excuse from them. It had in fact become
quite clear that the evils which were manifest in them were a
part of their character, and that they would never abandon it nor
would it abandon them. Thus there was no place left for their
idols after the time had elapsed which was stipulated for them.

(Freedom from obligation [is prockimed) from Allsh and His
messenger for dhose of the Idolaters with whom you made 2 treaty;
travel freely In the land for four months, and know that you cannot
escape Allah and that Allzh will confound the disbelievers [in His
guidance]. And a proclamation from Allzh and His messenger 1o al
imen on the day of the Greater Pilgrimage that Allsh is free from
obligation to the idolaters, and fsp 1s] His messenger. So, If you
repent, It will be better for you,) (Qur'zn 9: 1-3)

O Before and after this frightful waming, delegation upon
delegation were visiting MadTnah to pledge allegiance to the
Prophet (:#%) and to enter into the religion of truth. These groups
of people had in recemt years leamnt a fitile about [s?am, for the
news of this new dispensation had spread to all corners of the
peninsula along with some of its beliefs and teachings. Both
supporters as well as detractors were following its confinuous
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struggle for life, marking all the sacrifices that Islam as well as its
enemies were making, until matters reached this clear finale,

0 We all know that a party which begins its activities with only
a handfui of workers gains a large number of supporter when it
makes tangible gains, so what about the one whose enemies
disappear and whose stars begin to shine? No wonder, therefore,
that Madinah was flooded with waves of people wishing to
embrace this faith or wishing to sign treaties of peace and co-
opetation with it.

0O We are not going 1o take a census of these groups who came
fromm the east and the west. However, we shall present two
examples of these groups: one pagan, who came seeking Islam,
and the other Christian, who came to reconnoitre, negotiate and
make agreements after arguments,

A Deputation of the Pagans and a Deputation of the
People of the Book

The tribe of Sa‘d ibn Bakr sent Damam ibn Tha‘labah as an
envoy to the Prophet (:8%). He rode his camel into Madinah,
made it kneel down at the door of the mesque and tethered it. He
entered and saw the Prophet {2 sitting with his companions,
Damim was a hefty, hirsute fellow with his hair in two locks.
He came up until he stood by the Prophet (&) and said:
“Which of you is ‘Abdut Muttalib.”

The Prophet (3&) I am ‘Abdul Muttalib.”

Damam : “Muhammad ()"
The Prophet (%) :*Yes”
Damam - “0 son of ‘Abdul Muttalib, { am going to

ask you some questions and 1’ll be very
frank with you, so do not feel angry.”
The Prophet (:%&) : *Ishall not be angry, so ask what you
wish.”
Damam : “ILimplore you by Allzh (X), your God
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and the God of those before you, and the
God of those who are to come after you:

Did Allsh (3) send youto us as a
messenger?”

The Prophet (%) : O Allzh (%), ves.”

Damim : L implore you by Allah (%), your God

and the God of those before you, and the
God of those who are 1o come after you:
Did Allah (%) order you to order us to
worship Him alone, not to associate
anything with Him, and to givs up these
parters which our forefather worshipped
with Him?”

The Prophet (%) : “0 Allah (%), yes.”

QO In another version, DainAm said: “Muhammad (:29%), your

messenger came to us and claimed that you claim that Allsh

(%) sent you.

The Prophet (8%} : “He spoke the truth,”

Dam3m : “Then who created the heavens™

The Prophet (%) : “Allah (%).”

Damam : “And who created the earth?”

The Prophet (24%) : “Allah (%).”

Damam : *Who erected these mountains and placed
in them what he placed?”

The Prophet (45) : “Allah (5).”

Damam : Then by Him Who created the heavens
and the earth and erected these mountains,
did Allah (%) send you?”

The Prophet (25%) :"Yes”

Damam : “Your messenger claimed that there are
five prayers (sal &) incumbent on us
every day-and night,

The Prophet (%) : “He spoke the truth.”
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Damam : “By Him Who sent you, did Aliah (%)
order you to do this?”

The Prophet {2§&) : “Yes”

O One by one, Damim mentioned the duties and laws of Islam,

and when he finished he said: “Well, I bear witness that there is

no god but Allzh (38) and I bear witness that Muhammad (38%)

is the Messenger of Alldh, I shall observe these duties and keep

away from whatever you have forbidden us and I shall not add

or subtract to them.”

[ He went away, and the Prophet (i) said: “If the one with his

hair in two locks is telling the truth he shall enter Jannah.”

O Damim rode home and the people flocked around him. The

first thing he said was: “How evil are Al-LAt and Al-Uzza!™'™

Q Shocked, they said: “Steady, Damam. Fear leprosy. Feat

insanity!”

He replied: “Woe unto you! By Allak (%), they can neither
harm nor benefit! Allah (3} has sent 2 prophet (:4%) and revealed
1o him a book with which he saves you from what you wete. ]
testify that there is no god but Allah (%); He is alone and has no
partners, and that Muhammad (&) is His servant and
Messenger. 1 have come to you from him with what he has
ordered and prohibited for you.” By evening there was not a
single man or woman in that district who had not become a
Muslim.

0 That was a deputation which represented the simplicity of the
bedouin in their logic, theit straightforwardness in argument and
discussion, and the freedom of their minds from the
complications which obstruct the truth in its liberal flow. We are
not denying the fact that the previous struggle of the da ‘wah
may have helped them to arrive at these quick conclusions. This

" 1o Kathir said: “This shows that Damfim returned to his tribe before the conquest
of Makkah because Al 'Uzza was desiroyed by Khitid ibn al Walid duting the days of
the Conquest.”

" Husar: transmitted by Abo Dawgd, Al-Hakim and Amad on the authorivy of Ton
* Abbas, Muslim hed an abridged version.
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is natoral, for the changing of one’s religion is not Fke the
changing of one’s clothing. Damam, while asking the Prophet
(%) and addressing his people, must have been conscious in
his mind that the new dispensation had already passed through
several phases of trials and tdbulations which proved its
truthfulness and sincerity. His and his people’s acceptance of
Islam was, therefore, not the result of an hour’'s talk.

0 That was the deputation of the illiterate. It represents other
deputations, whether large or small, which came to Madmah to
see the Prophet (:8%) and pledge allegiance to him, then to
retum to their people, bearing guidance and good news,

U As for the People of the Book. only a few of them responded
to the truth and rushed to embrace and support it. As for the vast
majority, their opposition ranged from sheer enmity o
complacency. Although the Jews insisted on exierminating
Islam, they fell into the evil of their own intentions: their
military and political might was crushed before they reached
their goal. Islim allowed them to remain as individuals in its
state, adhering to their religion if they pleased, but not allowing
them to assemble and plot intrigues and aggression. [thada
right without doubt to do so. The personal rights of the Jews
were not abolished under the Isiamic sysiem: the Prophet (%)
hitnself chose to pawn his armour with a Jew in order o take a
loan from him,"‘ and he never thought of using his status to
harass the Jew,

D The Christians’ opposition was less severe wherever they drifted
away from the rule of the Church. Some of them aceepted Islam
out of admiration for its simplicity and siraight forwardness,
whereas others remained in what they had inherited. The
relationship between the two religions went in accordance with
what we have already explained, until it tarned into an armed
conflict between the Muslims and the Romans. Christianity was at
that time prevalent in the north and south of the Arabian peninsula

"% St transmitted by Bukhart and others.
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because of the military and political supermacy of the Romans,
Thus the Muslims, being at war with the Roman Empire, decided
to define their stance with the Christians of the south, especially
since the Romans were showering gifts on their missionaries there,
building churches and urging them to continue to Christianize the
tribes living in these parts.

3 The Prophet (:35) sent a letter to the people of Najran, in
which was written:

“In the Name of the God of Thrahim (32, Ishiq (%2) and Ya'qlb
(%8), 1o proceed: | am inviting you to the worship of Alizh (5)
and away from the worship of (His) creatures; and [ am inviting
you to the sovereignty of Allh (46) and away from the
sovereignty of {His) creatures. If you refuse, then (pay) jizyah;
and 1f 5yml refuse, then 1 declare war on you. Peace beupon

you

Najran, the Ka'bah of the Christians in the south, sent its
deputation to Madinah to discuss the matter with the Prophet
(%), They amved it the city after ‘Ag and entered the
mosque. The first thing that they did was to tum in the direction
of Jerusalem to pray in accordance with the Christian rites. The
peaple wanted to stop them, but the Prthet (4%) ordered them
1o be left alone 1o finish their prayers. The Prophet (:35) saw
them wearing the priestly fineries in order to meet him. They
had gold rings on their fingers and their robes were of silk;
beneath their caps and hoods it could be seen that they had put
on airs of extreme affectation. The Prophet (%) refused to
speak to them until they had changed back into their travelling
dress and put aside these fineries.!"”

" Weak: transmitied Iy Bayhaqr with a chain of unknown nareators.

% \Weak: [l Hishim transmits it Erosm fbn 1shaq with a civain which is sither mrsal or
my ‘addal,

"7 This is from the above-mentionzd Hadith of Al-Bayhaqr.



The Life of Prophet Muhaommad  46]

O The surprising thing was that one of them asked the Prophet
(%) the following questions: “Muhammad (%), do you want
us to worship you as Jesus, son of Mary, is worshipped? [s this
to which you are calling us?”

L) His reply was: “Allah (3) forbid that I should be worshipped
besides Him, or that I should order anyone beside Him to be
worshipped. He did not send me with this nor did He order me to
it.'"* Concerning this, Alfh (%) revealed the following:

tlt i not [possible] for any human being whom Allzh had given the
Scripture, Wisdom and the Prophethood that he should afterwards
have sald mankind: be my servants instead of Allah's but [what he
sald was]: be faithful servants of the Lord by virtue of your constant
teaching of the Scripture and your constant study of it, And he
commanded you not to take the angels and the prophets for lords.
Would he command you to disbelieve after you had surrendered [to
Allah].# (Qur'an 3: 79-80)

Q The Prophet (4%} invited them to become Muslims, and they
replied that they were Muslins before him. Upon this he said: “You
lie. What prevents you from Islam is your claim that Allzh () has
a son, your worship of the cross and your consumption of pork.”
Q They argued with him about Jesus, saying: “Who is his
father?"!"

It is reported that the Prophet (3%) replied to them in the
following manner: “Don’t you know that Allsh (%) is Living
and will not die, and that Jesus is subject to death?

The Christians ~ : “Yes”

The Prophet (26%) : “Don’t you know that our Lord is
Sovereign over everything and watches
aver it, protects it and sustains it?”

" Weak: transmitted by 1bn AbT Muhammad Al Angsit, who is unknown.

*® This much comes in-he shove-mentioned smursal Hadih of Ibn Ishi. 1 have not
found the rest of it with him However, part of it comes in the above-mentioned
Hadnh of Al Bayhaqr.
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The Christians
The Prophet (3%3)
The Christians
The Prophet (&%)

The Christians
The Prophet (5%)
The Christians
The Prophet (%)

The Christians
The Prophet {:38)

The Christian
The Prophet {:§&)
The Christians

The Prophet (:38)

. “Yes‘“

: “Does Jesus have any of these qualities?”
$*Neo.”

: “Don’t you know that nothing can hide

from Allah (%) in the earth and in the
heavens?”

1 %Yes.”

: “Does Jesus know any of that?”

t*No.”

:“Don’t you know that our Lord fashioned

Jesus in the womb in the way He wished,
and that our Lord does not eat food or
drink liquid and does not answer the call
of nature?”

‘I.'YCS.”

: “Don’t you know that Jesus’s mother bore

him as any woman bears children, then
gave birth to him as any woman delivers,
then he was nursed as any child is nursed,
then he ate food and drank liquid and
answered the call of pature?”

+*Yes.”
: “Then how can he be as you claim?”
: “Don’t you say about Jesus that he is the

Word of God which He zave to Mary, and
Spirit from Him?”
“Yes'ﬂ'?

O When he saw that they wers hent on arguing, and that they
insisted on calling Jesus God or the like of God, he said: “Stay
the night and tomormrow [ shall explain it to yow” Before
morning the following dyat were revealed:

{Indeed] The likeness of Jesus to Allah ks 25 the likeness of Adam, We
created hirn of dust, then He said unto him: Be! And he was, [This Is]
the truth from your Lord [O Mubammad], so do not be of those who



The Life of Prophet Muhammad 463

waver, And whoever disputes with you conceming him, after the
knowledge which has come © you say [to him]: Come! We shall
summor-our sons and your sons, and our women and your women,
and ourselves and yourselves, then we shall pray humbly [to our Lord]
and [solemnly] kivoke the curse of Allsh upon those who lie.)
(Quran 3: 59-61)

O Next motning the Prophet (&) came out with his two
grandchildren, Hasan and Husain, and his daughter, Fatimah. He
was prepared to participate with the deputation from Najtan in a
collective prayer calling down the curse of Allah (%) on the
liars. The deputation knew that he were right in his claim that
Jesus was human like himself, and they were mistaken in their
attribution of divinity to him. Why should they, then, call down
the curse of God on themselves? They looked at Muhammad
(:3%) and his daughter and grandchildren, and felt that the liar
would not be destroyed alone but that his family would go with
him too, and their fear extended to the fate of their own families
and children.

D Some of them said to the others: “If this man is a king we
shall not be safe if we reject or oppose him: his empire is
spreading, and perhaps, he will bring ruin to our people. And if
he is a true Prophet then there is no need to worry. Not a single
hair or nail of our will remain on this earth withowt being
destroyed (if we engage prayer). So what do we do?"

O The spokesman of the group, Shurzhbil ibn Wada‘ah,
stepped forward and said: “I have a better idea than mutual
cursing: we shalt aflow you to rule over us and whatever you
decree will be enforced.”

O The Prophet (%) asked : “Perhaps there is someone (high
than you) whe will blame you?

0 Shurahbil replied : “Ask about me.”



464 A New FPhase

0 The Prophet (%) asked about him and learnt that the people
of the district did nothing without his apptoval, and he said: “A
fortunate unbeliever." He concluded a treaty with them by virtue
of which they became subjects of the Islamic state. The clavses
of this treaty state:

“That the Christians of Najran are under the protection of
Allzh (%) and Muhammad (%) the Prophet in relation to their
persons, their religion, their land, their property, those absent
and those present, their ¢lan and their profeges.

That they will not be changed from what they are: none of
their rights or the rights of their religion will be changed, nor
will any priest be changed from his priesthood nor monk form
his monasticism, not anything great or small in their hands.

That there is no suspicion about them nor blood-feud of
Johilpah and they will not be made to fight jika! nor pay zakah
and no army will enter their land. That whoever demands a right
from them will be dealt with justly, neither wronging ner
wronged, and whoever devours interest will be relieved of any
protection, and no man among them will be held responsibie for
the wrong of anothet.

That whatever is in this treaty has the sanction of Allzh (3)
and Muhammad (6%), Allah’s Messenger, unti] Allsh (%) sends
His command, as iong as they abide by it and fulfil their dues
and do not resart to wrong.”

The witness to this treaty were: AbD Sufyan, Ghaylin ibn
‘Amr, Milik ibn ‘Awf, Al-Aqra’ ibn Habis and Al-Mughtrah
ibn Shu‘bah.

O What werz the duties of the Christians of Najran in return for
these rights? They had to pay two thousand hallahs a year to the
state! It was a meagre substitute for the zakih which the
Mouslims alone had to pay and the fih#d which they alone had to

bear, This was the jizyeh which was imposed on Najran after the
negotiations which you have seen.



The Life of Prophet Muhammad 465

Q In this way Islim severed the ties which existed between
those Christian tribes and the Roman Empire, with which it was
at war, after guaranteeing religious freedom to whoever desired
it and abstain from interference, We should like, as a challenge,
to ask whether the Christian groups have treated one another
with such tolerance? Or was it a precedent set by Islam in those
dark ages? Again we should like to ask whether the Papple of
the Book respected the duty they had upon their shoulders and
were just to the religion which looked after their imerests?

U The tenth year of the Hijrah saw Islam spreading its teachings
at the expense of & retreating paganism. Some of the southern
tribes rebelled against this intrusion and claimed that if a man
from  the Quraish could become king of the Arabs by pretending
to be a prophet, then it was easy for them to present a prophet
from their ranks alse, who would spread his dominion as
Muhammad (59%) did. The sad thing is that the Christians of the
south added fuel to these uprisings, For example, Najtan wrote
to Al-Aswad Al-AnsT, who claimed prophethood, and gave him
shelter. From there he went to Yemen, where he established his
rule until he was killed by his wife.

O Were these troubles of any assistance to the Christians of the
north in their war against Islam or were these uprisings
stemming simply from pure hatred? What the Christians of
Najran did support of Al-Aswad Al-Ans? was the same as the
Christians of Ban Taghlib did support Musaylimah the Liar
when he in tum claimed prophethood. We can understand if the
people of Najran or Taghlib refused to enter Istam and chose to
remain in their traditional religion, with which they were
contented. However, we simply cannot understand that & person
should deny the divinely revealed Scriptures and believe, for
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instance, in Bukokah.™ That isif they really believed in Al
Aswad and Musaylimah. If they were just helping in the war
against Islm with any weapons available and in partnership
with any ally, then this is another matier,”®' for which the
physicians of the heart will be baffled to find a cure,

130
A comedy.
™ See our baok Tokersies and infolerance Between bslam and Christianity.



Chapter Eight

The Mothers of the Believers

Some writers have raised a storm over the principle of
polygamy and have iried to limit or prevent what Isim has
peritied in this regard. Sometimes they argue that Isléim has
not given a clear-cut permission, and at other times they say
that, in keeping with the development of civilization and the
interests of the mankind that a man should have only one wife.
D No doubt these thoughts came into being in ovr societies a5 a
result of various factors which need detailed analysis to be
effectively refited. For many years mow the opponents of
polygamy have been trying to have the law changed to suit their
views. However, theit efforts were halted when they aroused the
anger of the wlama’ and those sources who are concerned with
Islamic affair. At that time I had written an article about the
nature of polygamy, which 1 think would be appropriate to
repeat here before dealing with the topic in front of us, since
there is an obvious relationship between the two,

Q Life has fixed cultural and economic laws which inevitably
impose themseives upon people, whether they know them and
are prepared for them, or whether they ere ignorant of them and
fail to prepare themselves. Among those matters which social
laws determine is the relationship of'a single man with a pumber
of women, and feigning ignorance of it can be regarded as a vain
artempt af resisting reality.

U This is because the proportion of men to women can be
cither equal or in favour of one side. If they are equal or if
women are fewer, then polygamy will automatically disappear
and nature will impose its just distribution according to
numbers, and evety man will, willy-nilly, have to accept his
lot. However, if women number more then men, then we are
forced with one of three possible situations:

1. Some of the women are perforce deprived of a husband



458  The Mothers of the Believers

until death.

2. We allow men to take mistresses and legalize adultery,

3. We allow polygamy.

O We think that women themselves, before the men, will reject
a_life of privation, will also reject a life of sin and transgression,
The only course, then, will be left open to a woman, that is, to
share her husband with another woman, who will be under his
protection just as she is and whose children will be his, Thus
there will be no way out of acknowledging the principle of
polygamy which Islim has approved.

O Moreover, there is a great difference in the sexual appetites of
meén. Some men have been granted good health, a lively instinet
and acomfortable life, which have not been granted to others. It
is far from just to equate a man with cold feelings with another
who is quick to be aroused. Do we not permit larger quantities
of food to those who have large appetites which we do not
permit to the indigent and weak?

O There is another reason: the wife may be frail, enwell, sterile
or elderly, and why should she be cast aside for these reasons?
In respect for the old association it is only right that she should
remain under her husband’s protection and that he be given the
option to bring another wife who will do complete justice to the
marital relationship.

O Inspite of the innumerable justifications for polygamy, Islam
has adamantly refused to make it an extension 1o the lusts and
leanings of some men toward excessive pleasure or power.
Taxes go in accondance with riches and when facilities are
provided they are followed by heavier duties. Thus, in the case
of polygamy, one must ensure that absolute justice prevails. If a
man will harm himself or his children or his wives by polygamy
then it is not permissible for him,

O If the law considers the inability 1o bear the necessary
expenses as an impediment to marrying one, then it will be an
impediment to marrying more than one. The Shari ‘ah advises
the youthfol bachelor who cannot maintain a wife to fast and
orders the man who cannot find a wife to remain chaste,
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{And let those who cannot find a match keep chaste dll Aflah gives
them Independence by His grace) (Qur'an 24: 33)

O What then is the position of one who is maried fo one wife?
He should exercise more self-restraint and chastity. It is ususl
for many children to come with many wives and Islam makes it
obligatory to observe justice among the children in the matter of
education, kind treatment and maintenance, no matter if their
mothers happen 1o be different. The saying goes: “Allah (%)
curses the person who makes his child recalcitrant,' The
polygamous father should, therefore, be aware of the
consequences of showing disproportionate affection,

Q Similarly, [slim makes it obligatory to observe jhstice among
the wives. Even though one may not be able to control the
leanings of one’s heart, yet there are other actions and
circumstances in which the husband can keep within the limits
of the Shari‘ah, observe equity and fear Allah (%) in regard to
the people and wealth which He (%) has placed under his care.
U The Prophet () said: “Surely Allzh (%) wil) ask every man
about what He has placed under his care, whether he preserved
it or destroyed it He also said; “It is enough sin for a man that
he should cause those whom he maintains to perish.’ These arc
the limits of justice which Allah (4) has placed on polygamy
and anyone who can bear the burdens thereof may marry two or
three or four if he so wishes, otherwise Jet him be content with
one only: “And if you fear you may not deal justly, then one.”

"1 do not ketow it. Somerhing similar was iransmitied by Al Tabarant an the authority
of Ab0 Horairah (%) that the Prophet {4&) said: “"Help your children to be sinfess,
Whoever wishes can extract disobedience Fom his child” However, the chain
contains unknown narrators.

? Ascribed to Al Nesz't though [ have 10t found it in his A7 Sunan af Sughra, $0
pexhiaps it is in his A/ Sunan af Kubrs, which is not published,

¥ A different wording is quated here but with the same meaning.

Trngmitied by Abi Dawdd and others on the zuthority of Ibm “Urnar (4. Al Hakim
athenticated it. Muslim narrated a similar version by anottier chain from the same
autherity,
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O 1 have read where some journalists object to the principles of
polygamy by asking why is it that men are allowed more than
one wife while women are not allowed more than one husband?
I have looked at these questioners and have found that the
majority of them are either licentious, or pimps-or-procugers of
women. I was surprised that they were living in a world of sin
and yet they hated most strongly that families should be
established on the basis of chastity.

0 The answer to this sick question is that the ultimate goal of
sexual - relationship is to establish a family and to bring up
children in a clean atmosphere. This is not possible in the home
of a woman who is frequented by a number of men, and who
does not know which of them is the father of her children.
Morcover, the role of the woman in the sphete of sexual
relationships is that of the recipient, not the giver; the led, not
the leader. One can imagine an engine pulling four coaches, but
not 2 coach pulling four engines. It is a denia] of the nature of
things to argue that men are not the guardians of women,

O It is indeed sad that the masses have chosen to ignore these
limits  and have gone in for polygamy without being conscious of
the meaning and application of the prescribed justice. In fact, they
have responded to the call of lust even if it leads them to repeated
violations and clear injustice. For example, a man may be
incapable of supporting himself yet he struggles to ger married:
and another may be incapable of supporting one and yet he looks
for a second. Someone may fail to fulfil his children’s need for
edwcation, or he may distrbute his wealth according to his
whims, while still another may marry a second wite to abandon
the first. One may see a man who is capable of supporting four as
well as their children, yet he lives on sexual beggary and enjoys
the company of disreputable women. What is the cure for this
mess? Will the cutlawing of polygamy save the Unumah from
these diseases? Of course not, To restrict the permissible is proof
of ane’s lack of understanding of Isimic law,



The Life of Prophet Muhammad 471

O However, if Islam had remained silent ot the matter of
polygamy then it would have been our duty to give our opinion,
and in that case we should have been in favour of itin the
interest of public welfare, which we have explained in the
begining of this discussion. However, the fixing of the ruk: is
one thing, and its misapplication is another matter, When
legislation has to be applied to reform our society and straighten
its crookedness in this regard, then let the legislators tumn their
energies towards ensuring that justice is done in al] ts aspects,
Meanwhile, it is a waste of time and a futile exercise to argue
aver the principle of polygamy itself.

W 1 can confidently say that this is one of the effects of the
modem crusade against the Islamic countries, because
Christianity alone of all the religions since the time of Nooh
(%3) has prohibited polygamy." M has restricted all men,
whatever their status, to one wife only, and then left society to
battle with the problems of excess women and the raging of
basic instinets by any other means it can muster, In many circles
now polygamy is tegarded as a vice, whereas adultery is
regarded as a trivial pastime. The problem which exists now is
that of religion and morals in their entitety, and under such
circumstances the efforts to stop polygamy is a disgusting
attempt to pollute society at the expense of Isl4m and in the
name of the law.

0 A large number of prophets and righteous people married one
or more than one wife, and that did not lessen their piety in the
least. The pages of the Old Testament which we have with us
today are a testimony to this fact. Islim does mot consider
abstinence from sex as a form of worship, as the monks do, nor
does it consider marriage to four as a sin, as is ascribed to
Christianity. Sin arises when the sexual instinet s lefi to roam
freely or 1s suppressed so that it finds other outlets, like the
subterranean waters.

* We believe that polygamy is a law of Allh (%) in elf religions including
Christianity, and we give 1 importance to any man-made laws beside this,
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0 What is recorded in the authentic biographies of the Prophet
(248) is that he married Khadtjah when he was 25 years old and
she was 40. He remained with her, not marrying any other, until
the noble lady was over 65. She died when he was just over 50
yeats of age, Not one of his staunchest opponems dared to
accuse him of any immorality or indecency, and in this period of
his life, the most active and crowded of any man's, the star of
chastity and nobility shone on his forehead wherever he went.

Q If he had wanted to marry ancther there was no law nor
reason nor custom (o stop him. Polygamy was a tradition among
the Arabs, known as part of the religion of the father of
prophets, Torahfm (%2), on whom be peace, Nevertheless, he
contented himself with one in whom he could find solace and
comfort, even though she was in her old age while he was at the
peak of manhood. This attitude is of great significance.

QO When Khadtjah died and the Prophet (:3%) wanted to remarry,
beauty was not the criterion by which he selected his life parmer,
ot life pariners. Even if he had done so, he would not have been
criticized. His main consideration was to strengthen his ties with
those men who had dedicated their lives to his message and
da'wah. He chose ‘A’ishah, the daughter of Aba Bakr (), in
spite of her tender age, and he chose Hafsah, the daughter of
‘Umar (&), in spite of herlack of beauty. Then he chose Umm
Slalmah, the widow of his commander who was martyred in the
way of Allah (%), and along with him his wife had suffered
greally in migrating to Abyssinia, and then from Abyssinia to
Madmah. Before her was Sawdah, a woman who had given up
the iden of marriage becausc of her old age. Life with these four
was nol expected to be full of fin and joy, and if it was, there was
no blame on the Prophet (:4%) for that. Every believer has their
right to enjoy the compeny of his wives, and thete is no doubt that
the Prophet (%) did in fact treat them equally.

O You may say: However, the Prophet (24%) died and left nine
wives, How did this happen, and how could he have what others
could not? Is this not an opening to the door of lust anda
response to the call of pleasure?
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U In answer to that we say: Is there any place for pleasure in the
life of a man who never rested a single day from the toil of constant
struggle and exhausting jihad? Surely the few personalities of great
importance are so fully occupied with the problems of the people
that they hardly enjoy an howr’s rest except to recuperate a little
before resuming their endless toil. What then would have been the
situation of the greatest of prophets, who met with the kind of
reception from the Arabs as we have indicated?

0 We also say: What place does pleasure have in the life of a
man who rejected it in his youth? How could he immerse
himself in it as an old man? Surely the conditions surrounding
the other five wives made living with them a part of the burden
that the Prophet had to bear in his capacity as head of state, who
was responsible for the community and every individual in it. It
was also a part of the responsibility he had of establishing good
and eradicating evil,

O Take, for example, his marriage with Zaynab bint Jahsh; this
marriage was a severe test for the Prophet (). Allah (3) had
ordered him to enter into it to destroy atradition which was
widespread among the Asabs, and he went ahead with it full of
embartassment and constraint. Zaynab was one of his cousins,
whom he had known from childhood. He had wished to marry
her to Zayd ibn Harithah. However, she had disliked the idea,
and her brother had objected to the match owing to his pride in
the status of their family. Zaynab was from the Quraish whereas
Zayd was n slave whom the Prophet (#%) had freed, and who
became his adopted son and was called Zayd ibn Muhammad.
The Prophet (#%) had insisted on this marriage because he had
wanted to break the Arabs” pride in their lineage, and she had no
option but to accept the Prophef’s (:) decision on the matter,
especially after the following Ayah (verse) was revealed.

{And it does not for a befleving man or a believing woman, when
Allah and His messenger have declded an affalr [for them], that they
should [after that] cialm any say in their affair.} (Qur’an 33: 36)
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Q Thus she married Zayd, though with reluctance in her heart,
Soon he found that he could not live with her and complained to
the Prophet (£), who intervened from time to time to put
things right, but to no avail. In these circumstances Allah (%)
revealed to the Prophet (38) that he should allow Zayd 1o
divorce her and that he should marry her, The Prophet {z#g) was
seized with great concern at this strange order, and he kept it to
himself for fear that people might say that be had married his
son’s wife, which was not permissible. However, what people
would say was exactly what Allah (%) wanted to destray; it was
imperative that the Prophet (:4) execute the order, and perhaps
he was hoping that Alizh (%) might relieve him of it. He even
went further than that: when Zayd came comtplaining about his
wife and explaining that he intended to divorce her, the Prophet
(%) said to him:

tKeep your wife to yourself, and fear Allsh.} (Qur'an 33: 37)

0 Upon this came a Revelation scolding the Prophet (%) for
his hesitation, urging him to carry out Zayd’s wish to be
sepatated from his wife and compelling him 1o marry her
instead, even if people raised their voices, saying that he had
married his son’s divorcee, This was because adoption was a
form of falsification which the Arabs held as a tradition and
which they were to be forced to abandon. Let the Prophet's
(##%) action with himself and those close to him be the first that
would destroy the jahil jah of this widespread tradition,

[ This is the story as Allah (3%) began to namate it:

{And when you said to him on whom Allah had conferred favour
and you had conferred favour: Keep your wife to yourself, and fear
Allsh. And you had in your mind that which Alish was to bring to
fight, and you feared mankind whereas Allsh had a better right that
you should fear Him. So when Zayd had performed the necessary
formality [of divorce} from her, We gave her you In mamiage, so
that [ienceforth] there night be no sin for bellevers In respect of the
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wives of thelr adopted sons, when the latter have performed the
necessaty formality [of release] from them. The commandment of
Allzh must be fulffiled.} (Que’an 33: 37)

O The strange thing in this story is what the simpletons have
fabricated as a cheap love drama and lustfil intrigues. They
allege that the Prophet (23) fell in love with Zaynab and hid
feelings. However, it came to light and he niarried her after she
was divorced. They also allege that the first portion of the
gbove-quoted Zyah came to reprimand him for this suppressed
feeling. We are greatly astonished at this frightful absurdity and
the attempt to conceal the teuth with falsehood. Who could have
prevented Muhammad (%) from marrying Zaynab if he had so
wished? She was his cousin and it was he who gaveherin
martiage to aman for whom she had no Jove. The Prophet (:3%)
himself insisted on this marriage and did his best to make her
agregable to it. Would ke, after giving her to someone elsa, have
any designs on her?

0 Now let us look at the & which they allege containsa
reprineand to the Prophet (2%}, They say that the matter which
he kept to himself and which he feared to disclose to the people
was his love for Zaynab, In other words, Allgh (35) scolded him,
as they allege, for not disclosing this love. Is it a moral standard
that when a man loves a woman he goes around publicizing his
love, especially when it happens to be of the perverted type
where he loves the wife of another? Would Allah (%) reprimand
a man for loving anothet’s wife and hiding this love in his heart?
Would it raise his status if he compesed love poems about her?
This is rubbish, by Allah (%)! And it is with this rubbish that
some foolish people wish to explain the Qur’an,

Q Allsh (%) does not scold anyone for hiding reckless love, The
facts of the story are as I have explained. What the Prophet (4%)
hid in his heart was his apprehension at this imposed marriage, his
delay at executing Allah’s command and his fear of the fuss that
people would make when they found that their cherished tradition
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of adoption had heen destroyed. Nevertheless, Allah (%) explained
to His Prophet (%) that he should not allow any imaginary
objection to stop him from executing His order, and that he, like
the prophets before him, had no choice but to hear and obey.

Q If you return to the &% which speaks about the story, you
will find it ending with the statement: “The commandment of
Allsh (%) must be folfilied,” then it is followed by two ayat
which emphasizs this understanding:

{There is no reproach for the Prophet I that which Alizh makes his
due. That was Allzh's way with those who passed away of old and
the Commandment of Allsh ks certain destiny, Who delivered the
messages of Allah and feared Him, and feared none save Aflzh, Aliah
keeps good account.} (Qur'an 33: 38-39)

O When you want to reassure people, you say, {Fear no-one but
Alzh.) You do not tell them this when they are in the act of
committing a crime. You tell them only when they are about to
undertake a noble action of preat virtue which conflicts with
inherited traditions. It is clear from these ayat that Allah (%) was
not encouraging His Prophet to fall head over heels in love with a
woman, but urging him to pluck up his courage to desiroy a bad
practice which was strongly supported, and that he himself should
submit to it. This is why All5h (%) says immediately after that:

(Muhammad & not the father of any man among you, bt he Is the
messenger  of Allzh and the seal of the prophets; and Allah is Aware
of all things.) {Qut’in 33: 40)

U As for the other ladies whom the Prophet (%) married, they
were of noble origin and could be considered the daughters of
kings. Certain circumstances had exposed them to danger when
they had accepted Islim which the feader of the doo ‘wah could
not have afforded to ignore.

O Umm Hablbah was the daughter of AbD Sufayn, the chief of
the Quraish and its leader in twenty years of war with Islam, She
had accepted Istam, defying her father and tribe for the cause of
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Allzh (%), and had migrated to Abyssinia from Makkah, where
her father ruled. Do you think that the Prophet (%) could have
left this lady, afier the death of her husband, to the vicissitudes
of time? He made her his wife in honour of her and in
appreciation of her sacrifices for the causes of Atlzh (%),

U Safiyah was the daughter of Huyayy, king of the Jews. Her
father, brother and husband had perished in the conflict between
Islam and Judaism, and she fell to the lot of a soldier who knew
only that she was a prisoner of war to be used as be saw fit, If
the Prophet (%) took pity on her and gave her freedom,
soothed her wounds and honoured her past by marrying her,
couid he be blamed for that?

Q Juwayriysh was the daughter of Al-Harith, chief of the
Bandl al Mugtaliq. Hig tribe had met with defeat at the hands
of the Muslims and had all been taken prisoners of war, The
Prophet (%) consoled the dejected leader by marrying his
daughter so that he might teach the Muslims how they should
behave with nobility and magnanimity. What he had desired
by this took place, for freedom returned to the tribe, men and
women, when the Muslims felt distressed at having the in-
laws of the Prophet as prisoners-of -war,

O It may occur to the minds of those who have litile
knowledge of the s#ah that the Prophet’s (:%) life was based
on abundant food, drink and othet pleasures. The picture
which may immediately present itself to them of a man who
had several wives is that he is immersed in material bliss, that
his table is crowded with all sorts of meat, fruit and
intoxicating beverages while he enjoys the company of
glamorous women and is everyday in a care frec mood. This
may be more or less the picture of what takes place in the
palaces of Kkings. However, beware of making a fool of
yourself by thinking that any bit of this [uxurious living was
to be found in the houses of the Prophet. Quickly turn your
mind to another simple sort of life to see in it a man whose
entire concern was for the truth alone, who strove by
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knowledge of it and exerted himself to the utmost to gather
the people around it, whose pleasure was to be found in the
steps which brought him closer to his goal and took him away
from worldly lusts.
O If cannon-balls on the surface of the earth could reach the far-
off stars, only then the temptations of life approach the heart of
Muhammad (:4%). This was a man who was chosen and purified
by Providence, and thus hovered m another world, He said:
“What have 1 gotto do with this world? I am just like a man
who rests under the shade of a tree then gets up and leaves it.”
His aspirations were towards lofty ideals and to what will be
one’s fate when one tetums to Alish (%): “The spot where a
whip falls in paradise is better than the world and what it
contains, and a momning’s or evening’s walk in the path of Allah
{#) is better than the world and what it contains.”®
O His life with his wives was an austere path which no-one
could bear. Bukhdri transmitted on the authority of Anas ibn
Malik (&): “I do not know the Prophet (%) to have seen flat
loaf of bread before he passed away, nor did he ever se¢ Sumayt
with his owh eyes.”
Q *A’ishah reported: “We used to look at the new moon-three
moons in two months and no fire (for food) was lit in the
Prophet’s (%) homes.”
‘Uswah ibn al Zubayr asked her: “What did he give you to eat?”
She replied: “The two black things: dates and water,”
‘A’ishah also reported: “Allab’s Messenger (%) died, and in
my cupboard there was no meat to eat, There was only a piece
of barley-bread in one of my shelves,”
) As for the bed on which he used to sleep, it was made of skin
stufted with fibre.”

* Saf: cransitied by Al Timmiidhy, Ibn Mjab, Al-Fskim and Amad on the autharity of
b Mas'0d.

¢ Safit: Teansmitied completely by Al Bukhat and e second half by Muslim on the
authority of Sahl ibn Sa'd.

! S transmitied by Bukhart on the authority of *A'ishah,
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He would settle down on it, and no sooner had it warmed him
4 lile than the cock would crow, and he would arise in
preparation for the moming prayers.
Q By this description we do not mean to say that Islam abhors
the good things of life or that the Prophet (3) was setting an
example for the peopls to abandon them. The Shari‘ah is plain
and evident on this matter. We are only presenting the facts of
the fife of a man who had no desire for the things over which
people kill themselves, A man gives a toy to his small children,
which they enjoy and over which they fight one another but the
nature of his manhood keeps him apart from children’s play.
Some scientists and thinkers forget the food which is prepared
for them, not in contempt of it but because their thought are
fully immersed in their subjocts. I can almost see the Prophet
(%) as he looked at the masses of people fighting over fleeting
pleasures, shaking his head and saying: “If Jou knew what 1
know, you would laugh little and weep much.”® Then he would
supplicate to Allah (%): “C Allah (%), provide Muhammad’s
(%) family with nourishment It is contempt for the intellect
and a blatant injustice to history that an outsider should sce or
hear that Mubammad (%) had many wives, and, on the basis of
that, conclude that it is proof of indulgence in pleasure and
gratification of lust,
Q On the other hand, no one should think that this simple life
was because he conld not do better, and that if Muhammad (AME)
hed had the opportunity of a luxurious lifestyle, he would have
enjoyed himself and hoarded wealth, and his wives wouid have
enjoyed themselves, and hoarded wealth likewise. No, He had
the power to keep for himself some of the wealth which passed
through his hands and over which he had control, However, the

* Sy wansmitted by Bukhaet on the authority of AbD Hurairsh (4€) and Anas ().

Sahifr ransmitted by Bukharm and Musiim, The woeding is the laver’s, [t ig not the
compietion of the above Hadhh as the author’s words indicate. The two are
independent hadiths and it is nat known which one was said first.
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magnanimous Prophet was above the desire for small pleasures
because his eyes were fixed on a higher goal. If he had been
granted the treasures of the earth, his first thought would have
been o satisfy the needs of people before anything else.

Q Abi Dharr said:

“I was walking with the Prophet (:4%) in the lava field close
to Madinah. We tumed Uhud and he said: “Abii Dharr.”

[ answered, and he continued: *] should not like to have the

like of Mount Uhud gold and after three days I still have a dinar
from it in my posscssion except a little to pay off adebt. [
should give it away to Allah’s (3) servants like this and this.”
He pointed to his rght and left as well as behind him. He
walked for a while and then said: “Those with more will be the
oncs with less on the Day of Judgement except those who do
such-and such, he pointed to his right and left and behind him,
“and they are indesd few. ™"
QO The testiest food in the mouth of a satiated person gives no
pleasure. The Prophet (:%%) was satiated in his heart, and the
glitter of the world to which others would hasten could not move
a hair on his head. No wonder, therefore, that he distributed
whatever reached him to the needy and the expectant while his
richness was in his heart. This is the attitude of which Allah (%)
had spoken when He (%) said:

{And do not strain your eyes towards that which We cause some
wedded pairs among them to enjoy, the flower of the life of the
woild, with which We may try them. The provision of your Lord is
better and more [asting. And enjoin upon your people worship, and
be gonstant in it. We do not ask of you a provision: We provide for
you, And the sequel ks fior fightecusness, ) (Qur'an 20: 131-132)

O The most that the Prophet (:35) desired was to be saved from
the vicissitudes of the world and the injustice of people, and that
he and his family would not be humiliated by poverty. He lived

"% S wransmitied by the two Sheikhs on the authoeity of AbD Dharr,
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by the principle: “What is liitle and sufficient is better than what
is plentiful and distracting.”"' Within the limits of this little and
sufficient he wished to be free from the cluiches of men, so ke
used to supplicate to Allh (3%): “Altzh, surely I seek refuge in
You from poverty, hunger and disgrace, from doing wrong fto
others] or being wronged and from behaving ignorantly or that
others should behave ignorantly 1o me 2

U He said: “O Alfah (%), 1 ask of You guidance, piety, health
and seff-sufficiency.”" This strict way of life forced his wives to
bear hardships which they had never known. Most of them had
come from luxurious homes and were accustomed in the early
part of their lives to good food and plenty of everything, either
from their fathers or from their previous husbands, It was no
surprise, therefore, that they should become testless at this new
life and seek ease and comfont, They gathered together, in spite
of the iittle differences they had, to ask the Prophet (:%) for an
increase in their allowances. They were in the home of the
greatest man amaong the Arabs, and so their lifestyle should be at
par with their status. Those who took the leading role in these
demands were ‘A'ishah and Hafsah, and the others followed
them.

W The Prophet (:44%) was greatly upset by this demonstration. He
was the first Muslitm on the surface of the earth and all the eyes of
the belicvers, men and women, wete focussed on him from every
direction as he was in the process of building a nation which had

"' This is HadTths of the Prophiet {46, iransmitiod with a sound chsin, and this ought

10 have been mentioned. Transmitted by Ahwmad and Al Tayalisi on the suthority of
,Abb Dards. The chain is sound in accordance with the eriteriz of Muglim,

" Sofifty 11 is composed of lwe hadiths, The first one on the authority of Abd
Hurafreh () witho the words “hunger” or “from behaving ignorantly..”. The other
is an the aulhority of Umm Salmah, who satys: “The Prophet (g} never lefl my home
without raising his head 1o the sky and saying: “Allsh {32), | scek refuge in you from
Reing astray or being misguided, from glipping or being wade 1o slip, from wronging
or being wronged and from behaving ignorantly of having others behaving ignorantly
towards me.™

® Safilh with the word “chastity” insiead of “healit”, naated by Muslim, Al
Tirmidh. [bur Majah and Ahmad on the authority of Ion Mas‘0d.
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to struggle on its way through hordes of enemies lying in wait, If
his household did not live the life of a fighter who was
surrounded, then how could he maimain the siruggle and
commission the men and women of his Ummah to forgo
everything in order to press on with this religion until it reached
its point of safety? For this reason, the Prophet (:3%) refused to
answer the demands of his wives to increase their allowances. In
his disapproval of their making such a request, he decided to
boycott them, and the news spread among the people that the
Prophet (242) had divorced his wives altogether.

O Abd Bakr (&) and ‘Umar (&) were alarmed at this news,
for they were both father-in-laws of the Prophet (). They
went and sought an audience with him to verify the facts.
Upon entering, they found him silent and his wives around
him despondent, ‘Umar (@) asked him if he had divorced his
wives, and he said no.

0 Nevertheless some lose atmosphete was still pressing heavily
on the place, so ‘Urnar (<) decided that he would speak to the
Prophet (:36) and make him laugh. He said: “O Messenger of
Allzh (%), if you had seen Zayd’s (4) daughter (his own wife)
when she asked me a while ago for an increase in her aflowance,
and I struck her neck.”

The Prophet (%) laughed until his teeth showed, and then
he said: “They are asking me for an increase in their
allowances.”

Upon this, Abll Bakr () went to *A’ishah and scolded her,
and ‘Umar (4e) went to Hafsah, Both of them said: “Are yon
asking the Prophet (%) for what he does not have?”

) The Prophet (:3&) forbade the two fathers to do anything to
their daughters, His wives were repentant,

They said: “By Allah (%), We shall not ask Allah’s
Messenger (:%%) after this session, for what he does not have.”

The Prophet {:#%) nevertheless kept away from them for one
month until they were truly repentant. Then Alldh (%) revealed
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the AyAt of Stratal Afzdb, which demanded of them either that
they should seck the Heteafter with a Prophet (%) whose
lifestyle was such, or that they should return to their families
where they would find fine clothes and tasty food.

O This lesson was enough to erase from their minds the last
traces of desire which had not passed the stage of eager
discussion. They all chose to remain with the Prophet (:3%&)
gecording to his old principle of “what is little and sufficient is
betier than what is plentiful and distracting.”" Thereafter they
all lived with him for the cause of jikad and tahdjjud, sactifice
and beneficence, humility and service,

€O Prophet! Say to wives: if you desire the world’s life and s
adomment, come! Shall content yow and shall release you in a Just
manner.  Butif you desire Allsh and His messenger and the abode of
the Hereafter, then Indead, Alsh has prepared for the good among
You an immense reward.) (Qur'an 33: 28-29)"

L They chose Allah (%) and His Messenger (%) and the abode
of the Hereafter, and they lived with the Prophet (:%) as helpers
of the truth and desirous of the reward. With this sel{-denial in
the service of prophethood and disregard of selfish desires,
Alish (%) raised their status and they became, not the wives of a
man sceking pleasure from but partners in a precious, virtuous
life, and they camed the titte that Allah (%) bestowed on them
when He (%) said:

(The Prophet is closer to the believers than themselves, and his wives
are [as] their mothers.) (Qur'an 33: 6)

2 To emphasize this spiritual motherhood, the mothers of the
believers were asked to observe strict Jijab and it was not
allowed for any stranger to meet them even accompanied by a

“ Alrendy commented on.

Transmitted by Muslim on the authority of Tahir, Bukharr has a shorter version oy
the autherity of *A' ishah.
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matram.® Any questions posed 10 them on affairs of Islam or
worldly matters had to be done from behind a screen, and it was
forbidden for anyone to marry any of thein after the death of the
Prophet (:8%). This decisive law put a stop to those inquisitive
and disagreeable people who frequent the homes of leaders just
as it put astop to those who hoped for glory by marrying those
ladies. We find nothing strange in this law, for some of the men
had become so bold that one of them even said: “When the
Prophet (:4%) is dead, I'll marry *A’ishah!” It was the Prophet’s
right that his fzeling should be protected and he and his family
be guarded from such footish bedouin.

O The Prophet (%) did not have ason from his wives, The
daughters he had from Khadijah all died while he was still alive,
except Fatimah, She lived until a few months after him and was
the first of his family to follow him to the grave. He did have a
son from Maria, who was sent 10 him as a gift by the Patriarch’
of Alexandria and she accepted Islam. He called the boy Ibiahim
(a8 after his ancestor, the father of prophets. However, he did
not live long and died in infancy,

Anas () said: “] saw him giving wp his life in front of the

Messenger of Allah (:4%). The Prophet's {2%) eyes became wet
with tears and he said: “The eyes weep and the heart feels sad but
we say nothing but what pleases our Lord, and we are sad for you,
Torahim (@)’ "’
Q1 It so happened that there was an eclipse of the sun on the
same day, and the people said that it was because of the death of
the Prophet’s (:8&) son. Upon this, the Prophet (%) stood up
arnid the people and said: “O people, the sun and the moon are
signs of Allzh (%), and they do not eclipse at the death of any
human being. Whenever you sce it occurring, offer prayers
(saldh) until the eclipse is over”'®

e Mapram: a close relative with whom marniage is profibited.
7 Sahilf trangmitied by BukharT on the suthority of Anes ().

™ Sbif: transminied by the two Sheikhs cn the authority of Al Mughtrah ibn Stbah.
It ig also arvated with authestic chaing froem 3 tumber of Seebah.
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Settling Down

The dust of jahiljoh cleared from the horizons of the
Arabian peninsula just as the remains of the night clear away at
the coming of the rays of dawn. The minds of the conscientious
were awakened to fear, and hope in none but Aliah (%) was
heard penetrating the air of the desert which had been revived by
the new faith. The teachers of the Qur'an set out to the north and
south, reciting the Ayat of the Book, establishing the laws of
Allzh (5g), and teaching the Arabs what neither they nor their
fathets had known.

U This peninsula had never had such a blessad renaissance nor
had its history seen such unique days ever since civilization rose
upon it. The Prophet (%) would receive the depmations in
Madinah and bid them farewell, having imbued them with some
of his spirit and provisioned them with his dazzling wisdom.
They would return from where they came to build strongholds
for Islam in those far-flung places and to tum over clean pages
in the history of their tribes, '

0 He did not, however, content himself with receiving guests,
He also sent his close Companions to the south to increase the
sway of Isldm in those parts. In Yemen and its environs there
lived densely populated tribes and the People of the previous
Scriptures  had established activities among them. Istim had
indeed spread and taken root there and the shadow of Persia had
shrunk 10 the point of no return. These far-off places needed
constant attention, however, and so he sent Khalid bn al-Walid,
then Mu'adh ibn Jabal and AbTi Mosa al Ash*art and *Alr"®

L As though a hidden voice had whispered to the Prophet (3)
that his death was impending, he gave instructions to Mu‘adh
before sending him off and walked beside his horse as he was
leaving for Yemen. He said: “Mu‘adh, perhaps you will not meet
me again afler this year, and peshaps you will pass by this mosque

* The sending of these four is authentic and recorded by Bukhar,
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of mine and my grave.” Mu'adh wept ai the thought of parting
from the Messenger of Allah (28%). Then the Prophet (45) tumed
and faced Madinah, and declared: “The people clossst to me are
the pious, whoever and wherever they may be.*" It took place
exactly as the Prophet (28%) indicated, for Mu‘4dh stayed in
Yemen until the Farewell Pilgrimage, and then the death of the
Prophet (%) occurred eighty-one days after the Hajj.
Q The concem for Yemen was justified. There appeared two
pretenders in the Banu Hanifah who claimed prophethood, though
neither of them had any of those manly characteristics or signs of
goodness which could attract a handful-of fo their side.
Nevertheless, the disease of blind prejudice made a large
section of the masses say: “We know that Musaylimah is a liar;
however, the liar of Rabl'sh is better than the truthful of
Mudar.” The strife caused by the false prophets blazad for a
while until it was extinguished by the Muj#ridin, and the
prophethood of Musaylimah and others fike him disappeared as
the urine of sheep disappears into the surface of the earth,

The Farewell Pilgrimage

Tie Prophet () announced his intention to make the
pilgrimage so that anyone who wished might accompany him, He
left Madmah towards the end of Dhul gi ‘dh, having appointed
Abll Dajanah to be in charge of the city.” The Hajj this time was
contrary to what the Arabs had been accustomed to in their days of
Jjakiliah, The treaties with the idolaters had come to an end and it
was forbidden for them to enter the Sacred Mosque. Thus all the
delegations who came were monotheists who worshipped no-one
besides Allih (%). They came with the knowledge that this year
their leader on the pilgrimage and teacher of their rites would be
none other than the Prophet (&) himszIf,

* Gt Transmitied by Ahmad on the authority of Mu'adh,

™ I have not found any chain for this siatement. tbn Hisham mentioced it but not
with cerfainty. He said: “He made Ab0 Dajanah al Sa'idr the one in charge of
Madinal, or Siba The  Arfatah a-Ghifit, a5 is said ™
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Q Looking at the teeming thousands as they answered the call
of Allah (%) and hastened to obey Him, the Prophet’s (:28%)
heart felt satisfied that they had submitted to the truth. He
resolved to implant in their souls the essentials of the faith, to
use the occasion of this blessed gathering to dispel the last
vestiges of jahilipah which might have lingered in their
minds, ard to cmphasize the morals, relations and laws which
Islam insisted on establishing. He delivered the following
comprehensive sermon.

I “O people, listen to what Isay for 1do not know whether |
shall meet you again after this year.

O O people, surely your lives and properties are inviolable to
onc another until you meet your Lord, just like the inviolability
of this day of yours and this month of yours; and surely you are
going to meet your Lord and He will ask you about your desds. I
have conveyed my message.

L Whoever has a trust must return it to the person who entrusted
him with it. Interest is to be laid aside, though you may have
your capital, neither wronging nor being wronged. Allzh (3£)
has decreed that there should be no interest, and all the interest
of Al-Abbas ibn ‘Abdul Mutalib is te be relinquished.

U And surely all the feuds of the days of jakiljah are to be laid
aside, and the first of your feuds which I forgo is the blood of
Rabi‘ah ibn al Harith ibn *Abdul Muttalib, who was fostered by
the BanQ Layth and murdered by Hudhayl. It is the first of the
feuds of jahiljah with which I begin,

U Furthermore, O people, indeed Satan has despaired forever of
being worshipped in this land of yours, Nevertheless, if he can be
obeyed in enything short of worship he will be pleased with it,
such as those deeds of yours which you hold of littke significance.
8o beware of him as regards your religion. O people:

™ Teansmitied by Tbn Hisham from Tbn Ishaq without a chein, Its chaim comes in
scattered hidiths, which are too many to explain here. The details ace in my
Tortheaming baok The Farewell Pilgrimage, if Atlsh (%) allows me to complete it.
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€Postponement [of a sacred month] s only an excess of disbellef
whereby those who disbelieve are misled; they allow it one year and
forbld it [another] year, that they may make up the number of
months which Allsh has hallowed, so they allow that which Allah has
forbidden.)} (Qut*an 9: 37)

“ Time has completed its cycle, and is as it was on the day Allzh
(%) created the heavens and the earth, and surely the number of
months with Allgh (32) is twelve, of which four ae sacred: three
consecutive months and Rajab which is between Jumada apd
Sha‘béin.”

Q “Furthermore, O people, you have rights over your wives and
they have rights over you. Your right over them is that they
should not defile your beds and that they should not commit any
gross indecency. If they do so, then Allzh (%) has permitted you
to forsake their beds and beat them, without severity. If they
desist, however, then they bave the right to their food and
clothing with kindness. Deal kindly with women, for they are
prisoners under your charge and own nothing for themselves,
You have taken them only as & trust from Allzh (%), and you
have made them lawful to yourselves by the word of Allah (3),
So understand what I say, O people, for I have spoken plainly”.
0 “Thave left with you something to which if you hold fast, you
will never go astray, a plain matter, the Book of Alizh (3§) and
the Sunnah of His Prophet (3%). O people, listen to what I say
and understand it, and know that every Muskim is a Muslim’s
brother and that the Muslims are brethren. No property of a
Muslim is lawful to his brother except what he gives him from
the goodness of his heart, so do not wrong yourselves. O Alfah
(%), have 1 conveyed vour message for which I was sent?”

Q They all said, “Yes, by Allah (%), and the Prophet (:3%)
said: “O Allgh (%), bear witness.”

Q Thn Ishag says that the man who selayed the words of the
Prophet (:3) to the crowd was Rabi*ak ibr Umayyah ibn Khalaf.
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The Prophet (%) said to him: “Say: O people, the

Messenger (%) says, do you know which month is this?" He
would say it and they would say: the inviolable month. Then he
would say: “Tell them that Allah (%) has made their blood and
their properties inviolable till they meet their Lord, just like the
inviolability of this monith of theirs.” Then he would say: “Say:
O people, the Messenger of Allah (%) says, do you know
which town is this?” He would say it and they would reply: the
inviolabe town. Then he would say: “Tell them that Allzh (%)
has made their blood and properties inviclable 1ill they meet
their Lord, just like the inviolability of this town of theirs.” Then
be would say: “Say: O people, the Messenger of Allzh (%)
says, do you know which day this is?” He would tell them and
they would say: “the day of the Greater Pilgrimage.” Then he
would tell hitm to say that Allzh (38) had made their blood and
their properties inviolable till they meet their Lord just like the
inviolability of that day of theirs.
0 The Prophet (%) wanted having suffered long 1o convey the
message 1 pour whatever advice he had into the ears and hearts of
the People. He was aware that this gathering would go alone into
the wildemess of lif, and so be cried out to them just as a father
cries out words of advice to his son who is departing on a train,
This good-hearted Prophet (%) would always renew the eries of
warning. Whenever he feared of Satan’s schemes against the
mankind, and would arouse in them the deepest feelings of
consciousness, then offer guidance and knowledge. By this means,
he would remove any pretexts, and in the end he would extract a
testimony from the people against themselves and him, that they
had listened and that he had conveyed that for which he was sent,
He had spent twenty-three years joining the carth to the heaven,
reciting to those near and far the Ayat of the Book with which the
Trustworthy Spirit had descended upon his heart, washing away
the filth of jakiljak which had poiluted everything, and nurtring
from among the Arabs a generation which understood these truths
and understood the world through them.
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J Now he was leading the pilgrims in the first Hajj purified of
idolatry and completely dedicated to Allzh (%). The One, the
Mighty. He addressed the multitudes on his camel in order to
emphasize the meanings of his message which he had explained
to them and to fulfil the duty placed on his shoulders of
conveying and clarifying. He was the answet to the prayer that
the father of Prophets, Torahim (%1}, had offered while he was
building the Ka*bah:

{Our Lord! And ralse in chelr midst a messenger from among them
who  will recite them your Revelations, and shall Instruct them in the
Scripture and in wisdom and shall make them grow. Indeed, you, are
the Mighty, Wise.» (Qur'an 2; 129)

2 The Mighty and Wise manifested Himself with His excellent
names over this territory and granted might and wisdom, or
say, strength and administration to Muhammad (%), son of
‘Abdulldh, who was able to erase the traces of evil from the
face of the earth, and whatever did not melt with patience and
forbeatance surrendered to discipline and power. This
approach which combined justice with mercy caused the
domain of falsehood to wither until jahil rah and its poltution
disappeared and Islim became established, Then the Arabs,
after they were made to submit, listened to the final voice of
truth in the Farewell pilgrimage.

Q On the Day of ‘drafab of this great pilgrimage Allah (3%)
revealed this Byah:

€This day have | perfected your religion for you, completad My
favour 1o you and have chosen for you as your religion Al-Isiam)
(Qur'an 5: 3)

0 When ‘Umar (%) heard it he wept, He was asked what made
him weep and he replied: “Afier perfection there can only be
dimimtion.” Probably he felt the death of the Prophet (:4%) was
neat. [n truth, some of the expressions which came to the Prophet’s
(28) lips contained suggestions that he was bidding farewell o life
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end the living. The sermon which he delivered at the pilgrimage
contained some of these, and others could be discemed from his
teachings 1o the crowds who were gathered around him.

For example, at the stoning of the devil he said: “Take from
me your rites of pilgrimage for perhaps I shall not make the
pilgrimage again after this year

To Madmah

Having completed his Hajj, the Prophet (3%) hastened back

to Madinah not fo take a rest, but to resume his life of struggle
and toil for the canse of Allsh (%). The miscreants will never
allow upholders of truth any opportunity to relax, and the latter
will not revitalize themselves by ceasing to be active. Their way
of gaining strength 1o work is by the feeling of a sense of duty.
Their complete rest will be on the day when they see the fruits
of their success ripe for the picking.
QO The Prophet (%) retumed home to mobilize another army
for the fight against Rome. The pride of this empire had made it
refuse to concede the right of life 1o Islam and kill any of its
followers who fell into its hands, Farwah ibn *Umar al-Judhama
was governor or Ma‘En and its environs in Syria on behalf of the
Romans were entaged. They attacked him, brought him back
and threw him into prison until the sentence of death was
pronounced on him. Then they executed him at a waterhole of
theirs in Palestine called “Afra and left him hanging on the cross
as a deterrent to anyone ¢lse who might wish to do the same.

It is said that when he was about to be hanged he recited this
couplet of poetry: “Tell the head of the Muslims that ] have
surrendered to my Lord my bones and my blood.”

T Thus the Prophet (24%) equipped a huge army, made Usimah
ibn Zayd its commander and ordered him io take his cavairy to
the bordets of Al-Balqd and Al Dirtim in Palestine, as a show of
might against the Romans, and te restore confidence to the hearts

2 Sapilr. rensmitted by Muslim and others on the authority of Jabir (%)
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of the Arabs who lived on the borders. No-one should think that
thete was nothing to stop the excesses of the Church and that
acceptance of Islam led to inevitable death.

Q Since Usamah was only 1§ years old, some ignorant people were
offended af his appointment and objected to his leading the more
experienced men. There is no doubt that in choosing personnel the
Prophet (:4%) looked only at competence, and whomever he found
to be competent for a post he would put him there without
considering his age. Age does not give intellect to the foolish, and
youthfullness does not detract from the virtue of the pious.

Thus in reply to the critics the Prophet (%) said: “If you

object to my appointing Usimah as commander, then you must
have objected before to my appointing his father. By Allah (%),
he was fit to be in that post, and his son after him is fit to be in
it, and he was one of the dearest people to me.”*
O Many therefore flocked around Usmah and enlisted in his
army, except that the disturbing news of the Prophet’s {:4%)
illness forced them to delay their march so as to see what would
be Allah’s decree in this matter.

* Suth: transmiticd by BukharT on the suthority of *Abdulizh ibn ‘Unnar.
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THE COMPANION ON HIGH

The Messenger of Allsh (3%%) felt the pains of the sickness
which had attacked him since the ending of Safir of the
eleventh year. It began with sharp headaches which ke endured
in patience in the house of his wife, Maymanah, and the pain
increased so much that he could not go owt. His wives then
allowed him to convalesce in the house of ‘A’ishah, because
they saw he would be comfortable under her care, He was taken
from Mumfinah's house by Al-Fadlibn al ‘Abbas and *Alf ibn
Ab¥ Talib, The illness had sapped his strength and he was unable
to walk. Holding onto them for support and with his head
bandaged, he drag?ged his feet along the ground until he reached
‘Alishah’s house.' The illness grew more sever and the
tempetature in his body rose to a high level.

He called for water to cool himself with, plenty of water:
“Pour over me seven skins of water from different wells!”
*Avishah said that they put him in a tub belonging to Hafsah and
poured water over him until he asked them to stop.?

Q When the Prophet (%) felt that the heat of the fever had left
him he called his cousin, Al Fadl ibn Al-*Abbls, and asked him
to take him by the hand. He was shivering and his head was stil]
bandaged. Al Fadl reported that he 100k him by his hand and
they entered the mosque and he sat on the pulpit. Then he asked
him to call the people and they gathered around him, It was an
aftemoon clouded with gloom. The people craned their necks to
see the man who had revived their dead hearts and taken them
and their families out of darkness into light. They saw that he

! S tbn Hisham transmitted it from Ibn Ishiq with an suthentic chain o the
authorily of “A'ishah. Al-Hakim transmitted it with another chain frorm her and
anthenticaled iL

? Subite twonseited by Lo Vb with the same chain as abave, 1t i 4150 in Bukhat
and Mustim.
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was wom out. The health in his body was being defeated by the
unrelenting march of illness. Nevertheless, he spoke to them and
faught them as they were accustomed from him and they
listened atientively to him. When he felt his death was
imminent, he wished to meet Allah (3) with there being no
human who would hold him for injustice. He was always
particular about justice in all his affairs, However, who knows,
perhaps he had slipped just as any other man, ot erred and
caused injustice while he wsed to declare his disapproval of
injustice and its perpetrators. He should, therefore, address the
people on this so that his conscierce might be at ease.

0 He said:

“O people, I praise Allah (3), because there is no other god.
Whose back | have whipped, here is my back, let him retaliate.
Whose reputation [ have stained, here is my reputation, so let him
refaliate. Being in gradge is not my nature of character, and the
most beloved of you to me is the one who takes his right from me,
If he has any, and relieves me of it so that  may meet Allzh (3%)
with 2 clear conscience. I think, though, that this will not suffice
me unless [ insist on asking you again and again.”

U Al Fadl said that he came down and offered Zuhr prayer,
Then he sat on the pulpit again and repeated his statement
about prudge etc,

Then aman stood up and said: * O Messenger of Alish (%),
you have three dirhams for me.”

The Prophet {4} said: “Fadl, give them to him.” Then he
said: “O people, whoever has anything let him hand i over, and
he should not say “humiliation of the world’ for the humiliation
of the world is lighter than the humiliation of the hereafter,”
O A man stood up and said; “O Messenger of Allzh (%), |
have three dirhams which I appropriated from the spoils of war.”"
“Why did you appropriate them?” asked the Prophet (:8%).
He replied: “I was in need of them.”

“Fagl,” said the Prophet (4%), “take them from him,” Then
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he said: “Whoever fears something in himself, let him stand up
and [ shall supplicate for him.”

A man stood up and said: “O Messenger of Allah (%), f am
a liar, I am foul-mouthed, 1 sleep a lot.”

The Prophet (4%) said: “O Aliah (%), grant him sruthfulness
and faith, and take the sleep away from him.”

O Another man stood up and said: “By Allzh (%), O Messenger
of Allak (%), | am a liar and a hypocrite and there is no sin
which | have not committed.”

‘Umar (4) stood up and said: “You have disgraced yourself.”

Q Then the Prophet (&) said: “O son of Khattab (), the
disgrace of the world is lighter than the disgrace of the hercafier.
O Allzh (%), grant him truthfulness and faith and direct his
affairs to goodness.”

Q The Prophet (%) retumed to his house adjacent to the
mosque fo sleep in the sickbed, though he was never accustomed
to recline or find peace in it. There were many affairs awaiting
his aticntion but the burdens of the illness kept him confined to
bed. On the few occasions when he felt better he would go to the
mosque to cast a final eye over the nation which he had built and
the men whom he loved,

AbD Sa‘td Al-Khudit said that the Prophet (%) sat on the
pulpit one day and said: Indeed, a slave was given the choice by
Allzh (%) between having anything that he desired from the
attractions of the world and having what was with Allah (%),
and he chose that which was with Allsh (%).”

Abll Bakr (#8) wept and said: “May our fathers and mothers
be your ransom, Messenger of Alish (:4%).”

ADbQ Sa'ld says that people were astonished at him and they
satd: “Look at this old man, Allah's Messenger (:8%) tells about
a slave who is given a choice and he says ‘May our fathers and

* Weak: transmined by Al-‘Ugeilt in his collection of weak hadiths also by Al
Bayhoql. A] Dhahabi said: “1 am afraid it may be a fabricated Jie.” Ibn Kathir says:
“In its fsn&7 and matr there is extreme obscurity,”
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mothers be yowr ransom!” In fact,” Abf Sa‘id continued:
“Allah’s Messenger (&) was the one to be given the choice
though only AbD Bakr (4} knew that among all of us. Then the
Prophet {:4) said: ‘The most benevelent of people fo me in his
companionship and wealth is Abl Bakr (&), and If  were to
take a friend [ should take Abd Bakr () as a friend, but for the
brotherhood of Istam.”

In another version he said: “but for the companionship and
the brotherhood of faith umtil Allah (3) unites us in His
Presence.™
O During the period of his sickness there were times when he
felt relieved and the Companions of the Prophet (:3%) thought
that their wish had come true and that he would soon be up and
able to resume his struggle for the cause of Allzh (3%) and
shower his aifection, companionship and mercy on them.

Abdullah ibn Ka‘'b ibn Malik says that Ibn Abbas informed
him that when ‘Al came out from the presence of the Prophet
(:#£) during the days of his lastillness, the people asked: “Q
Abul Hasan, how is Aliah's Messenger (24%) this morning?”

He replied: “He is well, by the grace of Allah (3%).”

Al Abbas took hold of his hand and said: “Don’t you see? In
three days time you'll be in a critical position. I think that
Allah’s Messenger (%) will die of this illness of his, and [
know the faces of the sons of ‘Abdul Muttalib when death
comes. Go to Allah’s Messenper (3%) and ask him who will the
authority be vested in. If it is with us we shall know that, and if
not he will enjoin justice upon us.

‘Al said: “By Allsh (%), if we ask Allah’s Messenger (%)
about it and he forbids it to us, the peaple will never give it 1o us.
By Allzh (%), I shall never ask it of Allah’s Messenger (:4%).”*
Q Itis evident that Al ‘Abb2s meant the khil gk, He had felt that

* $ap: transmitted by the two Sheikhs, This is the version of Bukhad,
¥ St cremsmitted by Bukhse,



The Life of Prophet Mukammad 497

the Prophet () was on his deathbed, and his experience with
his relatives at the point of death enabled him to guess their future
accurately. Since he was the head of the Banfi Hishim he was
anxious to know who would be the leader of the people after the
Prophet’s (k) death. He tumed to AlT and disclosed his secret
concern to him because *All was 1o be considered the first
candidate among the Band Hashim for this post, owing to his
excellent past, his competence, his status with the people and his
closeness to the Prophet (:4%). ‘Ali, however, was unwilling to
speak to the Prophet (:4) on this matter and chose to leave it {o
the consensus of the Muslims. The Prophet (:4&) himself had
considered writing a testament to prevent a dispute among those
who aspired to leadership, Then he changed his mind and decided
to let the Muslitns choose whom they loved as their leader.t

(I The sickness increased and the Prophet () suffered intense
pain to such an extent that his daughter, Fatimah, was distressed
at the severity of his suffering and exelaimed: “Oh, the torment
of my father!”

However, he soothed her, saying: “There will be no more
torment for your father after today.”” The news flew fo
Usimah’s army and there were sorrow and confusion in the
ranks.

Mubammad ibn Usimah narrated from his father “When
Allah’s Messenger (%) took a tum for the worse, [ and the
people with me returned to Madinah and went in to see the
Prophet (34%). He was silent and could not speak. He began to
raise his hand to heaver and put it on me, and I knew he was
supplicating for me.”®
0 Once he fainted and his family put medicine in his mouth. When

* This refers to the Hadmh trausraited by BukhaeT on the aushority of Tba * Abbds that
the Prophet {22) said. “Cone It me write a scroll for you."

" Sabi traqsitted by Bukhart and others on the uthority of Anas (),
! Sabir wnsrmitted by Al Tirmidht and Tom Hishim,



498  The Companion on High

he awoke he showed his dislike of that” Al his side was bowl of
water in which he would immerse his hand and wipe his face, Then
he would say: “O Allsh (%), help me in the pangs of death."®

U When he was unable to lead the people in prayer, he callzd on
Abil Bakr {#) to do so,

‘A’ishah was afraid that the people would begin to hate her
father and see in him a bad omen, so she objected, saying: “Aba
Bakr () is a delicate man, and when he stands in your place he
will break down.”

Nevertheless, the Prophet (%) insisted on him, seying:
“Order AbD Bakr () to lead the people in praver.”

‘Aishah repeated her objection and the Prophet () became

angry and said: “You are Yusuf's companions. Order AbQl Bake
(%) to lead the people in prayer.” ! Abd Bake (&) led seventesn
prayers with the people.
3 The days on which the Prophet (%) was unable to lead the
Muslims in prayer were the worst for him. In an authentic
Hadith he said: “Truly I feel the pangs of illness just as two men
among you do."

In spite of his high tempetature and the weakness of his
body, he, nevertheless, remained fully alert and concerned
about his teachings, and eager to remind the people of them.
He feared that his Umanah might degenerate and become
attached to personalities and tombs, as People of the Book had
degenerated before.

O His intense commitment to fawhi (monotheism) is what
made him, even in the throes of death, continue waming the
Muslims of this pitfall. *A’ishah and Ibn ‘Abbas both reported

* Salit: teansavied by Bukhat on the aulhority of *A'ishah.

Weak: transmitted by Al Tiemidb and others by way of Masa Tbn Sisjis from Al-
Qasict Jbn Muhammad from *A’ishah, Me said it was weak because (his Masd was
unknown,

" Gofith: transeitied by the two Sheikhs on the authority of *A isheh.
* Transmitted by the two Sheikhs and others on the authority of Thi Mas'ad.
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that during his illness the Prophet (%) would throw a cloth
ovet his face, and when he felt worried he would remove it from
his face and say, “Allah’s curse be vpon the Jews and
Christians: they took their Prophet’s () graves as mosques.”
He was warning against their behaviour,”

0 He feared that his Ummaeh might be carried away by
allurements and pride. Those who follow allurements forget
their prayers, and those who follow pride act tyrannically over
those who are under their care, such as servanis and employees.
The nation which is ruled by thess passions is not fit for life nor
is life fit for it. Moreover, it is easy for Alish (3) to leave them
0 receive the just recompense for what they do, which is
humiliation i the world and chastisement in the Hereafter, This
fear led the Prophet (:3) as he was bregthing his last to draw
the attention of Muslims to the whereabouts of goodness so that
they might hold fast to it,

Q Anas ibn Malik (4) reponted:

“Most of the advice of Allah’s Messenger (%) when death

was upon him, was prayers and what ane’s right hand possessed.
Even his chest gurgled this while his tongue could hardly
pronounce it ”'*
O Sometimes he was overcome with the urge to be present in
the congregation and see his Companions in his last days, So he
would exert his worn out body and go into the mosque from
*A’ishah’s room and, while seated, lead the people in prayer. Ibn
‘Abbis said: “When the Prophet (:8%) fell sick he ordered Aba
Bakr (4) to lead the prayers. Then he recovered and went out.
When Abi Bakr (4) noticed him he wanted to step back.
However, the Prophet (2%2) signalled to him to remain, and he
sat on the left side of Abil Bakr (4) and began to recite wher
he lefi off. Abli Baky () followed the Prophet (%) and 0

™ Trensmitted by the bwo Sheikhs.

* a7l transmitied by Ibn Majah, Alimad and ofhers Som Qatidsh on the autho
Atias ()
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people followed Abn Bakr (&)."'*

QO Abd Bakr (&) continued to lead the prayers until the
moming of the Prophet's (%) death. The latter was still
concerned about the affaits of his Ummah. As though Allah
(%) wanted to satisfy him about their absolute sincerity, He
(%) granted him the opporunity to see them at the titme of his
last prayer on earth. The believets came to the mosque at dawn
on Monday when he died and assembled for prayer behind an
imem with  soft recitation and abundant sincerity. The Prophet
(%) lified the curtain which was lung over *A'"ishah’s door
and appeared in front of the people. They were almost tempted
away from their prayer for the joy of seeing him and they
began making space for him. However, he signalled with his
hand that they should continue the prayer, and he smiled with
pleasure at their posture in prayer.

O Anas (4} said: “! had never seen the Prophet (%) in better
form than he was at that moment,”®

U He went back in and the people dispersed, thinking that he
liad tecovered from his illness. Abl Bakr () felt at ease with
this thotht and went to his wife in Al Sunh on the outskirts of
Madinah."’

Q ‘Avishah said: “Allsh’s Messenger (:4%) returned from the
mosque and lay down in my lap. A male relative of Abi Bakr
(#) came in with a green toothbrush (siswat) in his hand. The
Prophet (:8%) stared at his hand and I understood that he wanted
it. I took it and softened it, then I gave it to him, He brushed his
teeth harder than he had ever done before, then he put it down. I
felt Allah’s Messenger (%) heavy in my lap and | looked at his
face. His eyes were fixed and he was saying: “No, the
Companion on high from paradise.”

+» Sabf ransmiazd by Ibe h4siah and Ahmad on the authoriy of Thm ‘Abbas.
Saplf transmitted by Bukbart, Muslio: and others n the suthority of 1ba A1 ZuhrT
fiom Angs (4) but {1 is Mimgas” (the chain has a missing link.)

" It is part of the Hadth of Anas (4s), transanitscd by Ton Ishg.
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I said (to myself): “You were given the choice and you have
chosen, by Him who sent you with the Truth” And the
Messenger of Allzh (%) passed away.™®
U The temible news spread from the bereaved home, causing
anguish to vision, ears and hearts, and mental turmodl,

The believers felt that the sky over Madinah had darkened.
The pain of the loss left them dazed, not knowing what they
were doing. ‘Umar ibn al-Khattab (&), who was confounded
by the news, stood up and said: “Some hypocrites are claiming
that Allah’s Messenger (%) is dead. He is not dead but he has
gone to his Lord, just as Miisa ibn “Imrin went to his Lord and
was away from his people for forty-days. Then he returned
after he was said to be dead. By Allsh (%), the Messenger of
Allzh (%) shall come back and cut the hands and feet of those
who say he is dead.”

L) When AbD Bakr (4) heard the news he came to the door of
the mosque as ‘Umar (4) was speaking though he did not pay
any attention 1o him. He entered ‘A’ishah’s home where the
Prophet (%) was shrouded in a comer. He came up and
uncovered his head, then he bent over, kissed him and said: “By
my father and mother! You have tasted the death which Allah
(%) has decreed for you. Now you will never be afflicted with
death after that.”

U He replaced the cloth over the Prophet’s (%) head and went
out to the mosque where “Umar (4) was still speaking. He said:
“Umar (&), stop.” However *Umar (#) continued to be agitated
and effusive in his speech, When Abd Bakr () saw him in this
state he tumed to the people and began to speak, and they left
‘Umar (#) and turned to listen to him. He began by praising

" Sabff: Transmiticd by fon Hisham from Iba Ishsq with & sound chain from
*A'ishah. It is also in Bukhar] in separate piaces. This is the last Hadith in the book
ard with it ends my annotation. Praise be to Allh (%) for bringing it to a succeseful
end. Glory be to you, O Allah (5), and with Your praise, Fiestify that there is no god
but You, | seek your forgiveness and | tum to You in repemtance. Signed: Mubammad
Nagir-udeDmn Al Albany, Damascus, 28/5/1375 AH.
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Allah (%), then he said: “O people, whoever worshipped
Muhanuniad (%) then Muhammad (%) is dead. But whoever
worshipped Allah (%), then Allzh (%) is alive and will never
die.” Then he recited the following ayah:

{Muhammad is but a messenger, messengers [the llke of whom]
have passed away before him. Wl it be that, when he dles or is slain,
you will wm on your heef? He who tums back does no burt to
Allgh, and Allah will reward the thankful.» (Qur’an 3; 144)

Epilogue

Within a few days the Prophet’s (:%) death Istam became
entangled in a fierce struggle with paganism, which suddenly
came back to life, and Christianity, which controlled the north of
the peninsula, prevented anyone from embracing Islam and
stopped ils spread by force, The desert had not seen the like of
these violent battles during the lifetime of the Prophet (%)
himself. The batile fields were wider, the costs higher and the
losses greater. Nevertheless, the men whom the Prophet (%)
had brought up with knowledge of the truth and sacrifice for it
were sincere in their actions to Allah (#) and bore the heavy
burdens that were thrust upon their shoulders like gallant heroes.
They broke the backbone of paganism in the peninsula,
squeezed owt its life blood and destroyed it forever, They routed
the Romans at the borders where the latter had spread their
arrogance. Then they retumed to Madinah not to relax but to
spread out in the then popnlated world in a systematic order and
by inspiration from a foolproof law. Within a few years Islam
had filled land and sea, cars and eyes.

Q Now after fourteen cenfuries have elapsed since that glorious
ete, Islam is no more ruling its Umimah, not to speak of steering
the world to a land worth mentioning or to goodness worthy of
thanks. The other religions are living on the brink of death, for the
existing civilizations do not allow religion to take hold of the
teins. Paganism in India and the Far East as well as other places
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still holds sway over the major part of the lives and behaviour of
the masses. Judaism is segregating its flock from the world
implant in their hearts hatred for the mankind and to sweep away
the greatest benefits for Isracl by playing upon the split within the
ranks of the Muslims. Christianity is like 2 ceceping vine in the
equator: it depends for its survival on the adoption of the
prevalent philosophies and  support of the ruling regimes to
guaranice life (and what a life!) for its primary tenets of the Trinty
and vicarious sacrifice,

0 The Muslims have been stained with the pollution of
deviation and adherence to shells and rituals. The viges of
weakness and ignorance have relegated them to a condition
similar o those of the Jews and Christians during the eta of
prophethood and the rightly-guided caliphate. Only an
insignificant minority of them remain today fighting Jahiljah
and holding fast to the truth. If there is hope in the fact that
Istam  has remained preserved from the theoretical point of view
in its two major sources, the Qur'an and the Sunnah, then this
preserved knowledge can never make action superfluous.
Nevertheless, it should be noted that those whe do good work
for Islam are encountering severe opposition from various other
fronis. [ mean the fronts which have opposed its spread since the
time of its inception fourteen centuries ago and have never
cooled off for one day in their enmity towards it,

O One may ask whether world today is in need of Istam. Our
answer is that if the world is in need of knowing Allah (%) and
preparation to meet Him, and give an account for what was done
in this carthly life, then it must have Islam. Material advancement
is no substitute for adherence to these great realities. One may
say: but there are people who do not believe in any God or in the
hereafter, and there are others who believe in these things but in 2
different way from what Islam teaches, so let people follow their
own beliefs. Our answer to this is: let people believe what they
will. However, the blind do not have the right to dig out the eyes
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of those who see or strangle them because the sighted see what
the blind do not! They must leave them to walk with the guidance
of their eyes and they must leave them also to describe what they
see or expect on their way. Whoever wish to follow the sighted
without being forced have the right to go with them otherwise -
they should leave the sighted alone and not put obstacles in their
path. This is all that Islam asks,

O The mischicf-makers hate Islim because it is the truth with a
voice which defends itself and proclaims whatever it contains and
refuses to hide or keep silent, This characteristic of 1slam, the
characteristic proclaiming the truth and decrying falsehood, has
annoyed its adversaries and made them fabricate accugations
against it. Thus, if it refuses to compromise, it is the attacker; and
if it refuses to die under the plots of its enemies, it is being spread
by force! This is the secret of the tale which is told that Islam was
spread by the sword, though Isiam only unsheathed the sword to
save itself from the danger of the mob and the brigands. Had it
not been subjected to intrigue, it would never have lified a knife
and would have contented itself with the use of the tongue instead
of the sword. Yes, in this respect it is very firm. What else could
be expected of it when it has to confront enemies who are spurred
on by the haughtiness and prejudice of many centuries as well as
the erring ways which hide behind thick jungles of men and
arms? Had it not been for this firmness, Islim’s moral and
scientific principles would not have remained intact to this day,
Those religions before it which had weakened were dragged by
their enemies in a hideous manner from their roots and have never
been able to return safely to them. As for Islam, teday you find i,
ifnot in its adherents, then at least in its Book.

i You may think that you have studied the life of Muhammad
(:3%) by following his histery from birth to death, but this is a
grave mistake. You will never really understand the si#af unfess
you study the noble Quran and the purified Sunnah. The
amount that you derive from these will tell the strength of your
connection with the Prophet (:8&) of Islam.
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Symbols used in this Book

(3 :Subhanahy wa T'@3- “The Exalted’

(=) : Sall#Al B “Alayhi wa Sallam - *Blessings and

Peace be upon him’

(38) *Alayhis-Salam - *May Peace be upon him’

(&) :Racha All B ‘Anh - ‘May Allh be pleased
with him’
:Radla Allahu ‘Anh3 - ‘May Allgh be pleased
with her'

‘Radia AllZhu ‘Anhum - ‘May Allah be pleased
wilh them'



306  Transliteration Chart

Transliteration Chart

Arabic Letter | Symbol Used
-1 aoraa
o b
& t
3 h of t (when
followed by another
Arabic word)
& th
r j
c h
¢ kh
3 d
3 dh
) r
Jl z
> $
o sh
U §
Ua d
b 1
L dh
; P
¢ gh
o f
a3 q
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J k
J 1
. m
U n
_-s-_2a h
3 w
3 (asvowel) loroo
LS y
s (a; vowel) Toree
. " (Omitted in
initial position)
Fathah a |
Kasrah i
Dammah u
Shaddah Double letter
Sukiin Asenceafvouel
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Glossary

Aya: (sing. ayah) Proofs, signs, verses, efc.
Adhar: Call to Sal#h (prayer) in specified manner.

Alzdh: (sing. hizh) means groups and parties. Quraish and sl
anti-Islamic fotces, pagan tribes and the Jews of Arabia, formed
a confederacy and attacked Madinah jointly, hence called the
battle of the Confederates.

Al Mizan: The batance. Deeds will be measured in the Hercafler
for reward or punishment.

Allah: Personal name of the Creator of the universe. He is “The
Exalted’, the Rabb (the Lord) of the Worlds,

Arafak: The ninth day of the month Dhul-Hijjah, the day
pilgrims stay in the plain of raf#h till sun set, This is the major
part of Hajj. There is o Hajj (Pilgrimage) without Arafi,

Dan: Religion, a complete way of life, ordained by Allzh (%) for
humanity, encompassing all aspects of human life; privatg,
social, seligious, political, legal etc,

Da'wak: Mission, Preaching (Invitation to Islam).

Dhird"s A dhird is equivalent to a cubit, an ancient linear
measure equal to the length of a forcarm,

Dhuhr: Noon, Mid-day. Name of the noon Salgh (prayet).
Diul Qa'dak: Eleventh month of the Islamic (Hijri) calendar,
Dinars: An ancient gold currency‘ coin.

Dirham: A silver coin weighing 50 grains of barley with cut
ends, It is equals to 1/12 of one Ugiyyah of gold in value,
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Hong: Name of [bralim’s (Abtaham) religion, pure
monotheism, wherein Allah alone is worshipped. Another name
of Istam.

Haram: Forbidden things as per Islamic faith,

Hijrak: Migration. Specifically used for the migration of the
Prophet and the Muslims from Makkah to Madfnah under the
commands of the Ati-Mighty.

Hirg A well-known cave in 3 mountain near Makkah, The last
Prophet (:%) used to contemplate therein before he was assigned
prophethood.

Hijris Name of Era. The Islamic Calendar which has its origin in
the Migration of the last Prophet (%§)from Makkah to Madinah.

ir: Hourds, a creatare of Allah for the dwellers of Jannah.
Huffadh: (sing. Hafiz), people memorizing the Qur’an.

Imdn: Leader. A person who leads the Sl & (prayer), authority
in Islamic Jurisprudence and extra ordinary scholar of Islamic
leaming as well as the Muslim caliph (or ruler).

Isra’: The Prophet’s ascension.
‘Tssu: Jesus (#).

Jahiljyair: Tgnorance. Non-Islamic state of affairs. The name
given to the pre-Islamic era.

Janabak: The state of impurity. After sexual involvement
andfor sexual discharge in a wet dream. A person in such a state
should perform Ghus/ (i.e. have a bath) or do Tapmmum, if a
bath is not possible.

Jannah: Paradise.
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Jikal: Holy fighting in the Cause of Allsh (%) or any other kind
of effort to make Allah’s Word (i.e. Islam) supreme. Jihais regarded
as one of the fundamentals of Islam,

Jizyal: Head tax for the non-Muslims living under the
protection of an Islamic government. They are exempted from
Zakzh and Jihad.

Jumada 1 & {I: The sixth and the seventh months of the
Muslim calendar.

Khilffah: Vicegerent, Deputy, Also Successorship.

Khalgah: (Plural: Kiudafs) Successor. A Caliph. An Islamic term
used for tulers of the Muslims after the death of the Prophet
(84%). The first four Caliphs of Islaim are known as Khudafi of
Rashidun.

L& and “Ugza: Names of two deities of the Pre-Islamic era of
Hijaz, Arabia, being worshipped during the Period of Ignorance.

Majpram: A close blood relative with whom marriage is
prohibited.

Madmak: Well-known city in Saudi Arabia, where the Prophet
(M} migrated from Makkah and is buried. It was the centre of
Islamic Rale during the Prophet and the early cafiphs.

Maghaz Batiles. Books describing the history of war of the
carly Islamic period are known as Maghazi,

Main: The actual text of the Hadrth,

Mir‘g: The ascension of the last Prophet (:35) to the heavens
{by soul and body).

Miswak: A toothbrush made of Ar F-tree roots.
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Mu'jiza: Miracles. Supernatural occurrence by a prophet of
Allah in response to challenge from non-believers.

Muw'adindiin: One who calls for Sal# (Prayet) in the prescribed
mannet

Mudhammam : The blameworthy antonym of Muhammad.
Maghrib: Sunset. Name of the evening Sa/a timing (prayer).

Mubajirde: (sing. Muhajir). Emigrants, specially those who
migrated from Makkah to Madiah with the last Prophet (24%).

Mubarran: The first month of the Muslim calendar.

Mushrikip: (sing. Mushrik) Polytheists, Pagans, idolaters who
worship other than one god and/or associate others with Allah.

Miuffah: Semen.
Qesklahs: (sing. Qasidak) Poems written in praise of some one,

Rak'ak: (plural Rat'&) Unit. The Sal@ (prayer) of Muslims
contains a number of units, each unit consists of one standing,
one bowing and two prostrations.

Ramadan: The ninth month of the Muslim Calendar. This is the
month of Soum (fasting). The Noble Qurdn started to be

- revealed. The first decisive battle in the history of Islam, battle
of Badr occurred in this month,

Salzh: Prayer. Islamic terminology of Prayer invoking Allah's
Blessings in the prescribed form.

Sakiabi: (Phural. Sahabak) Companion of the Prophet ().

Rigwan: Pleasure. On the occasion of the Treaty of Hudaibiya,
Uthman ibn Affan was sent to Makkah for negotiations. He was
held up there for some titne. It was said that he is martyred by the
Quraish there. The Prophet (%) took oath from the believers o
fight to the tast in retaliation thereof. It is known as Byt af Ridwan.



The Life of Frophes Mukamnad 513

Swuk: Life, Biography. Generally the Biography of the Prophet
{48).

+ (Plural:  Sirahs).Chapter of the Holy Quran. It is
dmdcd into 114 Sdrahs,

Sofi The name of a mount near the K‘abah. Pilgrim starts his
Sayee ritual from this mountain and goes up to Marwa, another
mount near the K“abah and facing Safa.

Sal@m: means peace, It is used for gxeetmg

Saiail: Chains. The Roman army facmg the Muslims are
reported to be bound in chains so that they do not run away from
the war.

Sha‘ban: The eight month of the Muslim calendar,
Shari‘ah : Religious, legal and moral code.
ShaWi: The tenth month of the Muslim calendar.
Subkdnalld: Glorsified is Allh.

Tahajjud : Literally waking after sleep at njght, it is the name of
an optional prayer offered at any time afler *Isha and before the -
Fajr prayer.

Tawh #: The belief in the oneness of the Creator.

Tayammum: 1t is & means of attaining purification for Prayets
in place of Wugh (ablution) andfor Ghusi (bath) when water is
not available or water is injurious for health,

Ulud: A well-known mountain in Madinah. One of the great
battes in the Islmic history took place at its foot known as
bhattle of Uhud.

Ulamea: (sing. ‘alim) Scholars, leamed people.
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Ummah: Nation. The Muslim community as a whole is termed
as Muslim Ummah.

Umrah: Minor pilgrimage. It can be performed any time
throughout the year and in any number of times.

Ugiyah: A measurement specially for gold and silver.

Zak® ol fip: Zaka! for fasting in the month of Ramadan. Every
Muslim, adult or child, male or female, rich ot poor has to pay it
before going to offer Jdd prayer.

Zamizame; The sacred well inside the Horam (the grand mosque)
at Makkah,





